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THE DANCE OF SIVA. 


“The Lord of Tillai’s Court a mystic dance performs: 
what's that, my dear ? "— T'irucacagam, XII, 14. 

A great master-of-dancing (Nataraja) is Siva! The cosmos 
is His theatre, there are many different steps in His repertory, 
He Himself is actor and audience— 

When the Actor beateth the drum, 

Everybody cometh to see the show 

When the Actor collecteth the stage properties 
He abideth alone in His happiness. 

How many various dances of Siva are known to His 
worshippers I cannot say. No doubt t';e root idea behind all 
of these dances is more or less one and the same, the manifest- 
ation of primal rhythmic energy : Siva is the Eros Protogonos 
of Lucian, when he wrote: 

It would seem that dancing came into being at the begin- 
ning of all things, and was brought to light together 
with Eros, that ancient one, for we see this primeval 
dancing clearly set forth in the choral dance of the 
eonstellations, and in the planets and fixed stars, their 
interweaving and interchange and orderly harmony. 
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I do not mean to say that the most profound interpretation 
of Siva's dance was present in the minds of those who first 
danced in frantic, and perhaps intoxicated energy, in honour of 
the pre Aryan hill-god, afterwards merged in Siva. A great 
motif is religion or art, any great symbol, becomes all things to 
all men; age after age it yields to men such treasure as they 
find in their own hearts. Whatever the origins of Siva's dance, 
it became in time the noblest image of activity of God which 
any art or religion can boast of. Of the various dances of Siva 
I shall only speak of three, one of them alone forming the main 
subject of interpretation. One is an evening dance in the 
Himalayas, with a divine chorus, described as follows in the 
Siva Pradosha Stotra— 

“Placing the Mother of the Three Worlds upon a golden 
throne, studded with precious gems, Sülapàni dances on the 
heights of Kailas, and all the gods gather round [lim :” 

“Sarasvati plays on the vid, Indra on the flute, Brahma 
holds the time-marking cymbals, Lakshmi begins a song, Vishnu 
plays on a drum, and all the gods stand round about : ” 

* Gandharvas, Yakshas, Patagas, Uragas, Siddhas, Sadh- 
yas, Vidhyadharas, Amaras, .\psaras and all the beings 
dwceliüng in the three worlds assemble there to witness the 
celestial dance and hear the music of the divine choir at the 
hour of twilight.” 

This evening dance is also referred to in the invocation 
preceding the Katha Sarit Sagara. 

In the pictures of this dance, Siva is two-handed, and the 
co-operation of the gods is clearly indicated in thcir position of 
chorus. There is no prostrate Asura trampled under Siva's 
feet. So far as I know, no special interpretations of this dance 
occur in Saiva literature. 

The second well-known dance of Siva is called the Zàndava, 
and belongs to His famasic aspect as Bhairava or Vira-bhadra. 
It is performed in cemeteries and burning grounds, where Siva, 
usually in ten armed form. dances wildly with Devi, accompan- 
ied by troops of capering imps. Representations of this dance 
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are common amongst ancient sculptures, as at Ellora, Eleg hanta, 
and also at Bhuvanesvara. This /asdava dance is in origin 
that of a pre-aryan divinity, half-god, half-demon, who holds 
his midnight revels in the burning ground. In later times, 
this dance in the cremation ground, sometimes of Siva, some- 
times of Devi, is interpreted in Saiva and Sakta litcrature ina 
most touching and profound sense. 

Thirdly, we have the Nadanta dance of Natarája before 
the assembly (sabha) in the golden hall of Chitambaram or Tillai, 
the centre of the Universe, first revealed to gods and rishis after 
the submission of the latter in the forest of l'àragam, as related 
in the Koyil Рагапат. The legend, which has after all, no very 
direct connection with the meaning of the dance, may be 
summarised as follows : 

In the forest of Taragam dwelt multitudes of heretical 
rishis, following of the Mimamsa. hither proceeded Siva to 
confute them, accompanied by Vishnu disguised as a beautiful 
woman, and Ati-Seshan. The rishis were at first led to violent 
dispute amongst themselves, but their anger was soon directed 
against Siva, and they endeavoured to destroy Him by means of 
incantations. A fierce tiger was created in sacrificial fires, and 
rushed upon flim; but smiling gently, He seized it and, with the 
nail of [lis little finger stripped off its skin, and wrapped it about 
Himself likea silken cloth.* Undiscouraged by failure, the sages 
renewed their offerings, and produced a monstrous serpent, which, 
however, Siva seized and wreathed about His neck like a gar- 
land. Then He began to dance; but there rushed upon Him a 
last monster in the shape ofa malignant dwarf, Muyalaka. 
Upon him the God pressed the tip of His foot, and broke the 
creature's back, so that it writhed upon the ground; and so, His 

last toe prostrate, Siva resumed the dancc, witnessed by gods 
and rishis. 

Then Ati Seshan worshipped Siva, and prayed above all 
things for the boon, once more to behold this mystic dance; Siva. 


ж A similar st story is elsewhere related about an elephant; and these 
account for the elephant or tiger skin, which Siva wears 
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promised that he should behold the dance again in sacred Tillai, 
the centre of the Universe. The dance of Siva in Chidambaram or 
Tillai forms the motif of the South Indian copper images of Sri 
Nataraja, the Lord of the Dance. These images vary amongst 
themselves in minor details, but al] express one fundamental 
conception. Before proceeding to enquire what these may be, 
it will be necessary to describe the image of Sri Nataraja as 
typically represented. Tbe images then, represent Siva dan- 
cing, having four hands, with braided and jewelled hair of which 
the lower locks are whirling in the dance. In His hair may be 
seena wreathing cobra,a skull and the mermaid figure of 
Ganga; upon it rests the crescent moon, and it is crowned with 
a wreath of Cassia leaves. In His right ear He wears a man's 
earring, a woman's in the left; He is adorned with necklaces and 
armlets, a jewelled belt, anklets, bracelets, finger and toe-rings. 
The chief part of His dress consists of tightly fitting breeches, 
and He wears also a fluttering scarf (azgavastiram) and a sacred 
thread, One right hand holds a drum (damdra, udukkai), the 
other is uplifted in abhaya mudra (do not fear) one left hand 
holds fire, the other points downward to the lifted foot. The 
right foot is pressed down upon the asura Muyalaka, a dwarf 
holding a cobra ; the left foot is raised. There is a lotus pedestal, 
from which springs an encircling arch of glory, (irivasi), frin- 
ged with flame, and touched within by the hands holding drum 
and fire. Tbe images are of all sizes, rarely if ever exceeding 
four feet in total height. 

Even without reliance upon literary references, the inter- 
pretation of this dance would not be difficult. Fortunately, 


however, we have the assistance of a copious contemporary 
literature, which enables us to fully explain not only the 


general significance of the dance, but equally, the details of its 
concrete symbolism, Some of the peculiarities of the Nataraja 
images, of course, belong to the conception of Siva generally, 
and not to the dance in particular. Such are the braided locks, 
as of a yogi: the Cassia garland: the skull of Brahma: the 
fig ure of Ganga, the Ganges fallen from heaven and lost in 
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Siva's hair: the cobras: the different ear-rings, betokening the 
dual nature of Mzhadev, ‘whose half is Uma': the four arms. 
The drum also, is a general attribute of Siva, belonging to his 
character of Yogi, though in the dance, it has further a special 
significance. What then is the meaning of Siva's dance, as 
understood by Saivas? The dance is called Nadanta. Its 
essential significance 15 given in texts such as the following: 

“Our Lord is the Dancer, who, like the heat latent in 
firewood, diffuses His power in mind and matter, and makes 
them dance in their turn."* f | 

The dance, in fact, represents His five activities (Райсһа- 
kritya), viz., Srishti (overlooking, creation, evolution), Sthiti 
(preservation, support), Samhara (destruction, evolution), Tiro- 
bhava (veiling, embodiment, illusion, and also, giving rest,) 
Anugraha (release, salvation, grace). These, separately consi- 
dered, are the activities of the deities Brahma, Vishnu, Rudra, 
Mahesvara and SadaSiva. 

This cosmic activity is the central motif of the dance. 
Further quotations will illustrate and explain the more detailed 
symbolisms. Unmài Vifakkam, verse 36, tells us: 

“ Creation arises from the drum: protection proceeds from 
the hand of hope: from fire proceeds destruction : the foot beld 
aloft gives mukti". Here mukti is the same as anugraha, re- 
lease. It will be observed that the fourth hand points to this 
lifted foot, the refuge of the soul. 

We have also the following from Chidambara Миттази 
Kovai: 

“О my Lord, Thy hand holding the sacred drum has 
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t Kadavu] Mamunivar's Tiruvatavirar Purapam, Puttaraivatil, 
venra¢arukkam, stanza 75, translated by Nallasvami Pi]lai, Sivajiiane- 
bodham, p. 74. This could also be rendered : 

Like heat latent in firewood, he filis all bodies : 
Our Father dances, moving all souls into action, know ye! 

Compare Eckhart, ** Just as the fire infuses the essence and clearness 
into the dry wood, so has God done with man ". 
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made and ordered the heavens and earth and other worlds and 
innumerable souls. Thy lifted hand protects the Chetana and 
Achetana Prapaficha which Thou hast created. All these worlds 
are changed by Thy hand bearing fire. Thy sacred foot, plan- 
ted on the ground, gives an abode to the tired soul struggling 
in the toils of karma. It is Thy lifted foot that grants eternal 
bliss to those that approach Thee. These Five-Actions are 
indeed Thy Handiwork ". 

The following verses from the Tiruküttu Darsana (Vision 
of the Sacred Dance), forming the ninth tantra of Tiruinülar's 
Tirumantram, expand the central motif further: 

"His form is everywhere: all-pervading is His Siva- 
Sakti : 

Chidambaram is every where, everywhere His dance: 

As Siva is all and omnipresent, 

Every where is Siva's gracious dance made manifest. 

* His five-fold dances аге in ѕакаја and nishka]a form, 

His five-fold dances are His Paüchakritya : 

With His grace He performs the five acts, 

This is the sacred dance of Uma-Sahaya.* 

" He dances with Water, Fire, Wind and Ether, 

Thus our Lord dances ever in the court.f 

“Visible to those who pass over Maya and Маһатауа 

Our Lord dances [115 eternal dance.} 
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“ The form of the Sakti is all bliss (ananda)— 
This united bliss is Uma’s body : 
This form of Sakti arising in sakala 
And uniting the twain is the dance''* 
“His body is Aka$, the dark cloud therein is Muya- 
laka, 
The eight quarters are His eight arms, 
The three lights are His three eyes, 
Thus becoming, He dances in our body as the assembly 
(sabha)." t 
This is His dance. Its deepest significance is felt when it 
is realised that it takes place within the heart and the self: the 
kingdom of God is within. Everywhere is God: that Every- 
where is the heart. Thus also we find another verse: 
“The dancing foot, the sound of the tinkling bells, 
The songs that are sung and the varying steps, 
The forms assumed by our Dancing Gurupsra— 
Find out these within yourself, then shall your fetters 
fall амау”.} 
To this end, all else but the thought of God must be cast 
out of the heart, that He alone may abide and dance therein. 
In Unmai Vilakkam, we find: 
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“The silent jnanis destroying the threefold bond are 
established where their selves are destroyed. There they behold 
the sacred and are filled with bliss. This is the dance of the 
Lord of the assembly, “ whose very form is Grace’’.* 

With this reference to the ‘silent јйапіѕ’ compare the 
beautiful words of Tirumülar : 

“When resting there they (the yogis who attain the 
highest place of peace) lose themselves and become idle... Where 
the idlers dwell is the pure Space. Where the idlers sport is the 
Light. What the idlers know is the Vedanta. What the idlers 
find is the deep sleep therein".f 

Siva isa destroyerand loves the burning ground. But 
what does He destroy ? Not merely the heavens and earth at 
the end of a kalpa, but the fetters that bind each separate soul. 
Where and what is the burning ground ? It is not the place 
where our earthly bodies are cremated, but the heart of the 
bhakta, the devotee, laid waste and «desolate. He brings not 
peace but a sword. The place where their selves are destróyed 
signifies the place or state where their egoity or illusion and 
deeds are burnt away: that is the crematorium, the burning- 
ground where Sri Nafaraja dances, and whence He is named 
Sudalaiyadi, Dancer of the burning-ground. In this simile, we 
recognize the historical connection between Siva's gracious dance 
as Nataraja, and His wild dance as the demon of the cemetery. 
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This conception of the dante is current also amongst 
Saktas especially in Bengal, where the Mother rather than the 
Father-aspect of Siva is adored. Kali* is here the dancer, for 
whose entrance the heart must be purified by fire, made empty 
by renunciation, A Bengali Hymn to Kaji voices this prayer: 

“ Because Thou lovest the Burning- ground, 

l have made a Burning-ground of my beart— 
That Thou, Dark One, haunter of the Burning-ground, 
Mayest dance Thy eternal dance."t 

“ Nought else is within my heart, O Mother : 
Day and night blazes the funera] pyre: 

The ashes of the dead, strewn all about, 

Ihave preserved against Thy coming, | 

With death conquering Mahakala neath Thy feet 
Do Thou enter in, dancing Thy rhythmic dance, 
That I may behold Thee with closed eyes”. 

Returning to the South, we find that in other Tami] texts 
the purpose of Siva's dance is explained. In Sivajnana Siddhi- 
yar, Supaksha, Sütra V. 5, we find, 

“For tke purpose of securing both kinds of fruit to tlie 
countless souls, our Lord, with actions five, dances His dance". 
Both kinds of fruit, that is 74am, reward ir this world, and 
Рағат, bliss in Mukti. 

Again, Uumat Vidakkam, v. 32, 37, 29 inform us 

“The Supreme Intelligence dances in the soul...... for the 
purpose of removing our sins. By these means, our Father 
scatters the darkness of Maya, burns the thread of Karma, 
stamps down Mala (длата, avidya) showers Grace, and lov- 
ingly plunges the soul in the ocean of bliss (Anandá). ‘hey 
never see rebirths, who behold this mystic dance ў 

* Vide article on “ What is Ka]i?" in, S.D. Vol. III, p. 13.—Ed. S.D. 
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The conception of Lila, the world-process as the Lord's 
sport or amusement, is also prominent in the Saiva scriptures ; 
thus, Tirumülar writes: “The Perpetual Dance becomes His 
Play " 

This aspect of His activity appears to have given rise to 
the objection that He dances as do those who seek to please the 
eyes of mortals ; to which the answer is given that He dances 
to maintain the life of the cosmos and to give release to those 
who seek ilim. 

In another way, more arbitrary, the Dance of Siva is iden- 
tified with the Paüchakshara, the five syllables Si-va-ya-na-ma. 
which have a peculiar and special significance in Saiva symbo- 
lism. In Unmas Vifakkam, v. 33-35 they are identified in the 
‘dance as follows: 

“In His feet is яа ; in His naval is ma ; in His shoulders is 
Si ; in His face is va; in His head is ya".* 

A second way of contemplating the Pafichakshara is also 
given, as follows: Ў 

* The hand holding the Drum is ‘Sz’; the hand held out is 
‘Va’; the hand holding out protection (abhaya) is ya; the hand 
holding fire is na; the foot holding down Muyalaka is ша”.Ї 
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The text continues: 

“The meanings of the five letters respectively aré God, 
Sakti, Soul, Tirobhava and Mala...If this beautiful Five-Letters 
be meditated upon, the soul will reach the land where there is 
neither light nor darkness, and there Sakti will make it One 
with Sivam''.* 

Another verse of (Липа Vifakkam explains the fiery arch 
(tiruvasi): The Райсһакѕһага and the Dance are identified 
with the mystic syllable Om, the arch being the kombu or hook 
of the ideograph of the written symbol: * The arch over Srt 
Маѓагаја is Omkāra ; and the akshara which is never separate 
from the Omkara is the contained splendour. This is the Dance 
of the Lord of Chidambaram "f 

The Ziru-Aru[-Payan however (Ch. 1x. 3) explains thé 
firuvast more naturally as representing the dance of Nature; 
contrasted with Siva’s dunce of wisdom. 

“The dance of matter (Prakriti) proceeds on one side: 
tne jiiana dance on the other. Fix your mind in the centre of 
the latter"? 

1 am indebted to Mr. Nallasvami Pi]Jai for a commentary 
on this: 

The first dance is the action of matter—material and indi- 
vidual energy. This is the arch, tiruvasi, Omkára, the dance 
of Kaji. The other is the Dance of Siva—the akshara insepar- 
able from the Omkara—called ardhamatra or the fourth letter 
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of the Pranava, Chaturtam and Turiyam. The first dance is 
not possible unless Siva wills it and dances Himself. 

The general result of this interpretation of the arch is, then, 
that it represents matter, nature, prakriti; the contained splend- 
our, Siva dancing within ana touching the arch,with head, hands 
and feet, is the universal omnipresent Purusha. Between these 
stands the soul, as ya is between Si-va and na-ma. 

Now to summarise the whole interpretation we find that 
The Essential Significance of Siva's Dance is threefold: First, i 
ts the image of his Rhythmic Activity as the Source of all 
Movement within the Cosmos, which is Represented by the Arch 
Seconalv, the Purpose of his. Dance 15 to Release the Countless 
soulsof men from the Snare of Шиѕіон: Thirdly the Place of 
the Dance, Chidambaram, the Centre of the Universe, ts within the 
Heart. 

In these notes I expressly refrain from all aesthetic criticism 
and have endeavoured only to translate the central thought of 
the conception of Siva's dance from plastic to verbal expression, 
without reference to the beauty or imperfection of individual 
works. In conclusion, it may not be out of place to call attention 
to'the grandeur of this conception itself as a synthesis of science, 
religion and art. How amazing the range of thought and 
sympathy of those rishi-artists who first conceived such a type 
as this, affording an image of reality, a key to the complex 
tissue of life, a theory of nature, not merely satisfactory toa 
single clique or race, nor acceptable to the thinkers of one 
century only, but universal in its appeal to the Philosopher, the 
Bhakta, and the artist of all ages and all countries. In these 
days of specialisation, we are not accustomed to such a syn- 
thesis of thought; but for those who 'saw' such images 
as this, there could have been no division of life and thought 
into water-tight compartments. Nor do we always realise, 
when we criticisé the merits of individual works, the full extent 
of the creative power which, to borrow a musical analogy, could 
discover а raga so expressive of fundamental rhythms and so 
profoundly significant and inevitable. 
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Every part of such an image as this is directly expressive, 
not ofany mere superstition or dogma, but of evident facts. 
No artist of today, however great, could more exactly or more 
wisely create an image of that Energy which science must pos- 
tulate behind all phenomena. If we would reconcile Time with 
Eternity, we can scarcely do so otherwise than by the concep- 
tion of alternations of phase extending over vast regions of 
Space and great tracts of time.* Especially significant, then, 
is the phase alternation implied by the drum, and the fire which 
‘changes’, not destroys. These are but visual symbols of the 
theory of the day and night of Brahma ! 

In the night of Brahma, Nature is inert, and cannot dance 
till Siva wills it: He rises from His rapture, and dancing sends 
through inert matter pulsing waves of awakening sound, and 
lo! matter also dances, appearing as a glory round about Him. 
Dancing, He sustains its manifold phenomena. In the fulness of 
time, still dancing, he destroys all forms and names by fire 
and gives new rest. This is poetry: but none the less, the 
truest science. 

Again, this Nafaraja is not only Truth, but Love: for the 
purpose of His Dance is Grace, the giving of freedom to count- 
less individual souls. Lastly, also, how supremely great in 
power and grace this dancing image must appear to all those 
who as artists have striven in plastic forms to give expression 
to their intuition of Life! 

It is not strange that the figure of Nataraja has command- 
ed the adoration of so many generations past: we, familiar 
with all scepticisms, expert in tracing all beliefs to primitive 
superstitions, explorers of the infinitely great and infinitely 


small, are worshippers of Sri Nataraja still. 
A. K. C. 


[ * Cliver Lodge, Hibbert Journal, Vol. X, No. 2, 1911.] 
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TIRUMURUGARRUPADAI.* 


CANTO VI. 
Palamuthirsolai. 


At famous festivals in all and every village, 

Where goats are sacrificed and blood mixed with millet is 
sprinkled, 

At every abode where devotees invoke him, 

At every sacrificial ground where Vélan dances, 

At every forest, grove and tank and rivers and other places, 

At squares where three, four and five roads meet, 

At flower*gardens and village munds and public places, 

At places where the cattle are herded together, 

At towns where the kurava girls, 

Fixing the cockbanner, and smearing ghee and white mus- 
tard thereon 

Recite the mantra secretly and in loving worship, 

Offer the flowers, and tying two different pieces of cloths 

On their loins and the raksha on their arms, 

And sprinkle white fried rice and offer oblations 

Of white rice with goat's blood in different corners, 

And smear with paste of sandal and fragrant saffron, 

And tie up the garlands of red oleander and green leaves 

After severing them, and invoke Muruga's blessing 

On their Hill Villages (so that it may be freed from famine, 
sickness and enemies). 

Offer incense singing the Kurinji melod y, 

While the music of the instruments mixed with that of the 

rippling brooks 

E he previous cantos appeared in S. D. for April and June 1912. 

—Ld. S. D. 
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And sprinkling the red flowers and millet mixed with 
blood 

The kurava girls danced a fearfu! dance to the tune of the 
music, 

And invoked God Muruga so that unbelievers may be 
baffled, 

While others of the city make the Holy place resound 

With their songs and the blowing of many horns, 

And the ringing of many bells, and praising 

The Royal Elephant invoke God and obtain boons they 
wished for, 

In all these places, Our Lord is sure to dwell 

This I state of my own knowledge ; 

Yet He may dwell in places not known to me. 

[here where you see Him, praise Him, with your face 
beaming with joy and lift your hands over your head in 
worship and fall down at His feet and repeat His praises 
as follows :— 

Thou Oh Lord, sixbodied, of six holy women born, 

In sacred pool of Himayam with darbha grass grown 

And borne by one of the elemental Gods (Agni), 

Thou Son of God seated under the Banyan tree, 

Thou child of the daughter of great Himavat, 

Thou the Death of my foes, hou Lord of the Bow 

Thou darling child of Victorious and Victory-giving Durga, 

Thou Lord born of the Sylvan Goddess well adorned, 

Thou, the General of the Suppliant Deva hosts, 

Thou, the wearer of the garland and knower of all Arts, 

Thou, incomparable in war and victorious in youth, 

Thou, the wealth of the Brahmins and the word of the wise, 

Thou, consort of Valli and Devasena, 

Thou, bull among heroes with spear in arm, 

Thou, mighty Lord who split the rock of evil, 

Thou, Lord of Кчгійјі whose hills to sky do soar, 

Thou, Hero of whom all bards do sweetly sing, 

Thou, Muruga whose station none can reach. 
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Thou whose praise is Thou fulfillest all desires, 

Thou showerer of grace on those in travail 

Thou Lord whose chest Victorious in war is blazoned in 
gold. 

O Thou who hast no equals in Thy Supreme Wisdom. 

Thou liberal dispenser of gifts to those who pray to Thee 

Thou whose name is praised by the great 

Thou who acquaint the name of strong over evil by your 
prowess in Vanguishing Sürapadma and his hosts 

Thou the Comparable, Thou the Chief." 

Thus have I praised Thee in words not adequate, 

As Thou art difficult of description by mere mortals 

And approached Thee to gain Thy Feet 

(By the Poct to God Muruga.) 

Desiring to mix with the hosts of devotees of all sorts and 
conditions 

And share in the joy of the Festive ground 

This deserving poet of mature knowledge and truth 

Has approached Thee, O Lord, desiring to utter 

Thy great praises and praising Thee in words of wisdom 
and sweetness 

Before even these prayers were thus addressed 

His devine form of incomparable strength 

And His stature extending to the skies 

This fearful Form concealing and approaching the Sabha 

And showing his old Divine Form of Youthful Beauty 

The Lord, will say 

“Your Visit I know— Leave off fear.” 

And graciously uttering words of love 

So that you of all others in the world surrounded by the 
waters may shine 

He will grant you the boons difficult to obtain. 

(Here follow the description of Palamuthirsolai) 

He, the Lord of the Hill in Palamuthirsolai. 

J. M. N. 
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THE ORIGIN OF THE NAME TAMIL. 


The name “Tamil” has afforded no small scope for the 
display of etymological ingenuity. Some of the explanations 
which the word has elicited from the imagination of both Euro- 
pean and Tami] Scholars, can very well serve as examples of 
what is called “popular etymology” or etymology of the folk. 
Compared with them, even Horne Tooke’s “Diversions of 
Purley " would be thrown into the shade. Sound-etymology 
may sound well to untutored ears, but can rarely be .souüd, 
Popular etymology is founded on sound association and it is no 
wonder that it appeals readily to the uneducated. 

The most fanciful account of ‘Tamil’ is its analysis jnto 
tatott (five sounds or letters) with a. view to 
explaining Tamil as the language of the Pavichakshare or 
msCscpss (the scared pentad Fenway). One may well say 
that Tami] owes its name to its ™s@sapse* or Paiiche lakka- 
gam (the five-fold division of Tami] Grammar); its, fve peculiar 
letters or sounds », es, y, e, 9; the five fold division of genders 
and numbers in Tami) Grammar, or, the five modes of dressing 
ladies’ hair known as Фи, which are prevalent among the 
Tamils. The folly of etymologising in this fashion is too patent 
to need any further comments. As little importance need be 
attached to the above conjecture as to the popular account of 
the Hebrew word “cabal” which occurs in English history. 

An equally imaginary and calculative etymologv bas come 
down to us from no less а personage than the learned Svámi- 
natha DeSikar who wrote the Tami] Grammar gessser ¿Q51 sa. 
He divides s4 into sù (one's own) and @ (the letter ф), and 
thereby makes out that this single letter is a characteristic or 
peculiarity of the Tami) language. 

No doubt it isa distinctive mark of Tamil as compared 
with Sanskrit and some other languages, but it does not serve 

* apip means "letter" or "grammar" hence giOsyp is 
translatable into Paüchalakkapam. 
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at all to distinguish Tami] from Malayalam and some Tibetan 
languages which possess this peculiar sound. 

A Grammarian who holds up Tami] to ridicule in the 
following words:—-'* 350 (р 4 тетт. map. Quer me» mu Qa s т gare 
Ai) aec Quaq5" (the learned are ashamed even to speak out: 
that there is a language of five letters) cannot be expected to 
give a more scientific and appropriate account of the name 
Tamil. 

Next in imaginative importance. is the myth of an etymo- 
logy, invented by a contributor to the @essJy,* in whose 
opinion Tami! is but a corruption of the Sanskrit dhamam 
(light or the source of light). In explanation of the connection 
between the Sun and this language, it is alleged that that Sürya 
taught Hanuman grammar, that Sarasvati faces the East, that 
Sarya sustains all life, and thereby Sirya becomes the lord of. 
learning, and the language proceeding from him is called 
dhamam or Tamil. 

This reminds me forcibly of the explanation which-an 
elderly lami) gentleman once gave for the word Оет. Не 
analysed it into Sex (thought) and esu (unity) and made his 
simple-minded audience believe that its original signification 
was unity of thought. 

The “Sen Tamil" contributor is actually sailing tn the same 
boat with this gentleman. Both are at the mercy of imagination 
and are equally exposed to the dangers which it may lead to; 
only the former is deaf to the laws of sound while the latter does 
not feel the *wuchuosussiess! of the Aryan Sneha. 

-Curiously enough, Sürya on whom the Tamil language is 
fatheted has with all heat and light failed to preserve from 
corruption the purity of the name dhamam. Апа it is no less 
strange that other tongues have not taken their names after 
this wonderful progenitor. 

Dr. Oppert has discovered a new source for the name 
Tamil never dreamt of in the philosophy of the Tamils. His 
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etym офіса! skill and originality of thought is brought to light 
‘in his derivation of Tamil from Ma//a—the name of an ancient 
'South Indian race. The process of change or rather metamor- 
‘phosis, is set forth thus:— Z iriwnalla (the distinguished or 
well-off malla), Тата, Tiramida, Tiravida (Dravida), Tamil. 

This is no doubt an ingenious etymology, but has the 
flavour of fiction, based as it is on the presumption that the 
Mallas formed the primitive Tamil race, and that even the 
car'iest Tamil grammarians, Agastiyar and Tolkappiyar were 
quite unaware of this wonderful transformation. “Malla” is 
one of the names of Maruta-inakkaf (agricultural tribes). Accor- 
ding to Dr. Winslow Kwrichi- Ma&ba][ (semi-agricultural tribes) 
are also known by this name, but Divàkaram (an ancient Tamil 
Lexicon) does not recognise this meaning. The word is further 
employed to denote a strong man, '' wariior " or “commander 
of an army." Evidently the Tamil Malla is connected with the 
‘Sanskrit Malla (a strong man, a mixed caste, the name of a 
people). 

The agricuitural Mallas to whom Dr. Oppert obviously 
refers in his etymology, have from time immemorial been 
recognised as а sectiun of the occupants of the Maruta country 
—one out of the 5 varieties of land known in Tamil as 25 Өе. 
Ancient Tamil works on Agapporul (a sub-division or Tamil 
Grammar relating to Love and attendant affairs of the heart) 
throw some light on the position of the Mallas. But there is no 
proof whatever that the Mallas at first occupied an exceedingly 
prominent position in society and tbat the Tamil language was 
originally theirs, and was adopted by other ancient inhabitants 
such as the Kuravar, Idaiyar, Paravar, Maravar etc. 

The pretix firu in Dr. Oppert’s 7érumallam is admittedly 
a Tamil corruption of the Sanskrit Sri—splendcur, beauty, 
wealth, prosperity etc., and implies that the name sprung into 
existence after the advent of the .\ryans into India. 

The Mallas are to-day represented by the Pallas of the 
Deccan and Ceylor апі the theory that these Mallas alone 
were the frae original Tamils is as amusing as it is wild and 
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fantastic. But it is consistent with the lcarned doctor's deriva- 
tion of Pandiya from an imaginary Pallandiyan (lord of the 
Pallas). To expect men who cherish such a low opinion of our 
ancestry and antiquities, to give a better and fairer origin for 
our names, is really a case of hope against hope. 

Dr. Pope one of the foremost Dravidian scholars, has also 
contributed his share to this etymological contention. He takes 
Tami} to be a corrupted form of Tenmoli (the language of the 
South) and supposes that the corruption set in thus:— 

Tenmoli, Temmoli, Temoli, Teni|i, Tamil. ln bis opinion 
the language ws so-called in contradistinction to Vadugu (the 
northern tongue or Telugu) and the Tamil expressions 
V'adamo[i (the northern language or Sanskrit) and Zenmoli (the 
Southern language or Tamil) have accentuated this account. 

Others again assign to this alleged, original fenmoli the 
meaning of the beautiful tongue (from fen = beauty). Why not 
call it the language of the blacks, or the harmonious tongue, for 
ten means also Harmony and b/ackness ? 

It should be observed here that the residents of one cardinal 
quarter (dis) rarely name themselves, or their tongue, after tneir 
own quarter. Persons living in the North are accustomed to 
designate those in the south as southerners and similarly the 
inhabitants of the South call those of the North northerners. 
For instance, the Jaffnese who call the Indians Vadathkattatyar 
(Northerners) never call themselves 7erkattatyar (Southerners). 
But the employment at once of two such contradistinguishmg 
terms is neither uncommon nor improper. It is further remark- 
able that the name Zy»oli (Southern tongue) necessarily 
implies the co-existence of Vadugu or Vadasno]t, and therefore 
could not have come into being but for the presence of Vadugu 
or Vadamo]t. 

The idea of describing Tamil as the beautiful language.could 
have occurred only to Tamil struck with its beauty. Similarly 
the notion that sweetness (sg) underlies the name Tamil, 
must be attributed to a Tamil taken by the sweetness of his 
spe?ch. This leads us to the conclusion that the simple primitive 
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Tamil who first lisped this name, fell in love witli his own 
tongue, which is absurd. Nor is it at all probable that a 
comparative study of languages led him to characterise his 
tongue as ‘sweet’ or ‘beautiful 

Again, neither beauty nor sweetness shews itself to advan- 
tage in the infancy of a language. And there is no proof what- 
ever that Tamil was not christened until it bad bloomed into 
beauty, and sweetness. If sweetness be the primary meaning 
of Tamil, how is the word analysed ? 

A more plausible explanation lies however in the identifi- 
cation of ‘Tamil’ with the common name Tamil (2:25) in the 
sense of nature. This would make Tamil convey the same radi- 
cal meaning as Prakrit (ex Prakriti—nature), viz, natural, origi- 
nal or home language as distinguished from the refined, 
polished or literary tongue which with the Aryans is Sanskrit 
and with the Tamils, Sen Tamil. 

The three fold classification of our tongue into /уа/ (natural) 
Isai (musical) and »afa&a (dramatic) Tamil, might also be cited 
to give countenance to this account. 

The talented author of “Tamils Eighteen Hundred Years 
Ago" traces the name to Tamalitti (modern Tamluck), in 
ancient times a great emporium of trade at the mouth of the 
Ganges. The word Tamalitti is the Pali form of the Sanskrit 
Tamralipti—a name apparently derived from Sanskrit 7asmra— 
copper and рѓа —besmeared or covered with. The people who 
lived in Tamralipti were known as Zümraltpta, and it is not 
clear why the Tamraliptas or Tamalittas preferred to be known 
as Tamils (24,7) on their arrival in South India. It is also open 
to doubt that the Tamils did not figure in South India until the 
Aryans had come to India and their older and more correct 
word Tamralipti or Tàmralipta had, in course of time, been 
softened to Tamalitti or Tamaiitta. The resemblance between 
Tamal in Tamalitti and Tamil, seems to me rather accidental 
than real. The phonetic difference between / (e) and / (y) 
clearly favours this view. 

The name Tamil is also traced to the Sanskrit Tamra 
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(copper coloured), by such scholars as are inclined to the belief 
-that the Tamils are of Mangolian origin and their remote 
ancestors were a copper-coloured race. Ганга is supposed to 
have turned into Тама, Tamia, Tamia and Tam іп the mouth 
of the illiterate. Here as well as in the foregoing etymology, 
w or er, is presumed to have changed into y, but the tendency 
of our tongue is quite the other way. 

Again the high antiquity of our race and the hall mark of 
established usage which -\gastiyar and Tolkappiyar clearly 
saw on the form «dy (Vamil) are as strongly against this 
conjecture as against Dr. Oppert's favourite Zirinuallam, and 
Mr. Kanakasabhai Pillai's Zamadlitt/. 

Another account of Tamil which smacks of fictitiousness 
is its derivation from the Sanskrit drav:ida, ‘This was first 
suggested by Dr. Graul and readily taken up by the three 
Doctors Caldwell, Gundert and Pope. But the iast named gave 
it up since for the offspring of his own imagination. 

Here comes again the baseless belief that the Tamils gained 
their name and position as a race only after the Aryans had 
wandered into India. Apart from this, the non-occurrence of 
the word dravida in ancient Sanskrit works clearly indicates 
that it was a later introduction into that tongue.  Futhermore, 
the testimony of one ofthe ablest hands in the field of Indian 
Philology not only gives the lie to this etymology, but turns the 
tables upon the Sanskrit ¢dravida. Dr. Sten Konow of Christ- 
iana University, whose article on the Dravidian figures in the 
pages of the “ Encyclopædia Brittanica’” (11th edition), notices 
there how the Sanskrit Dramida becomes Tiramida in Tamil, 
and remarks thus: “ Drauida which also occurs as Dravida ts 
in tts turn developed from ап older Dama which is identical with 
the word Tamir— Tamil." In view ol the above etymologies it 
would not be surprising if some scholar were onc day to 
connect Tamil with Гади and Dinnal (names of two Tibeto— 
Burman dialects spoken in Assam and Bengal respectively), or 
to «ace it to the Тати expression Гето (iellifluous language, 
ten —honey, sweetness, and mofi --language!. 
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The itching desire to derive ‘Tamil’ agreeably to our pet 
notions about the Tamils, may lead us into even more ludicrous 
etymologies. Thus you may resolve Tamilar (Tamils) into tarm. 
(one's own) or faini (detached, separated or unequalled) and 
Ilar or luvar (toddy-drawers or yadavas), and offer the 
following remarks in explanation:— 

Says Mr. Arunachalam in the Ceylon Census Report 1901 
“When the Tamils are spoken of in South India, the Vc]là]is 
are meant as being thc Tamils par excellence". Now tbe Vejlalas 
are supposed to be the representatives oí the Vefir of old, who 
arc identified with the Yadavas of the epics. These Yadavas 
appear in the Mahabharata under such appellations as Ѕиғаз, 
Somakas and Madhus. In these names one can easily recognise 
the words Yadu, Sura, Suma and Madhu, which convey the 
meaning of palm wine or toddy. Such Tamilian tribal names as 
Tlar or пак, Chèrar, Konker, Kallar, Maravar and Chaliyar 
may similiarly be taken to be derivatives from the Tamil words 
Пат, Chéra or Cheru, Kongu, Kaf, Maravi or Maravu and 
Сл respectively, which mean toddy. Hence the Synonymy of 
the above names. Тһе Tamilian place-names, /lam (Ceylon); 
Madura and Tondi may also be connected with the correspond-. 
ing Tamil names of toddy. Morcover, the Rakshasas whom the 
Mahal harata calls descendants cf Yadu, the Shanars who claim 
kinship with the above named aborigines of India and Ceylon, 
the Kurumba shepherds (remnants of an ancient line of petty 
kings) who call themselves Yadavalu, and the Ayar or /daiyar 
who count that Yadava—Indra named Krishna as their own man, 
may all be classed as Yadavas. Therefore the original Tamils 
might as fairly be Yadavas as Mallas, and the: derivation from 
llar, thus appears not more forced and fictitious than that from 
Mallar. Nor do the lluvar of Cochin occupy a lower rung in the 
social ladder than the Pallas of Deccan. 

1 have introduced this suppositional etymology with а view to 
shew clearly the danger of ctymologising after Dr. Oppert 
and others of his school. Philology is a slippery and dangerous 

ground on which we have to tread with eyes and ears wide open. 
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To my mind the great mistake which some of the above 
named etymologists have made is their bold assumption that 
the original Tamils where so called by virtue of their tongue. 
]t seems to me that these scholars little thought how untenable 
their position was. Almost all the known languages owe their 
names to the peoples or countries originally connected with them. 
This is due to the fact that a people of its country is known, 
recognised, or made known to outsiders before its langua ge. 
In other words, the existence of a race, or its country, is neces- 
sarily felt before its language becomes known. Hebrew, Arabic, 
Aramaic, Manchu, Greek, Latin, Mank, English, Italian, French, 
Swedish, Saxon, Welsh, Breton, Chaldee, Syriac, Bengalee, 
Hindi, Kanarese,—all these names forcibly remind us, of the fact 
that our ideas about languages are inseparably associated with 
and primarily gained from our ideas about their speakers or 
countries ; hence the custom of naming languages after their 
speakers or countries. 

Just as a knowledge of man, is indispensable to a concep- 
tion of ‘language’ in general, so isa knowledge of a people or 
its country indispensably necessary to form an idea of its 
language. 

Such words as, Huzvaresh (a mode of reading the Pehlevi 
translation of the Avesta by substituting Italian for Aramaic 
words), Zend (properly the interpretation or translation into 
Pehlevi of the Avesta), Pali (literally, row, line, series; the 
series of the Buddhist sacred Texts ; hence “the language of 
the Sacred Texts ” i. e. Magadhi), Sanskrit (the language which 
was completely or accurately formed írom one of the Primary 
Prakrit dialects of India), Urdu (Persian Urdu—camp; hence the 
language which grew up in the camps of the Mohamedan 
invaders of India), are seemingly exceptions to the above rule, 
but, in reality, are linguistic names which literary or military 
fárcumstances gave rise to. They have never been national 
eppellations, or names which served to distinguish one nation 

. ang tg language from another. Thus do we see that Tamil is 
«miae unlike any of these names in its application. It denotes 
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not only the language but the nation at large and even its kome 
in South India. 

Preposterous then is the argument that at first the beauty; 
sweetness or independence of the Tamil speech won so much 
attention and admiration that the speaker and his country 
become objects of only secondary enquiry, recognition aud 
importance. 

ADsurd again it is to say that the Tamils were a nameless 
race when their tongue attracted so much attention. Also far 
from probable it is that the maker of this name was unable to 
form a conception of the Tamil man but for the winning look, 
sweet voice or free gait of his linguistic handmaid. 

Considering the highly unsatisfactory character of all the 
derivations that have hitherto been announced—I venture to 
submit an explanation which I hope is agreeable to reason and 
Tamil usage. 

According to Dr. Winslow, the name Tamil means (1) 
sweetness, pleasantness, melodiousness ; (2) The Tamil Langu- 
age; (3) nature, state, quality (64a»w) c. f. Q@erenny érennay 
sul 2евон so ''—Pingajantai. 

The arrangement of the meaning is apparently in accord- 
ance with the doctor's opinion about their development. But 
the explanation is conspicuously incomplete, owing to the 
lexicographer's failure to recognize the fact that the word Tamil 
is used in Puranánüru (a poetical collection of 400 odes relating 
to Purapporuj, or objective, which received recognition at 
the hand of the last Tamil Sangam) both in the sense of the 
Tamil country, as in sew. Apia pat (the rightful owners of 
the cool Za» country), semp Qurs Gees cormAer (who 
will not brook the idea of the cool Тати country being common), 
and se. Mpeeoscy (the limits of the cool Tami country), and 
in the sense of the Tamil people, as in s:dios?exone Qu жешим 
stagg (at Talaiyalankanam where the Tamils or the Tamil 
army were engaged in battle). In addition- we have in the term 
Tamilakam (properly the home ‘akam’ of the Tamils), whence 
the Limirike and Dimirika of Greek writers, a good example o 
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the use in ancient times of the word Tamil to denote the Tamil 
people. Cf. '"guijpscs marl op dys ohu "—£ooufisr т. 
“spys Ф ай epic Aysuna  — os ово. '* фир еей ж Шр 
в "— o 0 pppoos s. 

As the learned Svaminatha  Desikar has ingeniously 
sug gested, the radical of ж: (Tamil) is, most probably, sw 
(tam) one’s own or proper, but the final ф certainly serves a 
different purpose from what the Desikar makes out. 1 ат in- 
clined to believe that it is a formative suffix as in г Ay (to spit, 
to rinse the mouth), yap (a grain of boiled rice), $«2 (to pass 
aver, slight or despise), uy (to be immersed), @‹#ф (sound, 
hum, roar, а drum), +0 (to dig out, scoop out—a ditch), amy 
(energy, strength—emsssu), emy (to join) ss (to be angry), 
swġ (to be odoriferous), 4 (to grow into а conical shape, to 
bubble), 395$&;2? (to become loosc), @@y (to fold or close up—a 
flower bud), ғ (petals of a flower, lip), &s;? (to shine), (out) (to 
fasten, bind). The above-named words are, on the face of them, 
quite closely connected with the following simpler words of the 
same or similar import :—e2W (to spit, to rinse the mouth), ya? 
(to boil) Ms (to pass over), -b ог „20р (to plunge in confusion, 
to cover to dissemble), @ (an imitative sound), s in „узу 
(depth), yse»a; gso (inside, interior), e д (to rise, to increase, to 
be full), e.» (to join), «4 in s.c» (to be obstinate, perverse), ssw 
(anger), sw (to be fragrant), 4 (to heap up conically), д (10 
become soft or loosened), (»$ (to come to a point), Qa» (to join, 
unite), 9,5 (to kindle rapidly as fire), £4 (a lock of hair). 

I feel it my duty to mention here that Rao Bahadur C. W. 
Damotharam Pillai carries off the palm for this sensible explana- 
tion of the in Tamil, which I hope the examples I have quoted 
above fully bear out. He, however, interprets the name Tamil 
as meaning the- independent (ғ) language, but it seems to me 
more appropriate to attach this epithet to the people or its 
country. Fhe Tamil word 54 which corresponds to sef from 
pe (one's own) has sprung from 5c—plural of se. It carries 
the sense of loneliness, solitarsness, detachedness, apartness, 
uniguness or' independence: The Vindhya mountains formed a 
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formidable barrier to the Aryans of the North, and the Tamilian 
land was pre-eminently free from Aryan aggression. Even the 
empire of the Great ASoka did not extend into the Tamilian 
territory. 

In view however of the third meaning of Tamil as given by 
Dr. Winslow in his Dictionary, 1 am tempted to give a slightly 
different account of.the name of our tongue. Tamil in the 
sense of nature, state, quality is evidently. derived from sý- 
one's own, or proper ; hence proprietas, property, quality, naturé 
or state. Tanmai (5€r2xo0) is а word of similar signification, 
which has sprung from the singular base ser cf. sarc in fara g 
sard—sinallness. The same relation exists between 5:4 (nature) 
and жеар» as between sf and sef. The former two are as 
synonymous and interchangeable as the latter two. The g 
between s. and ġ is obviously a chariyat or euphonic letter as 
іп @ Фф aud 94$. If the above abstract signification were at 
the bottom of the proper name, Tamil, then our ancestors 
apparently meant to designate themselves as the natural born, 
or people of natural disposition, of good nature, or of agreeable, 
unussuming or artless character. But it seems more probable 
that the term was originally employed to designate ‘бемо one's 
own": hence one's own people, country or characteristic. “The 
abstract idea is probably not so old às the proper пате, -If 
otherwise, the Tamil might lay as fair a claim to deco inn or 
decency (s Dhasar) as the Aryan does to nobility. 

Taking s (Tamil) to be a variant :оЁ su (taini) one 
might also explain it as meaning “ those: who were by themselves 
i. c. those who remained unmixed and pure. 1t is difficult indeed 
to say exactly what the original" meaning «was; but it seems 
q&ite reasonable to suppose that the'nauic famil has sprung 
{гот tam, a modified form of ^zn . (725)—thenrselves.- "With 4 
people who employ such terias of ownership as ,s:sc aar (ei. @ ), 
Stews, Suc», бей бәл, «ти, SDI, emu. ipe, S0FDS, Ow 
Ser, 51010, swans, sx, EINAT, som, Фай, eu. жашай, 
жш сит, ug. etc, to designate their fathers, mothers, 
brothers, sisters, kinsmen, kinswomen, lord and lady and бу 
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whom ‘friendship ' is expressed by such words as z-z,& (as itr 
етуу шейт өт —to make one's own) and желез» (being one's own), 
the most natural expression to denote their own country or 
community, would no doubt be a derivative from the base fa 
—ones own or proper. Cf. Sanskrit ‘ Arya’ in its meaning ‘ of 
one's tribe ' 

The relation between Tamil and melodiousness is as easily 
explained as the relation between ‘Jesuits’ and ‘cunnirg.’ 
Melodiousness or mellifluousness is a characteristic of the Tamil 
language which even foreigners do not hesitate to own. 

A-transition from nature to melody is also easy and accept 
able. Thesecondary meaning of harmony or melody which the 
word ше (nature) has acquired bears this out. In апу case, it 
is significant that our name is synonymous with sweetness or 
melodiousness, and carries with it no such bad associations as 
do the names Scot (temper or passion—slang), Dutch (gibberish 
—slang), Greek (a sharper or drunkard—slang), Jew (Cheat), and 
Arya (a.mlechcha or barbarian, Tamil classics). 

In conclusion I wish to point out clearly the absurdity and 
unfairness of tracing our national name to an Aryan or Sans- 
krit source. Sucha derivation is as unworthy and ridiculous 
aS an attempt to connect the Sanskrit Marichtka with the 
French-English Mirage (pronounced Mirázh). 

If there be any probability in the derivation of Tamil from 
the Sanskrit dravida, I fail to see any reason, why the Sanskrit 
name Arya should not be traced to a Tamil source. Acccrding 
to Prof: Max Muller the word “Arya” with a longa is derived 
from Arya with a short a, and this name Arya is applied in the 
later Sanskrit to a Vaisya or member of the third caste. 

Arya means in Tamil rare, dear, great, high or noble (vide 
C. W. Katiravel Pillai’s Tamil Dictionary and the Tamil 
Nighandu called Divakaram). It is not improbable that in the 
eye of the ancient Tamils the small number of Aryan immigrants 
with their rarc colour and queer customs was a rara ats. 

Nor is it unture that ihe Rishis, Muntyar, Parpar (Seers, 
stargazers, tutors, episcopi, or students of veda), Aiyar (Brale 
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man priests or Fathers) and Sreskthins or Sreddis (heads or 
presidents of trade guilds) who crossed the Vindhya Hills, and 
settled in Tamilakam were near to the hearts or affections of the 
Tamil people, and were looked up to with awe and reverence. 

The word Aryan occurs in Tamil classics as a common or 
appella-tive name and is traceable to the Tamil vocable ar 
(rareness, dearness, love, treacle, splendour, beauty, fulness, 
acuteness, enjoying, settling or residing, earth), and among the 
meanings of the Tamil Aryan are the following :—(1) a learned 
man, (2) a teacher, (3) a man of high birth, (4) a master, lord, or 
wealthy porson, (5) a guru or religious preceptor, (6) a friend, 
(7) a poet, (8) a doctor, (9) one worthy of worship or veneration, 
(10) Sürya or Sun, (11) Jupiter, (12) the god Aiyanar, (13) Buddha, 
(14) Siva, (15)a pole-dancer or juggler, (16) a Mlechcha or 
barbarian. 

Except the last two the above meaning are quite in keeping 
with those assigned to the Sanskrit word ‘Arya’ by European 
scholars. They say that this name means ‘agricultural tribes' 
(ex ar—to plough), ‘one who must be approached ' (from ar—to go), 
or venerated (from arch to adore), ‘the strong’ ‘a lord', ‘a ruler’, 
‘of good family, ‘the noble,’ ‘the befriended’, ‘the honourable’, 
‘belonging to the faithful 

The derivation of the Tamil Ariyan from ar is clearly in 
accordance with the rules of Tamil Grammar. Similar deriva- 
tives are Kariya (a sharp man) from Kar (sharpness), Siriyan 
(a learned, illustratious, or virtuous man) from Sir (beauty, 
farne, virtue etc.), Nériyan (a subtle or acute man) from ner 
(subtleness or acuteness). 

It is further clear that the Tamil derivative Ariyan is 
capable of conveying any of the meaning of ar. 

Being derived from Ar—abiding, Ariyan mean a house-holder 
or settler. Ar—earth would give us Áriyan in the sense ofa 
cultivator, land owner, or ruler of lands. 

Associating the idea of fulness, with that of learning, wis- 
dom, virtue, beauty, strength, etc., is not foreign to Tamil 
usage. Such terms as Sanrór (properly full men, hence the 
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wisc), Sd/pu (fulness or wisdom), Nirai (literally fulness hence 
chastity, justice), /Virai-Mo[i (wise saying), polam, polivu (from 
the root po/—to be full; hence splendour, beauty), Nirambtya pen 
(а full girl, meaning a mature or marriageable girl) Nirambiya 
alagu(ful or exquisite beauty), ANirambiya arivu (full. know- 
ledge or perfect wisdom), bear strong testimony to the fact. 

In spite, however, of all the above striking points of resem- 
blance between the Sanskrit and Tamil words, and the high 
antiquity of the Tamil race, it would no doubt be deemed pre- 
sumptuous on my part if I were to assign a Tamil origin to the 
Sanskrit word Arya, which is probably asold as the Aryun 
people of India. Philoiogists tell us that different words may 
assume the same form, and one cannot therefore say, with any 
degree of certainty, whether the Sanskrit Arya by origin, 
connected with the Tamil appellative or not. But there seems 
to be little doubt that in its connotation of a pole-dancer or 
Mlechcha, the Tamil word Ariyan refers to an inhabitant of 
Aryavarta, 

The oldest Tamil Vighandus Divábaram and Pingalantat 
shew Melechchas and Æryas as synonyms. ‘This is not curious 
in view of the fact that the Sanskrit Mahabharata itself calls 
tribes settled on the Indus, which were undoubtedly Aryan, by 
the opprobrious name of ‘Mlechcha.’ 

Here we have incidentally aclear testimony that in the 
olden days there were in India some ryan tribes whose 
customs and manners were looked down upon by the "amil-, 
and who evidently were so far behind the l'amils in civilisation 
that their national name has in Tamil become synonymous with 
Mlechcha (barbarian). 

Another conclusion that we can safely draw is that the 
Aryans were the first pole-dancers in the Tamil Country, and 
they were so well known inthis capacity among the ancient 
‘Tamils that their racial name was easily understood by thc 
latter in the sense of a pole-dancer or even juggler. The 
expression gf. 4€ (litearally Aryan dancei. e pole-dance! 
is certainly as old as, i! not older than, the Тами proverb 
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Ai flus e 5 дт еро artis 50е sew етиў тъ (even at ап Aryan Larcc 
keep an суе on your ownaim or affair), Ariyappavai (Aryan 
puppet, hence puppet show) is anothei Tami} expression which 
reminds us of the wanderings of the Aryans into the Tamil 
land as show-men. The use of the Sanskrit word Ий) а in its 
Tamilised form «95-55 100) for magic or jugglery is also 
significant of the source from which the art has come to the 
Тати}. 

Futhermorc the sarcastic Tamil term gf udyur% (Jiterally 
an Arvan garland) for a woman who wears thc breeches 
probably has some reference to the position of woman in Aryan 
Society. 

| s. W С. 


SOME SPARKS. 


Moderation io the elisi ot lif 


From the known leap at the unknown. 


Always remember the noble, und the ignoble will itself 
depart. 

He is the man of will who when tempted does not yield. 
Not yielding to temptation when there is no temptation is no 
test. 
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FOURTH BRAEMANA. 


Next Bhusunda asked Kalagnirudra the rules of bathing 
by Bhasma. 

2. He replied one should powder the Bhasma reciting Опа 
and consecrate it by the seven Pranavas (Bhüh to Satyam). By 
the same mantra he should seek protection from all the 
quarters (from the evil spirits). Next by the same astra 
(weapon) mantra, he should besmear himself with Bhasma, the 
head and other narts of the body. This is called ‘Malasnana’ 
(dirt removal). 

3. By reciting the five mantras Їзапа &c., one should 
apply the Bhasma orderly ;—by Isana the head, by Tatpurusha 
the face, by Aghora the thighs, by Vamedeva the secret place, 
by Sadyojata the feet and by Om all the parts of the body. 
Thus applying the Bhasma from head to foot, he should rinse 
his mouth and wear a washed or white cloth. This is called 
Vidhisnana (bathing according to the rules). 

4. In this there are the verses. Take a handful of Bhasma 
and consecrate it by the Vedic mantras ; and apply it from head 
to foot. This is called ‘Malasnana’ as said above with the 
mantras. 

s. Next Vidhisnana: By [запа mantra one should apply 
five times the Bhasma in the head with earnestness; by Tat- 
purusha four times in the face; by Aghora eight times in the 
heart; by Vamadeva thirteen times in the secret place; by 
Sadyojata eight times in the feet Thus it should be applied 
with earnestness. The application in the whole bedy should be 
repeated in the night also, without neglecting the rules, except 
reciting the [sāna mantra (for the head). 


* The first three Brahmanas appeared in Vol. XII, No. 12, June, 
1912. pp. 515-521.—Ed. S. D. 
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6. The application of Bhasma is regularly in the two 
twilights (Sandhyas) night, morning and evening, after sleep, 
after eating and drinking water, after performing any necessary 
actions ; in touching the woman, eunuch, eagle, cat, heron, rat, 
and similar things, one should' repeat the Bhasmasnana. 

7. ln approaching gods, sacred fire, Guru, revered men, 
and when seen by the low classmen and treading the impure 
places, mere. besmearing with Bhasma will not be enough. He 
should apply Tripunédra, (also) mixed with ccnch water, re- 
citing the Panchakshara mantra. 

8. The Bhasma powder mixed with a good sandal paste 
is productive of Knowledge. Before noon one should not use 
the above paste-Bhasma. 

9. Next Bhusunda asked the Lord Kalagni Rudru the 
rules of Tripundra, (the three lines). 

10. (Hereplied). There are the verse in This. Next one 
should draw the Tripundra which represents Brahma, Vishnu, 
and Siva, by the midd!e three fingers, or by the first, third and 
fourth fingers, reciting the Panchakshara Mantra. (The latter 
one will give a little trouble and is not easy enough to observe. 
Hence it has become out of practice). 

tt. The Brabmana should apply it first in the face; the 
Kshatriya, in the head. 

12. One should apply it in ihirty-two places, sixteen, 
eight or in five placcs. The thirty-two places are 1 head, 
2 fore-head, 3 and 4 ears, 5 and 6 eyes, 7 nose, 8 mouth, g neck, 
то and тї fore-arms, 12 and 13 elbows, 14 and 15 wrists, 16 
chest, 17 and 18 two sides, 19 navel, 20 and 21 the two secret 
parts (the generative organ and testicles), 22 buttock, 23 and 24 
thighs, 25 and 26 Fore part of the thighs, 27 and 2& knees, 
29 and 30 ankles, and 31-and 32 feet. 

13. The presiding deities of the above places are the eight. 
murties (Earth to Ether, Sun, Moon and Atman) the eight 
VidyeSvaras, the eight Dikpalas (the deities of the 8 quarters), 
and the eight Vasus, namely, 1 Dharma, .2 Druva, 3 Soma, 
4 Kripa, 5 Anila, 6 Anala, 7 Pratyüsba and 5 Prabhasa. Repeat- 
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ing the names of the above gods, the learned one should draw 
the Tripundra in their respective places. 

14. In sixteen places one should draw the Tripundra care- 
fully. They are г head, 2 fore-head, 3 and 4 ears, 5 neck, 
б and 7 fore-arms, 8 and о elbows, то and тї wrists, 12 chest, 
13 navel, 14 and 15 two sides and 16 back. 

15. In each place one should meditate on the respective 
presiding deities. They are, 1 Siva, 2 Sakti, 3 SadaSiva, 4 I&a, 
5 Vidya, 6 to 14 the nine Saktis, Vama &c., 15 and 16 the two 
aSvini deities called Nasatya and азга. 

16. Or the sixteen places are, 1 head, 2 forehead, 3 and 4 
ears, 5 nose, б and 7 hands, 8 chest, 9 navel, то and 11 thighs, 
12 and 13 kaees, 14 and 15 feet and 16 the back side. 

17. The presiding deities are 1 Siva, 2 Indra, 3 Rudra, 
4 Arka, 5 VigneSvara, 6 Vishnu, 7 Sri, 8 HridayeSa (Rudra) 
9 Prajapati nthe navel, 10 Naga, t1 and 12 two Nagakanyas, 
13 and 14 tie two Rishi Kanyas, 15 Samudra in the feet, and 
16 the Tirttas in the back. Thus are the 16 places. 

18. Now the eight places are described. 1 the Guru's 
place (head), 2 fore-head, 3 and 4 ears, 5 and 6 fore-arms, 
7 chest, 8 the eight is navel. 

19. The eight deities are, Brahma and Seven Rishis (Atri 
to Angiras). 

20. The five places are 1 face, 2 and 3 hands, 4 chest and 
5 navel. Thus the learned in the truth of Bhasma say 

21. One should observe one of them according to his 
ability, time and circumstances. If any one is unable to apply 
Udhülana (besmearing) he can draw the Tripundra in the follow- 
ing places: in the elbows, fore-arms, back, head and fore-head. 

22. The following are the mantras to be recited when the 
Tripundra is drawn tn the places :—in fore-head, adoration to 
Brahman; in the heart, adoration to Agni in the navel, adora- 
tion to Skandha ; in the neck, adoration to Vishnu; in the 
elbows, adoration to Vayu ; in the wrist, adoration to the Vasus; 
in the back, adoration to Hari ; in the face, adoration to Sambu. 
and in the head, adoration to Paramatman. 
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23. (There is another reading). One should draw the 
Tripuudra in the forehead meditating on the Lord who has 
the three eyes, who is the support of the three qualities and 
who is the father of the three (gods), while reciting the mantra 
‘NamaSsivaya’; in the wrist, on the two pitris ; ir the elbows, 
on the two Lords (ISanas), in the two sides, on tle two 15а ; 
in the fore-arms, on the two Svachchas ; in the back, on Bhima: 
in its two sides, on Siva and Nilakantha; and in the head, on 
the Sarvatman. 

24. This (Tripundra) destroys all his sins even acquired 
in his previous births. It removes the sins committed by the 
organs which are above neck, by the drawing of Tripundra in 
those places. If it is applied in the ears, the sins and diseases 
of them are removed; if in the arms, the sins comitted by 
them are removed ; if in the chest, the sin committed by the 
mind is removed; if in the navel the sin committed by the 
generative organ is destroyed; if in the back, the sin committed 
by the anus is removed; if applied in the sides, the sin com- 
mitted by the embracing etc., other women is removed. One 
should draw the Tripuadra in all the parts of the body. By 
this he is supposed to be carrying (worshipping) the three 
gods, Brahma, Vishnu and MaheSvara, the three sacred tires, 
the three gunas, and the three worlds. 

Thus ends the fourth Brahmana. 
FIFTH BRAHMANA. 

One should wear the Bhasma consecrated by the mantra 
*manastoka'. ‘he uppermost line represents Saimaveda; the 
middle one Yajus, (and the last one Rig). The Brahmanas and 
Kshatriyas shouid reciting the Trayávusha mantra apply the 
Bhasina, in the fore-head, two arms, uavel, head, chest and both 
sides. 

2. All the first three classes should take the Bhasma 
prepared by the Agnistotra. To the house-holder the Bhasma 
prepared by Virajagni is good. The great men declare, the 
Bhasma prepared by Virajagni is good for thera ; it is better to 
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have it from Aupasana fire, as the house-holders worship (it 
daily). The Brahmacharins should use the Bhasma prepared 
by the Samidadana fire (the fire which is worshipped by the 
Brahmacharins). The Südras should have the Bhasma got from 
the hearth of the Vedic Brahmanas. 

3. It produces wisdom to the Sanyasins and creates dis- 
passion to the forest dwellers. They that are above the caste 
and stage rules (ativarna) can have it from the fire of the burn- 
ing ground. All of them can get the Bhasma from the temple 
oi God. The Siva yogis should have it prepared from the 
Sivagni (agni which is worshipped by a certain method). It 
can be accepted i! it comes from the Siva temple, or that which 
had been applied to the Sivalinga, or that which has been 
prepared by the religious ceremonies. 

4. In this there are the verses. The Brahmana has studied 
ail the vedas and heard all and he has performed ai! his actions, 
who wears the Tripundra in his fore-head. Though one who 
has not observed his «aste and stage :ules and not performed 
all his actions, he is honoured, if he wears the Tripundra once. 
They, who perform the daily ceremonies, without wearing 
the Bhasma, do not get rid of the transmigratory life even by 
crores of births. O intelligent one, they hate deeply the 
wearing of the Tripundra and Udhülana (besmearing) who have 
committed the henious crimes and acquired sins in their previous 
births. Their birth in mixture should be interred by the 
‘learned one, O Brahmana, who hate by looking at those who 
wear the Bhasma in their fore-head. It should be decided that 
they have not undergone the purificatory ceremonies from the 
conception forward, who have no faith always, O Sage, in the 
Vedic Bhasma. "Their existence is inferred by the intelligent, 
as born in the Chandala families, who beat, О Brahmana, him, 
who wears the Bhasma. This is the decision of the Sastras, 
that they are possessed with the henious crimes who hate the 
wearing of Bhasma and its authority. They insult Siva indeed, 
who hate the Tripundra. They carry (worship) Siva who wear 
the Tripundra. Fie. the fore-bead where there is no Bhasma. 
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Fie the village where there is no Siva temple. Fie the birth 
which does never worship lia. Fie the knowledge who has no 
learning on Siva. 

5. The holy essence of the Rudragni is said to be the 
Bhasma. Therefore one should possess the essence in the form 
of Bhasma at all the times. The sins are burned of him who 
possess the Bhasma, as he possesses the fire of Bhasma. He is 
called the possessor of Bhasma, who has bcen purified by the 
bathing of Bhasma. The person is called the possessor of 
Bhasma, who bas applied the Bhasma in the whole parts of his 
body, who shines himself by the Tripundra of Bhasma, and who 
takes his bed in the Bhasma. 

Thus ends the fifch Brahmana. 


SIXIH BRAHMANA. 

Next Bhusunda asked Kalagnirudra to explain the great- 
ness of the five names (Vibhüti...... Ruksha). 

He replied. There was a Brahmana by name Karuna, 
born as the son to the eldest wife of Оћапайјауа of Vasishtha 
family, who had hundred wives. Не had a wife called 
Suchismita. This Karuna urable to bear the enmity of his 
brothers, went to the temple of Nrisimha at the bank of 
Bhavani. There, he ate the Jambira fruit brought by some one 
to be dedicated to the god. Then they who were there cursed 
him, O Sinful one, become a fly for one hundred years. He 
also receiving the curse, to become a fly, reported this to his 
wife and asked her to protect hirn (during the period of the 
curse). Next he became а fly. Having known this, his bro- 
thers killed throwing it in the oil vessel. She (his wife) 
taking the dead husband, approached Arundati (Vasistha's wife). 
Arundati said, enough of sorrow, О Suchismita, I shall revive 
him now through the Vibhüti. Then she threw a little 
Bhasma got from the Agnihotra fire in the dead body reciting 
-Mrityunjaya Mantra (Trayambakam Yajamahe &c). Then by 
the fanning of Sachismita a little breaze arose there. Immedi 
ately the -dead creature came to life by the influence of that 
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Bhasma. Then at the end of the period of the hundred years, 
again one of his reletions killed him and five others at Kast and 
they were revived by the influence of the Bhasma. 

3. Ге Devas and myself who were once afflicted by the 
above were revived by the Bhasma. Therefore, О Sinless one, I 
shall revive thy husband. So saying, the holy Dadhichi Rishi 
revived him and assuming his original form resorted to his 
hermitage, 

4. Now will be explained the power of the Bhisma which 
consumes all the Sins. 

5. At the time of the marriage of Gautama Rishi, seeing 
Ahalyà (his wife), all the Devas have become enamoured. Then 
they lost their wisdom, and approaching Darvasa Rishi. asked 
him (the remedy). 

6. lle replied I slall remove vour sin. Опсе upon a 
time | gave you all the Bhasma, consecrated by the Satarudra 
mantra, in order to remove the sin of Brahmanicide &c, Thus 
addressing, he gave them the holy Bhasma. And said again, 
you all have become more elightened by my grace. 

7. Then the Devas said, O Sage, we have become sinless 
as soon as we applied the Bhasma consecrated by the Satarudra 
mantra, in our body Just only we realise this wonderful 
influence of the Bhasma. 

$. (Kalagnirudra Says) О Bhusunda, hear from me the 
another power of the Bhasma. This is indeed endowing wisdom 
on Hari and Sankara. This is the destroyer of the Sins of 
Brahmanicide &c., and also gives a great prosperity. Thus 
saying, taking out a little Bhasma for the heart of Siva by the 
nail Hari besmeared himself, tne head and other parts of his body 
reciting the Gayatri and the Panchakshara mantra. Then Siva 
said to Hari, meditate in your heart. Meditating in his heart 
Hari said to Siva ‘seen by me. seen by me’. Then take іп a 
little Bhasma so said Siva to Hari. Yes. 1 will take in the 
auspicious Bhasma. But let me first bathe myself with Bhasma. 
Thus addressing the Lord, who is to be seen by devotion, 
Achvuta took in the Bhasma. Then there was 2 great wonder. 
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Vasudeva immediately became white like a crystal, equal to 
the colour of the white pearl. From that time forward Vasu- 
deva has become white in colour and bright. 

9. lam unable to understand the power of the Bhasma. 
How can I, O Lord, understand thy majesty? Adoration to 
Thee. adoration to Thee. I take refuge in Thee. [.et me have, 
O Sambhu, always cevotion in Thy feet. The wearer of the 
Bhasma (only) will become my devotee, (said the Lord). 

10. Therefore This Bhati is said to be the bestower of 
prosperity (Bhütikart). In his (the wearer) front side the Vasus 
reside. he Rudras, in the right, the Adityas in the back side, 
the Visve Devas in the left, the Brahma, Vishnu and Mahcs- 
varas in the nivel, ала the sun and the moon are on both 
sides. 

11. This is declared by a уегѕс. ‘lhe Rigs have been esta- 
blished-in the Supreme and impcrishable ether (of the heart) in 
which all the Devas reside. What will one do with the Rig, 
if he does not realise this? They who realise this, they resort 
to (the ether of the heart, apply this to the Bhasma also). 

12. This Brihat Jabala (Upanishad) is the bestower of all 
the desires and leads him to the dcor of Salvation. This is the 
the Rig, Yajus and Sama vedas, and is Brahman itself and 
immortality. He who studys the Brihat Jabala, whether he be 
a boy or a youth, attains the greatness. He becomes the Guru 
and instructor of all the mantras. 

13. One should tie the ‘Mritya Taraka’ (a single rud- 
raksha which transcends one, the death), received from the 
Guru, in the neck, in *he (right) arm, or in the tuft of hair (Here 
is the Vedic authority to wear a single Кийгакѕћа). 

14. Even the world consisting of the Seven islands is not 
enough to give him fee in return. Therefore with devotion one 
should give him any sort of a cow. That is the fee, (now it is 
reduced to a Gomulya i.e. to the price of a cow, Rs. 3-5 о). 

Thus ends the -ixth Bráhinana. 


—— — 
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SEVENTH BRAHMAN\. 

Next Janaka of the Videha country approaching, addressed 
Yajfiavalkya. О holy one, instruct me the rules of the Tri- 
pundra. 

2. He replied. The mantra for handling the Bhasma is 
the Райсһа Brahma mantra 'Sadyojàta etc’; for consecrating 
it, ‘Agniriti Bhasma, etc’; for taking it ‘manastoke etc' for 
mixing it with water ‘Trayayusham Jamadageh’ etc; for 
applying it in the head, fore-head, chest and fore-arms, is 
‘Trayambakam, etc’. Thus the performer becomes pure and 
gets salvation, Whatever one gets as the result of reciting the 
Satarudra mantra, gets the same by this application. This is 
the light of the Bhasma (Bhasma jyotih). Thus says Yajiia- 
valkya. 

3. Janaka of Videha country addressed Yajiiavaikya 
What is the result one gets by wearing the Bhasma. He 
replied. By wearing the Bhashma only onc gets salvation and 
attains the equality of Siva (Sayujva) He does not take the 
rebirth, he does not take the rebirth. This is the light of the 
Bhasma. Thus says Yajiiavalkya. 

4. Janaka of Videha country addressed YajJüavalk ya, 
whether one gets the good result o: uot by wearing thc 
Bhasma ? He replied. By wearing the Bhasma only the Parama- 
hamsa-Samvartaka, Aruni, Srutaketu, Durvasa, Ribhu, Nidagha, 
Jadabbarata, Dattatreya, Raivatuka, Bhusunda and others have 
become the liberated ones. This is the light of the Bhasma. 
Thus says Yajiiavalkya. 

5. Janaka of Videha country addressed Yajnavalkya what 
is the result of bathing with the Bhasma” He replied. All the 
hair-pits in his body become Sivalingas ; whether he be a Вгаһ- 
mana, Kshatriya, VaiSya, or Sidra, attains the above position. 
by merely wearing the Bhasma. 

6. Janaka of Videha country, with Pippalada resorted to 
the regions of Prajapati. Approaching, he addressed him, O 
Pre‘apati, tell me the greatness of Tripundra. Prajapati replied 
him. Just as the greatness of [Svara so is that of the Tripundra. 
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7. Next Pippalada resorted to the Vaikuntha. Approach- 
ing addressed him, O Vishnu, tell me thc greatness of the 
Tripundra. Vishnu replied. Just as the greatness of l$vara, 
so is that of Tripundra. 

8. Next Pippalada approaching Kalagnirudra addressed 
him, instruct. me, O Lord the rules of Tripundra. He replied 
l am unable to explain the rules of the Tripundra. He (Pippa- 
láda) said, it is true. 

9. He who covers his body by the Bhasma becomes freed 
from the samsara. He who takes his bed in the Bhasma becomes 
equal to Siva. He never comes back, he never comes back. 
The recitor of the Rudra, mantra (wearing it) attains the state 
of immortality, "This is the light of the Bhasma. 

10. By wearing the Vibhüti he becomes one with Brah- 
man. By mere wearing the Vibhüti one gets the result of 
bathing in all the holy waters. By wearing the Vibuüti one 
requires as much results as he gets by the bathing in the 
Varanasi. This is the light of the Bhasma. 

ri. When the three marks ої the Tripundra are seen іп 
one's body, one should take the first as representing Prajapati, 
the second, Vishnu and the third SadaSiva. This is the light of 
the Bhasma. 

12. Next Sanatkumaàra addressed Kalagnirudra, instruct 
me, О Lord, the rules of wearing the Rudraksha. 

13. Hereplied. The Rudrakshas have come out from the 
eyes (aksha) of Rudra. Thus it is known to the world. Sada- 
Siva, at the time of destruction, having dissolved the universe, 
closes his destructive eye (the third eye). From that eye have 
come out the Rudrakshas Hence they are named Rudrakshas, 

14. By mere uttering the mame of Rudraksha, one 
obtains as much result as that of giving the gift of ten cows, 
This is the light of the Bhasma as the Rudraksha. 

15. The mere wearing of it touching by the.hand, brings 
one as much result as that of giving in gift of two thousand: 
cows. The carrying the Rudraksha in the ears brings one the 
result of ziving in gift eleven thousand cows; and also he 

o 
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attains the state of eleven Rudras. When one carries the 
Rudraksha on his head gets the result of giving in gift one 
crore of cows. Of all the. places, it is impossible to tell the 
result of carrying it in the ears. Thus said he. 

16. On the head forty-four; in the tuft of hair one or 
three ; in the ears twelve ; around the neck thirty-two; in each 
arm sixteen ; in each wrist twelve ; and in each thumb six. 

17. Next he should perform Sandhya daily with munya 
grass (on his hand) and give oblation in the fire reciting the 
mantras ' Agnirjyotib ' etc. 

Thus ends the seventh Brahmana. 


| EIGHTH BRAHMMANA. 

Next (Bhusunda) asked him, O Lord, tell me the result of 
(studying) the Brihat Jabala. 

2. He replied. He, who studies the Brihat Jabala daily, 
is purified by the Agni, is purified by Vayu, by the Sun, by 
the Moon, Brahma, Vishnu and Rudra, and he is purified by all. 

3. He, who studies the Brihat Jabala daily, arrests (the 
power of ) the Agni, of Vayu, of the Sun, the Moon, Water, all 
the devas, all the planets, and he arrests the power of poison he 
arrests the power of poison. (The repetition is to emphasis it). 

4. He who studies the Brihat Jabala daily, transcends the 
death, sins, the sin of slaying tbe Brahmana, the embryo and 
the hero; and he crosses the sins of slaying all. He transcends 
the samsara and transcends all, transcends all. 

с. He who studies tbe Brihat Jabala daily conquers, the 
Bhüloka, the Bhuvarloka, Suvah, Mahah, Janah, Tapah, and 
Satyalokas ; and he conquers all the worlds. 

6. He who studies the Brihat Jabala daily, gets the virtue 
of Studying the Rig, Yajus, Saman, and Atharva Vedas, 
Angiras, Ѕакһаѕ, NaraSamsis (Itihasas), and Puranas, and he 
gets the virtue of sudying the Pranava of Brahman, the Prayava 
of Brahman. 

7. The uninitiates of one hundred are equal to one initiate 
(upanita); the one hundred of the same is equal to one house- 
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holder; the hundred of the same, to the forest dweller; the 
same hundred is equal to one Sanyasin; the hundred of the same 
to the reciter of Rudra mantra; the one hundred of the same to 
the reader of the Nrisimhatapini Upanishad ; the one hundred 
of the same, to the reader of the AtharvaSikha; and the one 
hundred of the same is equal to one who studies the Brihat 
Jábala. 

8. This is, indeed, the Supreme abode of him, who studies 
always the Brihat Jabala, where the sun does not shine, where 
the wind does not blow, where the moon does not give light, 
nor the stars where the fire does not burn, where death does 
not enter, and where there is no suffering. 

9. This is the Supreme abode, which is ever-blissful, and 
happy, calm, eternal, ever auspicious, worshipped by Brahma 
and others, and meditated upon by the Yogins; and entering 
which the Yogins do not return. 

то. This is declared by a verse. That is the supreme 
abode of the all-pervading one, (Vishnu) which the sage sees 
always. lt is the light ever-sprcading, as if that in the heaven. 
The seers, when they get rid of anger, and when they are ever 
wakeful, realise the supreme abode of the all-pervading one, 

ti. Om, Truth. Thus ends the Upanishat. 

R. A. SASTRY. 


Cesss JU» 


Some Sparks. 
If the hearer is prejudiced do not talk to him since. you 
cannot convince him. 
Adopt a calm and argumentative attitude if you want to 
convince your hearer. 
Strong and vehement words create the like in your hearer 
and there will be no agreement, 


ТИГ * AGAMIC BUREAU" NOTES. 


I. Saiva Movement. 

On Saturday the 29th June 1912 at 6 p.m, in the Amman Kovil, 
Krishnampet, a lecture was delivered to the masses about the essences 
of religion by Mr. S. Satchitanandam Piļjai (The Secretary of the 
Samaja). He also said that the causes for the present degraded condi- 
tion of the temples are the temple trustees' ignorance of religion, the 
substitution of prostitutes in place of the original devout servants of god, 
the ignorance of religion among the masses; and these were clearly 
impressed upon the minds of the people, and the lecturer exhorted the 
people to help each other and work for a common cause. 

On the 3oth June the Alandur Sivanadiyar Tirukküttam Celebrated 
its 2nd anniversary with great eclat. Representatives and members of 
the Madras, Saidapet and Kunraihur (the famous birth place of St. 
Sekkilar who wrote Репа Purapnam) Saiva Sabha's were present on the 
occasion. ln the morning the Ѕатауасһагуаѕ were annointed and wor- 
shipped. The members of the different Sabhas went in procession behind 
the Samayachariyas chanting the sacred hymns in sweet tones with the 
accompaniment of musical instruments. During the Mahesvarapuja, the 
founder Srimat Pal Svamigal worshipped the Sivanadiyars (servants of 
Lord Siva) as Siva. This act reminds us the verse “ вк тәй Gus =) ffe». 
Fu ъа арки BO mon ceti; GE rael gy sq (00 ией '':“ [nana, Yoga, 
Kriyà, Chariya are the different successive methods of worship to our 
Lord; one who is in the path of ]üana can worship god in all the 
methods.” In the evening Koyapet T. V. Kalyanasundra Mudaliar 
delivered a lecture on *Advaitam ard after it, he exhorted the people not 
to hate other sects, that everyone should practise what he teaches rather 
than desire to force his conviction on others. Then the Secretary of our 
Samaja delivered an interesting lecture on “ Saka]opasariai " and said this 
upasanai should be practised in the light of the teachings of our Saints 
and that without purity of heart, “ Sakalopasanai is not possible and that 
we should try our best to purify and free the vices from the temples whose 
worship is the best means for Sakalopasanai." The orthodox felt a little 
bit by the exposition of these two modern young preachers. We hope that 
not long after, the spirit of intolerance and conservatisrn among the 
orthodox pundits would give place to clear and correct notions of our 
duty to God, duty to man and duty to the world. 
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Report of Mr. K. U. Ponnusvami Mudaliyar, Secretary of Saiva 
Siddhania Sabha of Uttaramerur:—On roth May the Mahesvarapüja of 
Tirunavukkarasu Svamiga] was performed with the recitation of Tiru 
murai. About 1000 poor people were fed on that date. In the evening 
a lecture on the life of Tirunavukkarasu Svamiga] was delivered. 

On rst June, the Mahe$varapuia of Tirujiianasambanda Svámiga| 
was performed with the recitation of Tirumurai. About 500 poor people 
were fed. In the evening a lecture on the life of the Svamiga] was 
delivered. 

On 19th June, tne Mahesvarapuja of Manikkavásaga Ѕуапіра] was 
performed. About 500 poor people were fed. In the evening a lecture 
on the life of the Svamiga] was delivered. 

On 22nd July, the MaheSvarapuja of Sundaramurti Svamiga] was 
performed. About 700 poor people were fed. In the evening a lecture 
on the life of the Svamiga] was delivered. 

Lectures delivered by Mr. P. Muthiah Pillai of Tuticorin :—On 25th 
May he delivered a lecture at Madura Tamil Sangam on“ What is 
Soul!" under the presidency of Ѕптап Arumugam Pillai. 

On 30th May he delivered a lecture at Haridvaramangalain Stud- 
ents’ Tamil Sangam on "T:rsksra]|" under the presidency of Rai Bahadur 
Mr. Ramanujachariar Avarga]. 

On 31st May he delivered two other lectures at Hatidvaramangalain 
on *Svanubüti" and ~ І&уага Upasana " under the presidencies of Mr. 
Evangudi Ramachendra Naidu and Kai Bahadur Mr. Ramanujachariar 
respectively. 

On 2nd and 3rd June, he delivered lectures at Ve'angani on Mani- 
mantra Audatham' and ‘Pancha kKritiyam’ respectively ; and on 6th 
June at Negapatam on Svanubuti. 

T. V. Kalyanasundra Mudaliyar of Rovapet deiivered lectures ou yth 
June at Mirsapet. 


II. Current Literary Activities. 

We are glad to note that Babu Sitanath Tatvabhüsham has com- 
menced his series of lectures оп Bhagavatgita under the distinguished 
patronage of The Maharajah of Pirtapür. In the first lecture he points 
out that the story of Krishna is more or less mythical and ‘egendary. Iu 
the 2nd lecture he says that if all that the Ma/abharata and the Pusanas 
say about him is true, he cannot have been an incarnation of God. In 
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the 3rd lecture, which is published in the June number of the Modern 
Rev‘ew, he discusses ihe question if Krishna was an historical person, in 
what sense did he believe and declare hiniself to be God incarnate and 
the cognate question in what sense did Arjuna and the author of the Gita 
accept him as such a divine being. In regard to the subject of the first 
lecture, the matter is not important to us, as it all depends on the belief of 
the people; and allegorical personages are of greater interest and have 
wielded greater intluence over peoples than геа! historical characters. 
The second question depends сп a definition of what we consider to be 
God. From the staud-point of the vaidika Siddhanti, God cannot incarn- 
ate in the flesh at all. The third discourse is of greater importance to us. 
Incidentally he discusses the question whether the author of the Сиа 
believed in Krishna as an avatarvand whether he was reproducing all the 
scenes and conversations or whether he was drawing on his imagination 
and he concludes that the author might have believed him to be an 
incarnation of the Diety but that he is indenting on his devout imagina- 
tion the S:fa@ scenes, in as much as the whole teaching of the Getå is 
derived from Ше Katha and other earlier ufanis uts. We have ourselves 
pointed out elsewhere that Chapter xi, is an epitome of the famous 
Satarsdrivam in the Yajur Veda and similar scenes are met with in the 
Anugacana Parva of the Mahābhārata also. In answering the main 
question, he says that Krishna could declare himself. and Arjuna ard the 
author of the Sif@ could believe hin to be God incarnate only in the 
sense in which the national scriptures taught them to do so, 

“ Since the days of the Upw:-islats, it has again and often been taught 
that the fully awakened soul, one which has been blessed with a know- 
ledge of its true relation to the Absolute, sees that it is essentially one 
with the latter and fearlessly declares itself to be so. The typical and 
classica! example is that of Indra in the Aaushita^z Ufanislat in his 
coiloquy with Pratardana. This is discussed and expounded in the 
Гейша Sutras and this exposition forms the accepted key to ali declarat- 
ions of identity with Brahman on the part of the avatārs in later Sanskrit 
literature. The Sifras exposition refers to the case of Vamadeva in the 
Itigeeta, implying that Vamadeva spoke in the same spirit as Indra, and 
later writers all accept this reference as correct." 

And he also shows by a discv-7on of the passages in the other upani- 
stats in the | edantà Sutzas that the іу awakened soul can speak from 
the standpoint of and in the name of the Absolute self. That this con- 
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clusion is not farfetched will appear to any one who is acquainted with 
the Traditional interpretation of the Indian Scriptures by Saivite 
Acbaryas. Sri Nilakagtha Sivacharya in his Bàskya on the same Vedasita 
Sutras says as follow : 

* When, by the contemplation of the harmonious nature of Brah- 
man and Atman brought about by Vedantic knowledge, Vamadeva 
attained to the state of Brahman and was freed from all the imaginary 
limitations due to the identifying of himself with the human body and so 
on, and his mighty ego expanded so as to embrace the whole universe. 
he saw that he was presen: everywhere and accordingly spoke of him- 
self as one with the whole universe including Manu and Surya. So, it 
may be concluded, it was in the case of indra. In the passage “I am 
prana, the conscious Atman," (Kaushitaka upanishad 6) Prana refers to 
Para-Brahman, inasmu-k as Пе, blissful by nature, is the cause of ail 
life, as said in the sruti “ Prana is the conscious self, the Bliss, undecay- 
ing and immortal.” Accordingly it is from the standpoint of Brahman 
that Indra taught “1 am Drabman," “ me do thou worship" So, too, 
Kristna saught to Arjuna. and so several others." 

Appaya Dikshita comments at great length on the last phrase 
‘so too Krishna’ and Mr. Nallasvàmi Viljai quotes 16 passage 
from Sivajiana Yogi in his Sivajhanabodha р. 21 and which is as 
follows. 

“The second portion of this stanza illustrates the principle of 
Sohambavara which underlics every Mantra Irom Ггапауа downwards, 
The devotee (Jivatina) is made to contemplate (“1 am the Atma, God"), 
and he becomes one with God (Advaita). This is the process of 
identification. The author points out when he can be able to say "l1 am 
all the world." This is also the principle which underlies the teaching 
of Bhagavat Gita, hristna is the Jivan Mukta who by his holiness has 
identified himself with God Isvara. Пс as Guru imparts teaching to his 
pupil Arjuna; and Sivajnana Yogi observes, * Is it not by this process of 
Sohambavana that Krishna when teaching Gita to Arjuna says ‘1 am 
all the world’ and shows the Lord's Visvasvarupa in himself and teaches 
him to worship him and him alone leaving all other Gods; and Arjuna 

who believed in him firmly and understood the ‘rue significance of bis 
word, performed Siva Pujah till his life's end, and the tlowers showered 
by him on hristna in Divine worship appeared on the sacred person 
ol the Lord. Krishna as one who received Siva Diksha (Initiation) from 
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Upamanya Maharishi and had perfected hi:nself in the knowledge cf him- 
self and his Lord, had perfected himself іп Sohambavana.” 

This principal of identifying oneself as God is called Soham or 
Sivoham Bhavana. And it is traditional in all Hindu Schools to view 
even ones huran teacher as an incarnation of God and works like 
Pandara Mumuians Kovai, Nenjuviduthi.thu, all addressed by the Јдапа- 
charya carry out this idea. And it being rsmembered that the relation of 
Guru and Sishya is established between Sn Krishna and Arjuna who in the 
very beginning says “ I am thy disciple, suppliam to Thee. Teach me.” 
(1l. 7). It may be said that Mr. Tatvabhüshan being a Brahmo his 
general views are coloured thereby, but Brahmoism is itself a colourless 
religion and as he has shown in his Philosothy of B,ahmoism has been 
gathering ideas from time to time, objecting some and picking up 
something else and if we can see anything from its movement of to-day, it 
is Mr. Tatvabhüshan who is moulding and shaping it to-day, giving it a 
distinct by Vedántic turn. Of course every man's view of things is the 
combined result of his education and environment, still we must acknow- 
ledge where independence of judgment and uncritical sense is displayed 
by an author and speaker and we are sure this credit must be given to 
Mr. TatvSwhüshan. And we are all the more glad that bis independent 
view is supported by the traditional interpretation of the Saivite teachers 
and confrming thereby also the truth of the Siddhanta. 


In the July number of the Modern Review appears an interesting 
article on The Drav.dians of I: dia from the pen of Mr. B. C. Muzumdar 
He distinguishes them from. Kolarians and Nunedas and includes under 
them Telugus, Tamils, Malayalis, Canarese and Coorgs, Gonds and many 
Hindu Castes of Bengal. He discusses the various theories of tbeir 
origin such as their descent from negritos, mongolians, black caucasians 
and reject them all. He adduces various facts to show that the sume 
people have been living in the Southern presidency from neolithic age at 
the latest and that they were therefore autochthonous and that they must 
have spread to the north from the south. He points out that the noted 
diflerences about the colour of skin and shape of nose between the 
Southern and Northern people are not such as to warrant us to assert 
their independent origin and it is being established that the colour of the 
skin was due to climatic influences and he adduces several facts from the 
history of the known times to show that the Dravidians were not much 
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inferior to the Aryans in the remote past either in physical appearanoe өг 
in mental powers. He explains away the fact of old hostility between. 
the Aryans and Dravidians in the Vedie age, by instancing from history 
that in the early stage of social evolution friendly communication does 
not exist even between societies of similar development. F.e also points 
out tbat people belonging to the same stock do develop diffe ent languages 
and religious systems, when evolving independent civilizations at different 
centres. And his conclusion is that the autochthonous Dravidians 
did not and do not differ ethnically from the Aryans who are supposed 
by some to be new comers in India in historic times. This view may not 
be welcome to some who are always harping about the superiority of 
the Aryans over the Dravidians but truth should be welcome to all. 
.*., 

Did Jesus tie Christ Live? (70 Cents, Peebles Publishing Co., 
519, Fayette St. Los Argeles, Cal. U. S. A}. 

There are curious specimens among men who though incapable 
of thinking sound like all men go the length of denying the existence- of 
great men such as Christ, Krishna and.others. Such men will find it 
better and more useful to use their intelect and energy in teaching some 
sound principles of morality and working for the common geod of all 
humanity. There must have been some one to answer to the names of, 
Christ and Kristna else, so much literature and so much philosophy and 
such belief might be no where. The miracles of these men could not be 
the production of а over-heated imagination, :nuch less could they find 
reference by so many contemporaries and in the gospels. This is not the 
only reason to support the existence of those personages. There are 
other facts which strongly go to prove the existence of these personages. 
‘The pamphlet under review is issued by Drs. Peebles and Daniel W. Hull 
of America. These contributions were sent to the Progressive Thinker 
as a reply to an article that appeared in it. denying the existence of 
Christ. It is regrettable that these contributions were refused pubiication. 
Whenever we publish an article criticising or denying others, we should 
be oniy doing justice to allow the opponent to have his say and then if 
there is anything unreasonable, we can again argue. 

Drs. Peebles and Hull are men of great experien e and knowledge 
and their pamphlet exhaustively cites evidences which prove the. existence 
of Christ. No reference is lost in establishing the truth, and these two 
gentlemen have never lost their -almness in refutiny the statements of 
the few sceptics. A perusal of the pamphlet will amply repay опе by 
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enlightening опе on iue way Ol criticism and the use of sober and sincere 
language to unite teuis of brothers. May the supreme Lord of Bliss 
and knowledge еннен our brothers who are still in darkness even in 
tins 20th cenitirv 

„"» 

Oahspe iv 1. j. М. Peebles, м.а., Mar, тир. (/ееМез Publishidg Сө.) 

This is à. cit ista on a пем bible supposed to be more original and 
truer than the yesent Holy Bible with which we all are familiar, It is 
regretted that the 20th century is producing wonderful specimens of 
spurious works — Cabaspean Bible, as Dr. Peebles puts it, is most wn- 
scientific, unspuitual and unpsvchological. This article too was sent to 
the Progressive Thinker as reply but was refused publication. 

ae 

We are glad to hear trom Thakur Shri Jessrajsinghji Seesodai that 
an association called “The London Hindu Sabha” has been started 
‘solely tc foster Hindu feelings and. thought and encourage Hindu 
Dharma’. We feel highly gratihed that a long felt want in London has 
been supplied by the Supreme grace and Love of our Lord Siva. We 
hope in the near future a Ilindu temple will be erected under the aus- 
pices of ts Sabha оп the: Thames. ‘The subscription of the Sabha 
is 2sh. 6d. quarterly in advance, which will also entitle members to a 
free copy of publication of the Sabha. (Rule 3)" We give below the 
‘aims and objects ' Xc., of the Sabha, j 

“ To bring together the “Hindus” residing temporarily or perma- 
nently in Great. Britain into closer contact with one another and to 
foster brotherly feeling armony them, 

“To render assistance to the Hindus in Great Britain in times of 
sorrow, sickness, or distress. 

“To keep up and promote Hindu social and religious ideals, and to 
oiganise and celebrate Hindu festivals whenever convenient. 

“To advise and organise means for the well-being of Hindus in 
general ". 

Names o! Members of the Managing Committee:—Kumar Shri 
Chandradevji Seesodia, (Vice Pgesident) Thakur Shri Jessrajsingji 
Seesodia, (Chairman and Treasufet) Laia Ram Rakhamal Bhandari, 
(Ilon. Secretary). Sundara Кар ( Asst. Secretary). Dr. Ananda К. 
Coomaraswamy, D, Sc., Mr. $ C. Guha, N. B. Vibhakar, R.A., L.I.B., 
‘Thakur Brij Mohan Singh, N. S. Alyar, R.A., B.1. 
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THE SPIRITUAL VALUE OF MANIKKA VACAGAR'S 
TIRUVACAGAM.* 


* Love great men; love, venerate and bow down in sub- 
mission before tbem. Does not every true man feel that he is 
himself made higher by doing reverence to what is really 
above him?" These words of Carlyle come to my mind when 
Ithink ofthe great sage that sang the supremely beautiful 
lyrics of the Ziru Väçagam. Manikka Vàgagar is among the 
greatest of our saints who renounced the pomp and pageantry 
of the world to walk humbly with God. No work is held in 
higher veneraion by the Tamils than Manikka Vagagar's 
“Sacred Song." There are few works in Tamil devotional 
literature that can compare with—certainly none that excel— 
the Tiru l'ágagain in light and grace, in earnestness and sweet- 
ness, in lofty feeling and fervid piety, in passionate longing for 
spiritual peace and purity, and in the uplifting faith in divine 
grace in which the human soul, tossed about on the stormy 
billows of intellectual and moral puzzles, finds, a safe haven of 
rest. The music of Manikka Vagagar’s melting lyrics and their 
glowing faith and fervour have for centuries continued to 


*A paper read before the annual conference of ће “Saiva Sabha” 
of Palamcotta, 1912.—£E4. S. D, 
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thrill with rapturous emotion the teeming millions of the Tamil 
country, whose story of spiritual growth, of spiritual struggle 
and spiritual triumph, has been permanently influenced by 
them. То the Tamils, Mànikka Vagagar has always been the 
saint whose words are sweetest honey capab!e of quenching 
the thirst of their yearning souls, or 'whose utterances are 
precious rubies’ forming a treasure-house full of accents of the 
Holy Ghost. The song of hope and love and redeeming grace 
is a rich heritage to humanity in whatever language it may be 
written; anda study, however short or imperfect of such a 
song immeasurably adds to our worth and wisdon. It isa 
Jiving light-fountain which 1 15 good and profitable to be near 
even for a short while. 

The central incident of Manikka Vagagar's life is his sudden 
conversion to the service of God, while he was in the prime of 
youth and in the plenitude of temporal power. Every body 
knows the story of his sudden passage from darkness into light. 
Не is commisssioned by his sovereign to purchse a stud of 
horses for royal use, and it isin that trip that his conversion 
takes placeat Tiru-Perum-turai. As the cavalcade with the 
youthful prime minister at the head, draws near the town, the 
chant of the sacred Saiva Agamas rises in solemn strains 
from a neighbouring grove, and the youth involuntarily feels 
himself attracted to the spot whence the mystic music proceeds. 
From that instant his secular life is over. He beholds with 
self-forgetting rapturea mystic Guru seated at the foot ofa 
spreading | Kuruutha (Atalantia Missionis), bedecked with 
rosaries of scarlet eleocarpus beads, smeared with holy ashes, 
and surrounded by an intently devout host of disciples. The 
crisis has come, and the youthful minister of state becomes the 
lowliest among God's own. He is initiated, and becomes from 
that moment “ опе in feeling, soul, power and faculty with the 
Infinite Eternal." In almost every one of the hymns of the 
Tiru-Vagagam, Manikka Vagagar alludes to this great crisis is 
his Ше: but I shall give here only one passionate outburst as an 
illustration. lt is perhaps one of his earliest songs, апа it 
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contains a very touching appeal for Sivan's redeeming grace, 
which had first manifested itself to him at Perunturai under the 
Kuruntham's flowery shade :— 


“In Perun-Turai girt with crdered stately groves, ‘neath 
the Kuruntham’s flowery shade, 
I call to mind Thy glories all, and pondering yearn, and 
as my mighty lord Thee oft invoke. 
Ascetic rare! when I Thy servant, craving call, strug- 
gling amid the billowy sea, 
In grace declare the fitting path to reach Kailas, and bid 
me come”! * (xxix. то) 


—an appeal which we know was fully answered both 
literally for his physical body and spiritually for his soul. Thus 
we witness him rapturously exclaiming in one of his later 
songs:— 

* [n senses’ power, sure cause of death, I erewhile ’wildered 

lay, 
Oft wrapt through realms of boundless space then 
plunged in dismal hells! 
He gave perception clear, made me all bliss—made me 
his own! 
I’ve Tillait seen that holds the Gem, which endless 
rapture yields "! (xxxi. 1) 
The man of the world to whom till then the sensual pleasures 
of life had remained irresistible, who had wandered through 
life plunged in desire of women's charms and absorbed in other 
wordly enjoyments, suddenly by the grace of the Master at- 
tains freedom from sensual thraldom, and he becomes a /ivan 
Mukta. Mark the gladness and surprise with. which Manikka 
Vacagar sings of his deliverance from the bonds of sensual 
passion, immediately after his conversion at Perunturai. 


* The translations employed in this paper are mainly taken from 
Dx. G. U. Pope's well known Edition of the Tiru Vagagam. 


t Chidambaram, the foremost Saiva Shrine in South India. 
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"| gave no fitting gift, which lavish hand 

Of full-blown flowers, nor bowed with revcrence meet. 
He grace conferred lest I should tread the paths 

Of grief, with mind bewildercd by soft dames 

With fragrant bosoms fair. He came to save, 

And showed to me His golden jewelled feet! 

As King in presence manifest He stood ; 

This matchless miracle I feel not, 1”! (xia. 2). 


He forthwith casts off his rich garments and adornments 
and puts on the lowly habiliments of the ascetic and smears 
himself with holy-ashes, which as JHanasambhanda tells us in 
his 7tru-Nirru-p-Padigam symbolize deliverance from desire. 
He wakes 


“From the dream, the probation, the prelude, to find 
himself set 
Clear and soft in new light and new life.” 


It is a fundamental doctrine of the Saiva Siddhanta that our 

Ме is a probation, a period of preparation for ultimate 
communion and fellowship with the Supreme. Our life is a 
gracious appointment of Siva for the emancipation of the 
human soul. As the Sivajnanabodam teaches us, the Lord is 
immanent in all souls and works in them through His gracious 
energy; and as the moon, day by day dispels little by little the 
persisting darkness, so the Lord, who abides with the soul from 
eternity, little by little as the soul matures, destroys its sense- 
evils by His love, and when we really need Him and are 
prepared to be guided by Him, He Himself appears in the 
form ofa guru. This is one of the central doctrines of the 
Saiva Siddhanta, viz, that Siva appears in human guise as a 
spiritual teacher to teach and save from the cycle of metempsy- 
chosis those that have become ripe to receive His teaching and 
guidance. Over and over again we are told in the Tīru- 
'acagam that the gracious Lord did so appear for the spiritual 
liberation of Manikka Vàgagar; and in his Arputha Райи (the 
Wonder decad) he has given expression to his first glad 
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surprise at the vision of the guru. The ecstatic cry of the sage 
in that lyric: “ This miracle of grace I know not, I! " does not 
indicate that his soul had not matured when he was vouchsafed 
the gracious vision of the Divine Teacher. As the Sivajnana- 
bodam explains, ‘when the soul realizes that heaven and earth 
and everything else are transient and renounces all, will not 
the incomparable Lord come as a Wonder transcending all 
human faculties, and afterwards appear to the soulas the in- 
separable light of its own spiritual intelligence?' The flood of 
light of the morning sun bursts upon us in the tropical regions 
even before we have realized that day has dawned. Even so 
the Lord, who shines in the soul, graciously floods us with 
spiritual light before we are conscious that a change is coming. 
It is of supreme importance to note that according to the $ іуа 
Siddhanta the Divine spirit of energy is the active agent in the 
redemptive process of the soul. The Lord Himself must begin 
the process; the soul cannot take any step in the path of freedom 
from bondage. As the Sivajnanabodam says: ‘The Lord 
who by reason of a soul's good deeds has been an indwelling 
Spirit teaching him, appears now in the guise of a Guru and 
instructs him telling him that he is an emperor's son living in 
the midst of savages-the five senses; and then the soul under- 
standing its true nature leaves these savages and unites with 
the sacred foot of the Lord inseparably. The illustration of the 
emperor's son, who ignorant of his parentage has grown among 
savages, being reclaimed by the father and raised to the 
dignity and status that is his due, very appropriately describes 
the soul's release from sensuousness by God's redeeming graee. 
The direct operation of Divine Grace in the redemption of our 
life is among the cardinal teachings of the Ziru Vacagam. The 
Supreme Being whom Manikka Vagagar praises in these lyrics 
is not an abstraction, but a living God having personal 
relationship with His universe, a God of abundant grace and 

unbounded love, merciful and forgiving, and redeeming the 
saint and the sinner from the cycle of births and deaths. Indeed 

Pati in the Saiva Siddhànta is always considered as related 
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to Pašu, and not as an impersonal abstract entity; and, as 
beautifully expressed in Sivaprakasam, ‘as the hidden milk of 
the cow flows in streams at the mere thought of the calf, so the 
Lord in the abundance of His love appears everywhere to His 
devotees and bestows His Grace upon them.’ 

Before proceeding further, an objection that has been 
sometimes raised against the Siddhanta teaching on the mani- 
festation of the Divine Teacher may be noticed briefly. The 
manifestation to Manikka Vagcagar was personal to him, but not 
for the world generally. The manifestation that Saivism 
teaches is not aileged to have any basis in world-history. 
Though Saiva sacred literature instances various manifestations 
for. the special redemption of individual souls, a historical 
manifestation which has universal reality or validity is not 
taught ; and this is regarded as a defect. Whether the Saiva 
Siddhanta, even if it did not definitely teach the incarnation of 
a universal Divine Teacher, is for that reason defective, is a 
matter on which there may be an honest difference of opinion. 
Obviously all souls cannot beat the same stage of evolution; 
and the universe can develop harmoniously only if each soul 
progressed along the path marked out by the law of its life. 
Karma and God's energy are thetwo agentsat work in the 
detelopment of the soul. Karma is determined by Svabhava. 
From Svabhava originate the three-fold gunas, which give rise 
to Karmas. Karmas spring entirely from the gunas of Prakriti 
says the Bagavat Gita,’and these gunas we bring with us at 
our birth. Each soulis placed in surroundings conditioned by 
its Karma, and is, by the indwelling Divine energy, given 
opportunities of approaching its goal. It is, hence almost a 
necessity of thought to hold that all souls cannot reach at the 
same time the exact stage of preparation for the reception oí 
the light of Divine wisdom from the same Divine Teacher. 
Hence the explanation for the familiar three-fold classification 
of souls into Sakalar, Pralayakalar, and Vijüankalar, a class- 
ification corresponding more or less to Paul's classification 
into carnal, psychical, and spiritual. 
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The young sage after he meets his Guru forgets the 
mission on which he had been sent; and for the misuse of the 
money originally intended for the purchase of horses for the 
royal stables, the king causes him to be seized and cast into 
prison. Has it not been said that he who soweth in tears 
shall reap in joy ? The ethical significance of pain or suffering 
in the perfection of our higher nature cannot be overestimated. 

“Put pain from out the world, what room were left 

For thanks to God, for love to man?” 
writes Browning ; and Manikka Vagagar's suffering in prison 
while on the one hand illustrating .the action of Nemesis, 
also helped, as it was ordained to help, Manikka Vagagar's 
fuller realization of that Divine grace that was fast ripening 
the life of his soul, so that it might soon merge itself com- 
pletely in a life of universal love, or in the phraseology 
of the Saiva Siddhanata, attain Siva Anubhava and live in 
Advaita relation with the Lord. From his prison the saint 
sends forth pathetic prayers to the great God that had mani- 
fested Himself to him at Tiru Perunturai; and tradition declares 
that some of the laments then uttered are preserved in his 
‘Weariness of Life and his ‘Supplicatson’. The ruling ideas of 
these decads are worthy of note in this cannection. The young 
sage unabie to endure his anguish and suffering cries out, 

“I die not yet! severed from Thee what pleasure can I take? 

In grace vouchsafe to bid me, ‘This do thou "." (xxxi-6). 

He feels that the Lord of Perunturai is withholding His 
saving grace from him; and he pathetically asks. 

“ Balm of my soul! is it meet Thy servant suffer pain ? ” 
—(ххш 8). 

Is it meet that Sivan's slave should languish like an alien 
and weep aloud as one forsaken by the Lord? And if he appeal 
will the merciful Father withhold His grace and allow His 
suffering servant to droop, all forlorn, like a withered tree? 
‘he sage, therefore, sends forth melting prayers from his 
prison, 
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“ Mingling with Thy true saints, that day in speecl less joy 

I stood ; 

Next day with dawning daylight trouble came, and there 
abode. 

I pine to seek, O Master mine! the gleam of fadeless 
bliss ; 

Distressed I stand, in grace to me, Thy slave, let love 
abound!" (хххп-1). 

I have alreedy emphasized the important truth that the 
God of Saivam is not an abstract Being, standing apart from 
and unrelated to His universe. It is one of the fundamental 
truths of Saivism that God is Love. ‘Without grace there is 
no Sivam' declares Sivajüana Siddhi. ‘The ignorant think 
that love and Sivam are twain, says Tirumülar. 'To the eyes 
of His saints the Lord is seen to be one with His grace, just as 
the sun and its light appear as one to the eye,’ says Meykanda 
Devar. The Ziru-vagagam refers to Him over and over again as 

Sea of grace, Lord of boundless grace, Flood of grace, 

Sun of grace, Temple of grace, Wealth of Grace, 

Abode of grace, Ocean of grace." 


Boundless grace towards all souls is one of Sivan's eight 
essential attributes, as His name Sankaran imports. And so, if 
Manikkavacagar implored for grace the great Ntlakantha--the 
Supreme Deity who that the universe might live, ate, in His 
abundant love, the fiery poison,— would his cry remain un- 
heeded ? His cry is heard, and in response Sivan is said to have 
performed a ¿ilā or miracle, which both saved Manikkavagagar 
and established his sanctity as a Saiva saint for ever. The 
possibility of miracles is often confidently denied by certain 
classes of thinkers; but in refutation of that position I shall 
refer to the opinions of two very eminent thinkers, one repre- 
senting the domain of material science, and the other of 
speculative metaphysics. Professor Huxley declares that 
nobody can presume to say what the order of nature must be. 
He writes: “If a dead man did come to life, the fact would be 
evidence, not that any law of nature had been violated, but that 
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these-laws even when they express the results of a véry long! 
and uniform experience, are necessarily based on incomplete 
knowledge, and are to be held only on grounds of more or less 
justifiab:e expectation." Lotze writes: “The whole course of 
nature hecomes intelligible only by supposing the eo- working 
of God, who alone carries forward the reciprocal action of the’ 
different parts of the world. But that view which admits a life 
of God which is not benumbed in an unchangeable sameness, 
will be able to understand his cternal co-working as a variable 
quantity, the transforming influence of which comes forth at” 
particular moments and attests that the course of nature is not 
shut up within itself. And this being the case, the complete 
conditioning causes of the miracle will be found in God and 
nature together, and in that external action and reaction 
between them which perhaps, although not ordered simply 
according to general laws, is not void of regulative principles. 
This vital, as opposed to a mechanical, constitution of nature, 
together with the conception of nature as not complete in itself— 
as if it were dissevered from the Divine energy—shows how a 
miracle may take place without any disturbance elsewhere of 
the constancy of nature, all whose forces are affected sympathe- 
tically, with the consequence that its orderly movement goes on 
unhindered.” As regards the specific miracle that the Lord in 
sport performed for the release of Manikka Vagagar, there are 
ever so many references to it in the Ziruvdqagam which tend to 
show that it was really an incident in our Sage's life, and that 
he sincerely believed that it was so, and that it is neither an 
allegory nor a conscious fraud on the part of the immortal 
singer of the 7truvacagam. 

With his release from prison, Manikka Vacagar also attains 
freedom from sense impurity. In his Tiru Аттана he invites 
us to sing with him the illimitable bliss given by the all-glorious 
Lord of Perunturai who to loose our bonds rode on a charger, 
the expression employed (Bandha) being a felicitous doublé 
extendre signifying both confinement in prison and the bonds of 
existence. Realizing the world to be phenomenal he renounces 
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it, and with the mendicant's staff and the mendicant’s bowl, 
enters for ever the cool shade of Divine wisdom, and in the 
consciousness of Primal Love which, 
* Fills infinitude wholly, nor leaves up nor down 
One spot for the creature to stand їп,” 
he becomes the humble slave of the Lord and seeks communion 
with the God-head, completely surrendering himself in action, 
desire and knowledge to the Supreme. low passionately he 
longed for the Grace of the Lord before the consummation was 
attained! Here is one of his earlier utterances. 
“J dread not any birth. To death what should I owe! 
nor do I crave 
Even heaven itself to gain. No power to rule this 
earth do I esteem. 
O Sivan, crowned with cassia-flowers that sweets distil ; 
Our Master great ! 
Our only Lord! I fainting cry: ‘ When comes the агу 
I find Thy grace?'" (v-12). 
Before the redeeming Grace of the Lord, what terror can birth 
or death and what value can earth or heaven possess? Without 
question he accepts the ascetic life, whatever may be its priva- 
tions and trials. He exclaims :— 
" | want not bliss of Indra, Vishnu, Brahina ; though 
my house and home 
Be ruined, friendship form 1 none save with mine own; 
though hell's abyss 
I enter, I unmurmuring go, if grace Divine appoint 


my lot ; 
O King! no other God save Thee I ponder, our 
transcendent Good!" (v-2). 


He seizes ‘the raft of the five letters’ that he may cross the sea 
of birth and reach in safety the boundless fertile shore beyond. 
Of the redemptive power of the Panchakshara Mahamantra it 
is unnecessary to say much here. Perhaps it is good to call 
attention to Saint Appar's well known lines to illustrate its 
supreme efficacy. 
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When to a granite pillar fastened 

Thou art thrown into the sea, 

‘ Namasivaya’ is the surest 

Buoy that will afloat keep thee. 
This is no mere sentiment; for that great sage tells us else 
where that it is based on the facts of his own personal history. 

When bound to granite, I was thrust 

By heretics vile into the sea, 

My tongue the saving name expressed 

Of Нага great and 1 was free. 

The Stvajiianabodam explains that the Paichakshara is 
enjoined as the way to purification of the soul, because the 
soul retains through its ancient habits, a hankering after its 
sense-knowledge, just as the worm that has been habitually feed- 
ing on the bitter bark of the margosa tree, returns to it even 
after tasting the sugarcane ; and this hankering or tendency may 
be destroyed by the repetition of the holy mantra. The idea 
involved is that the soul acquires the nature of that which it 
contemplates continually. By the help of the formula, the soul 
is enabled gradually to attain the Advaita relation with the 
Lord, and to reflect with increasing fulness, God's life in 
which it is enabled to share. For God is the life of life and the 
soul of soul ; and the soul is bright with life or is immersed in 
darkness according as the Divine Light is given or withheld. 
“ Аге there not in this world, things which are dark іп the 
darkness and kindle into brightness in the light?” asks Uma- 
pati Sivacharya in his Tiru- Arul-Payan. The eye, the crys- 
tal and dasa are mentioned as illustrations of such objects ; 
and so too is the soul. That it may share effectively in the 
bliss of God's life of love, it has to keep in sight the ideal 
constantly, and, as far as it may try to identify itself with the 
ideal which is its goal. To the end, the devotee has to achieve 
self-effacement by offering up his body, senses, thoughts and 
feelings to God, that ultimately his individual, finite life may 
merge in the Universal, Infinite Life, in the realization of Siva 
Anubhava or Divine beatitude. When he has attained that 
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stage, he has become a truly liberated soul, which finds its 
happiness in fulfilling God's own life of loving activity. We 
read in Siva-/Anana-Siddhi: "The freed soul feels: all my 
deeds are your commandments; You stand within me You 
make me do and You do. No deeds are mine, they are yours ;" 
and the hymns of the Tiru Vaqagam show that is how МапікКа 
Vacagar came to feel in time. The 7iru-Vacagam is a verit- 
able Pilgrim's Progress, describiug the passage of the puzzled 
soul of our sage from the alluring bondage of the flesh to final 
emancipation, by Divine Grace, from embodiment. The young 
soul that beheld in amazement the gracious Guru when he first 
quickened it with the breath of true wisdom and exclaimed : 
“The wonder this! Say is there aught like this ? 
He made me servant of His loving saints ; 
Dispelled my fear, ambrosia pouring torth, He came, 
And while my soul dissolved, in love made me His 
own!" (v-29). 
and after the first flesh of joy. felt itself almost weighted with 
heavy despair when it had to confront the obstinate question- 
ings that that wisdom raised and cried in plaintive tones when 
the Divine Lord would in His Grace call it back to Him: 
* Bridegroom of Her with fawn-like eyes! our King: 
If Thou hast caused me Thine abiding glory to forget ; 
И Thou hast thrust me out in fleshly form to dwell ; 
И Thou hast caused Thy slave to wander here forlorn; 
Knowing Thy servant's ignorance, O gracious King! 
When comes the day that Thou Thyself wilt show Thy 
grace ? 
Ah! When, I cry, when wilt Thou call ine back to 
Thee?" (xxxui-4), 
realizes the supreme beauty of the Lord's service and forgets 
itself in its rapture, and gathering strength and sustenance 
from its unshaken confidence in linmortal Love, feels that in 
every detail of its life, God is th. ..;otive force: 
“ The tongue itself that cries to Thee—all other powers. 
Of my whole being that cry out- -all are Thyself! 
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Thou art my way of strength! The trembling thrill that 
runs 
Through me is Thee! Thyself the whole of ill and weal !- 
None other here." (xxxiu-5), 
marches steadfastly onward despising all wordly pomp and 
glory and all earthly ties and attachments, and intent on reach- 
ing the Divine feet which alone form everlasting treasure, 
yearns, as the cow yearns for its calf, for the cool and comfort- 
ing shade of the Holy Feet of the Lord : 
" Nor friends nor kin I seek, no city I desire, no name I 
crave ; 
No learned ones I seek, and henceforth lessons to be 
conned suffice ; 
Thou Dancer in Kujralam* dwelling blissful! Thy re- 
sounding feet 
I'll seek, that as the cow yearns for its calf, my longing 
soul may melt." (xxxix-3). 
And at last in the fulness and intensity of its self-negating love 
forithe Divine Master, actually reaches His Blessed Feet which 
alonc in truth can afford it the heaven of rest from its pilgrim- 
age: 
"Glory l ask not, nor desire I wealth, not earth or heaven 
] crave ; 
] seek no birth or death; those that desire not Sivan 
never more 
1 touch. I've reached the foot of sacred Perun-turai’s King, 
And crowned myself! I go not forth! 
I know no going hence again!" (xxxiv-7). 
Mark the exultation at reaching, and the determination not to 
Jeave the Holy feet of Siva. When Manikka Vagagar sang 
in ecstasy those melodious strains, his self-abnegating love had 
so far developed, that his soul might be said to have almost 
realized itself, and that it was on the very verge of liberation. 


* Commonly spelt Courtalam, one of the most famous Saiva shrines 
in South India. The Courtalam Falls attract large numbers of people 
every year and it is three miles from the Railway station Tenkasi. 
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For, united with the sacred Feet of God, the soul shines out 
perfect, purified through love and wisdom. The ineffable 
happiness of the union cannot be better described than in Saint 
Appar's supremely beautiful words of which the following lines 
are a faint echo: 
Gladdening like th' advancing spring-tide ; 
Cooling like a tank where bees 
Drunk with newly-gathered honey 
Hum midst over hanging trees ; 
Like the evening moon, delightful ; 
Like the faultless Vina, sweet ; 
Like the zephyr soft refreshing 
Are my Father Isan’s feet. 
After attaining this stage, the spiritual pilgrim is soon at the 
farthest end of the path. Emancipated from embodiment and 
redeemed from sin, he enters the golden Temple to live in 
conclusive bliss in the full and conscious enjoyment of his 
Father's presence, enters the Home of joy where the Supreme 
Lord in abundant love, keeps up through eternity the rhythmic 
dance of cosmic life, that he too may co-operate for a great 
world:purpose. Thereafter, he is no one’s vassal and he fears 
none, not even death. The grace of the Lord has destroyed the 
impurity of his soul and made him pure bliss. He has reached 
the goal and has become one of the blest heirarchy of liberated 
souls whose happiness consists in helping the fulfilment of God's 
purpose. This is how he sings of his realization of the self: 
“This day in Thy mercy unto me Thou didst drive 
away the darkness, and stand as the Rising Sun: 
Of this, thy way of rising—there being naught 
else but Thou—I thought without thought. 
I drew nearer and nearer to Thee, wearing away 
atom by atom, till I was one with Thee, 
O Siva, dweller in the great Holy Shrine, 
Though are not aught in tlie Universe ; naught is 
there save Thou. 
Who caa know Thee." (ххп-7). 


MANIKKA VACAGAR'S TIRU-VACAGAM 65 


That is the story of Мапікка “ас̧араг as told іп the Тм Vaca- 
gam ; and in his songs, so sweet with the nectar of devotion 
and so redolent of the certitude of Divine Grace, the ruission of 
his life to his countrymen is enshrined. The hyrmas of the 
Tiru Vagagam are songs of faith and grace and love and im- 
mortality, of spiritual struggle and spiritual triumph—themes 
that are of the highest significance to all mankind. They are 
songs that have for their theme, the sacred personality of maa, 
his infinite relations to God and to life, to duty and to destiny. 
Perhaps our Western friends will say that there is a strange 
combination of high spirituality and gross idolatry in the 
lyrics. That is the feeling of even Dr. Pope who had spent a 
whole life-time in understanding and appreciating the thoughts 
and feelings of the Tamil people regarding the highest matters, 
their conception and solutions of the great problem of God, the 
soul, humanity, nature, evil, suffering and redemption. As for 
our so-called idolatry, we should really be pardoned if we 
refuse to believe that our symbology has been properly under- 
stood by the West. The precise import of our symbolical 
expressions may not so naturally become patent to people in 
the West as to us ; and for this, the settled convictions of ages 
that the East and the West have each inherited, are mainly 
responsible. Some of the sublimest ideas which the West re- 
gards as emphatically beyond the sphere of argument and of 
the cold intellect, the orthodox Hindu fails to appreciate, how- 
ever much he may have been influenced by Western philosophy 
and culture; even as Dr. Pope, with all his love and sympathy 
for the Saiva religion, finds it not altogether easy to realize in 
the symbol of Nataraja an object to inspire and elevate, The 
Hindu realizes in Natarajà the idea of the true Guru who 
brings u$ redemption, the Divine preceptor who teaches that 
maya should be suppressed, that the world should become 
subject to us and not we to the world, that the Atman is far 
beyond the reach of the mind that is swayed by fleeting desires, 
that Ahankdra should be destroyed and that man should strive 
to elevate himself to the region of pure unconditioned cons- 
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ciousness, free from passion and deception and to deserve the 
equabillty, the bliss, the light and the truth that really form the 
self. The foreigner thinks all this is fanciful; we, however, 
hold it asa living faith. We must have our differences, for 
otherwise, thought would cease. Nevertheless, both the East 
and the West, however different the symbols of their religious 
systems may be, must be prepared to recognise that all sys- 
tems have their truths which lie deeper than ‘ full fathoms five’ 
in human nature and are essentially and fundamentally the 
same for all men and for all time. It is only by such recogni- 
tion that the brotherhood of man will be established, and the 
kingdom of God maintained on earth; and for this consum- 
mation let us devoutly pray. 


BAAIESS 
THE SWASTIKA. 


“The origin and history of the curious charm known as the Swas- 
tika has been exhaustively described by Dr. T. Carr, a member of the 
Lancashire and Cheshire Antiquarin Society. He claims that the origin 
of the Swastika dates back to pre-Christian days. Investigation has led 
him to believe that it was originally the symbol of polar star worship, and 
that it was the most ancient and widely distributed symbol that had ever 
existed. It has been found in Chaldea, among the ruins of the earlier cities 
of Troy in Egypt, on the prehistoric relics of Greece on Hittite remains, 
on prehistoric American Indian mounds, in South America, on Buddhist 
remains in India, on Roman altars, on Runic crosses in Great Britain, in 
Coptic churches of the tenth century, on English brasses of the thirteenth 
and fourteenth centuries. It is still used in India, Tibet, China, Korea 
and Japan as a sign of long life, good wishes ard good fortune; it is also 
used by the Lapps and the Finns.” 

“(The writer of the foregoing seems ignorant of the fact that the 
Swastika is an astrological symbol known as Pars Fortunae, or the part 
of fortune. It is a point in the horoscope distant from the ascendaut an 
equal number of degrees as from the Sun to the Moon in same Chart. 
Page 67 of “ Practical Astrology for Everybody” snows how to calculate 
its place. It is said that the native will be fortunate in things which are 
ruled by the * house" in which the Part of Fortune is posited, hence the 
common idea that the Swastika is a lucky charm among those who are 
unaware of its true astrological import.)—Ed. Asiro'ogical Bulletina. 


K. G. S. 


SARABHA UPANISHAT. 

Om. Next Paippalàda (the consumer of the fruit of action) 
addressed the Brahma, ‘ Amongst Brahma, Vishnu and Rudra, 
O Lord, who is to be more meditated upon ? Kindly explain to us 
the truth alone.’ 

2. To him the Pitamaha replied. O Paippalada, hear this 
speech. 

3. The Paramesvara (the Supreme Lord) is to be obtained 
by him, who has practised many virtues. I myself, Hari, Indra 
and others, are born from His body. 

4. The Devas and others do not know, by ignorance, the 
great Lord who is the Supreme l&vara, and the father. 

5. He, who first created the Brahma, and gave out to him all 
the Vedas, is to be praised, who is the Divine Lord, father of the 
Devas, and creator of myself and Vishnu. 

6. Heis the Supreme one, who dissolves all the worlds, at 
the time of dissolution. He alone is the ruler of all. 

7. He, the Supreme Lord, assuming the terrible form called 
' Sarabha’ (divine bird), the mighty one killed (was about to kill) 
Nrisimha, the wor'd-destroyer (after drinking the blood of Hira- 
nyaksha, Nrisimha became very troublesome as he could not 
digest it). The lords of Devas requesied hım who was taking 
the life of him (Nrisimha) by his feet, * Do not, O mighty one, do 
not take away the lite of Vishnu, the person, in this dead night.' 

8. The Lord by His sharp nails opened (his body and drank 
the venomed blood) out of compassion, and the mighty one, clad 
by his skin, is called * Virabadra ' (the pacifier of heated ones). 

9. Не, the Rudra, alone should be meditated upon in order 
to accomplish all. 

то. Let there be adoration to that Rudra, who was the 
destroyer of the fifth face of Brahma. 

тї. Let there be adoration to that Rudra, who by the fire 
spark coming out of his forehe.d, reduces all the worlds into 
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ashes, again creates and protects them, thus revealing His own 
independence. 

12. Let there be adoration to that Rudra, who by llis left 
foot killed the Death, (Màrkandeya's Story) and who drank the 
terrible poison. 

13. Let there be adoration to that Rudra. who bestowed 
the disc (chakra) on Vishnu, who worshipped him by one of his 
Eyes on his left foot. (When Vishnu found wanting one lotus 
flower, he pulled out one of his Eyes, making offering, completed 
the Sahasranamarchana). 

14. Let there be adoration to that Rudra, who, the mighty 
one, at the sacrifice of Daksha, after conquering the multitude of 
the Devas, bound Vishnu by a big noose. 

15. Let there be adoration to that Rudra. who, as if by 
play burned the terrible three cities; who has the sun, the moon 
and the fire as his three eyes; to whom all the Devas have become 
servants (PaSus) and by this reason who assume the name ‘ PaSu- 
pati’ (the Lord of PaSus, the ignorant jivas). 

16. Thus praising him by many ways, (the Devas) pacified 
Nilakantha, the great lord. 

17. Let there be adoration to that Rudra, who, the ancient 
Lord, killed the terrible and troublesome incarnations of Vishnu, 
namely, Matsya, Karma, Varaha, Narasimha and Vamana; and who 
reduced Manmata* intoashes. Thus by many hymns, (the Devas) 
pacified Nilakantha, the great Lord. 

19. He, ParameSvara, removes all kinds of sufferings, birth, 
death &c., caused by the three kinds of afflictions. Thus praised 
by the hymns, the ancient Lord, the self of all the embodied ones, 
Sankara, protects all the beings. He be praised, who transcends 
the mind and the speech, the great lord, whose lotus like two feet, 
even now Vishnu is seeking to find out. The Lord shewed his 
grace to Vishnu, who was bent with much devotion. 

20. Realising the Bliss of Brahman, from whom spcech returns 
with mind without obtaining him, one never fears at any time. 


* The God of Love. 
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21. Meis subtler than the subtiest, and the bigger than the 
biggest, the .\tman is secreted іп the cavity of this being. By 
his grace sees his glory, he who has no desire and who has no 
sorrow. 

22. 11е is meditated upon in the heart, by Vasishtha, Vyasa, 
Vàmadeva, Virinchi and others; the ancient Lord, Mahe§a, is 
praised by Sanatsujitiya, Sanatana and others. [le is the truth, 
eternal, the witness of all, Mahesa, everblissful, unchanged, form- 
less, who has unlimited energy, and who has no Lord above him, 
has created by his own avidya, the object. 

23. ‘Lhe maya bewilders, © observer of food vows, me 
much and Vishnu. Ву the meditation on his feet it can be crossed 
easily, though it is very diflicult to cross. 

24. Vishnu, the origin of all the worlds, with his own 
manifestations, and along with my manifestations, protects all the 
worlds. The same become dissolved by time. Therefore (except 
him) all others are false. 

25. Let there be adoration to that Rudra, who is the great 
consumer, the great Lord, the trident holder, the amscious and 
Mahesvara. 

26. The onmipresent one is the great Being. There аге 
many other beings. The eternal one, being the self of beings 
enjoys all, pervading through all the three worlds. 

27. he omnipresent one be pleased with me, who wor- 
shipped by the four syllabled mantra twice, by the two syllabled 
one, four syllabled one, and again by the two syllabled mantra.* 

28. The eternal the oblation, the eternal clarified butter, are 
offered in the eternal; the fire by the eternal; unto the eternai, 
verily shall he go who in his action meditated wholly upon the 
eternal. 

29. (The definition of Sarabha). The Šaras are the jivas. 
They are always shining (Bha) in His body. Hence the (all) con- 
sumer Brahman is called Sarabha, O the great sage, the direct 
giver of Salvation. 


* Vide my V ishnusakasranāma translation for explanation. 
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30. The Devas are bewildered by the mfluence of His Maya, 
through the ideas of ‘mme’ and others. 

31. One is unable to describe His glory, even a particle of it. 

32. Brahma is above Para (the world); above him is Vishnu; 
above him is, indeed, Ja. Equa! or superior to him, there is none. 

33. There is only one Siva, eternal: Except Him all else is 
false. Therefore, giving up all other worshipful gods, Siva alone 
is to be meditated upon for ever, who is the remover of all the 
samsāras. 

34. To Him, adoration, who is the great consumer, the 
Mahesvara. 

35. This great Sastra, O Paippalada, is not to be given to 
any indiscriminately ; to the Atheist, ungrateful, bad character, 
evil-minded one, egotistic, sinful, rogue, utterer of falsehood. It 
1s to be given to a good fellow, Devotee, observer of good vows, 
good conduct, devoted to guru, calm and quiet, good-hearted, and 
the devotee of Siva. This work of Brahman, can be handed down 
through him who has the above qualifications. This is to be 
instructed only to one's own pupils, who do not break down the 
good vows, O Sage; and not to others. ]t is to be kept in secret 
always ; O the best of the Brahmanas. 

36. The twice-born one who studies and hears this Paippa- 
lada Sastra, becomes freed from birth and death. He who 
understands this, attains the state of immortality. He is freed 
from the dwelling m the womb; becomes purified from the sin of 
tasting the liquor; from the theft of gold; from Erahmanicide; from 
the sin of lying down with guru's bed. He gets the virtue of 
studymg all the Vedas, of meditating on all the Devas ; he becomes 
purified from all the heinous crimes; he gets the virtue of taking 
the pilgrimage to Kasi. He becomes ever beloved of Siva. He 
attains the equal state of Siva. He does never return, does never 
retum. He becomes Brahman only. Thus says the Lord Brahma. 
Thus ends the Upanishat. Om. 

R. A. SASTRY. 


POETRY OF ST. APPAR. 


I. 
St. APPAR's DevARAM AND THE TAMILIAN WORLD. 

It is a great pity that St. Appar's Devaram is now being 
overlooked even by our Tamil scholars. Beyond a few chapters 
containing some of the popular songs which had been tradit- 
ionally selected and handed down to us by our musicians, and 
thus made even the illiterate get them by heart, very few of our 
friends have taken the trouble to go through and think about 
or discuss the matter or the diction of St. Appar's Devaram as а 
wnole. A complete study of the same is felt somehow tedious 
not because that any one can finger at any poem devoid of 
beauty, eloquence or absorbing interest, but perhaps becausé 
its readers had not fecilities for undergoing a peculiar training 
which the dying pial schools once possessed for appreciating the 
beauties of Devaram which flow out like a clear spring as the 
water is being baled out. 

The difficulty presented to the readers in reading patiently 
the whole of St. Appar’s Devaram may also be due to two 
other causes. The chief cause seems to lie in the very simpli- 
city of its diction. Had it been written in an elevated style 
interwoven with intricate Sandams, it would have attracted the 
attention of many modern scholars, and would have been moré 
widely studied. As it is, a superficial study of the Devaram 
gives but a poor or discouraging idea of the work, and the 
greater the number of times the poems are read, proportionately 
the better is the light reflected on them from within. The 
second cause, which is quite apparent, is the absence of any 
commentaries. St. Appar's disciples might have chosen to 
write one with no difficulty. But, there continued a deplorable 
notion unto this day, that for anyone to venture a commentary 
оп an “ #@eraré@" or divinely inspired saying is being con- 
sidered an intolerable piece of audacity. Perhaps this is the 
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reason why our renowned Tamil men of letters who might have 
written accurate notes on St. Арраг'ѕ Devaram passed away 
without committing what would be styled as the sacrilege of 
annotation. So we find in many places even in St. Appar's 
Deváram apparently simple words or phrases for which we 
can now give no definite interpretation, (which some centuries 
ago could have been easily given,) as we are now removed from 
St. Appar by at least thirteen centuries in which there is almost 
a thorough change in the individual and tiie social life of the 
Tamilian, and to some extent even in the langvage spoken by 
our forefathers. 

Such difficulties though they may be unwelcome to the 
readers of St. Appar's Devàram, propose many interesting 
problems to the scientists who explore the history of our past. 
For instance the simple poem quoted below containing appi- 
rently the simplest words possible is still a puzzle to the student 
of Numismatics. 

T wig Quom ОНЯ wip man m 

ame atic атй сит sasorUGur 
Qi. Отеш Maratwepié (дшш 
gpu Сот S) Qarafls sam ©) ле) ът? зот 
—,Яоатшерї Dé (5.0 50) s mana, Stanza 7. 

We are totally in the dark as to what is meant by the 
fading of an old coin (“ ореғтя ат") and what was the 
process of its rectification, which seem to be referred to in the 
above poem. 

Not only to those who are interested in exploring our past 
history and civilisation does St. Appar's Devaram stand as a 
main source of information but it stands as a monumental 
record to the linguist who is interested in knowing the evolu- 
tion of the modern Tamil tongue. Many of our colloquial 
words, phrases, and pithy expressions which are used in our 
ordinary conversation, find an elevated use in St. Appar's 
Devàram. Colloquial words such as “Ул: 9", *"Quasa»g", “Qua 
Sens", “wb”, "ess", “yag” etc. and such phrases as 
“gage AU, "aera," etc, were not ostracised from literary 
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use during St. Appar's time. Many words which had a wide 
significance during the time of Appar have now been narrowed 
in their use. St. Appar's vocabulary shows that Tami] had 
greater affinity with other branches of the Dravidian than it has 
at the present day. Some words in Tami] have now lost the con- 
notation they had during the time of St. Appar, and they 
acquired new meaning which they never before possessed. § A 
detail treatment of those facts would be out of place in the 
present discourse. 

St. Appar's Devaram as an indirect evidence of the history 
of our past, is practically unimportant when compared with the 
social and religious reforms which it goads us on to do, and to 
upset the tyranny of custom that we slothfully submitted to. 
In the age of St. Appar, for instance, it was never the custom 
in our temples to pay respects to Siva through the medium of 
an Archagar or priest. The Saivaite devotee of any caste (per- 
haps Pafichama and such other down-trodden castes excepted), 
is expected to go into the hcart of the temple, and worship God 
with his own hand.$ There is not a sing!e stanza in St. 


* Cf. the modern and the ancient use of the words ‘рли’, ‘as sex’, 
©5 Б ' etc. 
$ The ward ‘ Sz mm ' had not then its ignoble tinge. 
+ (1) gims nwm- уле ——(2 пш) evarevue ф7 
giman ig). Couro Mai wen en) s ӨЎ ar— em $e» $ uj Pon esr ei 
— Amaian ev, 


т" 


(ii) * Gugsaqud «02e» ep zo So nus sni 
wmn » unis Оз тет п amm ae» иуөт2әт єюа/ # 49 
«9 т ci s ov Moré авг. SHS CHI aveva Т? ® (ду 
& Roehm a puri aris it Sores" 
—9( з‹_е{%- 9 т05 ео, 
(iii) * srugpa Suzancag у Gsnrywets ammam Qa UD 
— Line. 2. Stanza 2 of Ams ùussnramb-MaCsħas, 
(iv) "Qu ae uiscera 9 feu. (лт жэп B 
шпећ гә. wesi О) тебя 0 acri enevo ga mo ug. 
ara fuge 00 аел а siwo 
жтәтәт_ Cass Gurg воет una 2С Cæ ".—Stanza 3. 
“gg д> гр. ч) тое т Dims wis Cig 
иет n S sua пі ашәсциц т # sg в ттт." 


—Lines 3 and 4 of stanza 5, saeua su. SG sene 
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Appar's Deváram (or even іп any other Devaram) which can 
show the appointment of a paid substitute to worship our God 
as it is done in modern days.* It is indeed very painful to our 
senses to observe that a gurukka{ who was too lazy to bathe in 
the morning, and with a heart less pure than his body is allow- 
ed to go to the miilasthdnam with his apparent show of piety 
and cleanliness, and to touch and worship therein—not at all 
with bhakti but for the sake of his belly on the devotee's money 
—the Sacred Lingam, whereas we with a purer heart and a 
cleaner body are not allowed to go near milasthanam, but are 
asked to stand some yards off wherefrom Sivalihgam is generally 
invisible except when camphor is lit. When birth thus deter- 
mines the worth of the devotee in our temples, he generally 
forgets the object of his visit, and ponders over the irrational 
customs which give monopoly to one caste only the right of 
personal worship. It shall be the duty of every Saivaite to 
fight for the right of personal worship in our temples which 
we never had cause to lose, and to restore the state of equili- 
brium that existed in our temples during the time of St. Appar. 
St. Appar never believed in the arbitrary differences bet- 
ween man and man. He hated the caste distinctions, for they 
could serve no purpose to any Siva Bhakta.t Не says “Semw 
це : 0,05 оше ©шшшты Сови ех р CumsSisnort Не affirm- 
ed that all human bodies when dissected $ are similar but minds 
* Even to-day, in the Ceded Districts and Kalinga and northern India, 
Other castes except the lowest can worship with their own hands.—E4.S.D. 
t “Seng B10 6002965 siu áatatar 
Cans S ra & Gaye Ganem. ex (ўе 
uri sss Яе оея ду naut SO уг» 
uss Ams a ser D @шт@т.'' 
— Amur Gup—A 4 50 тәр Stanza 3. 
{ Э оёзцо т? Sms тәй! +0. 
§ “staand SQ grau apys i ®лшыт&ею&шитї д dp 
Qssgo8Sap Asua 5 Qarar Cowes aws.” 
— aji Qsram e ron fm 5fis»s. Stanza 3. 
Again. “ 4(ma7$ 4 (500.9 Gig ae) 49 upar 
6@ osiy Фат әт Moye Get в @ sro ni" 
Haart Sqméacsu. паш Stanza 6. 
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only differ. The only division that he could make of mankind 
Was between those that are Siva bhaktas and those that are not* 
i. e. those that are emancipated from the pleasures and pains of 
this world and those that are subject to the same. This is the 
reason why he sang the following famous lines :— 

©© sg) Ugo 9 ure $5554 

s aou даты ancy ss eas gy 
wai тат) xeve; wf От ше Фет 
usGgallá G&anda gxo132&5 
Ay & sue & Gnpss4Gs QsacgOsmunr 
шта 828 Hooyer. youCr gy 
SHOSANT FOL SESIG SINS 56700559 
NASW OH WLS HG) sc ejermG p." 

His reconversion from the Samanam made St. Appar 
believe that even the vegetarian propaganda of old cannot be 
the be-all and end-all of life, and that a man who eats even 
the most objectionable kind of meat may still attain salvation. 


Not only to the social and religious reformer does St. 
Appar stand asa guiding spirit, but also to one who may te 
interested in St. Appar’s contemporary theology. Samanam 
which is now practically dead was no unimportant religion. 
For over ten centuries it played a very prominent part in the 
history and literature of the Dravidian kingdoms. Though we 
have a large portion of Samana literature in Tamil, it is still 


* The devotees of Siva are described as follows :— 
Caras paraBOne wer &.b iu S evel ша G0 962 72/5 
пал a5 505 Әп) ә pew SL. ey 
Eau гет VArt «вех Cave Grs өйт 
Ges 3:03 &r Dar аттаар isi Loc c as 01805." 
— 5605 Ama as nib Stanza 8. 
t“ втетвп®&воб 4 Бш) Сезе 
жетидый 19 umo sexe © euGevesr 
emmu Gooni£ д) an Ge 0 от 
Spit ай enr ar adt $ вәй 8 вәт @ ev teo Quo." 
—Stanza 6 om wea re Esos merus 
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difficult to understand whether Samanam was a theism or 
atheism, whether it was a form of Digambara Jainism or one 
which is prior in origin to Buddhism or Jainism. In Devdram, 
we find the dark side of Samanam. But in spite of the sarcas- 
tic remarks of St. Appar on the habits and customs of Samanas, 
we get in his work a glimpse of the life and ideals of the 
“ @srtvenGe so" (the religion of not killing anything living on 
the face of the earth) much better than what we have from 
Јћапаѕатђапдаг. St. Appar's criticisms of Samanam аге 
never unbearably pungent, but are generally calm and based 
upon the universally accepted principles of hygiene * which 
Samanas set at naught. 


St. Appar keeps Samanam ona par with Buddhism. For 
both these religicns do not take the trouble to go beyond the 
experience of the five senses,} and their materialism was despised 
by him. He condemns their Ataeism § which is consequent upon 
the beleif that the present course of life is real and permanent. 
He says that they cannot understand the fact that the present 
stage of life is only a pretiminary step for something higher 


* The following is the general tenour of his criticisms :-- 


"T 


“pot dard шдет gb SUSIE acvevcemr i", 
" esae. eco д9 da pes Gari", [ ewe", 
' iom elcew Qui Dus Cuur”, or " шг Фошетотж Gurus s 


"n 


“AGIDI е ang L'a Lm awemi", O epxansserQu уеде 
" e» sue BG sip dom zmysems voewi"’, [apes E 
H 52025855 #50) пә aye (SG Ld", 
"aga2umg uc. Qoi» = 92001 да) оа) esa", 
"Sas Ip 40 вт єз o QufluOsTt ss aso тей ий '!, 
EM S DAD ТООСУ, e — scu 0ш rorat '', etc. 
ри ger Co swank 4335 m 3o uos Bap 
soa Gs sganisa sms saw Ose fdstisa ''. 
—Ж5 5052 Rashes Stanza 9. 
( "sen аш Орше д 195540 Cosas 
ишао вет eg Usum LASS 
sæ Qura бет Biv geri дт 6 Seno 
run tae Seine se; aman” 
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beyond the so-called death 4, that should be attained by our 
Strenuous attempts in the right direction. And he had abso- 
lutely no hope of convincing them in arguments that they were 
wrong, and that such an attempt would prove futile is express- 
ed very beautifully in the following stanza. 
“ & eve Gb. GOI 5: e)n e».oemus 
= eGen Qu я5 Оил sc Ое paGunp 
usearfiser ei Gofl © seront) 
Слаб see Fag Qumi seauGw"’. 
— 97те $ Ssmus neos Stanza 3. 
Many are the uses of St. Appar's Devaram to a reader 
whether he is a Saivite or not. Yet what is most interesting to 
any student of our literature who may have a chance of going 
through St. Appar's Deváram is the personality of St. Appar 
as revealed by his poems. 
E. N. T. 
PART 1, Finis, 


—— 


$ "9 n VLL exi Qui ujex i iD 56m ex) 

muisgig anf Сви о Qon атс ті 

еф ($m Gur поні b gy отаца 
e ParensatCins ative 8 э en 

up рие ugyo ss woMesyce 
PITTIL р Himumnaw «906 g T: 

Bo о0о Qa petiuit iati Gera 
CLeyCu@auer gspi gern”. 

— fgs tai says fini item 5.5 Stanea 5. 


MY MASTER'S VOICE. 


-—— 


PART IH. 


THE GURU AND THE ISHTA DEVATA. 
(Atmasan:yama Yôga). 


* Take from the Harmony a single tone— 
" A single tint take from the Iris bow, 
* And lo! what once was all, is nothing—while 
“ Fails to the lovely WHOLE one tint or tone!" 
—The Veiled Image of Isis (Schiller.) 

That which people call ‘ renouncing ' 

is truest ‘ grasping’ be thou sure. 
None indeed becomes ‘God-Grasper’ (Yógi) 

who has not grasped and ‘renounced’ the thought-making Mind, 
* Nahya samyasta sankalfo Yógi bhavati kachckana ". 


In the first part of this exposition of ** My Master's Voice” 
or “the silent teaching of the one Guru” I called pointed 
attention to the preliminary perfection of Discipline involved in 
Karmasanyasa yoga which the spiritual aspirant must undergo 
to qualify himself as Disciple to receive the initiation into the 
Higher Mysteries of Life. 

‘Tue First Stace is Sravana, graduation in which in- 
volves the clearance of al] doubts and misapprehensions of the 
mind by instructions received from the Guru. This is the FIRST 
Diksh@ ЅТАСЕ, and equips the pupil with clearness of under- 
standing. 

Tur Second Stace is Manana, graduation in which in- 
volves the clearance of all delusive appearances or vain imagin- 
ings of the Thought-making Mind which are not in accord with 
the Great and Kternal Facts of Existence and a consequent 
apprehension and clear expression of the truths or meanings of 
facts in language which at once becomes the slave of Thought. 
Se that all Vieshepasm is destroyed. This-prepares the path for 
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fullness or perfection of understanding by the worship or Upa- 
sana of the /shla Devatd, which helps the cultivation of the Will 
to a very high degree. 

Tue Тнар Stace is Nidhidhyasana, graduation in which 
involves the elimination of all incongruous eleme its in Ideal 
building which lead to the entertainment of what is commonly 
called “ impractical ideals "—a negation in term, as ail ideals 
have to be realised or are built up for realisation and not for 
dilly-dallying. Even the highly cultivated Will and perfected 
understanding of the pupil who has taken his degree in the 
first two stages above mention:d are apt to flounder, when he 
begins to pull down his own previously formed habits of the 
mind and rebuild his character after the кеа! he has imbibed 
and worshipped. ‘“Character-building " is even more difficult 
than “ Ideal-building " as the former involves a fundamental 
alteration in the formation of one's self. It amounts to a Spiri- 
tual TRANSFORMATION and this the advanced pupil cannot accom- 
plish without the aid of transformed souls who have realised 
the Truth in their own individual lives. This is called 'Sat-. 
Sangam. This is the apprentice course, which the pupil after 
his graduation inreceiving instructions and in mastering the 
general theories in the Science of Life must necessarily undergo, 
to make himself sure that "theory and practice " do not differ 
from each other and cannot possibly differ in the Great and 
Practical Science of Life. It is the most exacting of all Exact 
Sciences and until one has graduated in Nidhidhydsana or the 
Assimilation. of Knowledge, he has not qualified ‘himself to 
enter the stage of Discipleship -which qualifies him: to receive 
the Higher Mysteries. Here again he is guided mostly by his 
cultivated Will (made perfect by the worship of Ishta-Devata 
or. Upasana) purified and made constant by intercourse with 
realised Souls (Sat-sangam). Manana and Nidhidhydane 
therefore.are mutually helpful, just as at an éarlier'stage, 
Sravana and. Manana were found to be mutually helpful. 

With his completion.of the apprentice course or sat-sangam 
our pupil has attained to that stage of preliminary preparation 
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when he becomes a fit subject for initiation into the Higher 
Mysteries of Life. The transition stage from Pardksha to 
Aparéksha however is marked by another obstacle which 
neither Guru nor self-effort can remove. ‘(he Karma of the 
disciple must have become ripened by this time, so that it may 
fall off of itself like the full-ripe fruit which falls off leaving its 
stem. The one only way to get over this obstacle is to work 
off one's Karma with a will, by making life and thought more 
intense and less diffuse. Indeed the brave Yoógin who is deter- 
mined to take the Kingdom of God by force, makes a violent 
—by which is meant nothing more than a truly valiant, effort to 
work out his KARMA. 

It is quite true that “the Kingdom of God often suffereth 
violence and the violent take st by force! But the force they 
employ is not outward or outgoing, but inward or drawing 
more and more within by the intensity of the concentration they 
practise. One indeed cannot shirk the debt one owes to past 
Karina which has begun to fructify: but one can surrender 
oneself wholly and let Karma, work its course or pay itself 
without one's helping it in taking account. There is at the 
present moment a Yógin at Negapatam who has turned “ the 
current that knows its way ” entirely inward, leaving the body 
absolutely to take care of itself. For nearly two years now he 
has neglected to minister to the wants of his own body remain- 
ing ever in samādhi or intense union with the Antarlakshya of 
his Heart and Soul: Though utterly neglected by him, the 
body yet lives in utter defiance of all the conventional laws of 
body and life; but in due obedience to the eternal laws. 

The Guru at the disciplinary stage of ‘Karmasanyasa’ 
leads the soul (Jiva) up to the 7s/a-Devata—the abiding Light 
within it being that which is the eternal witness of all action 
without its ever partaking of the fruits of action, The /5//а- 
Devata again when the w^àsa£a has attained to oneness with it, 
leads the cultivated or grown up soul to the company of 
Masters or Sat-sangam that it may learn the oneness of the 
subjective and objective realisations from the example of their 
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life which it cannot itself supply. When the Guru and the 
lshta-Devatá have completed their work with the pupil who 
has taken refuge in them, the lessons of Dharma and Updsana 
are completely learned and there remaineth yet the obstacle of 
KARMA alone which none can help the pupil to get over, except 
himself and that by the intensity of life which he by his prelimi- 
nary training is able to live, without, of course, breaking the 
thread of consciousness, which to him is Death. The unbroken 
thread of consciousness is the all pervasive thread-line (Brahma 
5га) which threads the incidents of one's life from its first 
beginnings in the remote past which is anterior even to the 
Birth of Time, to its Last endings or “the Final Goal” which 
is “ the Home of the Lord.” 

All Sadhanas are but various devices, systematic and 
well-arranged, for attaining the necessary discipline and the 
consequent will-power necessary to control the modifications of 
the Mind. This is what the Science of Yoga teaches. “ Ydca 
is Cuitta-VeitHy-NiropHana” says Pataiijali Bhagavan, the 
accomplished author of the Yoca SürRas. But “the modifications 
of the mind"—-the thought-making mind—and the laws that 
govern them must first be known and fully ‘grasped’ and 
assimilated before any intelligent attempt can be made to gain 
control over them. Sravana-Manana-nidhidhyasana leading 
up tothe Yogzasamyama siddhi are the means to attain this 
necessary knowledge. The full control is not attained until the 
Samadhi State of Knowledge, with its 25 angas and sixty 
states, is fully entered into and the whole field of consciousness 
is thoroughly investigated and the ‘field limit’ transcended. 
The transcendent state or Final Realisation, Dakshinàmürti alone 
can teach. It is in fact no .Sfa/e—it being a transcendence of 
all states. ° When the Immanence of God is realised, the Ishfa- 
Devata merges in the Jiana Guru or Da/kshinamürti, who is the 
Guru of all Gurus. 

I say ‘Guru of all Gurus, because the Path of Realisation 
is an immense and infinite process, which the Initiate may not 
be able to realise all at once. For such, it is, for the sake of 
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convenience, divided into easy stages, all which merge one into 
the other, and therefore do not militate against each other. The 
Mumukshu will, however be well-advised if he sticks to a given 
path without turning his back on it in favour of another when 
he has proceeded half-way. All paths lead to self-realisation 
when pursued and persevered in with a wiLL which takes no 
defeat and uses them all as stepping stones to rise above one's 
own limited and therefore weaker self. All limitations are so 
many weak points in the armour of one's self and every defeat 
is an indication of the defect in the shield which the Yogin must 
set about mending or ending without much ado. 

A student of Brahma Vidyà who says that he has been initi- 
ated into the mysteries of Vedànta by his Paramahamsa Guru 
and that for fifteen years he has been worshipping his Ishta 
Devata which is Dakshinamirti, wants to know how to attain 
to Mano-laya. Неге one must make oneself sure of the prelimi- 
nary facts, which for the sake of clearness I reiterate more fully 
below :— 

Firstly,—the student must make himself sure that the Science 
he is studying is Brahma Vidya and that there is nothing 
imperfect in the Sravana he has gone through. He must 
have beard from.the Guru all that he has to hear on the 
subject of his study, which means a long course of attacu 
ment and apprenticeship to the feacher involving the resi- 
dential principle and the exercise of personal influence 
through character-building in teaching and watching the 
expansion of Soul. 

Secondly,—the novitiate must make himself sure that he has 
understood what he has heard which is the process known 
as manana. 

Thirdly,—the novitiate must make himself sure that he has 
assimilated the teachings of the Guru by living up to the 
principles of the precepts in his every-day-life, so that in 
due course he becomes saturated, so to say, with the 
teachings of the Guru. Then and then only is he fit for 
Initiation. Otherwise the process of initiation will do him 
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no good but may, on the contrary, do him infinite harm by 

his misunderstanding the meaning of the words and sym- 

bols of Initiation. 

When the preliminary foundation is thus well and truly 
laid, the initiation into the higher mysteries hardly ever fails to 
produce the intended result. 

When a student says that he has been only initiated into 
the mysteries of Vedanta by his Paramahamsa Guru and that. 
as a result of such initiation he has been worshipping Dakshina- 
marti as his /shfa-Devaía, the inevitable inference naturally 
follows that his theoretical knowledge is complete and that his 
efforts to reduce the theory to practice has been stretched over 
a period of 15 years. 

But when he asks one “how to attain Mand-laya?” he 
stultifies himself, for the worship of the /shta-Devata (and that 
Ishta-Devata being Dakshindmart:,) presupposes that he has 
been duly initiated into the mystery of the process which result 
in Mané-laya. For Dakshinamürtt is the Devata of the Asi- 
padha Mantra. 

All Mantras have but one object in view: it is making the 
mind one-pointed and causing it to flow in a continuous current 
through that one poirt to the total exclusion of all other points 
of exit. When the mind is so concentrated and directed towards 
the predetermined goal or Mantra-Devata, the effect must 
inevitably be the merging of the Mind in the Devata-form. 
The worshipper and the worshipped become indissolubly one, 
and the burden of leading the Mind onward henceforth rests 
on the Ishta-Devata, which in obedience to the Law of its own 
being, is bound to lead him on and on to the ultimate goal. 

The only power which can successfully way-lay him and 
prevent his further progress is the Law of Karma, which when 
his previous actions are ripe for harvest, wil] insist on his 
reaping the same as a preliminary to further progress. Even 
here, if the Ishta-Devata is truly and rightly worshipped and 
the oneness of the worshipper with the worshipped is steady 
and indissoluble in al] states of consciousness, the /shta Devatà 
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will stand surety for him and afford him the means (by the right 
of his past achievements ог siddhis in the path) of paying his 
debt to Nature (i.e. the Law of Karma) and thus help him on 
(bycertain Siddhies) in the path of realisation. 

The life-story of Sri Chidambara Svamigal the great 
Ascetic who built the renowned temple at Tirupporür (in the 
Chingleput Dt.)is to the point and aptly illustrates the mean- 
ing of the above. His Guru noticed his intelligence while 
going his round for Bi/tksha and beckoned him to approach 
him. But the man was a scholar engaged as a tutor in a vil- 
lage where he was greatly honoured and respected. His pride 
of learning prevented bim from obeying the beck and call of 
the Guru and so he slighted him. But the Guru perceived his 
weakness, and intending to cure him of his pride of learning, 
found faults in his teaching and challenged him to prove that 
he was in the right. The scholar accepted the challenge, found 
himself thoroughly routed in the learned contest, and as a 
result of his inglorious defeat he recognised him as his Master 
and Guru. Тһе pride of learning quelled, the scholar proved'a 
most apt pupil and he was soon initiated into the “Higher M ys- 
teries "—the Idea! placed before him for realisation by his Guru 
being the highest. The disciple readily grasped the mystic 
meaning of the Guru and clearly understood the Jdeal placed 
before him. But when he began to realise it, he found that all 
his efforts were frustrated and he bitterly complained of this to 
the Guru. The Guru tested his methods of practice and finding 
no fault therein enquired of him whether he has practiced Mürti 
Dhyana and if so who and what the Murtam was which he 
has been worshipping and meditatating upon. He confessed 
the truth and said that he has meditated on Madura-Minakshi 
Amman as his Ishta-Devatà. Tbe Guru immediately told him 
that he had nothing more to teach him, but that he must go to 
the presence of his /s/rfa-Devata and there realise the Highest 
Truth he has taught him. He accordingly went to Madura 
and prayed to Sri Minakshi Amman to grant him the boon of 
Highest Realisation as taught him by the Jñära Guru. 
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The Holy Mother mace Herseif manifest to him and said 
She would grant hiin the boon on his implicit obedience to Her 
behests. -The worshipper yielded himself up to his Ishta- 
Devata and She, the Holy. Mother, granted him then and there 
the Highest Realisation of Truth Absolute but bade him go up 
to Tiruperür and there build a temple to Sri Subrahmania оп 
the hill there. This command, the realised soul readily took 
upon himself as à supreme vow, and he simply went there and 
did the work, overcoming all obstacles and achieving the object 
of his visit to the spot by his indomitable will and energy with 
no other help than that of the Grace of his Ishti-Devata which 
was all-sulhcient for anything and everything he willed. The 
Holy Man's Aarma lay that way and his Ishta-Devata simply 
stood surety for him and set him about working his karma out. 
Jt is impossible for the Guru to initiate the pupil into the 
Higher Mysteries if thc foundations are not well and truly laid; 
and if after all that has to be done by nature of self-effort, has 
been well and truly done, if ne finds that there is any residuum 
of Aarma which needs to be washed out, he will direct him to 
his Ishti-Devata who alone can and will guide him through the 
labyrinthean maze of Aarma unharmed and untouched by the 
actions he may find himself compelled to pertorm in working 
out his past karma. Great souls and world-workers like Ѕай- 
kara and others also did all their work by the aid of the /s/fa- 
Devatā who alone has the power to grant Nishkarmasiddhi. 
Hence the all-absorbing importance of the Ishfu-Devata to the 
Yogin and disciple who will be saviours not only of themselves 
but of the world. For there is no saving of one's soul without 
saving the world. The evashti and samashti are both bhavas 
and you cannot transcend bhava by working at /'yas^[i alone. 
It. (individual development) is only a training ground to tackle 
with the larger SELF in the Samashti world. Individual Freedom 
or Jivanmukti is possible only with Universal Freedom (Para- 
mukti) and the enfranchised soul has no other purpose on earth 
but to work for the Progress of the World according to God's 
own mysterious purpose. "My Father works and I work”; 
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is ever the motto of the enlightened and enfranchised soul on 
earth. Aum. 


PART III. 


(Méhshasanyása Yoga). 
" So have I writ its wisdom here,—its hidden mystery, 
For England; О our India ! as dear to me as* She' 1" 


К. S. Š. A. or “WINNING THE SPURS." 
Kumara-Gurupara Satyananda-Santi-Avadhuta-Sakshi Diksha. 


—— 9 —À 


To THE Gop-ENLIGHTENED HiEROPHANT 
Sri Sri Sri ViRAJANANDA SVARÜPATMAN 
TENDING THE ÁrTAR-FiRE or Gop AT THE Hoty SHRINE 
Or ВнАклт1 МАТА iN THE ANCIENT Bur 
Ever-New Tempe (PRANAVALAYA) 
Or PnaBUDDHA BHARATA 
NURSED IN THE Lap or МАҮАУАТ1 
IN THE DaksHiNa PARISA 
Or Himavan, 
This “nice article" from the INFINITE STORE 
Or Sevr-Expentence, ‘I,’ an "offering made" afore, 
As А Lovixc TRIBUTE AND ABIDING TESTIMONY TO 
Tur Livinc Power or THE Son оғ Сор on EARTH. 
Aum Saravanabhava-Namónamak. 

‘Tbe Kingdom of the World is become the Kingdom of God and His Son'—Rerelation* 
lt was Monday, the Day of the Moon, sacred to the abiding 
Deity of the reflecting Mind. The body was writhing under rack- 
ing pains, due to a neglected wound which has developed into a 
troublesome lacerating sore. The nerves were tattered to pieces 
so to speak: but the purified mind reflecting the self-effulgent 


* The text of the Sermon in the Coronation Durbar Camp preached 
by the Bishop of Madras at Delhi. 
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rays of the Atman was calm and serene, and refused to be 
disturbed by the agonies of the body. I have for twenty years 
now worked on the principle that * Our Theism is the purific- 
ation of the Human Mind ".* Chitta Suddih is the primary end 
to be attained and the ultimate aim of all religious disciplines 
known as Stksha and Diksha. When this is obtained “ the 
Kingdom of God within " must open the gates. As the Svàmi 
Vivekananda has sweetly sung, — 
“TO ME THEY OPEN MUST.” 

And the Prodigal’s Voice is heard by the Mother who 
quickly responds to "the knocks at the door ” of Her Son who 
crieth aweary,— 

“ Open the Gates of Light, O Mother 
To МЕ Tuy rinED Son! 
I long, oh, long to return Home! 
Mother, MY PLAY IS DONE." 

When the Prodigal set out on his wanderings he hoped to 
have an easy time of it; but bitter experience taught him a 
good lesson. Не now realises t that it is not he that went out, 
but it was his Mother who sent him out іп the Dank to Pray. 

The inspired lines of the Svámi Vivekánanda describing 
the bitter experiences in the world of THE WANDERING WAYWARD 
SOUL are most beautiful and record the universa] experience of 
all enlightened souls. They will bear repetition and I beg to 

* "Purification of the Human Mind” Chitta suddhi :—ef. Bhagavad 
Gità xvu, 16, 17. 

“ Serenity of soul,'benignity, 

Sway of the silent Spirit, constant stress 
To sanctify the Nature,—these things make 
Good rite, and true religiousness of Mind." 
“Such threefold faith in highest piety 


Kept with no hope of gain, by hearts devote, 
Is perfect work of Sattvan, true belief."—Sir Edwin Arnold, 


t Cf. B.G. хуш 61, 62. There lives a Master in the hearts of men, 
Maketh their deeds by subtle pulling strings, 
Dance to what tune He will. With all thy soul 
Trust Him and take Him for thy succour, Prince ! 
So—only so—Arjuna !—sbalt thou gain— 
By grace of Him—the uttermost repose, 
The ETERNAL PLACE !"—Sir Edwin Arnold. 
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quote them as describing the life-experiences of One who has 
KNOCKED AT THE DOOR until it has opened. 
“ You sent me out in the DARK to PLAY and wore a FRIGHT- 
FUL MASK, 
Then Hope departed TERROR came, and Pray became 
a Task. 
Tossed toand fro from wave to wave in this SEETHING 
SURGING SEA 
Of passions strong and sorrows: deep, GRIEF ts and Joy 
to be, 
Where life is living death alas! and death, —who knows 
but 'tis 
Another start, another round of the oLD WHEEL ОЕ GRIEF 
AND BLISS ? 
Where children dream BRIGHT, GOLDEN DREAMS too soon to 
find them pus, 
And aye look back to Hore long lost and лк a mass of 
RUST!” (Cf. B.G. Arjuna-l'ishadayosa). 

From such an experience of the world of sense one must 
sooner or later, sooner than later, GET TIRED, though the моток- 
WHEEL of recurring births and deaths “rushes on and оп” 
unhindered by the woeful cries of victims crushed beneath its 
maddening rush, and unhampered by the victory of those who 
with the motto of * Dare АМО Do ” graven in gold in their heart 
of hearts, do boldly jump out of it and escape its onrush know- 
ing that “Fis but delusion's toy, false hope its motor ; desire 
nave; its spokes are giief and joy ", and that sticking to it 
will only end in *] go adrift and know not whither.” They 
leap out of the rushing “ motor-car" with the magic name of 
Mother (Sri. Matre) in their heart and the heart-rending cry of 
Grief and Pain endured in their lips 

“let nevermore delusive dieims veil off 
‘Thy Face from Me.” 

Ihave realised so far, and realising laid the racked body 
down at the holy feet of my Guru with the mystic words re- 
sounding from the cave OF MY HEART MADE WHOLE, — 


MY MASTER'S VOICE 9t 


APEA A * Mv Pray 15 pone!” 

“BREAK MY CHAINS AND MAKE МЕ FREE!" 
when lo! I saw the Spirit ОҒ tHe Guru in Glory decend on ме 
fluttering like dove its angel-wings and whispering unto my 
hearing car “тне ETERNAL MESSAGE OF THE SriniT " in mystic 
tones that iN THE Music or the Ѕрпгкеѕ alone abide. 

l HEARD IT WHISPER®: “Spero Meliora" —"| HOPE FOR BETTER 
THINGS.” 

The “ Sanyàsin's Invocation " to the Spirit of the Svamiji 
has come to pass! ‘The Master of Vedanta’ has come anew, 
showing yet not showing,f but revea/ingt “the One only without 
a second" — "the Great, the Pure, Eternal Atman, above the Мӣуа- 
woof of thought and sense." From that Height, inaccessible to 
thought and sense—a height hard to understand but easy to 
realise, came the heavenly voice of S&idha-hosis singing in chorus 
the Praise of Him 

" Who ever in Grace shields them enfolding 
That 'th unfaltering Faith pray to Him bebolding." $ 

1 hailed lim as the Sou of God, the Great Teacher who 

preacted the Truth to the Father of All—Kumara Guruparan ; 


— 


* (f. “Curam crater urga eeu 
тал! sn sGare? Ga Qv орь gow i a eporGer 
garden Ges ug sflsar erem Gan ітетет 
radan алтат ех ә any gal evteos pam m [5 
Sayan Osr au и)! cc sgg arm sásraGasac. e». 
штел рі Iurar «оп п.о emailer gerere Lig. ad. 1-6» m$ s 
e атыўа» Susa avc». mates Amer eter Ams emu! 
ainemidlans adea». Cura ела: 0а ecamipuncaer wu wur S 
боша cr а| ira Danga ari eunp ema BG smor сәт ep Os ү 
+ Compare, ‘sr G4 ums 8s Gani пт sem ew '—St. Tirumülar. 
1 Cf. B. G. xviii, 20. 
* There is * true" Knowledge. Learn thou it is this: 
To see one сһапбе!еѕѕ Life in all the Lives, 
And in the Separate, One Inseparab'e."—Sir Edwin Arrold. 
§‘sursaut aapssepéssusosramo melumsasa» sus 
=пШиаев 
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And He showed me the Mother in Love resplendent putting off 
the “ frightful mask " She wears to the world and worldly in 
Her play of the World or Lila. Hence Her secret name Lalita, 
itself an epitome of a Thousand mystic names known as 
Rahásyanümava[:. | 

“Най Kaivalyapahladhayini ! Най Satyanandasvarüpini ! 
Hail Sántasvarípà | " my soul in ecstacy cried, as I was being 
so lifted up above the world of thought and sense perceptions 
and so fast that I hardly felt the separation of the five sheaths 
(AéSas) which I saw fall off before the “seeing eye", as dried 
leaves in autumn fall off the tree!—And I stood alone and 
naked (Avadhita), shorn of all the encumbrances that are of the 
earth, earthy, shining in the unlimited Glory of Self before the 
Holy Mother, the Witness-eternal of Her benign and seli- 
effulgent Glory robed in thé mystic Light of Kevalam, Satyam 
and Santam. Thus did I in mystic-form of yore, receive my 
last Diksha from my Guru in the Full Presence of the Holy 
Mother, and ¿sving the life of Diksha or ‘Dedicated Life’ I had 
my Reward in the words of the Great and ever present Siddha 
of this Tamil Land, St. Tirumülar who in his Zirumantra 
says: 

* The products seven in primal energy merge 

The producers seven as the Light of Heaven emerge 
When at last the subtle relation of cause and effect cease 
Lo! Thy Reward! A universe all full of peace!" 

The racked body which 1 Jaid down, as ransom at tbe Holy 
Feet of my Guru, was at once transmuted and transformed by 
the touch of His Holy Feet, into the risen body of Resurrection 
in Glory clothed. This is the simple story of the Final Diksha* 
or Dedication which 1 in due form received in the mystic Cave 
of the Heart (Guha) wherein the Kingdom of God abides, from 
the abiding Deity therein, and whenever any earnest soul 
appeals to the Dweller in the Cave (билан), 1 feel the whole 
essence of it enter my heart, givi..g rise to spiritual experiences 

* Nirvana or Avadhi.ta, it is often called but the test itself must be 
actually zone through and /ived which cannot well be described. 
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which lift up one above the sense of cne's body (physical) 
letting the Daharékas a mingle with and merge in the Parama- 
kāša. And when “the Kingdom of God within Man "—I mean 
what Jesus meant by saying “the Son of Man ", the heir of all 
the ages and of Humanity as a whole—mingles with and 
merges in “ the Kingdom of God without ” (as milk with milk 
or ghe. with ghee), I involuntarily take refuge іп the Lord—the 
Son of God who is both Sakaja and Nishkofa—muttering to 
myself the mystic letters and meditating on the spiritual 
meaning (Lakshyartham) of the words Kévalam, Satyam, 
Santam, Avadhita Sakshiht” (“FL Brahmakevalam, 8 Sakala 
Püranam, VÀ Santihpatnisamedah, УҢ Amritatmasvarupa-Ava- 
dhutasákshih—ltih Diksha.”) Live the life dedicated to the 
Realisation (1) of Kaivalyamukti or Freedom Absolute, (2) cf the 
Perfection of Form in All forms, (3) of the Peace that pasceth 
understanding and sticketh to thee with the faith and devotion 
of a wedded wife (Dkarmapaini,) and be the Eternai-Witness of 
the Immortality of Soul (which is never born and which sever 
dies), shaking off all the shining shackles of thought and sense 
perceptions that dim the Soed-vssion of things fer se!—' This be 
thy last and final test of Life on earth or heaven,* ever in Action 
Resting and in Inaction or At Rest Evolving that spiral light of 
Progress which giveth rise to the Mystic Dance of Nataràja the 
world-moving Force which moveth all, /tse/f unmoved. Aum 
Ananda NateSaya Namah. 

Thus instructed, I fought and won,t in the BaTTLE-FIELD of 


* Nisharnasiddhi vide B. С. xviii. 49. 

ў “ Fought and won"—Cf. В. С. XVIII, 50-59. 
“ Learn from me, son of Kunti! also this, 
How one, attaining perfect peace, attains 
Branm, the supreme, the highest height of all! 
* Devoted— with a heart grown pure, restrained 
In lord y self-control, foregoing wiles 
Of song and senses, freed (rom love and hate, 
Dwelling 'mid solitudes, in diet spare, 

With body, speech, and will tamed to obey, 
Ever to holy meditation vowed, 
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EVFRY-DAY-LIFE, “forging rovERTY* into srurs,” by the Fire 
oF Penance in the transforming LicHT оғ Grace; and with it 
my Diksha name and fame—and shame too, if shame it be to 
steadfast stand һу TRUTH t and suffer all it RN rather than 


From passions liberate, quit of the self 

Of arrogance, impatience, anger, pride ; 

l'reed from surroundings, quiet lacking nought— 
Such an one grown to oneness with the braun ; 
Such an one, growing опе with Brain, serene, 
Sorrows no more, desires no more ; his soul, 
Equally loving all that lives, loves well 

Me, Who have made them, and attains to Me. 
By this same love and worship doth he know 
Me as 1 am, how high and wonderful, 

And knowing, straightway enters into Me. 

And whatsoever deeds he doeth—tixed 

In Me, as in his refuge—he huth тоюп 

For ever and ever by My Grace 

Th Eternal Rest! So wis thor ! In thy thoughts 
Do all thou dost for Me! Rerounce for Me! 
Sacrifice heart and mind and will to Mc! 

Live in the faith of Me! 1n faith of Me 

All dangers thou shalt vanquish by My Grace ; 
But, trusting to thyself and heeding not, 

Thou canst but perish! 1f this day thou say'st 
Relying on thyself, “1 will not tight ! " 

Vain will the purpose prove! thy qualities 
Would spur thee to the war............ 

* +The poverty ideal’ is meant. It is the Greatest incentive to work 
and faith. cf. * Blessed are the / eor, for they inherit the Kingdom of God." 
They are ‘foor’ who really haven't the ‘1’ and * My ',—the aggrandising 
and appropriating principle in man, called Ahankara, Mamakara. 

f Truth = “ The 1ruth of Truths,” iz, Abide in the plighted Word 

of the Lord": vide, B.G. NVIII, 63, 64. 
* Thus hath been opened thee 
This Truth of Truths, the Mystery more hid 
Than any secret mystery. Meditate! 
And—as thou wilt—then act ! 
Nay ! but once more 
Take My last Word, My utmost meaning have! . 
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break one’s Diksha-vows and prove a traitor to the TEacuiNcs ОҒ 
THE Lorv® and one's own TRUE SELF. which is no other than 
the Lonp. 


This is the Story of My Кғремгтіох in brief! “ rIcar it then 
prithee" t (Abhivadaye étc.) and bless THE SOUL REDEEMED while 
tending the Fire of God in Earth or Heaven! Aum Tat Sat!+ 


Precious thou art to Me; right well-beloved ! 
Listen ! I tell thee for thy comfort this.” 

Cf. also Jesus ‘saying, “If you abide in my teaching, you are my 
disciples indeed, and you shall know the Truth and Truth shall make you 
tree.” (John viii, 31 32). 

$ The teachings of the Loved: "—D. С. NV, 65, 66. 

“Give Me thy heart! adore Me! serve Me! cling 
In faith and love and reverence to Me! 
So shalt thou come to Me! I promise true, 
For thou art sweet to Me! 
“ And let go those-- 
Rites and writ duties! Fly to Me alone! 
Make Me thy single refuge ! I will frec 
Thy soul from ail its sins! Le of good cheer ' " 


t " Here st then frithee.”--Cf. В.С. XVIII, 68, 69 and 70. 
* But, wherever, "mid the flock 
Of My lovers, one shall teach 
This divinest, wisest, speech— 
“Ceaching in the faith to bring 
Truth to them, and offering 
Of all honour unto Me— 

Jato Brahma cometh he— 
Nay, and nowhere shall ye find 
Any man of all mankind 
Doing dearer deed for Me ; 
Nor shal! any dearer be 
In My earth. Yea, further more, 
\Whoso reads this converse o'er, 
Held by Us upon the plain 
Pondering piously and fain, 
He hath paid Me sacrifice!” 


1 “ Aum Tat Sat!" —Vsde Bhagavad Gita XVII, 23-27. 
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N.B:—vide “Lo! what wonder this! The working of the Lord!” 
appearing in the Vivekachintamagi Vol. xx p. 140 (August 1912) for the 
Vision of the Lord and the Diksha :— 

*. 
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C. V. S. 


THE * AGAMIC BUREAU " NOTES. 


I. Saiva Movement. 

At 5-45 p.m. on Saturday, the 3rd instant, a public meeting 
was held at the A.G. M. School Hall, Chuki, under the aus- 
pices of Saiva Siddhanta Maha Samajam, when Mr. T.V. Kal- 
yanasundara Mudaliyar delivered an eloquent address on the 
above subject. In the absence of Mr. M. S. Purnalmgam Pillai 
who was suddenly taken ill, Mr. J. M. Doraisvami Piliaj, Ex- 
Editor of the Siddhania Dipik® was voted to the chair. The 
audience was fairly large and the lecturer spoke for nearly two 
hours. From the beginning to end, the lecturer controverted the 
Vedantic fundamental theory that God and man were identical. 
He explained the fallacy in a clear form of questions and ans- 
wers, just as an average student was taught by teachers of the 
Siddhanta and the Vedanta schools. The examples quoted by 
the latter class of preceptors, viz., that of a cord looking like a 
snake for a common passer by at a dark hour and that of 
comm on gold ornament being able to be converted into gold as 
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once before, were quite baseless as under proper tests, they felt 
down to pieces. That everyman was God could not be eeüces- 
ed in the light of the several various actions which mankind 
were doing in the past and in the present. If man was God, 
how did ignorance prevail asked the lecturer. The preaching 
of the Vedantins that man was God and God was man was 
tantamount to atheism and nothing more, in as much as 
that data conclusively led to the belief that neither heaven 
nor hell could exist, neither virtue nor vice needed to be 
cared for. Such doctrines of fallacy were, he added, the charac- 
teristics of that school of men who call themselves Vedantins 
in Southern India since a close examination of the primary 
principles of that faith as expounded by the illustrious preach- 
ers of the Northern India would result in the discovery that 
their principles were akin to the Siddhanta school doctrines. 
In the end, he emphasised on the fact that God and man were 
clearly separate ones, that, though separate, they were 
close to each other, so much so, that they were neither one nor 
two. This basis led to a most moral and spiritual life proving 
the religion to be a practical one as under other circumstance it 
would be most impractical. Messrs. J. N. Ramanatham Pillai, 
D. L. Rao, (a Christian), Sachidananandam Pillai, B. a. Srini- 
vasam Pillai and Athimüla Mudaliyar spoke in full support of 
the lecturer's views and with the concluding remarks of the 
chairman, the meeting terminated. 
* 


. > 

The lectures delivered by Mr. P. Muttiah Pillai of Tuti- 
corin :— Оп 22 June, he delivered a lecture on ‘Siddhantam ' at 
Tinnevelly. On zoth July, he delivered a lecture on the 
* Duties of human beings " at Valivalam Brahma Jñāna Saba 
under the presidency of Mr. A. Nilakantha Sastrin; on 22nd 
and 23rd July, he delivered lectures on ‘God’ and 'CwrerGuero д? 
бп өт а) o at Melaichivapuri Sanmarga Saba under the presi- 
dency of Mr. Kamesvara Aiyar and Mr. Sundaresvara Aiyar 
respectively. 
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The tenth anniversery of the Colombo Vivekananda Society 
wms held on 28 July and we are in receipt of a copy of the 
Report. We are glad to note that there were 39 weekly 
meetings held during the year, 15 of which were devoted to 
lectures in Tamil and the rest to the study of Tiruváthavürar 
Puranam or other writings of religious teachers. We hope 
that the Managing Committee will soon procure a permanent 
building for the socicty and will work hard for the benefit of 
the world. 

.*, 

Under the auspices of the Literary Union, Chulai, a public 
meeting was held on Saturday 31st instant, when Mr Srini- 
vasam Pillai delivered a lecture on “ which is religion." Sriman 
Ashtavadhanam Poovai Kalyanasundara Mudaliyar was in the 
chair. In the course of the address lasting over two hours, 
the lecturer quoted practical instances where the generality of 
mankind never care to know what religion is and much less 
which the proper one is. "There were, he said, people who held 
different notions and who would not stoop to be convinced 
about the necessity of religion. Prejudices of persons and 
castes worked a great deal in the hearts of many, and that was 
a stumbling block to the progress in that direction. He refer- 
red to that verse in Tayumanavar where the immortal saint 
described the true nature of a religious man, how he would get 
afraid of his own future while making enquiries and finding the 
truth, as to who man was, and what man should do, to attain 
bliss in the other world. lle concluded that that was the true 
religion which was comprehensive of all the essential truths, 
only parts of which were the total doctrines of several religions 
of the world. In his concluding remarks, the chairman observed 
that viewed from every standpoint the Siddhanta religion com- 
prised the truth of all religions and would thus be termed the 
universal one. People should go in for the study of such reli- 
gious works. The generality of men at the present time, took 
delight more in abusing other faiths without caring to read the 
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several books explaining the thoughts of the schools, He ex- 
horted the audience to study our " Agamic Review” and “Si 
dhantam” published in English and Tamil respectively as thes 
contain original and wise contributions pregnant with food for 
thought. Siddhantam meant the end of religion and nothing 
could be above it at any time. With the usual vote of thanks 
proposed by the Secretary of the Union, the meeting ended. 


II. Current Literary Activities. 


Kalamegam, the Anglo-Tamil fortnightly which was pub- 
lished at Singapore now hails us from Karikal as a weekly. The 
talented editor Mr. V. Muthukumarasvami Mudaliyar, B.a., conti- 
nues to be the editor and we are glad to observe that the paper 
will surely add to the literature of South India. Written in 
elegant and chaste Tamil pregnant with high moral and 
spiritual teachings, the journal will ere long, we hope, stand 
prominent amongst the Journals of that sacred language existing 
in the Presidency. Many of the leading articles written by the 
editor himself expose very clearly the present sad pictures 
of the South Indians in their view towards the national and 
religious advances essential to the growth of the country and 
its people. Translations from the sacred hymns of the great 
saints of yore appear with their texts in Tamil invariably in 
every issue and the great social and highly adored history of 
Sávitri is related in parts. We are glad also to observe that 
the editor finds place for local and foreign news—important 
informations of the v:eek—to satisfy such of the readers who 
hanker after the worldly news while having a glance at papers 
of this kind. Begun with the best of interests, sincere at 
heart, patronised by such highly religious worthies as His 
Holiness Pandara Sannady Svamigal of the ancient Thiruva- 
vaduthurai mutt, the journal is sure to be counted as one of 
the, if not the, best of the kind in Southern India. We wish the 
editor every success in his undertaking. 


I" 
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We acknowledge with thanks the receipt of the following 
Tamil books from Sriman Kafichi Nágalinga Mudaliar Avargal: 
Kafichipuránam; Sivajfiánabodam; Tàyumanavar; Oruba Unmai 
Upadesam; Devaram of St. Sundarar; and from Sriman 
C. M. Raju Chettiyar: Јйапакапіі; and from Sriman Royapet 
T. V. Kalyanasundara Mudaliyar Avargal: Tirumantiram of St 
Tirumülar and Peria Puranam. 

All these books can be had from our Book Depot. See 
advertisements for prices. 


s 
20 + 
COMPULSORY PRIMARY EDUCATION AT CONJEEVERAM. 


Mr. C. Nagalingam, Fellow of the Madura Tamil Sangam, writes;— 
Since the introduction of the Hon'ble Mr. Gokhale's Elementary Educa- 
tion Bill, people have been talking generally of the benefits of such 
education, if itis made compulsory. In this connection the general 
public may be interested in knowing that the weaving community 
(Sengundars), who form the majority of the population of Conjeeveram, 
have resolved among themselves that every male child of five years of 
age should, as a matter of necessity, attend school until the completion 
of the tenth year; that if any parent neglects to do his duty fn this 
behalf he should be excommunicated ; and that, in case of poverty, every 
child should have all necessaries of life provided for it in the school 
itself at the cost of the school, for which every family should make some 
contribution, Perhaps other communities in the Presidency will adopt 
similar measures for securing the benefit of compulsory education for 
themselves. Foremost among the active workers for getting such a 
resolution passed with a view to spread education among the illiterate 
-of the Sengundar community are Messrs. M. T. Swaminatha Mudahar, 
P. Ponnuswami Mudaliar; and P. Murugesa Mudaliar, and to them the 
thanks of the public are due. 
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PANCHABRAHMA UPANISHAT. 


Om. Next Paippalida addressed (Mahadeva) ‘What is 
That which caine to exist at first’ ? 

2. (lle replied). Sadyojata. ‘What is that О Lord’, ? 
‘Aghora’. What is that, О Lord? ‘Vamadeva.’ What are 
those, O Lord? ‘Vatpurusia.’ What are these, О Lord? 
*]áana, the instructor of all the Vidyas.' 

3. Heis the Isami (ruler) of the past and the future and 
of all the gods. 

4. All the Scerets, whatever they have with colours, divi- 
sions and cnergics, the Lord Mahcsa gave out to bim (Paippa- 
lada). 

5. Adoration to Mahadeva, Maharudra. 

6. О Sakata, liar from me, whatever arc the secrets of 
secrets in the world (a teacher says to his pupil). 

7. Sadynjita, which bestows all the desired objects, res 
presents Harty, Pasi a (tke sun), Lakshmi, Brahma, Trivritsvara 
(sound), Rigveda, Carhapatya fire, tue mantras which have 
seven notes, yellow colour, and ixciyàásakti. 

S. Aghora, which destroys all the multitude of stas, which 
pacifics evils. and which bestows all prosperitics, represents 
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water, the moon, Gauri, Yajurveda, cloud colour, Sandrasvara, 
Dakshinagni, the mantras with fifty syllables, protection and 
IchchaSakti. 

9. Vàmedeva, which gives the great wisdom, represents 
Agni, Vidyakala, Samaveda, Svara with eight notes, Dhirasvara 
(majestic. sound), Ahavaniya fire, knowledge and dissolution 
energies, and white colour mixed with darkness. He, whose 
brightness is equal to that of crores of suns, possesses full 
consciousness and is the leader of the three states (of con- 
sciousness). He distributes the fruits of all actions to men, 
who аге in the three states of consciousness, and also bestows 
on them all the prosperities. He, whose mantra is Eight- 
syllabled one, resides in the centre of eight-petalled lotus (of 
the heart). 

10. Tatpurusha is he, who possesses the air, the five 
fires, who is the leader of the mantra energies, and who has the 
fifty letters and their notes, and Atharvaveda. He is the head 
of crores of the Ganas (Elements) and whose body is the whole 
universe. His colour is Red-which gives the desired objects. 
He is the panacea for all kinds of diseases, the cause of the 
creation, preservation and destruction &c., and the possesser of 
all the Saktis. Не is above the three states of consciousness, 
the fourth (Turiya), and existence, consciousness and bliss 
himself, He is worshipped by Brahina, Vishnu and others, and 
the Supreme Father of all. 

11. [апа should be known as the Supreme Ruler and the 
witness of the intelligence. He is the Ether unmanifested, and 
to be worshipped by the ‘Omkdrasvara’. He is all the Devas, 
calm, and above the calmness, and beyond the ' Svara’ (notes). 
He is the presicing deity of the letters ‘A’ and other Svaras, 
and whose body is the Ether itself. Пе is the cause of the five 
functions (creation &c.) in the great form of the five Brahmans 
(Sadyojata &c). He remains (at the time of dissolution) invol- 
ving the five Brahmans in himself, and also remains after 
absorbing all the manifestions oi his own тау іп himself. Не 
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shines by his own glory transcending the five Brahmans. He 
shines in himself in the past, present and future depending on 
none else. 

12. All the Devas, do not realise him, bewildered by the 
тауа of Sambhu, the Mahadeva, the Guru of the universe and 
the Cause of all the causes. 

13. His form will not stand before any. He is the highest 
of the highest, the support of the universe, thc person, by whom 
the universe is manifested and in whom it is involved. Не is 
the Supreme Brahman, calm, he is the Supreme abode and I am 
thit Brahman itself. 

14. Опе should understand the five Supreme Brahmans, 
Sadyojáta and others ; whatever we see and hear all are the five 
Brahmans. These five are, as it were, the divisions of one 
Brahman. Thus understanding the one as five he reaches 
Іѕапа (the fifth). The learned should absorb alf, which are in 
the form of the five Brahmans, in his self and realise that ‘I am 
they ', and he reaches Brahman, becoming immortal. He who 
knows thus, becomes freed from the bondage ; there is no doubt 
in this. 

15. Sambhu is in the form of the бує-зуЛаЫеа mantra 
(Pafichakshara). He is the Supreme Brahman. Knowing the 
Paüchakshara as consisting from the letter ‘Na’ to ‘Ya’, one 
should repeat the mantra. 

16. One should. realise the universe as Pafichakshara ia 
the nature of the five Brahmans. 

17. He, who studies this vidya of the five Brabmans with 
devotion, attaining the state of the five Brakmans, shines him- 
self in five forms. 

18. Thus Mahadeva, addressing Galava, the great Soul, 
blessing him and disappeared there. 

19. By hearing which alone, the unheard things become 
heard, the unthought, О Sàkala, and the unknown is known. 
just as by knowing one lump of earth alone, O Gautama, all the 
Earth is known as the effect (pot &c.) is not separate from the 
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cause (Mother Earth}; just as by knowing onc jewel aione, all 
other metais one known; and just as by knowing one nail parcr 
only, а ether. iron made things are known, as they are not in 
nature different from thar eause, so is the cifect (the universe) 
not separate from its cause (lsvara* The effect becomes 
always eternal in the form of its cause. The saving as different 
is indeed false. The cause is only one, and ke is not separate 
(from the effects) nor with beth forms (separateness апа non- 
separateness), The idea of separateness is false, as it is impos- 
sible to find out the cause of difference. Therefore the cause is 
only one, the eternal and secondless. “his secondless cause is, 
surely the Pure Consciousness itself. 

20. In this city of Brahman (Body) there is, О Sage, a 
small lotus like house. In the centre of it, there is a subtle 
ether. He is Siva, Sat, Chit, and Ananda. Не should be 
sought after by those dissiróum of Salvation. As Не is residing 
inthe heart as the witness of all, without differences, Siva 
is called ‘Hridaya’ (resider in the heart), the liberator from 
the Samsara 

Thus ends the upanrshat. 


R.A.S. 


VAIDIKA SAIVA SIDDHANTA. 

It is mentioned in Jabala Upanishat that 

" Brahmacharis said, tell us by repeating what, Amritatva 
will be for us? Upon which, Yajnavalkya answered, By repeat- 
ing Satarudriya these (contained in satarudriya) are the 
names of «ѓа, by (repeating) which one will become Amrita.” 

So the names mentioned in Satarudriya are those of Siva 
(Amrita) which are the means of producing Amritatva (Sivatva). 
The word Али йа is found in the following Upanishats as the 
name of eternal Siva :-- 

Isavasya r7, 14. 

Kena 2, Khiinda 12, 13. 

Katha 5, $; 6. 1, 14, I5, ту. 

Prasna I. 10; 2. $7 5$; 10, 125 5. 7: 5, 

Mundaa I. 2.11;2, 2: 28,7, 117 3; 2. О. 

Aitaraya 4. 6 ; 5. 4. 

Taittriya т. 6, 1,2; 2. 10. 3. 

Chandogyá 1.4.4, 5; 3- 12.0; 4. 18. 15; 7. 24. 178. 3.4; 89. A 
418,8. 3,8. 10/15; 8$. IT. I$ I 12. 1 18, 14.1. 

Brihadaranya 4. 4. 2; 4. 5, (1—14); 5. 7. (3—25); б. 4.7 17; 
7. 14. 8. 

Kaushitaki 3, 2, 8. 

Maitri 6. 22, 24, 35. 

In Mandükya the word Siva is found in 7,12, Although 
the word Amrita means nectar, water, milk &c., in some other 
places, in the Srutis quoted above it denotes Siva only. There- 
fore all the above twelve principal Upanishats belong to Saiva- 
ism only. 

Svetasvatara, Маһапагауапа, Kaivalya, Kalagnirudra, 
Atharvasiras, Atharvasikha &c., clearly shew that they are 
Saiva Upanishats. It is said in 14th Adhyaya of Jüanayoga 
Khanda of Satasamhita, 
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" Some skilled in Vedasiras call the besmearing the whole 
body with sacred ashes as Pasupata ; others call it Sirovrata ; 
others, Atyasrama ; others, Vrata and Sambhava.” 

That is: besmearing the body with the sacred ashes and 
repeating six mantras is called `Ра$ира!а in Atharvasiras ; in 
‘Mundaka (3. 2. то) Sirovrata; in Svetasvatara (6. 2. 1) and 
Kaivalya, Atyasrama; in Kalagnirudra, Vrata and Sambhava. 

Sivarahasya says “Those belong to Taittriya think, O 
‘Uma, that sacred ashes should not һе neglected.” 

The word Bhuti (sacred ashes) is found in Taittriya r, rr. r. 

Again the Sütasamhita says. (зо Adhyaya, Yajüavaibhava 
Khanda) “ Besmearing the whole body with sacred ashes and 
wearing on the forehead and other limbs with three streaks of 
ashes form appendages to knowledge (Para Vidya). 

The 17th mantra of Isavasya and Brihadaranya (7. 15. 1) 
enjoin “ Besmear the body with ashes repeating "Agni is the 
ashes, Vayu is the ashes, Jalam is the ashes" (i. e. adding 
the word Bhasma at the end of the words Anilam, Vayu, 
Amrita as in the order mentioned in Atharvasiras) As be- 
smearing the body with sacred ashes forms an appendage to 
the study of Upanishats and Brahma Sütras, Brahmins should 
observe the PaSupata Vrata. This is taught in the PaSupata- 
Vrata Adhikarana (Saiva Bhasya, Ш. 4. 48, 49), Kailasa-Sam- 
hita, Lihga-Purana, Vayu-Samhita, Maha-Bharata &c. By the 
reasons cited above, all the principal Upanishats and the 
Brahma Sütras founded upon them are in favour of Saivism 
and define the attributes of Siva-Brahma Parasakti, Jivatma, &c. 

Brihadaranya (4. 4. 10; 6. 1.2; 6. 5. 11) says that Vedas 
Itihasas Puranas &c. are the breathing of Brahma. Again 
Vayusamhita (I Part т. 24) says that Siva is the Author of 18 
Vidyas. Upon this, if one contends and says that “ Narayana 
alone existed not Brahma nor Siva," and He was the author of 
all Vedas, Puranas &c. (according to Subala Upanishat), we 
answer as follows. In certain Kalpa, Brahma was the creator 
of Vishnu, Rudra &c; in another Kalpa, Rudra created Vishnu 
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Rudra &c; in another, Vishnu created Brahma, Rudra, crea- 
tures, Vidyas &c. (Vayu Samhita Part I. 11). Beyond these 
three, was Siva Para-Brahma. Therefore what is mentioned in 
Subala-Upanishat belongs to the intermediate time of creation 
only. 

It is further known from Maha-Bharata and Saiva-Puraya 
that the meanings of Vedas should be expounded by the aid 
of ltihasas and Purágas ; Vàyu-Samhita again says that Pura- 
nas construe the Vedic meanings with great effort, whereas the 
Saivagamas expound them with great perfectness, Therefore 
Upanishats, Puranas, and Sivagamas are respectively entitled 
to be called as Sutras, annotations, and vast commentaries. As 
Vedas and Agamas stand in relation as Sūtra and Bhashya, 
Vedas are called samanya sruti and Agamas the special Sruti 
in Moha-srokta. 

The word Adhva (Katha 3. 9) is expounded in Vayusam- 
hita (Part I. 25, Part Il, 15) as six Adhvas i.e. Mantra, Varna, 
Pada, Bhuvana, Tatva and Kala Adhvas. ln Tatva-Adhva 
only, there are thirty six principles or Tatvas (which contain 
twenty four Atma Tatvas of Prasna (4. 8,) Seven Vidya 
Tatvas of Svetasvatara (1. 2,) and five Siva Tatvas of Brihat- 
Jabala (4.19.) 

Siva, MaheSvara, Rudra, Vishnu, Pitamaha, Ѕатѕӣга- 
Vaidya, Sarvajiia, and Paramatma are the eight names of Siva; 
as He pervades all from Siva-Tatva to Earth (numbering 
thirty six Tatvas) He (Siva) is called Vishnu (Vayusamhita 
Part I. 28. 36). Therefore the name Vishyu found in Rig-Veda 
(1. 22. 20) and in Katha (3. 9) is only to be appplied to Siva, 
and not to Narayana who pervades only twenty-four Atma 
Tatvas. Тһе Dahara Akasa Ораѕапа (Ømi? mbuaw ajun aw) 
taught in the 8th Prapathaka of Chandogya is found in almost 
all the other Upanishats. 

Uma, Haimavati (found in Kena) is the name of Parasakti 
of Siva only, who is neither Lakshmi of Narayana, nor the 
Anirvachaniya-maya-sakti of Lkaumavada. — Kürma-Purága 
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says that “ Акаѕа” and “Vyoma” do mean the Pardsakti of 
Siva. Therefore Gargi-Akdsa of Brihadaranya, AkaSa of 
Chandogya, and Vyoma of Taittriya &c. denote Pardsakti 
(Svetasvatara б. 18) of Siva Brahma. By the reasons quoted 
above, we easily come to understand that all the principal 
upanishats belong to Saivaism only, and those who worship 
the Vedic Siva according to the prescribed Saiva rules are call- 
ed Vaidika-saivas. As Upanishats teach up to Jiianayoga 
(Vayusamhita Part I. 28, 6), principal upanishats treat of Path 
of Light, Brahmaloka (Sivaloka &c.) The Jhàna-Pàda or Sid- 
dhànta, the essence of Upanishats is taught in Sarva- Jñānottra, 
Devikalottara, Sivajiiana-Bodha &c. 

The whole Kailàsa-samhita treats of Sivadvaita ; this was 
taught by Subramanya to Rishi Vima-Deva, whose name is 
found in Aitareya 4. 5, and. Brihadaranya 3. 4. 10. The name 
Sivadvaita is seen in Kailasa-samhita 10, 95. Saiva Siddhanta 
was taught by Siva first to Vijitinakalas, Pra]iyakalas, Sanakas 
&c. The word Siddhiinta. is seen in Sivarahasya Khanda, Sam- 
bhava Khànda, 3. 51. Siddhinta was also taught by Viiyu to 
Rishis, and by Upamanyu, the son of Vyagrapada to Krishna, 
who taught Bhagavad Gita to Arjuna. The name of Siddhanta 
is found in Vayusamhita Part I. 28. 72. The word Saiva Sid- 
dhinta is found in Váyusamhita Part IL. 24. 177. 

Agita-Agama says, 

“Sa eva sarvagas sadbhir Brahma sabdena Sabditah” 
that Siva is called Brahma. ‘Therefore Srikkantha-Acharya is 
right in interpreting Brahma as Siva according to Srutis, Pura- 
nas and Agamas. Neither Meykandir nor Sivajiüna-Munivar 
introduced either Sivadvaita or Siddhanta newly. 


5, ХӘ: 


CAMEOS. 


SOME RARE SANGAM VERSES. 


These verses were supplied to us by Sriman Tirikuta- 
rajappan Kavirajar Avargal of the famous Kavirajar family of 
Melagaram near Tenkasi, from a cadjaa manuscript of about 
100 verses. The kavirajar explained that many of the verses 
out of this collection could not deciphered and scme were 
unintelligible to him also. The verses now printed with my 
translation look like the verses in Kalifogat and belong to 
Palai Tinai. They are very beautiful and the imagery very 
apt and nice: i 

СљтОшо GQsexOs Cann Qrar ! 
qs 11605 s uf 2 9? Qs Fey ov 
s Su cet YAD (pc ous sens 
fefluQsdis argon DE ері Orie Окт? Os ae. 
It pains me, Oh my heart ! It pains! 
The small-leaved Nerinji on wayside found 
Yields lovely flowers and fruits with spine. 
So if my beloved who was once so fond 
Is cruel now to me and makes me pine 
It pains me Oh my heart! It pains. 

П. 

(0) © erem? Qaran Сату ! в отот? зто Сом Орт]! 
ae ynya n eir Fon GurD Orvar 
Ape aur 8 vam Coige — A cv) 
ве бшк ат 2a» o5 C sriaGs. 

(1) Will he not think of me, My dear, will he not 
My Lord while crossing the Forest of kalli, 
which yields the sweet Agil, 

When he sees the bunches of the spiny date, 
with spider's web covered, 
Resemble the coral beads below muslin cloths 
Will he uot think of mc, iny dear. 

a 
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(2) eerersi QsnaGan Cang ! 
(geva/Cio Jw sevugse»e5 
aua csi aiána—. fua 
&ereflusm arBe» ns QsatraGs. 
(2) Will he not think of me, My dear will he not, 
My Lord while crossing the forest of kalli, 
where lions do roam so free, 
When he sees the peacock on the Bombax tree, 
with colours rich and gay 
Resemble the bereaved women sad, 
Entering the flaming pyre. 
Will he not think of me, Oh Dear. 
(3) е-атотяї Qaran Geri) ! 
055.00 Spisi р ав 50 шеш, 
алд ѕеб» Cswse50—F 9n 
&ereflu ms перт CantsGs,. 
(3) Will he not think of me, My dear, will he not 
My Lord while crossing the forest of Kalli, 
full of so much evil 
When he sees the Venomous serpent so fine, 
on the hawk’s.talons poised, 
Resemble the sling which bad become torn. 
Will he not think of me, Oh dear. 
(4) ё-әтетлт Qarar Conf! 
Qarr ry (Ys sceler Quid qs ax cx 
Sane yoo uaru 
Canady SG C r6 Go—usrvu® 
sereflum ar&e»ms CgaitéeCs, 
(4) Wil! he not think of me, My dear. 
My Lord while crossing the forest of Kalli, 
so fearfully dark, 
When he sees the ants flying out of the ant-hill 
like white fried rice 
Resemble the blind with stick being led 
Will he not think of me, Oh Dear! 
NOTE, 
The idea is this. The hus.and Fas left his home in search 
of wealth or education, In the course of his journey he Eas to 
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cross the fearful forest where grow thc prickly plants and 
milk hedges and where the lions do roam. While crossing the 
forest, he sees certain sights, and the Nayaki who sits at home 
sad, imagines that her beloved might see the likeness of these 
sights to certain familiar things nearer at home, and thus think 
of the fond wife left at home. In the first verse, the date-fruits 
covered fully with the white web of the spider * is compared to 
the coral beads worn by herself and covered over by her white 
muslin dress. t 

In the second verse, the peacocks resting on tlie branches 
of the wild cotton tree laden with flaming red flowers are aptly 
compared to women committing Suttee, The lover would natu- 
rally be led to fear that his beloved left at home might be led to 
commit such a deed. 

In the third verse, the sling is beiag used by the bereaved 
wife while watching her millet field. It had become torn and 
is hanging from her hands, and she sits on sad in her thoughts 
without noticing the tornsling ; and bag of the sling is com- 
pared to the head of the cobra and the strings to its body. 

In the fourth verse, the imagery is even much deeper. 
The boiled rice is fried and jumps out of the fire. The husk is 
still attached ; the fried portion is white and is mottled with геа, 
This is very aptly compared to the breeding ants coming out 
of the ant-hills, with their head and mottled abdomen. After the 
wings had been cast off, it wiil be seen that each female ant is 
being chased by a male ant and the chase is тоге like the stutter 
of the blind than a regular walk and hence the comparison. The 
further thought is that when a blind husband or wife has his or 
her partner so faithful though life, the Nayakan had left the 
side of his beloved wife for the sake of such empty things like 
gold. 

J. M. N. 


* This can only be realised by people who have visited the forests 
as to what huge webs the spiders can wave fully covering sometimes 


whole trees. 
f White was the colour of the dress of both men and women of the 


ansient Tamilians, and we see this custom still persist in ma'atar yet). 
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1]. 
Certain .\srects ОЕ St. Arpar's PERSONALITY AS REVEALED 
BY HIS РОЕМ. 

Before entering into this part of the subject, it is very 
essential to state that an excellent work in English js now avail- 
able to the public, which treats about the life and personality 
of St. Appar. И is the work of Sriman J. M. Nallasvami Pillai 
Avargal, B.A., mr. President of the Saiva Siddhanta Maha 
Samajam—a reprint from the Siddhanta Diptka wherei it 
apperred some time ago as one of its articles. The 
life, teachings, and the philosophy of St. Appar have been 
dealt with therein in a masterly way, and it saves one 
the labour of gomg through Sekkilir’s Periyapuranam for 
understanding the same, As he had exhaustively analysed 
the subject, a treatment of the same in the preseut essay cannot 
avoid the repetition of at least some points noted down by the 
learned author. 

The very first thing that startles us in viewing the person- 
ану of St. Appar is his extreme modesty and humility of 
expression. This many sided genius addresses us like our 
friend or fellow-sufferer. Не never wears the garb of a priest 
or a prophet. То borrow the words of the said learned author, 
St. Appar's “life of extreme simplicity and purity must have 
won for him more hearts than all his miracles". In spite of 
such a simplicity, his expressions, if thought over, are very 
deep in meaning and we are constrained to feel that every word 
in his Devarain is the outcome of vast worldly experience. 
Then the following questions necessarily arise viz., 

( Was St. Appar a mere youth or was he tolerably 
advanced ?n years at the time of his re-conversion to 
Saivaism ? 

(ij) For how many years was St. Appar a Jain? 
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(iii) Was St. Appar a celebate throughout his life as is 
suggested by Sekkilar ? 
If these questions can be answered, the approximate age of 
St. Appar when he sang “a seras «е3? " may be 
easily arrived at. 


(a) The .4ge of St. Appar during the time of the 
Devaram Composition. 


Sekkilar, Jike Shakespeare, consciously or unconsciously 
depicted certain facts in Periyapurayam which give rise toa 
double set of indications as to the age of St. Appar at the time 
of his re-conversion to the Saiva religion. According to one 
set of indications, his age could not then have been more 
than nineteen years. According to the other set of indications, 
he could not have been then less than forty. It is very probable 
that Sekkilar found some conflicts between the then accepted 
version of St. Appar’s biography, and some portions of his 
Devaram wherein St. Appar gives an account of his antecedents. 
Perhaps this is the reason why Tilagavatiyar’s history ends 
rather abruptly in Periyapuranam. And in examining the age, 
extracts have been taken from ‘St. Appar, His life and teach- 
ings " above referred to. 


The first set of age indications may be summarised thus:— 
Tilagavathiyar, the elder sister of St. Appar was betrothed to 
Kalippagaiyar (king Pallava's general) at about twelve years 
of age...... Before the marriage a war broke out and he died in 
the battlefield. Though she resolved to follow her love, she 
consented to live, but to a life consecrated to the service of God 
and to the loving care of her brother. The boy grew......with 
the advancement of his knowledge his adhesion to Jains grew 
apace and he finally......joined their Sangam...... This secession 
— troubled......Tilagavatiyar......She sent up earnest prayers 
for the conversion of her beloved brother and this was soon 
answered. 

These facts would make one believe that Vagisar hardly 
passed the age of majority when he was converted to Samanam, 
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and that witliin a few months he was reconyerted. These com- 
bined with the episode of the heavenly damsels appearing 
before him shortly before the termination of his (worldly) life 
suggest that St. Appar was a young Saiva Sanyasi when he 
'was relieved from the painful colic. This suggestion is to 
some extent proved by the allusion on the surface of his fifth 
stanza “srggnmuet sradpismuurp serie: юат sem пег 
ag Gro, Esri etc.” 

Let us now examine the second set of age-indications :— 
St. Appar “soon became a great figure among them (Samanas) 
and they named him Dharmasena, His reversion to his ances- 
tral faith could not remain long a secret, and the news spread 
to the Jain monastery, and it galled them to the quick; and 
they apprehended that the cure and reversion of our saint would 
strike a death-blow to their own power and influence. Filled 
with hate and such misgivings, they fled to their Pallava king 
and prayed him to bring Tirunavukkarasu to justice. Æe 
became greatly incensed at this act of treachery on Dharmasena’s 
part-as.it was represented to him..... 2 

To become а Samana priest should have been a matter of 
at least some years. Samanas who were intellectual giants 
would not have chosen St. Appar as one of their leaders but 
for their long standing confidence in his Samana orthodoxy, 
and their appreciation of his knowledge and vast experience 
in life. If St. Appar were a mere youth converted to Samanam 
in a fit of religious frenzy and re-converted within a short 
period by an apparently superstitious cause, Samanas would 
have taken no notice of it, and the matter would have been so 
important as to make them apprehend that it would strike a 
death blow to their unlimited power and influence. Besides 
would it be reasonable to suppose that the Pallava king who 
was no tyrant would have ordered extreme torture against 
St. Appar unless specific acts of treachery cther than his mere 
reconversion were alleged at least, against him. 

These difficulties throw doubt upon the suggestion, that 
St. Appar was a youth at the time of his re-conversion, and 
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make us suspect that he ought to have then been a person some 
what advanced in age. In vain do we look into Periyapuragam. 
for a solution. But we find one fact therein which strengthens 
our doubt, the name ‘Appar itself was given by Jiianasamban- 
dar. The word is equivalent to the modern colloquial ‘yew e" 
(which is not exactly equivalent to'Papa') in addressing any 
of our respectable elderly friends. If St. Appar was a young 
man, certainly Jfianasambandar would not used that appella- 
tion, but something else. So we have as the last resource the 
internal evidence furnished by St. Appar's Devaram itself: 
St. Appar makes many statements which are clearly autobio- 
graphical which throw light on this question as well as those 
regarding his celebacy, and the approximate period of his 
career as a Samana. 

The life of St. Appar subsequent to his reconversion was 
undoubtedly one of strict ascetic celibacy. The version of 
Sekkilar is supported in this respect by the following stanzas 
of Devéram :— 

** Stora дў Sars ow reo Сад Sen 4 5 MWarps am 

aera ga Anw Gers smi smontus sp DeC ever 

р?и шаў Gase»g 5 оой seaGorau &uGuoung 

@ tn ш еши a G.o Qeria n Quer eda er Caer Ceres." 
—56055 9505 ѓеғ Stanza 9. 

u aj Ter i@erm «9?атәош(2љт5Ә СегсіяшиФі raf Ошу 

ар%т& ax » Ә9әлелин) @ытв(ршв› Geverflues Qaar ег 

Я?т 40 вя т (pig.uS em eir may. таф. o eum и 

fter 502 ci mi uy 3 6 Qua@swana Соро Сел Оет." 

—]bid. Stanza 8. 


From these we see onlv a figure in grey hairs. What was 
his previous life? "Though St. Appar is apt to exaggerate his 
own supposed faults, can we say that the following is the 
utterance cf one who was a bachclor throughout his life? We 
cannot deny the sinccrity of the following statements :— 

4 Ewa emi urgiuiGe ufav»sn y впећ а ё. Lev ay 
bawasiri Lic darc maw ыз} È a Сети тез Seer 
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1029 sz ggarausc Qv. gerere. (гет тей єт 
Отог О ner Осе дегет HG ys сл бг} Qs." 
—B@ousent fm sfess Stanza 6. 
" Urso epbsauis 55005 осше: Gan ang шті gh 
Quamuis la stes QVO apes р 
Cara @is sis aste æ Asrdan s Gc Gr 
Qe фом uyerCads fmáG atom osi darnos." 
—@($а©атвш e 75 Әс Нез Stanza 9. 
Again the following short stanza he puts forth in a climax 
of the various grades of pleasures :— 
* дей: руе а: onc c. mui eo 
vefvet Gy) is ea svant ур 
sell. à sms ptem об) gy 
udi exluex pexseren_ssrhs@an_ oss Ger." 
—e sala» от 9405.050 тољ Stanza 10. 
These can never be the stanzas of one who was unknown to 
woman, Then was he a Grahastha before he became a Sanyasi ? 
lf we do not twist any esoteric meaning or constrnction to the 
following stanzas, the fact seems patent though it is difficult to 
guarantee that these stanzas can have only one meaning:— 
t! x nap £e paean Gan 
Goo mu &&gmnib Quem Оет sext 
GLP иез Gsremie $ s пе eof 
Upp eun Georg uba o5 Ме?) Qui," 
— imas ew ie sang fimm sogra»s Stanza 
*"w&sGsr wang ёпт ova терра Сипосу 
448 Gs ило uf ach бао Сі ст юта anG rcr 
QaeniyCa тво Cana A waay ve pus acu G) 
Dis usag Оштшы Qacr@siansr Goyer LCG,” 
—(5e»,»5 5 BaCshes Stanza 2. 
The theory that St. Appar once lead a married life and 
had children and grandchildren thereby is consonant with the 
incident in Periapuranam about St. Appar’s demanding the 
presence of Appudi's children at the time of his dinner, and 
consequently detecting the death of Appudi 's son by a serpent's 
poison. The autobidgraphical hints in his Devaram taken with 
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the peculitr conduct of king Pallava aud Samanas, lead su to 
conjecture that he was probably married to a good lady in the 
Samana royal family having some close relationship with king 
Pallava, and during the married life which appears to be some- 
what along period he was a Samana bigot, and was hating 
Saivaism.* Perhips after some domestic calamities © and finally 
with the colic disease, he came out? asa Saiva Sanyasi and 
was then imprisoned § by Samanas under various unknown 
charges and was made subject to inhuman tortures. The 
chapter (x 53e isi. — misri Qan in the second Tirumurai 
seems to be one continuous address to his family circle. In 
it the stanzas 1, бапа 7 (put together) are the sama of his 
arguments :— 


* Vide the third Tirumurai S af 7,5 C msg 4 ES е nao aw, 
$ The following stanza is not devoid of reference to himself :— 
"ums FT OIAD Liso RT Tp 

Quang Sfagar emer 

anges Ceao sowas 1509 5n. 

Quz 5 Sear com ug Says esas 

—A пк» зол, Bysism Село Stanza у. 

} Cs Crear Serif Quer Qs. mon Gangu 0. 

mr. up Ger exfiax роф Stns Gréem Gar 

uec iuge & aterom WONG F mrouesQs 

eL Lus Se) (teat BLE ur Duns,” 


—Can oS adaos Stanza 3. 


§ "ayera»sáaor P arora гт ти т фу Тот 
anos rmm Guess ips amaren à 
SF SAM Sass FF SOG IAT 
тюш nass sr Goon zn 
в. 5560+5 suisupsmajewL. suck 
am2séecgSdporanmg ENDE INT 
Сз Gan sw sn Emmu С о сл PELNA 
aj Wd pev Gs © рад en Og," 
— AGES Ap, Sims aro Lis Stanza $. 
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“mags wt® wera; we sank it 

Gess Сота Os Auri S Aas 

bss Ewi (эрш т Ye sib дет 

Asg r9» Яе Crs Or." 

* * в * 

“Qsra Dp Gmbh (sex puso ald 

bern ёго рите Ques 

ear дуо atpass Cso uriak i 

Ouse дри Фоп фр дов аЙ case emur." 
€ sarNCe@O tard иш wes ens wil 

Ge?eob Kus. gris Qawani етсә 

Qs à буб araiuie) Ewie uma 

saosin 6S аъ О желет On." 

Anyhow it is not an easy affair to assign any definite 
interpretation as the correct one to any required text of St. 
Appar's Devaram. So his anfecedents prior to his reconversion 
to Saivam is a matter which demands considerable research, and 
I leave this task to the Tamil scholars interested in the same. 
But there is one thing which can be stated with a great degree 
of probability, namely, that St. Appar sang his “æ serene 
etc" when he was in his grey hairs, not before his fortieth year, 
and he seems to have continued to sing his beautiful hymns 
for nearly four decades* till he became very ripe in years. 


(To be continued.) 
E, N. T. 


IS THE SOUL IMMORTAL. 
( Continued from page 200 of No. 5 Vol. XI.) 

Tothe argument which Psychology affords in favour of 
immortality can be added another equally strong one from 
Evolution. Evolution regards man as the final product of long 
and mighty cosmic changes, and finds in him, in additio to the 


* cf, “050 аошп cadis si Quer тей Фал!) viser È 
crore cC. ыйўдаў & я пол etc." 


— Stanza 3. Ssouerefles é (sio Cans Sas 2 nam ai, 
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action of Natural Selection whereby the physical frame of man 
has come to be what it is, the beginning of what may be termed 
Ethical Selection or selection by man of the true, the good, and 
the beautifül. According to this theory, man is not miraculous- 
ly flung into the world as a finished product with such features 
of the body and mind, as we find described in the third chapter 
of Genesis, but is the slow outcome of innumerable' births or 
stages of existence. He began the long and tedious journey of 
life as a ‘protoplasm’, and has, by his own exertions, his hard 
struggle for aeons, made himself ‘‘ the roof and crown of things." 
To trace this slow and subtle process would take me outside 
the subject and demand volumes. But suffice it to say here 
that man is the rarest and highest product of Evolution, that 
his body presents the most beautiful form possible in the 
nature of things, and that his mind contains the rudiments of 
becoming as perfect as even God himself. Avvai recognises 
this importance when she says :— 

ay Ад а cre ona adf др 

usa. re em oe EGD sese 

©2990 Doss «fis 

С. бъ 1905 5 зи teu о 

arawi 6aduys вид soo р ; 

CMY swa yh #125 542605 

PET Yt SAPs диб 2+шәхћ D ; 

ялт SVE Scopes WIRI 

етатаїље 5 af n5 S79» 
And Svàmi Tayumdanavar echoes the same sentiments in the 
following lines :— 

ero әш Ёш 19 al ведет ia py (eas 

exl ur Samb wig dian 
MII таў 5019 e» ез L9 malam aa (sur 
Qai gas um апд? ®25сэй 

* * * А 2 & . 
These sages understood the term ‘man’ to mean not the body 
which turns to a handful of ash (Sparbu), but the ‘inner man 
the soul] which is incorruptible and everlasting; and when they 
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speak of the birth of man as a rare phenomenon, they mean that 
enly by being born a man with the power of deciding the right 
from wrong, it is possible for one to attain Mukti. That their 
opinions are well-founded is evident from the following words 
of John Fiske. Arguing that.on the earth there will never be 
a higher creature than man, he says:— 

" No fact in nature is fraught with deeper meaning than 
this two sided fact of the extreme physical similarity and 
enormous physical divergence between man and the group of 
zinmals to which he traces his pedigree. It shows that when 
humanity began to be evolved an entirely new chapter in the 
history of the universe was opened. Henceforth, the life of the 
nascent soul came to be first in importance, and the bodily life 
became subordinated to it." In the subsequent paragraph, he 
adds “According to Darwinism the creation of man is still the 
goal toward which nature tended from the beginning. Not 
the production of any higher creature, but the perfecting of 
humanity, is to be the glorious consummation of Nature's 
long and tedious work. ‘Thus we suddenly arrive at the 
conclusion that man seems now, much more clearly than ever, 
the chief among God's creatures. 

In his book on *' The Destiny of Man" from which the 
above words are quoted, the author proves to the hilt that a 
higher creature than man will never appear on earth, and shows 
that the evolution of man lies not in the physical, but in the 
psychological and ethical plane. This is no doubt true. For 
Natural Selection, after it has produced in man a symmetrical 
slape and form, and endowed him with the potentialities of 
becoming humane, wise, and philosophic, has resigned its post 
ii honour of Ethical Selection or selection by man. Hence we 
no longer see the action of Natural Selection in the highest 
product of Evolution, but only in the lower regions of organic 
life. But the process by which this elimination was effected 
was very slow and gradual lt has taken ages for man to 
throw off his brute-inheritance. In spite of all that the Chureh 
and the State have done towards his moral and spiritual 
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advancement, there still lurks in him “the ape and the tiger," 
and it is difficult to say whether in this world or the world to 
come he will throw off the last vestige of his ancestry, and 
become “ the Jamb "' of God to live with Him for ever and ever. 
That man must at one time or other throw off his brute- 
inheritance is a strong inferrence that follows from the theory 
of Evolution. He has in himself, as we have said before, the 
potentialities of making himself perfect in every way. And 
this is the meaning of that authoritative and inspiring command 
of Christ: “ Be ye therefore perfect, even as your Father which 
is in heaven is perfect." The progress man has made during 
the last thirty centuries has been immense indeed. From that 
naked state of ignorance and barbarism, when he behaved like 
the beasts of the field, and had no higher standard of morality. 
than that of the kennel or poultry yard, he has gradualiy 
developed himself in intelligence and morality, so as to learn the 
secrets of nature, to master its various and discordant elements, 
and to build such institutions as a family, state or church. 
This progress is destined to go on in the future as it has done 
in the past till man completely realises in himself his oneness 
with God. The creative energy that has been at work during 
the past will not fall asleep tomorrow, but will continue till it 
accomplishes its purpose. And it is in the way, this energy 
works, that we find a strong argument in favour of immortality. 

This energy works principally in two ways—Natural 
Selection and Ethical Seiection or Selection by man. Of these, 
the first is blind, is confined to the lower regions of life and 
works through death; the second is intelligent, is found in the 
highest forms of life, and works through life. The former 
regards might as right and is the governing principle in the 
animal world, while the latter recognises temperance, justice, 
righteousness, sympathy, love, and such qualities as the cardi- 
nal virtues of life, and builds on them the foundation of a 
complete and perfect life. Though these two Selections are 
diametrically opposed to each other, yet they are indispensable 
to the formation of the highest types of Evolution. The one 
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lays the foundation and ends where the other bogins. We shall 
briefly show here how they work. 

In the course of Organic Evolution it has been observed 
that certain functions are indispensable to the birth of higher 
functions, though in themselves they are not so, and become 
extinct after they have served the purpose required, and that 
there are certain functions, which remain ever useful, and are 
worthy of being fostered and cultivated. The first man, wha 
in the formation of his body and the development of his mind 
resembled the orang-outang of the M ilay Peninsula, had in him 
more of animal nature than human or divine. And it was but 
necessary that it should have been so. Else it would have been 
difficult for him to get on in the world—nay even to live in it. 
For, if his animal nature had not been equal to tbat of his 
fellows, if he had been slow, soft or mild, he would have been 
kicked out of his place by the stout and the strong, and left in 
the lurch to die of starvation and want. On the other hand, if 
he had been as shrewd and strong as his fellows, he would have 
held his ground, and demanded “an eye for an eye, or a tooth 
for a tooth". Hence, for the mere sustenance of life, it was 
necessary that the first man should have had a good deal of 
animal nature in him. But with the gradual formation of the 
family, the tribe, the state, and the church, the animal nature in 
man became transformed into human or divine, and such quali- 
ties as courage, tenacity of purpose and love evolved out of 
selfishness, Jealousy and self-love. Our purpose here is not to 
trace the origin and development of morality and religion, but 
only to show the line in which Evolution works, and point out 
whither it tencs and what message it gives us as to a future 
life. 

The condi:ions that prevailed during the primitive periods, 
when man wandered from place to place in search of food and 
shelter were such that he had to keep up a continual struggle 
for his existence. And his animal nature, as we have said 
before, was then indispensablb to him. But as the conditions of 
living changed with the progress of society, peace and order 


IS THE SOUL IMMORTAL S 


became more useful than strife and confusion. Accoréingly 
that man became healthy, active and prosperous, who settled 
down, cultivated his grounds and established a home, while his 
brother, who boasted of his physical strength, craftiness and. 
pugnacity went to the wall. Natural Selection thus parts 
company with man, wien he has risen above his animal nature, 
"and Ethical selection takes its place. It is at this parting 
of ways that we rightly understind the words of Christ, 
“ Blessed are the meek for they shall inherit the earth.” At 
the primitive state of mankind, this beautiful and meaningful 
statement would have been regarded as nothing but stuff and 
nonsense, even as it is regarded to-day by him whose spirit is 
overcloyed with materialism aud worldliness. But he, who 
understands. it rightly finds in it the goal towards which 
Evolution has been tending from the very first. The aim of 
Evolution has been not to produce Herculean stature and 
strength, selfishness, jealousy and hatred, though these were 
indispensable at its early stages, but to bring forth a sweetness 
of disposition, mildness, meekness, and love and make man 
enjoy perpetual joy and peace with his Maker. Prof. Henry 
Drummond puts it clearly in the following words :— What is 
evolution? A method of creation. What is its object? To 
make more perfect living beings. What is Christianity? A 
method of creation. What is its object ? To make more perfect 
living beings. Through what does Evolution work ? Through 
love.* Through what does Christianity work ? Through love. 
Evolution and Christianity have the same author." The same 
might be said of the other religions also. ‘This, then, is the 
message of Evolution—“ To make more "e perfect living beings." 


* It might not appear on the surface that Evolution works “through 
love.” At early stages, one cannot fail to observe destruction, slaughter 
and death on all sides. But though apparently it destroys, its purpose is 
to build. “Except a corn of wheat fall into the ground and die, it abideth 
alone: but if it die it bringeth forth much fruit." That Evolution works 
“through love" becomes evident when we look to its goal, which is the 
perfecting of humanity. 
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But in this planet of ours, we find no man who has reached 
the final goal of Evolution. Though here and there we see 
glimpses of partial perfection, yet such ideal perfection as is 
expected from Evolution no where do we find. Even the great- 
est Jüànis and sages to testify to their weakness and imper- 
fection. Are we, then, to regard Evolution as having failed in 
its purpose ? Has all the work it has done for yegas been done 
for nothing? Is the man, whom it has developed through 
innumerable stages of growth, to disappear like a bubble that 
bursts? To these questions the answer comes from John Fisk. 
He says that **he who regards inan as the consummate fruition 
of creative energy, and the chief object of divine care, is almost 
irresistibility driven to the belief that the soul's career is not 
completed with the present life upon the earth". This is a 
logical inference from Evolution which no one can gainsay. 
True it is that man cannot realise a complete perfection of his 
spiritual nature in this life as long as his soul is enshrouded by 
the perishable body, which Svami Tàyumànavar calls ce) 
urext L5, the pot of filth. But, if it leaves the world after it Fas 
attained, the required spiritual development, it is bound to live 
with its father in heaven, and enjoy "that peace which passeth 
understanding." 

“ Life is real, life is earnest, 

And the grave is not its goal. 

* Dust thou art, to dust returnest ' 
Was not spoken of the soul ". 

"The argument I have given in this essay from the theory 
of *the Subliminal consciousness" and Evolution are the two 
strongest arguments in support of Immortality. To these 
might be added the forcible, but oft repeated, arguments from 
theology. And I leave them to the priests and the clergy. 

In my next essay I shall endeavour to prove that the ani- 


mals also have souls. 
R. R. G. 
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On the broad land composed of gathered atoms surrounded 
by the sounding sea, at Talai Alanganam, where Tamil armies 
were co-mingled,—thou didst ponder with thyself the multip- 
licity of human existences and the oneness ot Death, —Victorious 
spear-hurling Chél:yan! I have embraced thy breast adorned by 
circling garlands ol chaste pearls, have 1 пої? Itis like the 
strong stone-projecting engine, with which the hunter skilfully 
traps the great tiger; while bewilcered like the. race of birds 
that abide in the hills, the elephant wounded sorely by the 
arrow, lacerated in mouth and hollow trunk, rolls like a plough- 
share its trunk along the ground! Together with iny sire the 
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youthful heads of my children have been laid low ! Is such the 
victory we share ? While thus the matrons of the old warlike 
homes mingle tears with joyous exultation, and death ashamed 
feels pity at the sights of the dreadful battlefields, where the 
valiant seven fell vanquished. 

Norte. 

[The Tirai of this ode is Vagai, which consists in the Victor crown- 
ing himself with the flower of the Vagai tree. Тһе Туа; is Arasa Vagai 
in which the glory of the Victorious King is praised. The poet who sang 
this Ode is the same as the author of No. 18, named Kuda Pulav yarar 
and nothing more is known atout him. Not so however is the subject of 
the ode itself. He is called Pandiyan Tal/aiyalankaratts; Chern Venra 
Neduncheliyan, ie. Pándiyan Neduncheliyan who won the battle of 
Talaialabkanam. Fe seems to have ascended the throne at an young 
age, and there was a combination of the Tamil Kings Cheran and Cholan 
and their feudatories Tithian, Elini, Erumaiyüran, Jrumbo Venman, and 
Porunan. He conquered Milalaikirram of Ve] Evvi, and Muttirra 
Kürram of old Velir. There are no historical or epigraphical records of 
the battle of Talaialankanam but that it wasa decisive one and which 
marked a new era there can be no doubt. Says Professor Sundaram 
Pillai, (pp. 70, 71 No.5. The Tamilian Antiquary. “It is impossible to 
doubt, with these facts before us, that Talaialankanam was the scene 
of a decisive victory, which at once raised the prestige of the Madura 
Country and stirred up the literary activity of its people. In all probabili- 
ty, Alankaram bore the same relation to the age of Narki‘ar and his 
College, that the defeat of the Armada bore to the Elizabethan era of 
English letters. When more of the real history of these ancient times 
comes to be known, Alankanam and the Madura College will be found 
to afford but another illustration of the well-established induction that 
links the literary progress of a nation with its politica! pre eminence. 
But whether more of the history of the age is likely to be known or not, 
this much is beyond question, that the hero of Alankanam was a restless 
warrior of the times, and that he had certainly more stern duties to per- 
form than offering prizes for poems оп the tresses of his lady-!ove, as the 
Stala Purana would have it.” Mr. S. Krishnasvami Jyengar observes that 
with this battle, the Chera ascende passed away. As regards his 
identity there is some doubt. Professor Sundaram Pillai would identify 
bim with Ugra Peru Valuthi of Tiruvilayadal Ршапат and who was 
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con nected with the third Sangam. The learned Editor says that Mr, 
Krishnasvámi Iyengar also makes out the same. But in his ‘Ancieut Ind.a', 
(рр. 350 to 35>), he makes this Nedum Cheliyan of Talaialahkanam 
fame grandson of Ugra Peru Valuthi called also Nedumcheliyan. We 
also think there were two such, and Ugra Pandiyan Nedumcheliyan is 
the subject of Narkirars Nedunal Vadai, though Nachcbinarkiniyar 
would have it that it referred to our Hero. 

To the laurels he won in the battle field, be added the laurels of Peace 
and performed several sacrifices апа was a great patron of the fine arts. 
He himself was a poet of no mean order (No. 72 of this collection is 
ascribed to him.) Малга: Katji, one of the Pattu Pattu (Tan Idylls) 
contains the best eulogium of the King and was composed by Mangudi 
Maruthanar (referred to in No. 22), Nedural Vadas, also of the Теа 
Idylls wbich Professor thinks was the best of the collection was also 
com posed in his honour by Narkirar according to Nachinarkiniar in his 
praise. As many as 12 of the odes in this colle:tion were composed by 
a number of poets in his praise. Ep] 
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The depths of the mighty sea ‘with its triple waters;—the 
extent of the wide carth;—the amplitude of the sky where the 
winds carecr;—the etherial regions of the formless space :— 
though we may measure these, thou art not to be measured; 
and as to wisdom, beneficence and benevclence, no heat, but that 
of the fire which cooks the rice, and that of the crimson sun do 
those who dwell beneath thy shadow know! The Bow of 
Heaven these know, but not the bow whose arrow slays! Thy 
ploughshare they know, but other weapon none! Mighty 
warriors and foes against whom they fight are gone and thou,- 
O prince, dost enjoy the fruit of those alien lands! Thou dost 
enjoy with those thou lovest this happy land! And thy foes 
know not its enjoyment. Thou wieldest a sceptre guarded by 
well defended fort, which arrows protect, and virtues make 
secure. Though new fates await us and the old fates fail, thou 
guardest thy realm with strength that wavers not. Such art 
thou, and for sie sich as these, all living creatures venerate 
thy name. 


G. U. P. 
Norte. 

[The Tinai and Тити are the same as tn the preceeding ode ; though 
Nachchmarkiniar takes И as an instance of Owbadai of Paidintinas in 
which the might, and glory, liberality and benevolence of one has to be 
set forth. 

The Singer was Kurumkotiyurkilar and the patron addressed was 
Cheraman Yinaikkat Chei Mantharan Cheral Irwnporai. He was the 
grandson of the Cheraman Senguttuvan the great, and was unfortunate 
enough to be defeated and imprisoned by Neduncheliyan of Talaialanka- 
nan fame. Ер.) 


VIRASAIVA RELIGION—STUDY ‘ILI. 


Antiquity :—Some people think that the ViraSaiva Religion 
was newly founded by BasaveSvara of Kalyan. It must be 
understood that BasaveSvara is only a reformer of the Vira- 
Saiva Religion and not the founder. It is nowhere said either 
in Basavapurága or in any of the ViraSaiva works that Basa- 
veSvara founded the ViraSaiva Religion. On the other hand, 
according to Agamas, the origin of the Virasaiva Religion is. 
thus given. It is said that Brahma wanted to create the world. 
He could not do it as he did not know how to do it. He asked 
Siva to show him the way of creating tlie world. Then Siva 
created out of his chtit the five Acharyas viz: Renuka, Daruka, 
Gantakarna, Gajakarna and Visvakarna. The descendants of 
these Acharyas and all those that have been converted by them 
and their descendants are called the ViraSaivas or the Aprak- 
ritas. After this, Brahma created, out of Prakriti i. e. matter, 
the four castes and other living things. They are called Prak- 
ritas. This is, of course, a story. But this serves to show that. 
the belief among the ViraSaivas is not that BasaveSvara founded 
their religion, but that their religion is existing from the 
beginning. There isalso the evidence of the Vedas, Upanishads, 
Smritis, Puranas, lihihasas and Agamas to show that the 
ViraSsiva Religion existed at the time of their compilation, 
because they suggest and treat of Lingadharana which is the 
distinctive charactestic of the V{-aSaiva Religion. Besides 
these, there is some extraneous evidence to show unequivo- 
cally that the ViraSaiva Religion is a very ancient religion, 
that it was reformed by BasaveSvara of Kalyan, but not found- 
ed by him and that it existed at the time Sri Saükaracharya 
and prior to him. Professor H. Н. Wilson, in his Religions of 
of India, says that Sankara Digvijaya was written by one 
Aninlagii, an immediate discriple of Sri Sankaracharya, and 
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this was a work of the time of Sankaracharya. In this work, 
he-says, that five divisions of Saivas are mentioned with whom 
Sankara disputed. They are Saivas, Raudras, Ugras, Bhaktas 
and Jahgamas. Their respective characteristics are also given. 
The characteristic of Jahgamas according to the work, was the 
carrying of the figure of Linga on the head. Professor. H. H. 
Wilson says that while ali the other divisions have now dis- 
appeared, the Jangamas only continue, showing that the present 
day Jangamas are the same as the Jangamas of the time of Sri 
Sankaracharya. This shows that the ViraSaiva Religion existed 
at the time of Sri Sankaracharya. In this connection there is 
another important thing to be noted. Professor H.H. Wilson 
says that the works that were used as scriptural authorities 
by the abovenamed divisions of Saivas were Siva Rahasya, 
Rudrayàmala Tantra and other works showing that the said 
works were in existence at the time of Sankaracharya. Siva- 
rahasya treats of Lingadharana and other matters kindred toit. 
This also shows that ViraSaiva Religion existed at the time of 
Sri Sankarackarya. It is known that the 63 Purathanas were 
prior to Sri Sankaracharya. According to Chennabasava- 
purana, a work of 14th Century a. D., some of these 63 Pura- 
thanas were ViraSaivas. They are:— 


(1) Ahappageyaru (In Tamil—lyarpagai Nayanar). 

(2) Chirutoneyandaru (In Tamil—Sirutonda Nayanar). 
(3) Kaligananatharu (In Tamil—Gananatha Nayanar). 
(4) Murkhanaianaru (In Tamil - Murkha Nàyanar). 

(5) Perumalugaru (In Tamil--Idangudi Nayanar). 

(6) Marabhaktaru (In Tamil—llayangudi Mara Nayanar). 
(7) Chendakesigalu (In Tamil—Chendeswara Nayanar). 
(8) Siriyala Setti (In Tamil—Sirutonda Nàyanàr). 


This shows that the Virasaiva Religion existed at the time of the 
Purathanas. According to Vrishabhendra Vijaya, in Kannada, 
an old work, some of the Purathanas are described as giving 
alms to Jangamas. А I have already shown above, the word 
Jangama is app'ied to the Saivas who carry the figure of Li! ga 


VIRASAIVA RELIGION тз 


on the head, This also shows the existence of the ViraSaivas at 
the time of the Purdthanas. 1 hear that the word Jatgama is 
also used іп one or two places in Peria Purana. If it be so, it 
will add strength to my remark. Saint Tirumülar who is one 
of the 63 Purathanas treats of Shatsthala in his works. Shats- 
thala is a tenet of the VíraSiivas. This also shows that the 
ViraSaiva Religion existed at the time of the Purathanas. 
Tayumanavar Svàmigal makes use of the worlds Guru, Lihga 
and Jangama in his works. But, as he is a recent personage, 
he will not be of avail to prove the antiquity of the ViraSaiva 
Religion. On a consideration of all the circumstances mentioned 
above, [ ат somewhat forced to think that the birth-place of 
ViraSiiva Religion is the Tamil country, that the members of 
the ViraSiiva Religion first developed. it іп the Tamil Country, 
Be this as it may, what is it that makes some people think 
that the Lingadhára»a Religion is a recent religion and it was 
founded by BasaveSvara of Kalyan, in spite of the existence of 
Vedas, Smritis, &c., which treat of Lihgadharana. People 
seem to have been dazzied by the suddenness and brilliancy of 
Basavesvara's grand work of reform. They think that the 
system of Lingadhàrana is an innov.tion introduced by him. 
‘This is a great mistake. It may be that BasaveSvara intro- 
duced many reforms into the existing Lingadharana religion, or 
he might have put into practice many things that existed in 
theory prior to him, such as regarding all men who were 
Sivabhaktas as equals, kindness to all living things &c. But 
it cannot be that he invented the wearing of Linga on the body. 
[t exists from the early times. This mistaken idea about the 
time of the ViraSaiva Religion is due to want of study of 
ViraSaiva Literature as well as other works on the snbject. 
The present day English educated ViraSaivas also have not 
taken trouble to translate ViraSaiva works into English and 
many of them have not studied the works in original even. This 
is a great misfortune of the ViraSaiva Religion. Much activity 
is going on among the ViraSiivas of the Karnataca country. 
VicaSaiva Conferences are held every year. ViraSaiva Boarding 
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houses are established. Grand Funds for the promotion of the 
English education of the ViraSaivas are started. But of what avail 
are all these ? Things are not done with right earnestness. The 
only substantial and good works that may be considered to 
have been done witn real love for the religion are those executed 
by the late Varad Mallappa of Sholapur, the late Lingappa 
gayapp. Sirsinge, the late Virasangappa of Mysore, the living 
Kumaras vami of Hunagal and the publication of the old Vira 
Saiva classic works by the living Mr. N. R. Karibasava Sastri 
of Mysore. The only useful work that the English educated 
ViraSaiva can do for the religion is printing grand works such 
as Sreekara Bashya and other works and translating execllent 
books such as Siddhanta Sikamani. То do this аргса! amount 
of labour and self sacrifice is necessary. 
J. B. 
Nore. 

[The expression Guru, Linga, Jangama is a technical one. They are 
the forms of God, worshipping which God shows his grace. Guru is 
one's Acharya, and Jangama are Sivabhaktas and they have to be wor- 
shipped as God Flin.self. These both form the Jangama or moveable 
Form. The Stavara or immoveable lorm in the Sivalinga which has 
to be worshipped also as Siva Himself. This is the subject of the 12 
sutra of Sivajhanabodham. 
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NAMMALVAR'S TIRUVIRUTTAM. 
(Continued from page 559 of No. 12, Vol. XII.) 


" Verse 21, (Sutiu'nan-malar-&a4). 
Heading.—TVhe Brideggroom—set to prove his strength of arm, 
Bull taming feat chivalrous doth perform. 

Zcxt.— While, in Нелу'п, Angels, holding up wreaths pure 
And fine—fit for Thy wearing, (2) had bathed Thee, 
[After performing, duly, Worship’s (1) Morn-H ymn Stage*] 
And (3) were presenting ineense good to Thee, 
Thou, by th' pow'r of Thy magic will unique, 
Cam'st here to take and taste the butter wnich 
Cowherdesses, by churning, made and stored ; 
And, that Thou might 'st wed the val'rous cowherds' girl— 
Whose fraine 's fair as flow'r-creeper, didst 
Dance ‘mid the strong-bent-horns of th’ high-protub'ranced 

bulls 

(And prove true th’ say'ng—*Beauty can miracles inspire") 

Explanation.—To soothe our Scer, ‘fore his mind’s eye the 
Lord appeared 
Апа seemed t’ assure him in the manner following -— 
* While all the hosts of Heav’n’s e’er worshipping Our Feet, 
We 've, on the same earth ju dwell on, incarnate come, 
That we may like the same things that are liked by you, 
And that, removing all bars, we may you enjoy!” 
“Quite so, О Lord!” our Seer replies, and pondering 
His Latest Incarnation, adds the follow’ng praise :— 

t. Angels offer “ wreaths pure and fine," their off'rings be'ng 
“Quite unupolluted by (1) worms, (2) hair and (3) thorns 
be'ng mixt ;— 


® In Mantrasana or “ the Council holding Seat.” 
t Wit ui d Wisden of the Earl of Deaconsheld— Benjamin Disraeli, 
Longman, 1836, p. 4. 
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' (1) Z agent am, (2) this is my «ct, (3) this boon I want," 

Angels ne'er say, free as they are from th’ van'ties Three:— 

(1) Vain pride of agency, (2) vain sense of ownership, 

(3) Vain seeking selfish boons, 'thout be'ng resigned to Thee! 
(Gita, 18. 4. =“ Tyagohi...tri-vidhah," and see Bhashya 
thereon.) 


. Angels stand—“ holding up wreaths pure,” till, at 


Thy own good pleasure, Thou acceptest them. 
Angels thus show their be'ng resigned to Thee 


. Angels bathe Thee with knowledge—ever ripe as love. 
. While Angels' Worship of Thee in Heav'n, as far as 


The (2) bathing and (3) adorning stages * had advanccd, 
Worship's (4) food-off'ring stage, $ Thou, come on Earth, 
recei vedst. 


. " While... Angels... were presenting incense,” Thou “cam'st 


here" 
" By th' pow'r of Thy...magic " as if hid in the smoke, 
And didst perform feats and wed Thy Cowherdess-Queen! 
Worship's (5) /ast on bed-off'ring stage too here thus hadst! 


6. Thus, half in Heav'n, and half on Earth, Thou worshipped 


v 


wast! 

The food—Earth gave Thee, 's “ butter ” called, because, 

"Tween (1) milk and (3) ghee, 'tis (2) intermediate, 

And typifies (2) the pondermg of Thee 

By souls— Know'ng their relationship with Thee 

(1) From sinners parted, (3) not arrived in Heav'n. (Cp. the 
Vedic description of the Dikshita's condition: (1) “Рга- 
chyuto và asmal Jokad, (3) a-gato deva-lokam." — Taitt. 
Samhita, Kanda 6, Prapathaka :, Anu r, opening of 
Panchasat 1.) 

The bulls’ horns, dancing 'midst which Thou tamedst them, 

Are strayers’ sins—done in lust-stirring frames. 


* = Snánásanálankárásane. 
} = Bhojyásanam. 
$ Sayyasanam. 
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8. In all the earth, the guileless cowherdess Thou didst 

Choose for Thy Queen, that souls, their own works may 
distrust 

And learn to trust Thee as their Sole Salvation Means, 
(Vide Psalm 3, v. 28, =“ Karavai-kal-pin..." = Pope's lines 
“Q...teach vain wits a science little known, To admire 
superior sense and doubt their own." — Essay on Criticism 

=“ Thou hast hid these things from the wise... 

And hast revealed them unto babes.” (Christ’ speech See 
Matt. 11. 25.) 

Verse 22, (Komb'-ár-tha]as). 
Heading, — The Bridegroom's taunted by the Bride's Girl-friend 

[Souls—for conversion fit, though mow vain, are th’ “Вгіде- 
groom 

Here (See the next Verse’ Explanation, Para One). 

That is, souls whom our Seer felt sure he could convert, 

He doth, with pow'er of forecaste, “Bridegroom " designate 

Para-kala’s spouse—Kumud’-valli, 

Him did thus (1) mark out, then (2) convert, 

And, in all glory, (3) wed at last! 

‘Thus Clive's friends, * Captain" called him ere he Captain 
grew. Grammarians Sam-skrit, thus “ Grammarian " 
name — 

(1) Him who in Grammar's novice, as him who 's adept. 

Vide Pànini's Ashta-dyayi, 4. 2. 59. = (1) "Tad adhite, (2) 
tad veda."'] 

Text. — All that this gentleman hath in his hand 

Is the leaf of a plant. Of th’ small bow-string's 

Sound, we hear nought (—for he doesn't bear a bow). 

nave none 

Hunting 's what he doth boast of as his forte. 

An el'phant—by an arrow pierced, is what 

He makes the subject of enquiry here. 

His acts and words are such, that th' like thereof 

Have ne'er been known in th' world of th' Jurking Lord 
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Who on the Kerub rides, and which, 
With one another, don't consist ! 
]s it to answer questions strange 
That we 've been placed in this great field ? 
Explanation. —1. Souls with conceit of learning, coming to our 
Seer 
tell their state, our Seer's Friends them rebuke, saying,— 
boast 
“Your conduct, mutually inconsistent is !”” 
2. What he “ hath in his hand is the leaf of a plant." 
" Sense-objects—leaf like sprcad,"* haven't still, dropped 
from his hands. 
3. "Of th’ small bow-string’s sound, we hear nought.” —Not 
e'en the sound 
Of th’ bow-like Pra-nav, th’ Holy Monosyllable 
Pronounced to dart souls, arrow-like, t' wards God their Aim 
From this man comes; hence, it seems, he its sense doesn't 
grasp 
4. “Hunting 's what he doth boast...” In straying’s wilderness 
He boasts he 's bent on hunting th' beasts-—Dcsire and Hate 
Av'rice and Stupefaction, and the like of these. 
5. “ An el'phant—by an arrow pierced ' he now pursues 
Sense-oi gans are the elephant, 
Which, though by subtle knowledge pierced 
And sought to be brought ‘neath control, 
Have run into sense objects" wilds, 
And this man’s still pursuing them! 
[* What I should do 1 know, yet do I won't ; 
What I should shun I know, yet shun I won't! " 
Thus one confesses in th’ Maha-bharat. (= “Јапаті dhar- 
mam ” &c). 
Thus speaks our Seer himself in his (=third work! See 
Psalm 20, v. 3. = lvai-y-an['-& nal-l-a”.)] 
“I'd rather teach twenty the way to live, than be 


* 4 Visbaya pravalah " Сий 15. 2. 
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One of the twenty to follow mine own teaching." 
6. The phrase—" this gentleman”, hints he 's 
A “ fool... wise in his own conceit." (—Prov., 26, 5.) 
7. Who on the Kerub rides", shows that— 
(1) Ved- Doctrine and (2? Ved-Discipline 
Arc op'rative as beng God's will (-*'Sruti-Smriti 
Mamaivajma " &c.) 
8. By "th' Lurking Lord" is meant that He souls guards, 
unseen. (--" Yarn ütmà na veda. Bri. Up. 5, 7, 22 or 3, 7, 
22 per Jacob’s concordance and according to the Madhan- 
dina Recension.) 
9. “In the world ” or earth “of th'...Lord".—The “ Earth" as 
be'ng hard shows— 
The Lord's will 's indefeas'ble, uncontrollable. 
10. " That we've been placed in this great field" means that 
our Seer's 
Sphere 's marked off by th' Lord as His chosen— weeded— 
ground 
For be'ng enjoyed by Піт as much as Неау'п itself, 
Our Seer and His Friends be'ng guardians made thereof. 
[ "I thank Thee, Father!” Christ doth say, 
Thou hast hid these things from the wise... 
And hast revealed them unto babes."—Matt. 21, 25; Luke, 
10, 21.] 
Verse 25. (Punam o puna-tt-ayal e.) 
Heading.—Seeing the Bride and her Friends while they watch 
their field, 
The Bridegroom Humbly—feelingly—reveals states Ilis 
love, 
[(1) Tiru-kovai, (2) Vànan-kovai, (3) Tanikai-p-Puranam, 
Each of the bock—a like expression doth contain. } 
Say’ng—“ you appropriate my heart and watch o’er it 
Excluding others all, as in th’ case of your беја!" 
7ext.—Womanhood’s Types! say—Is't (1) the field, 
(2) or else the keart of me—sinful— 
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Who, by the field, have chanced to pass 

That forms the object of your watch ? 

Transcending as ye do the host of Angels who 

Dwell in the Heav'n of Krishna—the All present Lord 

Whose eye transcends the host of fine-hued lot'uses red, 

Are these (heart robbing feats and th’ like,) your proper 
marks ? 

Explanation.—1. ** Wise" men (see v. 22, Explanation paras I 
and VI)—whom counsel, as in th’ last verses, converts 
made, 

As follows speak in admiration of our seer, 
2. "Say—s't (1) the field...?’’—Is’t that part of this world 
which you 
Have taught to trust God as the Sole Salvation-Means 
(—That 's, souls— whose characters you've “moulded ” 
and “matures ")? [See “ Vintage Gleanings" gathered 
from the Rev. J.H. Evans 's sermons, and Edn., 1$50, 
p. vii ] 
3. (2) Or else" is it th’ heart of ourselves— who take the 
Path 
Of Works which, in the neighbourhood of your sphere, lies? 
4. “Of me—sinful,"—'*Sii;" here, 's the pain cause or th’ 
strong love 
Whence e'en the thought of parting is impossible. 
с. “ Womanhood's Types !’’—Ye who obedience’ Models are, 
And souls' Best Guides in their Essential Virtue o'er ! 
Tell me, please, wha? 'tis that 's controllable by you! 
High'r as ye are than e'en th’ Angels— whose lordly host 
To join, all Saints aspire, and who dwell th' Highest 
Heav'n 
Of Krishna—who, doth, by His very lotus-eye, 
His (1) lordship, (2) love and (3) pleasantry unique, e'er 
show, 
You watch dere, that e'en strayed souls may to th’ Path be 
brought! 
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[Thus, praise, in th’ form of blame, to our Seer is con- 


veyed! 
"Gangal—thou Heavenly Stream! hast. thou the Jenast 
good sense ? 


Lo! thou dost even sinners elevate to Heav'n! "—Jaya- 
deva's Chandra-loka, under the figure of speech entitled 
" Vyaja-Stuti " or " Blame-shaped Praise" and its con- 
verse.) -" Kas Svar-dhuni!" &c. See Sir Raja Ratha- 
kanta-Deva -Bahadur’s Sabda-kalpa druma 2nd edition 
Calcutta, under '' Alankara”, figure No. 101.] 
Verse 24, (Iyalv'8-y-in-a.) 
Heading.—Noting the parted Bride's great pain, 
The Mother of the Bride laments 
J'ext.—With pain—caused by love natural and hid, 
My girl of bracelets fine, casts tearful eyes 
Whereof each is wide as the human palm, 
And, as do fishes in tanks— water-filled, 
'Mid tear-floods moves in all directions here 
(From unrest—by her loved-one's absence caused) ! 
She longs to have the honeyed—new-pluckei—Tul'si-flower 
Of Him— who on the Kerub rides, and erst, 
With Mount Go-vardhan, saved cows' herds from rain ! 
I know not, ah! wha? this girl will befall 
(O’er and above th’ confusion of her eyes and heart)! 
Explanation—1. The ground of Saints’ thus praising our Seer, 
be’ng his love 
Unique for God, and yet, denied enjoyment due, 
As he grief-shattered was, Friends, sympathising, cry :—. 
2. “ (1) His charming outward organs—moved by 
Love natural (to th’ feeler only known)*, 
In pain-caused tear-floods wander to and fro 
So as to make Saints even long to hold 
And scan them in the hollow of their hand; 
è Vide the Brahma-Sutras, 3. 4. 49. — * An-avish-keervan," &c.z 
“ Without parade of love," &c. 
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э" (2) His inward organ 's eager for enjoy'ng 

Th' sweet wreatn of Him who can save souls distressed, 

Performing, unto this end, th’ greatest feats,. 

And moving so fast as t' inspire the psalm 

* The speed wherewith the Lord began to ride 

To the lake where the el'phant cried to Him, 

As опе ‘mong many a blest trait, we adore!' (  Bhagavatas 
tvarayai namah ! Sage Bhattarya's Hymn to the Lord as 
manifest in Sri-rangam, Centum ll, v. 57.) 

* (3) From such a Seer's hand is't poss'ble the status of 

The soul resigned, the basis of our hope, should slip ? " 

Verse 25. (Emr-gol-vajai muthal a.) . 
Heading.— he Bride, desiring th’ Bridegroom's wreath, 

Out of impatience makes complaint. 

Zext.—The Tul'si, worn with zeal* by Krishna— Lord 

Of (1) th’ lord of th’ pow’rful gods, and (2) Angels all, 

Апа (3) us—inhab'tants of this lower sphere ; 

(Intoxicated by th’ tavour He shows,) 

Doth loose my bracelets fine and spoil His rule— 

Famed for be'ng guardian alike of Earth and Heav'n! 

What other harm won't it work, after this, on earth 

In ev'ry part thereof, be't (1) wood, (2) hill, (3) field, or (4) 
beach ? 

Explanahon.—Our Seer—who such impression made on all his 
Friends, 

Cries, in the rage of love—* Th' Lord's sweetness, mis- 
chief works ! 

We 're entities—dependent on the Lord. The best 

Jewel in our 's to live, say’ng—‘ Lord! Thy will be done.’ 
Cp. Matt., 6, 10; Luke, 11, 2; and Matt., 26, 42.) 

Sent Resignation Status in me is be'ng spoiled 

By reason of the Tul'si-wreath's inflaming me 

With such intense love as makes me brook no delay, 


m 


* Vids Psalm 24 1. ix 7. 
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Not knowing—‘they serve Him best, who best bear His 
mild yoke,' (Milton's Sonnet on His blindness.) 
Protecting o'er as it does Heav'n as well as Earth! 
This wreath, exciting treason thus, His rule would spoil 
LFor, treason is the sum of every offence}! 
(1) Primordial Matter, (2) unfreed Souls, (3) their Bodies 
Gross, 
(4) Time (—whence the Law of Periodicity is known*), 
All these Four Parts of This Lower Sphere, confounded 
seem!" 
(To be continued.) 
A. G. 


—Á o 


* Vide Brande's Scientific Dictionary, which pronounces this Law to 
be one of the Greatest Discoveries of Modern Science. One form of this 
Law is the Law of Heredity, which Mr. Skrine (in his biography of 
Dr. S. Chunder Mookerji) gives equally high praise. 
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THE AGAMIC BUREAU" NOTES. 


The system of the Vedanta by Dr. Paul Deussen Tran- 
slated into English by Charles Johnston в.с.ѕ., The Open Court 
Publishing Co., Chicago, 1912. 

This invaluable work of Dr. Deussen was published long 
long ago in German, and before his translation of the Sankara 
Bashya itself, and Mr. Charles Johnston who is familiar to 
Madras readers by his lcarned contributions to the “ Madras 
Mail' has translated this book into English, thus affording 
an opportunity for non-Germans to get an insight into the 
rich researches of the German Vedantist. And we remember 
requesting a friend of ours to translate for us a few of the 
chapters at least of the learncd work. So far as the translator’s 
task is concerned, we are glad to acknowledge that it is done 
in the best English style, and the translator has also brought out 
the mcaning of the author clearly. 

With regard to the subject matter of the book, it is a 
summary of the Bashya of Sri Sankaracharya on the Brahma 
Sutras arranged under different heads in five parts, (1) 
Theology or the doctrine of Brahman, (2) Cosmology or the 
doctrine of the Soul, (4) Samsara or the doctrine of the Trans- 
migration of the Soul (5) Moksha or the teaching of the Libera- 
tion, comprising nearly 34 chapters, besides an introduction of 
6 chapters containing literary note; &c., which contain the 
Doctor's own researches into the field of the Vedanta. There is 
also an appendix containing a short survey of the Vedanta Sys- 
tem, indexes, glossary, &c. The Vedanta expounded here strictly 
follows the interpretation of Sankara, as the author himself has 
clearly expressed and he did not propose to go into the question 
whether Sankara’s interpretation was borne out by the text of 
the Sutras themselves ; and which as we now know has been 
done by Dr. Thibaut in the intro" ^^tion to his translation of 
Sankara Bashya into English and was on the main question 
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concurred in by the profound scholar Max Muller. So that any 
criticism we have to offer on the subject matter will have to dea 
with Sankara's views on Vedanta, and this we do not propose 
to do at present. We would however note that the learned 
Doctor is not himself oblivious to the defects of the system, 
which he notes #passant, and his proud boast, that the true 
explanation was alone offered by Kant. As we noted long ago, 
in our study of this system, the entire mischief, and a fruitful 
source of error and fallacy consist in shifting the ground as it 
suits their purpose from Paramarthika to Vyavahara and from 
V yavahára to Paramarthika. ‘ The extension ot the world and 
and the plurality of wandering souls, this hybrid which is 
neither Being nor non-Being (tattva anyatvabhyam anirvaca- 
niyam) and comparable to a hallucination or a dream is pro- 
duced by ignorance by virtue of the upadhis, the limitations, 
(literally tbe ascription, with the secondary idea of the un- 
permitted) by means of which, we ' ascribe' to Brahman what 
does not naturally belong to him, and though as we shall show 
in detail, he becomes (г) a personal God, (2) the world, (3) the 
individual soul. All this depends oa the Upadhis, and Upadhis 
on Avtdya.  Avidya is alone the cause of the origin of the 
Upadhis, (they аге avidya Krita, avidyā-nimúta, avidya-pratya 
pasthapita) and is the cause of tueir persistence, so far as the 
essence of Avidya is the non-descrimination of Brahman from 
the upadhis (upadhi-aviveka). Brahman himself is not ій the 
least aftected or changed by the upadhiis. just as little in fact as 
the crystal by the red colour with which it is painted, It is in 
this sense a contact of the upadhis (upadhi-samparka), and a 
contamination by them is spoken of. Brahman is merged in 
the upadhis (upadhi-antarbhava) and thereby his nature is 
hidden (Svarüpa Tirobhavà) and his natural omniscience (in his 
external form as soul) suffers a limitation (the knowledge of the 
soul is upadhi parichchinna)” (pp. 304 and 305). 

There was Brahman alone, one without a second. Some- 
how Avidya and its products (upadhis) intervened, and the 
Brahman became, the Personal God, souls, and the world, but 
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the upadhis aad Avidya, not covering Brahman, covers Its 
Products. But how did the one become three without the one 
being covered by Avidya? This is a juggle, and our learned 
Doctor himself sees this absurdity and says, (p. 302) ' In reality 
(Paramarthatas) there is nothing else besides Brahman alone. 
If we imagine we perceive a transformation (Vihara) of Him 
inte the world, a division (heda) of Him into a plurality of 
individual souls, this depends on 4vidyd. Bux how does this 
happen ? How do we manage to deceive ourselves into seeing 
a transformation and a plurality, where in reality Brahma alone 
is? On this question our authors give no information”. 

The italics are ours, and the sentence is pregnant with the 
impotency of the system.to explain thc origination of the world 
&c. unless Avidya itself should surely cover and constrain 
Brahman. 

We take leave to cite even another passage where this 
absurdity is pointed out (p: 281) * Brahman is omniscient and 
omnipotent everlasting, pure, wise, free. Because he is free, he 
can do what he wills; for him there is neither command nor 
prohibition, and therefore neiber good nor evil. The imdi- 
vidual soul, on the contrary is affected by good and evil, and 
of it, we do not at all maintain that it is the creator of the 
world—without committing himself to the question, unavoid- 
able from this standpoint, *whence then springs the individucl 
soul with sts good and evil?’ our author at once passes on to 
the metaphysical question ‘But how is this? Are not God and 
the soul the same according to the words /a//vamas: ? " * When 
by the teaching of non-separatenesss through sentences like 
tattvamast, the consciousness is awakened, then the wanderings 
of the soul and the creative function of Brahman cease” &c. 
The remedy given here is all right but so long as the cause of 
the separation is not. explained. tbe remedy will be of no use ; 
and the disease will again sprout up. We quote another 
sentence hefore we close this review: (p. 275). 

“Thit empirical Theism (lor which the world is real and 
different from God) is-untenable appears nowhere so clearly as 
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ia the region of morals. For however the matter be turned, in 
а real creation, which is seriously taken, the responsibility for 
evil, for the sin of the world finally falls on God." So the 
only go for the Vedantists to avoid this catastroph is to deny 
the reality of the world and thc souis and the existence of 
evil &c. But even then, the final question, ‘How did this 
illusion arise, and in whom’ still remains, and without an 
explanation, this iliusion itself will be visited on the devoted 
Head of the Brahman, Free and wise and pure. Therc are 
others like Professor K. Sundararaman who do not agree with 
the exposition of the learned Doctor's, about the unrcality of the 
world &c. but we may point out that in the book bülore us 
each statement is supported by quoting chapter апа verse from 
Sankara and in most instances with long quotations from the 
Bashya itself. The lcarned Doctor may or may not be right in 
his identifying Sankara's system with that of Kant and of 
claiming greater credit for the German system, but so far as the 
exposition of Sankara's system is concerned, it is mostly accu- 
rate. And the reader of this volume would certainly get an 
easy and more comprehensive view of the system than by 
reading any translation of the Bashya itself. 

Only on: thing more. Regarding the illustration quoted 
from p. 302, that of crystal and colours, the readers attentior 
may .be usefully cailed to the explanation of the Siddhanta 
Schoolof this very simile. The inischief in the use of this 
illustration consists in taking the crystal to stand for God. 
The crystal hoWever pure in itself has the demerit of being 
covered fully by the colours painted on it, and the crystal vani- 
shes altogether and the colours alone are seen. Who painted 
these colours on the crystal. Did the crystal itself seek the 
imposition ? Did Brahman cover himself with avifya? If he did 
once, could he not do it once more ? But if he could be covered 
by darkness, could he still be called Brahman? On the other 
hand, read the siddhanti’s explanation. The crystal is not God 
but the soul. The soul though pure in itself has the demerit 
of becoming one with whatever lt is asssciated with (др Agp 
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4559) like the crystal, and its own individuality disappears, 
and by its identity with the body and the world, first caused 
by Avidya, all the evil ensttes. And.its release consists when 
it will perceive that it is not the body and will turn its back on 
it and seek its rest in God. This bhanda and moksha of the 
crystal or soul is.not possible except in the Presence of the Sun, 
Siva-sat, as in darkness, no one could distinguish the crystal or 
the colours, Pasa or Upadhis, and the Sun is God. ‘The crystal 
does not receive the Light of God on account of the covering by 
the colours. The colours could not in any way be said to 
affect the Sun’ So the ascription of avidya to Brahman is 
avoided and the portulate of an unreal world, unreal good. and 
evil and unreal ignorance is all avoided, and a sane explanation 
of the whole-world's phenomena is given. Om Tat Sat. 
«^. 
A little heated controversy has been going on between the 
Vice-President and Secretary of the Saiva 
A controversy. Siddhanta Sabha Tuticorin, for some time. 
From what we see from their pamphlets, 
the matter had been talked over between them, before it saw. 
the light in print. As both parties have appealed to us for our 
opinion, we venture to give it, though we do not presume to 
possess the great erudition which these learned pundits possess. 
In the first place, we must take leave to observe that the parties 
would have done better to have treated one another with greater 
respect. None аге too learned that he might not learn some 
thing fresh from a person comparatively less learned. We 
should not even deny to our very opponents learning and: 
honesty. Differences arise from varying points of view, and 
the different planes they dwell in ; and it may be both may be 
wrong and both may be right. Saiva Siddhantis always pride 
themselves on holding to the postulate of Saint Aru] Nandi 
Sivachariar that the true religion ought not to possess the fault 
of calling this right and that wrong but should try to see the 
means of justly reconciling conflicting views. Our friends, as 
ardent Saiva Siddhsntis gnd belouging to the same sabha 
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should bear with each other in kimdliness and love. And then 
alone the réal truth will flash out. We would again say that 
we are not for discouraging controversies. Healthy controver- 
$ies and discussions always stimulate thought and greater 
menfal improvement. It is our experience that whenever we 
discussed a point with a friend, we found a new thought always 
strike us as in a flash, which would not have arisen but for the 
particular pressure of the moment. But the: one condition 
requisite is that we ought not intrude too much of our own self. 

Fhe present controversy has arisen out of certain views 
expressed by Pandit Р: M. MuttialrPillai Avergal in his learned. 
work ‘ Dasakerya vifakkam’. We welcomed: the work as it 
appeared as it was the first connected exposition of the subject 
in prose; айі we. had listened. to his oral discourses on the 
Same subject also with great pleasure. But the principal points 
at issue seem to be two only, which are not material to the 
subject of Dasakaryam; and they relate to the questions 
whether all souls will attain to final release at some time: or 
other altogether, and whether God's Form is formed out of 
Suddha Maya. Mr. Muttiah Pillai holds ona text from Siddhiar 
that all the souls will not attain moksha even though ages might 
pass and that God's form is out of Suddha;maya. Mr. Subra- 
mania Pillai in his pamphlet controverts these propositions, It 
is a cardinal doctrine of Saivism that ‘each soul will іп (ће enẹ 
attain salvation, though the time. depends on each one’s own 
development, and there is absolutely ро return for such freed 
souls. This is not denied by either ‘party. What is asserted 
by Mr. Muttiah Pillai is that there will.be souls for ever and 
ever other than those who had attamed release ; and he bases 
it on a text in Siddhiar (xi. 6) which by. the way establishes our 
previous proposition.. ‘The whole verse is as follows. 

"Though the husk and bran is associated with the rice 
without beginning (anàdi), tell me how they stand after separa- 
tion from the rice. Hear! They! йгё ‘not attached to the rice 
perfectly polished of all dirt. There: will be mo attachment as 
no new paddy ‘seed will rise from the polished rice. Thé 
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separatión is absolute. - Similatly also in the’ бра! relase in 
upion with the good Siva, &hava, maya and karma will ‘surely 
leave-the soul, As they wil be attached to bound souls, we теу 
Say they are not destroyed" As Mr. Muttiah Pillai observes 
the question is nota new one, and St. Umapathi: Sivachariar'e 
answer in his Tiruvarutpayan js “The number ot those whe 
have. attained to Release and’ those who are yet to attain it; is 
i@-pudportion to the days that are past and the days that:are yet 
té pass. And Sri la Sri Somasundara Nayagar observed that 
when time is destroyed, tbén will be destroyed the sins of all the 
douis: Аса to the questiorr:when Time will cease, he referred 
the questioner to his guru, which really means that this is not a 
омй (оће considered by us. In regard to:the verse from Sid- 
наг, the verse .was chiefly intended to establish the-annihila- 
tion of àll Pasa though it wis called: anadi, so far as regards 
each individual:soul, and it is only by way of explaining the ex- 
peression further it is incidently observed that. in as much as 
there ane ug ‘bound. souls; it may still be said to be not des- 
Жоуей, Rut. there is nowhere stated that there will be no 
that uibenallthe existing souls. will not have obtained final 
release.» gad of vdurse, this ‘will be:possible when Time itself 
ie exnihWated. This may ог: may mot be possible, but it ia 
mbt a wimtéer:on which: we need vex ourselves. As far as we. 
esuld sce before-us, there seems to be no near future when such. 
а esnsummation:seems possible, and we would request our 
flens to: cease to: wrangle about it. 

Аз regards;the other question, we think Mr. Muttiah із 
myong in his interpretation of verse 41 of Sutra I. The verse 
te as follow. 

«M89. 6 шоев р S ара sat eup dung 
uruatere штет pa doen Qar twats gu 
уг от бутөз Д © у ту] GAB 4. «ca car er) 
зедоа тенеу р aram qo ad S жез єз). 
4 The bodies 'formed.of тауа are obtained by the seuls-in conse» 
‘quence-of their being covered by ánava- mala. The Supreme 
Sud is free from ‘maya and анага mala, and is pure absolute 
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intelligence, and imparts both knowledge and power to-souls, 
His body cannot be formed out of maya but is formed of His- 
Sakti.” Mr. Muttiab Pillai says that maya here means asuddha 
maya and sakti means suddha maya, and he further goes on 
to say that this body formed of suddha maya is indispensable 
to God to perform the five functions. No doubt maya is 
also called his sakti and Mr. Muttiah Pillai admits, even 
suddha тауа is only God's Parigraha Sakti апа not his Chit- 
Sakti; and we are quite sure he won't confuse the Chit-sakti 
called Uma &c. and which is above all the 36 Tattvas formed 
out of Suddha maya, and Ѕоддћа maya itself, with the latter. 
And he would admit it is:this. Chit-sakti of the Lord which 
is called Ichcha, Jana, and Kriya, and Aral Saktis, (vide 
invocation in Siddhiar) This sakti is, called Abhinna and 
Samavaya Sakti as distinguished from maya which is called 
Bhinna Sakti, and the various commentators on verse 41. quoted 
above clearly make out that the sakti referred to in the verse is 
this Samavaya and Abhinna Chit Sakti. Sivagra Yogi interprets 
it as chit sakti, Jàànapragasar as Siva's Samaveda (Samaváya) 
Sakti, Sivajiidnayogi as Sakti which shines forth as Vyapaka 
Jfiana, and Niramba Valagiar as Arül Sakti. And Mr. Muttiah 
Pillai's question whether the author himself would not' have 
used the words chit-sakti if he. meant so is pointless. This is. 
further rnade clear by verse €5 in.which Ripa, Агара 'апа Кара- j 
rūpa forms are called God's Karuņa Form or Arüt forms,; And 
in, verse, 45, it is shown how He.assumes any Form He likes out 
of. His Grace (Ага!) and the various. parts of His Form are said 
to be all grace in V 47, with. wbich is to be compared the text 
from taitriya up. ii. :. (His Head is surely love; Joy His 
right wing; delight His left; Bliss is His self., Brahman 
wherein He rests.) And it is further shown in V, 46, that the 
reason for his assuming these different forms is the salvation of 
mankind, by revealing the Vedas, by imparting instruction in 
the form of the guru to gods, men &c. And in other verses 
(V 54)itis clearly shown that it is Siva with His Chit-Sakti that 
carries all the Panchakrityas &c. and not any other Gods. Mr. 
Muttíah Pillai however refers to verse 1-66 in which Suddħa 
Miya Tatvas are also called Siva's Svatantra forms. "Not only 
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this, but the six adhvas are also called His bodies, (V. 56): and 
in verse 60, the gods Vishnu and Brahma are also His forms, 
and the nine forms Sivam Sakti to Vishnu and Brahma are also 
called Siva Himself. The reason given in v. 56 will apply to all 
these cases, and it is because God is eternal and omnipresent 
and inseparable for all these bodies, and he actuates both chit 
(souls) and achit (maya), that the Vedas call him adkva mūrti ; 
and the five Suddha Tatvas are comprised under the six 
adhvas. The whole chetana and achetana Prapancha consti- 
tute His Body, and in it He dwells and works. But His glory 
and power is more and more manifest as these bodies are purer 
and purer and more subtle ; and the reason also why the bodies 
formed of the Suddha maya Tatvas are called His svatantra is 
because these bodies are the purest and most translucent,. that 
the Light of the Lord, God's Parasakti shines in Its purest 
ray serene, and the bodies are altogether merged in the Pure 
Light; and this is exactly the reason given in v. 67. And it 
seems not to be well known that in these 5 Suddha Tatvas 
dwell some of the Navam Tharu Betham, Nadamirti &c., 
who are souls of the order of Vijfianakalars and these also 
are not distinguished from the Supreme Siva for the same 
reasom. Sivajiiana Yogi says that even Rudra of the Trinity 
other than the guni Rudra is a Pralayakalar, with body in 
Asuddha Maya and yet He gets the same names and forms as 
the Supreme Siva, because on account of his purer body, 
Supreme Siva shines in him also and shows grace in that 
Form. And it will be unnecessary to refer to v. 62, where the 
Form of sakti is said to be sex Wenrgrero, Pure Intelliggence. 
Of course, there are others who identify the Lord’s Chit sakti 
itself with suddha maya or kudtlas, or kundalini and we are 
quite sure that Mr. Muthiah Pillai does not belong to this 
school. As we have written this only in the interest of Truth 
and at Mr. Muthia Pilldi’s invitation, we hope he would not 
raise any further controversy on the subject, but would conti- 
nue to labour for the sake of Siddhanta, as he is now whole- 
heartedly doing. 
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SOUTH INDIAN DEVOTIONAL WRITERS 
II. 
THE MOTHER OF KARAIKAL. 

The title of the serial was suggested to us by a request of 
a missionary friend of ours, who asked us if we could give him 
any connected account of the South Indian Devotional Writers, 
and we had to confess there was no such account, though there 
were a host of such writers ancient and modern. Moreover, 
though we have preserved some of their writings, the accounts 
we possess of their lives are very meagre indeed. However iu 
this serial, we hope to collect such materials as are available 
and give such texts from their works which will illustrate their 
life, faith and philosophy. We would invite our friends to colla- 
borate with us, and gather such materials as are available to 
them and contribute to this serial. We have numbered this 
paper as II., as the Lite and Writings of the First Poel of the 
famous Third Sangam has already been summarised in these 
pages and it will form the introductory paper of this series. 
We would suggest to our friends who would help us, to take 
up the authors of the ninth and eleventh Tirumurai to begin 
with, who are all very ancient writers aad whose periods date 
from the first to the tenth century a. D. 


152 THE LIGHT OF TRUTH 


Fortunately for us, the life and incidents of Karaikal 
Ammaiyar is given іп the Pertyapurana of St. Sckkilar ; and 
we follow the account as far as it goes. In the famous seaport 
Town of Кагаїййї* inhabited By merchants noted for their 
virtue and veracity and wealth, there lived once a merchant by 
the. name of Danadatta. As the result of his great tapas, he 
was blessed with a daughter who was named Punitavadiyar 
(the immaculate). From her earliest years, she developed ins- 
tinctively a love of God and was given to the study of religious 
literature and tbe service of God's. devotees. After she.attained 
her proper age, the parents were casting about for a suitabje 
match, and they had an offer from the neighbouring town of 
Negapatam. This was approved, and Punitavadtydr was married 
im great pomp to Paramadattan at Karaikal. The parents were 
not willing to part with their only daughter, arid they assigned 
a separate house and large pfbperty to the son-in-law, who 
agreed to live in Karaikal. Whileso, ene day, Paramadattan 
received a couple of mangoes from his:friends, and he sent them 
en to. his wife. At, home, a deyotee of the Lord came and asked 
for food. Punitavadiyar had only cooked rice, and the vege- 
tables. were not ready, but she remembered. she had the mango 
fruits, and thinking that nothing wads too precious to be bes- 
towed on God's bhaktas, she served him with опе ‘of the two 
fruits, and appeased his hunger. The bhakta left, and later, 
the husband returned about noon from his business, bathed 
and sat down for dinner, and Punitavadiyar served him with 
the other mango fruit. He found it sweet and asked to be 
served with the otber. She went inside as though to bring it, and 
felt. distressed and prayed to God who always succours those 
who think on bim forgetting their self,.and 10! a mango was 
placed ‘ia her hands. She took it to her husband, who eating 
it, wondered and said that this fruit surpassed anything in the 
three. worlds and asked her where she had got it. On hearing 
this.. she was unwilling to declare the truth, as she felt that tbe 
manjfestation af God's mercy was not fit to be disclosed, and 


è This is now a French possession, and at some distance from Negapatam, 
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she felt at the same time, that it was nct right to tell an un- 
truth to her husband. She then related what had actually 
occurred. Paramadattan did not feel convinced, and asked her 

to procure another such fruit, if what was obtained previously 

was by the Grace of God. She went aside and petitioned to 
God that if He did not grant her another fruit, her words would 
be found to be untrue, and another fruit was surely in her hands. 

She presented it to her husband, and it vanished from his hands 

the moment after he held it. He was at once struck with fear 
and trembling, and he felt that his wife was no ordinary woman 
and she must be divine and secretly determined to leave her ас 
the earliest opportunity. With this object in view, he fitted’ 
up.a ship for trading and took all his wealth in it and left 
abroad, and after exchanging his merchandise, he arrived at a 
port in the Pandiyan Territory and settled there, and soon after’ 
married a suitable - girl, and he got a female child by her whom 

he named after Pn avadiyar. The relations of Punitavadiyár 
heard about his whereabouts in course of time, and they deter- 
minéd to take his first wife to him, and they. did so carrying 

her in a palanquin, and arriving in Paramadattan' S town, sent 

word to him of their arrival and mission. Greatly perturbed, he 

however determined to face the matter and taking his wife.and 

child approached Punitavadi yàr's presence and fell prosttate at 

her feet. The relations wondered and asked how he .could 

worship his wife. Paramadattan related all that took place 

before and how he named his own daughter after her, and they 

should all worship her also. Our Lady then prayed to God? 
that that being her husband's view, she conld no more béar the 

flesh and the beauty of her person which was solely for her 

husband, and she should be given the form of a demoness (Guu) 

who could stand by God ever in prayer. She shed her flesh at 

once and bearing the bones alone became a demoness, by the 

grace of God. The gods showered flowers and the music of the 

heavens sounded ; Devas and Rishis burst forth in praise, and 

the relations and others who stood there fell at her feet and 

worshipped and left. | 
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She then composed her first poem called arpuda-thirm-an- 
даа, the wonderful Antda: of 100 verses, and any one reading it 
could not but feel the wonderful beauty .and pathos aud love 
that permeates those verses. We have cried over them when 
reading in private, and even in public company, tears have 
gushed to our eyes when others recited them. Our civilized 
notions prevent us from doing any such effemiuate thing, as 
shedding tears, at the recitation of some devotional poetry. But 
if this is civilization, let us part company fromm it at once. True 
Religion and Love is cast in a different mould. To the God- 
over-powered, there js no caste and company, shame and pride 
of etiquette.* They roll in a world of their own, loving God, 
delighting in God, revelling in God, and rejoicing in God and 
really attain to Svaraj t and not they who roll under the feet 
of their worldly rulers. They become mad of God and the 
world accounts them also mad. They become God-possessed 
and the world accounts them as Demon-possessed. Says Saint 
Tayumana var, 


*cf. weriiere пово (р COS ione ш 
Gadw Osrarene Gea m (6500300 
вєои60%ә в гош one 5 Б en Geo 
uwuh ueri 5 085 еалт а. 
NG sin, no dross, no shame, no pride, 

No caste no qualities nor good is possessed 
By those through Jāna by repeated praise 
Embed in their Love our Blissful One. 
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Baus spiun Sas gee sa, 

Melting in Love will I cry and loudly sing 

Even my bcnes to melt, will I pray night and day 

My ornament of Gold, My God and My Lord 

Him will I prepare, eat and. masticate. 

—Jlirana:tra of Tirumülar, 

1 Chandogya Up. VII, 7, 25, 2. 
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Like babes and demon-possessed and mad men 
Do the great Jüanis behave, Oh Lord of Lords. 

And truly enough, as our mother, moved about in her 
Demoness-form, the world fled from her presence, but what did 
she reck how she appeared to the truth-less world if she was 
accepted by the Lord of the worlds. She proposed to visit 
Kailàs and travelled through many regions and approaching the 
out-skirts of the silver mountain, she was afraid to walk with her 
feet and travelled on her head. From where our Parents 
(Bhuvanesa Pitaram) were seated, our Mother Uma observed 
the lady and wondered what great love should have been 
possessed by her who was approaching on her head and with 
the bare bones for the body. Our Lord said that this mother 
was His devotee and had obtained this form, purposedly. 
And when she approached the Lord, He called out to her 
‘Mother’ and she fell prostrate at His feet calling ‘Father.’ The 
poet exclaims here that the Lord uttered this one good word, 
so that the whole world may be saved. But how many do 
really understand all that is implied in this one word! all that 
love, and loving sacrifice and thelove that finds no fault and 
beareth all faults, that love that would save from 1M harm 
and would redeem from all sin, that Love in fact that is more 
typical of Divinity than humanity. Is not all this synonymous 
with this one word 'mother'? And when the prodigal son 
returns and is received into the bosom of the mother, the re- 
sponse ‘mother!’ how much does it not imply. It is the-acknow- 
ledgment of this all-love, and one’s own worthlessness and sense 
of joy and bliss. which this acknowledgment brings about ! 

She rose up and when asked what special prayer she had, 
she said she desired undying love, and deathlessness, and if 
she should be born, she should never forget Him, and she 
should ever dwell under His Dancing Foot ever singing His 
praise. The Lord grauted her prayer and told her she would 
see His Ananda làadava at Tiruvalankadu. Sheaccordingl y re- 
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traced her way to Tiruvalankadu in the same wa y, and sojourned 
there singing many Hymns, waiting for the day when God would 
fulfil her wish. She sang her last hymn and she saw the Lord's 
Dance and she was taken under His anklet-sounding Foot, 
with her own song ringing in the ear of the Lord. Such is the 
narrative as given by Sekkilàr and it is replete with many 
lessons. It teaches us many domestic virtues, and above all 
that the worship of tlie flesh and beauty is of no use; and even 
if the world should reject us for our faith in God, this is alone 
what would land us in everlasting Bliss. We give below a 
selection from her verses, which would show their worth and 
beauty. 

LJ ms 4 © оту nex m Serer vets sov 
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Nuveen semi _sgarCent QuguiCer 

€ GEGEN eor gu gius, 

Ever since I learnt to lisp after my birth 

My love to Thee increased, I reached Thy foot. 

Oh God of Gods with throat of shining blue 

When wilt Thou rid me of my pain? 

@ айалын Qr gy QuwéB seram т вир 

ш 0% 9 nemus CId — «GG 

Gleveirugg& Carus Qsifium& Quum & 

aero GQgeremgersen & (8, 

Even though He frees me not from pain nor show 

Me pity nor the path to go, my heart shall never 

Cease loving Him whose flaming Person is 

Adorned with skulls aod who midst fire doth dance. 

-syamsGs Оша. poy wrarrGa Query 

waiss ®тргй oma swan 5 —uai ira Qu» 

urs Quis) шёжћё овоеотей o mu maim s 

втту 2\‹т ©) петр п er. 

Even to seven births am I His slave 

Ever iny love is fixed on him, naught else. 

To Him whose cora! braids are covered with buds 

And to none else my service sh... be due. 
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eres Car Quésj cms Олт dourar Сор os 
te» рэа Seay pisé Druan peer 
Qus вт Quaak rioa Quasar 2oe/Qasgouro 

аб slog и D pe mas, 

The Lord creates all life and creating 

He destroys all in this here world. The same 

Lord when we cry to Him ‘Oh my mother’ 

Will rid us sure of our mortal sorrow. 

ana sgn Qamu Qura wi gout sar 

wea sen Qeraunas srw aena 5 sier 
Gara ees sr ger. GumiQwuneaf!l Caism 6 pr 
CaraQa © 55r Qamu, 

t He dwells in Heaven ' ‘ He dwells in Indra's World’ 
They are pleased to declare, ] will let them do. 
Wisdom Lord whose throat is with poison dark 
Dwells in my heart I do declare. 


A» yagan шава? os 

Taw Spuuguu g1@—emeanCe 
Quoi Que mter Cras Gu «90 ujeo Ош Og етеу ду 
Qurur ons Gers. 

"Tis Iša's grace that rules the world, 

"Tis ]Sa’s grace that destroys birth, 

"Tis with such grace I look at truth, 

Let me be merged e'er in such Truth. 


єєт5єћи Qaben Semur Gere ду 
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Qaare Qu. eir Sonasi Garara) Ср Sar ФО р 
gak Quez aflu Qsrer p. 
My Father own so sweet to me, My Lord 
Him I treasured sweet in my heart always 
Him as My. Lord I owned and owning Him 
My heart rejoiced. What is then rare to me? 
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Henceforth we have been saved, we reached God's Feet 
Henceforth no more pain Oh my heart! Henceforth 
The endless sea of births whence rise karma 

We have crossed without doubt 

emexrumis(sm amexrewn бечо Фет ens пф 
STM ITHEG HM SNM ANH ST FVD — amené ws 
Cer gums ReamguGer Caram peu Gsragings 
anum dex тетет. 

Him visible to Seers, He can be seen 

By those who worship Him. If seen with Love, 
He will appear within thy heart as Light,- 

Hara who stands as the old world’s First cause. 

y flange sacer шаў тат урет 

whan ш ей per (Ger —ui Зе? т 

@шшгу@шп (mess sna As йыт grams 
ouA zmGer uam. 

He knows all future and He intuits everyone, 

He the Intelligence that knows the present, 

Не is the Truth that knows. Апа he is all 

This Earth and Akaé and effulgent sun. 


ALC Sqr iF wmams cnan 
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He is the fire, Al:as, and the twin lights, 
The earth and air and the water is He, 
He is Ejamàn and Ashtha-mürti 

And the Intelligence that transcends all. 


sofa CuPpey Sargnt Әв 

Saves! A Фор of tas wu-——Q o уво® s 
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Let alone what foo!s with bookish lore declare 
About the Nature of our blue-necked God 

In whatever form and figure one worships 

in that same form and figure He shows grace. 
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Quasi Gerar Sis QeraxGura вштїбїб өю каў oy 
dagoa sreauris Qag. 
Vf one desires the path leading to God 
And wishes to deserve His grace and asks 
Where He dwells sure—Even in the heart of those 
Like my peor self, It is easy to find. 
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4 did net know thy form the day I was Thy own, 
Nor do I know it now. Of what form is Thy Lord, 
They ask. To them what reply shall I give? 
Which is Thy ferm, what is It, Oh my Lord ! 
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anGa._ ener apa, 
What form will fit and what will not 
What It will be, what It will not 
Who will know? That form that became 
The bowman strong whom Arjun met. 
eem. $e» Quer Jane Raws uhure OsuiCuCer 
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If I cannot see Thee and serve and pray 
1 will not care to dwell even in Heaven 
“Oh Moon, Lord of skies and the seven worlds 
*Oh my dear! This is my sole desire. 
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Bowing, adorning with flowers the Feet 
Of the Lord with spreading braids and uttering His praise 
With constant devotion fixed on my Father true 
Is this not what makes His devotees proud ? 
втео®ат шуш ever Goya srsmens spes Qr 
Quotevuf ту Værn Carr ду SO a ri —Q an ev 
arer є95 5ш Gas ало Guiusser 
erem Siswa #тї® Др. 
We conquered death. We lost our hold on Hell. 
The roots of Twin karma we did tear up 
When we did reach the lotus Feet of Him 
Who with fiery dart the Triple forts did shoot. 
anonw œp ysb deer Qurereng 50 
por Games це ® sex umi mms 
2 деў%т©ш upAe@Onpep 5000 
Quia ә Gu Quer әри тәг. 
With garlands of words and flowers 
If we adorn the golden Feet 
Of our Isa with love and one mind 
How will the karmic darkness afflict ? 
Hae =6бті пш emn Gert (Ogre ехе? лу 
WOT SMT UDMA ACN ФР — AAT SET LNW 
enu Sits 4609: 8 sre шр nec uvnewerOer Ge 
Quw g goii serum E Goy. 
Behold He is the God of Gods 
Behold He is the coral-Hued 
Behold He is the Blue-necked One 
Desire Him Oh mind with True Love! 
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POETRY OF ST. APPAR. 
(Continued from page 118 of No. 3, Vol. XIII.) 


(b) St. Appar and the external World. 

St. Appar was an ideal ascetic; and as such he was not 
wanting in sympathy with anything innocent in the outer 
world. The pleasures of the lower animals, the spriteliness of 
birds, and even the play of boys are incidentally described by him 
with a kind of loving appreciation. But when he begins to 
analyse the higher plane of human civilisation, he looks at many 
of its elements more with horror than with pleasure. His view 
is concjsely shown in the following lines, the part of a stanza not 
known to us in full, which was fortunately saved from the 
marauding white ants :— 

“ per gay en. Ayup evmavemeva| t Gop 

you exyGwr Las gcjso шей цари: @ Qurarmamiens." 
— ЭсузеР. егей Оет Stanza 8, 9. 

This is no pessimistic mood of St. Appar. For his mind 
is made thoroughly optimistic by the utterance of Paiichak- 
sharam*. The worldly sorrows did not afflict him as they 
would have in the case of any other individual. His experience 
had been infinitely vast, and he paid no regard to the so called 
learning.t He was an expert in agriculture, and so was able 
to judge the quality of cultivable lands by mere sight. Those 
C euge crams a 5 
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lands which he pronounced to be the best for cultivation are not 
void of their quality even to-day. Agriculture was his caste 
occupation, and so he is thoroughly acquainted with the tactics 
of cultivators. When we see the following stanzas, we are spell- 
bound in our astonishment to note that the things which tran- 
spire in modern cattle trade before our eyes, occurred even in 
those golden days :—- 
“om e». 50519. ugs дї uper 
gr. QU QurwQuems CURA ътәейєїї 
Ka V Out Gurarser apexer Gu 
sr (G5 nerefly asaras ya Cria." 
—A misr Gne efl Emma srs»s Stanza 2. 
* uon GG sig. ws ero) Shipit 
SH Quii gb uweh gyuotaner 
Gein arp Crenn@ssOn шеди 
Hira per orp изет» ipaa,” 
—EgsCrap—BGés m5 Osrans, Stanza 4. 
St. Appar's partiality to his caste occupation is evidenced 
from the large number of beautiful agricultural metephors* 
and similes* in his Devaram. As no man can get out of his own 
personality, we can pass them over. 


Contrast 
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Besides his knowledge in Agriculture and its kindred 
occupations, St. Appar seems to have had some acquaintance 
with the art of Navigation. He understood and felt the burden 
and responsibilities of the captain of a ship.* In his days no 
voyage had the advantage of any modern safe-guard. At any 
momer.t а merchantman may be dashed against a rock f. and 
end its career with its crew. Such maritime accidents were 
then quite common, and only those merchants that had ambition 
to amass immense wealth ventured sea-trade. It is very 
probable that St. Appar was at least once on the sea on some 
expedition when he was a Samana, and then underwent the 
difficulties incidental toa voyage, namely, narrow escapes from 
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Notr.—Perhaps the heavenly damseis to whom this is alleged to 
have been addressed were allegoric personages (?) 
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whirlpools, exhaustion of food and the consequent starvation 
or dependence upon the products of the sea for sustenance etc. 
Though we have no direct admission from him on these points, 
his mode of expression gives us sufficient ground to presume 
that it was not the outcome of mere bookish study. His nautical 
parallels drawn about the sea of life, when eliminated from 
the philosophy and allegory, give but a pictureof a shipin 
trouble. 

St. Appar's experience is not confined to merchandise and 
agriculture alone. During his age when wars were not un- 
frequent, it is probable that he had a view of the military 
march*. Whether he served any compaign in the capacity of 
a docterf, or a warrior is a matter which needs investigation. 
'The anatomical dicta regarding the human body found in some 
of his philosophical poems, seem to be the outcome of a visit 
to a gory battle field. Its time and the occasion are now 
unknow n. 

St. Appar seems to have been a perfect householder. 1 
Several] chapters and verses of his Devaram which describe 
allegorically the pangs of maiden love—excellent specimens of 
the different elements of ә @ш(ат, show the lofty nature of 
his ideals of beauty and love. They conclusively show that 
St. Appar was not one who had not enjoyed the ideal kind of 
family love. Yet St. Appar reminds us that the greatest snare 
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f Some medical technical terms are found appropriately used ia the 
Devaram. 
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for mankind is the weaker sex*. His reasonings and philosophy 
directly touch our heart, at least for a second and rouse us 
for the moment from our spiritual slumber, In analysing our 
household pleasures, he brings home to our mind by his clearest 
and simplest language the perishable nature of this t body, the 
resposibility for our actions in this life, even in our life beyond 
the so called death, the all-merciful nature of the Almighty, our 
too much attention to the worldly affairs and to the luxuries for 
the corporeal cover, ? and the consequent neglect to do the most 
important duty 4 of our life in concentrating our attention for 
the salvatiori of our individual soul. These topics occupy more 
than forty per cent of his hymns. 
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Next to woman, the avarice of man and its collateral vices 
are placed before us with all their hideousness by our Saint. 
Of those that are referred to, are falsehood, backbiting, cheating 
and the like, which are committed by man to attain trivial ends. 
Why should the human intellect be thus perverted and be not 
employed in seeking the eternal bliss, is the keynote of St. 
Appar’s practical philosophy. Man's attempt to progress in 
the direction of luxuries and pleasures, is naturally counter- 
acted by forces on which he has the least control. His attempts 
to attain far-fetched amibitious ends have as a necessary con- 
comitant an unconscious downfall or retrogression. His conti- 
nuous attempts in the system of things in which he is a part, 
make his misfortunes practically recur. Such recurrence of 
mishap is compared by St. Appar with the playing of the Indian 
rural ##ja/* wherein the stronger the attempt of the player to 
go forward the longer is the fall and the backward motion. 

Though St. Appar sees more the vices than the virtues of 
man, he is no misanthropist. He was a parent-like critic, and 
his sympathy with his fellow creatures for their sufferings was 
іп no way little. Не never believed in fatalism t, and he 

* Note the grandeur of St. Appar's art in the following stanzas :— 
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advised others not to be led away by that illusion. His idea of 
the relation between man and the external world is inseparable 
from his idea of the relation between man and God*, and so 
be urges us not to believe in superstitions. His experience 
as a sanyasin was one highly evolved in all respects, and many 
of his opinions will never be out of date. In the mildest tone 
he passed severe criticisms on shams. For he knew that in the 
religious circles there was more hypocrisy t and external show 
than sincerity. Hence he condemned in the following stanzas 
the paraphernalia of asceticism and emphasised that the true 
hermitage ought to be constructed in the inner world :— 
“Csr qos ко Quorgsaosad 5 s $e 
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EXPERIENCE.* 


The casual reader may find the term * Experience " rather 
vague. In other words an apparent want of clearness exists in 
the bald title “Experience”. To definitely indicate the lines in 
which it is proposed to consider the subject this evening it 
must be mentioned that it will receive the attention from the 
stand-point of * Mother of knowledge". According to Western 
Scientists knowledge is derivable in three ways, viz., by obser- 
vation, experiment and reasoning. The Hindu system of 
Philosophy also lays down three methods for determining a 
truth, viz, Prathyaksham, Anumanam and Agamam. Prathyak- 
sham means direct perception which inclues observation and 
experiment ; Anumànam means reasoning ; and Agamam means 
Sruti or Revelation. 

Again Knowledge may be broadly classified into two 
parts, viz., knowledge relating to matters temporal or secular 
knowledge and Spiritual knowledge. 

To closely examine the life of a person in its various walks 
first, with reference to temporal matters, I can do no better than 
quote Herbert Spencer's remarks on human activities. His 
classification: in the order of the importance of the leading 
kinds of activities which constitute human happiness runs as 
follows :— 

"First, those activities which directly minister to self- 
preservation, Socondly, those activities which by securing the 
necessaries of life indirectly minister to self-preservation. 
Thirdly, those activities which have for their ends the rearing 
and discipline of offspring. Fourthly, these activities which 
are involved in the maintenance of proper social and political 
relations. Fifthly, those miscellaneous activities which fill up 
the leisure part of life devoted to the gratification of tastes and 
feelings. 


* Read before the Vivekananda Society, Colombo on June 5, 1912. 


EXPERIENCE 169 


When we have carefully observed the various activities 
us classified above, we may be said to have made a complete 
study of what actually takes place in every-day life. However 
much a person may be informed in other matters if he be 
ignorant of the surrounding objects and movements or how to 
conduct himself among them he might lose his life the first 
time he gets into the street. A knowledge' of this sort relates 
to the safety of one's person and property and may be said to 
be the result of experience gained by exercising those activities 
which directly minister tn self-preservation (No. I on Herbert 
Spencer's classsification of human activities referred to above). 

Similarly by exercising each of the other activities there 
accrues a certain amount of experience which, as it were opens 
the door of correct secular knowledge. Stress must be laid on 
the mode of exercising these powers for the consequences 
are either good or bad according as they are well or ill 
exercised. 

Again in the dominion of physical science, experimental 
knowledge is said to take a prominent place over mere reason- 
ing. David Hume in his essay on * An enquiry concerning 
the human understanding " expresses himself in the following 
manner in regard to the value of experience, viz., * Present two 
smooth marbles to a man who has no tincture of natural philo- 
sophy he will never discover that they will adhere together in 
such a manner as to require great force to separate them in a 
direct line, while they make so small a resistance to a lateral 
pressure. Such events as bear little analogy to the common 
course of nature are also readily confessed to be known only 
by experience. Nor does any man imagine that the explosion 
of gunpowder or the attraction of a loadstone could ever be 
discovered by arguments а priors: In like manner when an 
effect is supposed to depend upon an intricate machinery or 
secret structure of parts, we make no difficulty in attributing 
all our knowledge of it to experience. Who will assert that he 
can give the ultimate reason why milk or bread is proper 
nourishment for a man, not for a lion or tiger ?” 
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Having considered the part played by expericncc in regard 
to secular knowledge, we shall next examine how far it influ- 
ences the life of the spiritual man or the extent to which the 
Spiritual man receives help from “ Experience" in the matter 
of his salvation. That the universe and its environments are 
subject to decay is admitted on all hands. The impermanent 
and fleeting nature of the things of the world and the ups and 
and downs of life are too well known to med any elaborate 
comments here. There is something in every man who has any 
claim to ordinary sense that most emphatically admonishes him 
of the unreality of this universe. The world and its environ- 
ments are by virtue of their fleeting nature said to be unreal, 
and knowledge that does not extend beyond the region of 
of matter or worldly interests is hence said to be unreal while 
that knowledge which forms the silver key to the gatc of 
* Moksha ”' is said to be the real or true knowledge. 

ln the spiritual world experience is all important. In the 
spiitual plane, apart from “Sruti” the truth detcrinined 
through experience is more convincing than that determined 
by reasoning. Тһе mere possession of any amount of book- 
knowledge ìs but of little worth. И will not profit the possessor 
any more than the waters that flowed from beneath the lips 
on Tantalus appeased his thirst. [t is of paramount importance 
that spiritual knowledge in its abstract [orm must find free 
play in practice in daily life. An ounce of practice is said to 
be worth more than tons of tall talk. 

S PESSFL PMS & 97696 Dm. 

Arras rears. 
says Saint Tiruvalluvar. The religious aspirant has many a 
formidable foe to face in his upward march. First and foremost 
are the five senses. The antagonistic nature of the senses 
comes prominently to notice when the spiritual aspirant sets 
himself to live religion in every little act of his daily life. The 
more spiritual the life turns, the more does he realize the 
mischievous nature of the promptings of the senses in the 
opposite direction. The five sense-traiturs are ever on the 


VIRASAIVA RELIGION 359 


From this water, Rudraksha trees were born. If one names 
these Rudrakshas, he will get the Phala of giving one lakh of 
cows as alms. If he sees them, he will get doubie that Phala. 
If he wears them, he will become Rudra himself. If he wears, 
according to prescribed rules, Rudrakshas of various kinds 
from Rudraksha of one face to Rudraksha of fourteen faces, he 
will get great rewards. 

(6) Padodaka :—If Padodaka of Guru, Linga and Jangama 
is worn on the body, РгагаБдһаѕ of previous births such as 
Sanchita, Agamya &c., will be destroyed. If it is worn on the 
bead, all the catastrophes will be removed. If it is drunk, 
immediate salvation will be obtained. 

(у) Prasada :—A Siva Bhakta should offer all things to 
Guru, Linga and Jangama and then eat their Sesha. He 
should not, even out of carelessness, give the said Sesha to place, 
beasts, water, &c. This Prasada destroys all sins. It is like 
the Badabanala (inner fire) to the Sea of Sorrow. It burns up 
poverty. It gives the four kinds of Purusharthas. It gives 
Sujnana (spiritual knowledge). 

(8) Panchakstari :—By uttering Panchakshari, all sins wiil 
be destroyed. Death, disease and other things will be destroyed. 
One will get salvation. One will be free from the fear of 
Yaksha, Rakshasa, Pisacha, Graha and Ugrasarpas. When 
one is on bare ground, when he is on bed, when he walks, when 
he is on cot, he should not utter Sivamanthra, but should only 
meditate upon it remaining silent without uttering any words. 

Thus, I have stated, in brief, some account regarding the 
greatness of Ashtavarana. | pray that Almighty God Siva will 
bless all mankind and all living things and will ever continue to 
give to our promoters of the Saiva Siddhanta Movement the 
same firmness of will, vigour of purpose, and undiminishing 
energy to plod on with their work of Siva Cause. With this. 
I close my lecture. 


J. В. 
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Certainly no man, and in our opinion no invisible spirit of 
whatever rank, can so fathom a mystery as to fully describe, 
define and comprehend God. Mortals can describe and com- 
prehend only what is inferior to themselves : and so, functioning 
upon the finite plane of existence, they can never grasp and 
c efine the infinite. In the conic sections, two mathematical lines 
may eternally approach and yet never meet. 

But every man and woman has some opinion of God ; and 
the inalienable right, also, to express that opinion, Hence the 
following : 

"God is absolute Causation."—Proclus. “God is the 
Great Positive Mind—A. J. Davis. “God is the Supreme 
Power of the Universe."—A. К. Wallace. “God is love."— 
The Apostle John. ‘God is our Loving Father in Heaven."— 
Channing. "God is our Father-Mother."—4Ann Lee. ‘God is 
the Infinite and Eternal Energy from which all things proceed." 
—Spencer. “God is that power, not ourselves, which makes 
for righteousness."— Arnold. “God is Absolute Being manifest 
throughout all nature as Energy, Life, and the Consciousness, 
as Love, Purpose and Will.”—Peebles. “ God is the Infinite 
Oversoul."—Emerson. ‘God the Supreme Being, is not God 
apart from the universe, but immanent and actually incarnate in 
it as Life and Will."—Lodge. ‘God, the intramundane and 
transcendaat potency, and life of all things that were and are." 
—Sankhya. . 

The conceptions of Proclus, Jesus and A. J. Davis, relating 
to the divine presence, are tzken as the foundation of reasoning 
among Spiritualists because they are the most concise. 

While there is everywhere: nifest an infinite amd eternal 
energ v—God, pure spirit,—there is something that is not God. 
For the want of a better descriptive word we will term it 
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substance, the negative side of Being. If all is God, as the 
enthusiast sometimes states, then cause and effect are one, 
which negates all logic. This inconceivable realm of substance, 
that is, nebula, monads, atoms, electrons, fire, dust and infinite- 
simal entities when manipulated and. moved upon by spirit 
force, become matter, a temporary appearance, cognized by 
the sense perceptions; we say temporary, because granite 
itself, submitted to a very intense degree of heat, melts, becom- 
ing a liquid, a gas, vanishing into the invisible. Every appear- 
ance however, must have a corresponding base—a reality. 
None will contend that the thing moved, moved itself, or that 
the thing developed, developed itself, or that the thing evolved, 
evolved itself, independent of some causative propelling power.: 
Never a machine manufactured a machine of itself. Life 
springing into conscious existence from non-life, is as irrational 
and as unthinkable as the derivation of something from nothing. 
Neither man nor ennobling religious emotions originated from 
the chance force friction of atoms, nor from any blind, polarized 
interblending of unreasoning molecules. These of themselves 
could never produce such desirable and magnificent fruitage as 
morality and religion,—that religion of love and truth that 


characterizes Spiritualism. 
J. М.Р. 


«THE SPLENDID SHRINE”. 

The following note was sent to “ The Indian Patriot " and 
the * Hindu " for publication by Mr. J. M. Nallaswami Pillai. 

You have been good enough to extract a contribution of 
one Rev. Mr. Horton to the Daily Chronicle in your issue ог last 
evening. Ido not know what there is excellent in it which 
induced you to reproduce it. The giories of the ancient 
Temple are so well-known that it does not require the 
praise of this globe-trotter. The worries of a сагі journey 
have been experienced by most of us and this does not require 
several paragraphs for itself. But it is in the veiled strictures 
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on Hinduism and in proclaiming the shame of India that the 
article embodies, lies the venom. Hitherto we were familiar 
with the crude notions of a certain class of orientalists that the 
conception of Rudra-Siva was derived from the South Indian 
Abcrigines. But this Mr. Horton has a new theory. It is the 
conception of the goddess Minàkshi that is South Indian and 
which is united to the Áryan conception.of Siva. Then he 
exhibits also what Professor H. H. Wilson calls his impure 
fancy,’ in stigmatizing the Siva worship as * the worship of the 
reproduction of the species ; and the representation of the unseen 
God in forms sometimes grotesque, and sometimes indecent, 
never beautiful " I cannot offer anything better than one or two 
passages from Professor Wilson's works in repudiation of this 
vile calumny. 

“ There is nothing like the phallic orgies of antiquity ; it is 
all mystical and spiritual. The Linga is two-fold, external and 
internal. The ignorant who needs a visible sign, worship Siva 
as a “ Mark" or “ type " —which is the proper meaning of the 
word * Linga ",—of wood or stone; but the wise look upon 
this outward emblem as nothing, and contemplate, m their minds, 
the invisible, inscrutable type, (Alinga) which is Siva himself. 
Whatever may have been the origin of this form of worship in 
India, the notion upon which it was founded, according to the 
impure fancies of European writers, are not to be traced in 
even the Saiva Puranas.” (H. H. Wilson on the Puranas, p. 72.) 

“The worship of Siva, under the type of the Linga, it has 
been observed, is almost the only form in which that Deity is 
reverenced. It is also perhaps the most ancient object of 
homage adopted in India subsequently to the ritual of tbe 
Vedas which was chiefly, if not wholly, addressed'to the ele- 
ments and particularly to Fire. How far the worship of the 
Linga is authorised by the Vedas, is doubtful, but it is the 
main purport of several of the Puranas. There can be no doubt 
of its universality at the period of the Mahommedan invasion 
of India." (Н. Н. Wilson, M.A,F.R.s. in “Hindu Religions” 


P. 139. 
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As regards the grotesqueness of the Hindu deities, I would 
leave Dr. A. K. Kumaraswami to answer. After quoting the 
following text from Sukracharya, 


"]t is always commendable for the artist to draw the 
images of gods. To make human figures is wrorz, or eveu 
unholy. Even a misshapen image of God is always better than 
an image of man, however beautiful,” he proceeds : – 


* The doctrine here so sternly stated means in other words, 
that imitation and portraiture are lesser aims than the repre- 
sentation of ideal and symbolic forms: the aim of the highest 
art must always be the imitation of the Divinity behind all 
form, rather than the imitation of the form itself.yjogne may 
for instance, depict the sport of Krishna with the Gopis, but it 
must be in a spirit of religious idealism, not for the mere sake 
of the sensuous imagery itself. In terms of European art, it 
would have been wrong for Giotto or Botticelli who could give 
to the world an ideal conception of the Madonna, to have been 
content to portray obviously earthly persons posing as the 
Madonna, as was done in later times, when art had passed 
downwards from spiritual idealism to naturalism. So also 
Millais later work has a lower aim than his earlier. In India 
also, the work of Ravi Varma whose gods and heroes are but 
men cast in a very common mould is “ unholy ” compared with 
the ideal pictures of Tagore.” (Aims of Indian Art.) 

If missioneries in India are respected and loved it is 
because of their own goodness and self-less work and not 
on account of their religion. And if anybody brings discredit 
on the religion, they are missionaries of the type of Mr. Horton. 


J. M. N. 


NAMMALVAR'S TIRUVIRUTTAM. 
(Continued from page 285 of No. 6, Vol. XIII.) 


Verse 29. (I-nn-anna-tüthu.) 


Heading.—The Bride rebukes unserving swans. 
Text.—That greatness which high birth brings, these swans 
lack, alas ! 
That, “here, a fair one, lacking other messenger, 
Thus humbly prays us as her messengers to go,” 
They do not feel ; hence, they my message have not borne, 
But, with these females, roam ; Could it their nature be, 
To bear no females’ errands to the world of th’ Lord— 
Whose hue is like that of a blue-streaked lightning flash ? 
Explanation.—Our Seer, in his distress, though mediators longs 
The news of his distress to send the Lord, but finds, 
Though he in many a quarter application made, 
None would such mediatorial office undertake 
Vexed by this, he cries :—'* While these for their own ends 
stir, 
Unwilling they 're, alas! to spend a thought on ours! 
They will not thus reflect :—The Goal he'd send us to, 
Transcends all other goals. Ken ripened into love 
And sim'lar fitting qual'ties, he thinks we possess. 
Other resource he lacks. Hence 'tis, he ventures us 
To ask ; thus, e'en forgetful of his status as 
A soul resigned, takes his work into his own hands!’ 
That they reflect in any such mode, they don't show, 
By me vouchsafing in reply a single word ! 
They, on the contrary, roam in the company 
Of those who 're dear to them and with these please them- 
selves ! 
Could it be natural to them to think—they shouldn't, 
Dependents such as I am, introduce into 
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The Heaven of the Lord of all—whose Form shows He 's 

The object (1) of thought here and (2) of enjoy'ng in 
Heav'n ? 

Them, high birth hasn't unselfish made ! Of no use are 

Their pureness natural and other excellence!” 


Verse зо. (-4nnam-jel-vir-um.) 


Heading.—The Bride, by her Lord's absence grieved, entreats 
(1) swans and (2) Vandanam birds, to bear her message 
to her Lord. 

Text.—(1) Ye flying swans! (2) Ye fly'ng vandanam birds! 

Bowing to you, 1 beg of you this boon :— 
Whichever of you might reach first, 
My bus'ness please forget ye not* ; 


* (I) Cp. the ‘following passage of Sri Harsha's Naishadha-Kavya, 
where the Empress Damayanti sends a swan as her messenger to her 
Lord—the Emperor Nala :— 


“ Tava vartmani " &c., which I translate as follows ;— 
“ (1) Blessings attend thy journey's ev'ry stage ! 
(2) God be pleased us to soon unite again ! 
(3) Thy journey's eim completely be achieved ! 
(4) Bird (—fly'ng with Wisdom's and Devotion's wings) ! 
Remember us when comes the nick of time! 
(II) Cp. too Psalm 24, Decade 51, v. 5, which I translate thus :— 
“ This servant's Benediction too, convey the Lord!" ( =“ Adi-y-en- 
a-k-k'um porru-min-.e ! ") 
The '* Hamsa-san-desa ” or * Message conveyed through a swan” is 
a classic poem of two cantos by our Holy Sage Vedantacharya. It has 
been prescribed by the University of Madras as a Sam.skrit Textbook 
and is possessed of: masterly commentaries by (1) Pandit Appaiya 
Dikshitar, (2) His Holiness Parakala-svami, and (3) another author. 
The “ Megha-Duta” or Cloud-Messenger" is a masterpiece of our 
master-poet, Kali-dasa, rendered into English verse by Professor Wilson, 
and possessed of the masterly Sam-skrit commentary of Pandit Malli- 
natha. 
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In th' company of th' Lord of Heav'n— 

Who, as Krishna, incarnate came, 

If you should meet my foregone heart, 
‘fore gone 

Please to the latter me describe, 

And of that grandee thus enquire :— 

* Sir, won't you still go back to her ? 

Is this conduct worthy of you ? " 


Explanation :—Our Seer at last finds Friends who would his 

message bear, 

And thus tells them the bus'ness he wants them to до: — 

“Your walk and speech and inward pureness make you 
great! 

Thus qualified you start to reach the Goal Desired ! 

Follow'ng your lead, others too t'wards the same Goal go !f 

Adoring you | pray ; GoalJike, 1 honour you, 

The Lord Himselí—who is the Goal, Having declared — 

* My Servant shall be, like Myself, ever adored.’ (=‘ Sa cha 
pujyo yatha hy Aham’ ?) 

* Whichever of you might reach first, 

My bus'ness please forget ye not ;’ 

No technical precedence-rules 

'Mong you, be made to cause the least delay ! 

My heart, which I sent after Krishna, witb Him stays; 

And, by His Stooping won, in Heav'nly Bliss is steeped ! 

Please try to bring it back to me ; 

Better than pond'ring 'thout enjoy’ng, 

I take non-pondering to be! 

Га, by forgeting, 'scape my grief!” 


1 When question of going to Rame arose, Dante 
Said : Who 'd go if I stay ? who would stay if I go? 
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Verse 31. (/saf-min-gaj-tüdhu.) 
Heading.—The bride's grieved that the clouds her message 
don't convey.* 
Text.—Towards the strong-based peak of Vem-kat-Mount Blest 
—where 

(1) Fine gold and (2) precious gems, in all directions, rays, 

Like lightning, flash, their journey, lightning-clouds begin. 

Though asked to bear my message, these seem not to lieed ; 

If I pray, say'ng—" Sit on my head!” they 'd go perhaps! 

Explanation.—|. The Friends who undertook our Seer's message 
to bear 

And bring his heart back, changed their mind, reflecting 
thus :— 

“From th’ Lord, our Seers heart can't be torn e'en by 
Himself, (Fide Psalm 24, Decade 7, v. 3. =“ Tan-um-gil- 
l-an.)" 

Almighty as He is; How then can we do this ? ” 

On this, our Seer, seeing some gen'rous souls set out 

As pilgrims to th' Blest Vem-kat-Mount, applies to them 

Say'ng—" I pray you, bear ye my message to the Lord!" 

П. The Lord Himself bids: '*Bow to those who lead to 
Ме!” (= “ Tad уам pranipatena " &c.—Gitā, 4, 34.) 

Know'ng this, shunning familiar speech, our Seer doth 
pray :— 


* Cp. the corresponding sentiment in Kali-dasa's Megha-Duta (see 
the end of the asterisk-note to the lasi-preceding verse in this Hymn), 
Canto I, e. 5, which I translate as follows ; 

* Aren't souls—suff ring from love-brought pain, 

By nature apt to beg th’ aid of 

reas'ni unreas'ning. , . 
are unknowing йш f 

All things—be they rational or not ? 

Ср. too the following passage of the Ramayana *'Striys viddhas, 
taranyascha " &c., which I translate as follows ;— 

“ Famed ladies, old and young, at morn as well as eve, 

Devoutly worship ev'ry god for Rama's sake!” 


4 
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“Tn ev'ry part of th’ Vem-kat-Mount abound souls— whose 
Essence and qual'ties, bright as gold and gems do shine ! 
The Lord as manifest in this Mount, kindly bids :— 
‘Under My Feet well entering, ye servants thrive!’ 

“The Lord of Hosts—whose Feet are all souls’ Refuge 
Firm,’ (Psalm 24, Decade 2, v. то. (=‘ Narapan-Tin- 
Kalal.") 

Thus dwells in th' Vem-kat Mount — named too th' Coll y- 
rium Mount. 

To this, ye gen'rous—shining—souls! as pilgrims go! 

To you, hence, I my message humbly would entrust ! " 


Verse 32. (Mekam-gal o vuraiyir.) 
Heading. The Bride, her Lord's resemblance notes and it des- 
cribes. (Cp. v. 38.) 
Text. Clouds!say how you 've found means to gain for you 
th' likeness 
Of the Blest Body of the Lord of Bliss....Is it 
Because, to save souls, you Бег г waters pure and through 
The heavens range and work your bodiestill they 're pained 
Like souls who practise Saintly Discipline, that God 
This boon (of be’ng like Him) to grant you hath been 
pleased ? 


Explanation. 1. (т) Arrived at that devotion's height 
Which makes souls, Mediators seek, 
(2) Having sent his heart after th' Lord 
Of th’ All-transcendent Heav'n itself ; 
(3) And pond'ring with impatience those 
Who perfect as the Lord have grown, 
sees 
sights 
Souls who have God's resemblance gained (Vide the texts: 
(1) “ Paramam samyam upaiti." Mund. Up. 3. т. 3; (2) 
“ Mama sadharmyam a-gatah." Gita, 14. 2; &c.) 
And them addresses th' follow'ng speech, 
His query 'bout goal reaching's means, 


Our Seer, in waking vision, 
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Having gained no reply from them: 

“‹ Whoe'er God's people serves, doth best serve God’. 
Saints range. 

All through the earth, show'ng souls this Flawless Blessed 
Path! (Psalm 5, Decade 2, v. 6): 

Thus, ev’rywhere, you too range, with the water of 

Grace and th’ like Attributes being completely filled! 

For others’ sake, your own fatigue you do not heed. 

Hath you, this Highest Discipline, God's likeness giv'n ?" 


* Vide the text ; —“Тайіуагадһапат param” 
“Higher .tham e'en the service of the Lord, 
Serving His servants Ho is pleased to deem!” . 
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IRUPA-IRU-PAHTU 
ОР 


Sr. ARUNANDI SIVACHARYAR. 
(Continued from page 202, Vol. XII], No. 5.) 


Before Thy Grace this darkness cannot stand. 

1 Have no eye ; how did I know this then. 

Oh Father, crowned with garlands fine, Oh king 
Of Vennai Town, deign to remove my doubts. 


NOTES. 


The soul has no intelligence of its own; $.«, it is not self-luminous, 
like the eye itself, whiich can see in the light of the Sun or in lamp 
light, and is covered by darkness also; no darkness can dim the selí- 
luminousness of the Lord. Though the Paücharátra system insists on 
the anutvam of the soul, yet it is surprising it calls the soul and God self- 
luminous (svayam-prakàáa) at the same time, and attempt is made to 
prove it by a syllogism. (Vide Yutindra Mata Difs*a, p. 120, A. Govind- 
ücharya Svàmin's translation).- If so, we should have to seek for another 
definition of Syavam)rakàata. 

“It is by nature blissful (or essentially joyous); but infected by 
environment (upadhi), falls into migration," (vide Yati: dra Mate Difs!à, 
р. 120) and yet this is self-luminousness. 

The answer to the riddle propounded in the text is that the soul does 
not perceive its bondage so long it is in bondage. It is only when it get 
rids of it, it understamis by way of inference. As Saint Umapati beauti- 
fully puts it in his Tiruvarutpayan (Light of Grace) that the earthly 
darkness though it veils our eye shows itself, but Anava when covering us 
does not even show itself. 

With thy consort Whose face is like the moon 

To grant me bliss, In Vennai Thou didst rise 

And fill my heart and make it bright and show 

To me Thy endless Nature and mine own. 

And so, if my own truth and greatness ’am. 

To state, Oh Lord, to the ends of this ‘earth, 

1 did stand às the all of what 1 knew. 
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And yet, Oh Chief, my whole ìn senses low 

Was merged ; and sore confused five states I gained. 
Leaving, | died, and gained new birth, weigh well. 
If my presence in all, or my being merged 

In body, or sojourns in hell cr Heaven 

Which of these three is my true state, say Lord. 
If out of nothing nothing comes is true 

Then same cannot be small and great at once. 

If this to souls in dwelling in elephant 

And ant be compared, this of body is 

True, not of intelligent soul. If said 

The soul doth cognize as per body it gained 

This can't be, as then I should know from where 

I left in long long succession from yore. 

Being the least of least and greatest of great 

Is privilege Thine and not mine, Oh Lord 

Ever sweet to me, be pleased to answer me. 


NOTES. 


The truth is as stated by the author himself in his other work, the 
soul is neither Anu nor Vibhu in the true sense of these words, but its 
omnipresence extends to the whole of the particular thing it is united to 
at the time, on account of its nature of becoming one with whatever it is 
united to, which doctrine is no where set forth in any of the ordinary 
schools. In union with the body, though limited by the body, it is all over 
it, and its intelligence though perfect of its kind and pure finds play only 
so far as allowed by the particular body it dwells in. In union with God 
also, it becomes one with God, as a drop of ink dropped into a tumbler 
of water spreads through and through the whole body of water in the 
tumbler, and would even spread and spread in tbe whole body of the 
ocean water when dropped in it. The intelligence (Chaitanyam) of the 
seul and intelligence of God, though called by the same name, 
have nothing in common and belong altogether to different planes or cen- 
tres. The author of Yatindramata Dipika and his forbears have been 
evidently misled by this verbal resemblance in propounding the syllogism, 
and in making the Intelligence of God and that of man the same and 
self-lumindus. But if the theory of Saivties as to the nature of the 
Deity of Yatindramata Dipikà be accepted, then it will stand to reason 
that the intelligence of this Deity and the soul should be the same. The 
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difficulties of the Vaishpava philosophy and system often lie connected 
with the particular Personality of God which they have set up as their 
Ideal, as for instance for their fondness for the term Saguza. 

Being Pure Chit, God knows no limitation and obstruction and His 
full and undivided Presence is felt in the least of the least and the 
greatest of the great. (Vide my Sivajiianabodham, Pp. 30 to 32.) 

The five states are Jagra, Svapna, Sushupti, Turiyam ‘and Turiyáti- 
tam, and the next verse has reference to this. 

Of these five states when I stand in the first 

The other four 1 do forget and could 

Not know even when I try to recollect. 

Oh Meykandadeva, how then these states ? 


NOTES. 


These states are endured by the soul owing to the change effected in 
the physical body itself, and the passage could not be understood direetly 
but only by inference. 

What proof is there that I exist, O Truth 

Of Vennai girt by Pennar That didst show 

In Human form to make my sinful self 

Thy slave, Oh Rudra PaSupatih 

If by going through avasthas, I am known 

1 do not know each and get rid of it. 

If this change be due to Time and the rest, 

Then I need not the help of Mal and Brahm 

One organ does not know the other one. 

If truth is known, one organ knows not the rest. 

* Jada, They are; To self is action due." 

If so, I must know how I act on them 

Enjoy and with the organs I do join. 

Even when the organs are all joined, I can 

Perceive through only one sense at a time. 

Nor do I know how they cease in union. 

If said, I have no self-intelligence 

And understood with Thine, Thou hast become 

My organ, and Thy greatness will be lost 

Then I am Brahm, I need no Lord like Thee. 
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Hear me Oh Father Oh my King, 

As in my presence, my own sense is nought 

I could know neither myself nor Thyself. 

Nor could | know in union with Thee 

Oh my rare Help; my Eye, The God of Gods 
Ocean of grace, how did I know myself ? 


NOTES. 


What proof is there that Isubsist? In union with the senses and 
bigher organs in Bandha I become merged in them, identify myself with 
them, and lose my sense of identity. In union with God itself, I cannot 
be conscious of myself nor of God. Is it not because of this that 
Buddhists and арпоѕі:ѕ, and crypto-Buddhists and idealists have denied 
the separate existence of tbe soul. Neither in Baadha nor in Moksha, 
can the soul perceive itself or God with object consciousness, and it 
is only when this consciousness is lost and God-consciousness is obtained, 
the Sivanubhavam can be gained. In any state of object conscious- 
ness there is duality, and with duality, God-consciousness cannot be 
attained. 


Oh Sea of Bliss, Sugarcane of Vennai 

My Eye! when 1 was merged in Muladar 
In body, which are tatvas which gave light ? 
And united to which did ] gain light ? 


NOTES. 


See for detailed explanation in Siddhiyár, as to how the tatvas are 
united to the soul and how they influence the soul's progress at all stages. 
But for its evolution through this body composed of the tatvas, Раза{- 
chaya cannot be secured, and they act like the fuller's earth, itself dirt, 
in cleansing dirt. | 

The Hindu idealists pursue the same steps as the Siddhàntis in dis- 
tinguishing a spirit or soul or chaitanyam from the body and other 
material environments, and proceed straitaway to identify .it with the 
supreme spirit, simply because similar names are used here and there 
without noting the decided way in which they are distinguished by the 
use of such terms as Isa and Anisa, Atma and Paramármà, and Purusha 
and Paramapurusha, and Jiva and Deva ; and they are spoken of as two 
dwelling in the same cave. 

(To be continued.) 
J. M. N. 
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INDIA—A PEEP INTO HER PAST.* 


The science of Geometry is thought to have been the inven- 
tion of the ancient Egyptians, and the occasion of it the annual 
inundations of the Nile. A similar argument may be urged 
with far greater plausibility in favour of its having originated 
in India, since many parts of this extensive fegion are annually 
overflowed, not only by the Ganges, but by many other coa- 
siderable rivers far more rapid and desolating than the river of 
Egypt. lt wasa custom of very ancient date, and of almost 
universal prevalence in Asia, for great monarchs and com- 
manders of armies to carry in their train certain persons, whose 
office it was to measure the roads and describe the provinces 
through which they passed. These itinerants proved afterwards 
of the utmost importance to the geographer and the historian ; 
and hence Abul Fazel, the secretary of Akbar the Great, was 
enabled to give so accurate an account as he bas afforded us of 
the geography ofthe Indian Subaks inthe celebrated book 
which bears the name of that emperor. The old Indians them- 
selves seem to have bzen more thin.usually attentive to geogra- 
phical accurat y, for, according to Strabo, the Geographer, they 
erected Columns, inscribed with directions for travellers, and 
marked with the.distances ofthe several cities one from the 
other. But, however the Indians might have been acquainted 
with the geography of their own country, it will presently 
appear that they were miserably deficient in the knowledge of 
the other parts of the globe. 

INDIA was a terrn applied with the greatest latitude by 
the ancient writers of Greece and Rome, whose ideas of the 
geographical divisions of this portion of the globe were exceed- 
ingly confused and inaccurate. Not only a considerable 
part of Scythia, by the denomination of Indo-Scythia, was 
comprehended under that title, but the appellation was extended 
to countries still more remote and unconnected ; even to Ethiopia 
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hunt for objects of the most enticing sort and the possession of 
an iron will is indispensable to completely subjugate them. A 
complcte subjugation of the five senses is essential to success- 
fully climb the ladder of spirituality. орет яю ват (Pattanat- 
tadigal) in one of his hymns emphasises the absolute necessity 
of a complete control over the senses before one could make 
any useful progress in one's religious practices, viz :— 

“wuna ду G жиза) еб JOurar тук т. 5095 Os rer тейл ames 

GurLQun gx лу exer ғ тт) аа ёйт m ы жилет ай sug, 
Qu Guns ду ғп г Gselguras pp Cs sV moyun, 
@»ш@ёт m La» sar m Qai rama) Stasis sear,” 
" e пета ету Cerin wn spangs Maem ите, 
alla a» gyi way manta 5 s," 
writes the Eastern moralist. 

Different saints have made use of more than one fine simile 
in describing the five senses :— 

iM piyaa fiar uta ao» аот) gar", 

бип е0 Jew ошв 8 Aio в +09 5 Mw awa 5 рО" 
and so forth. 

The senses subjugated, there remains the arch-enemy, the 
mind. The conquest of the mind entails a contest severer than 
the one with the five senses. The experience gained in the 
recent battle against the five senses stands the aspirant in good 
stead in the present mightier war against the arch-fiend. 

From the mind proceeds every one of our thoughts which 
has its influence (good or bad) to shed on its possessor and the 
world outside. Each word of ours giving expression to some 
thoughts of the mind results in deeds good or bad. The mind 
is the seat of thoughts, words and deeds. Hence it is of utmost 
importance that the mind should be trained carefully and in 
the proper direction. It is a power for zood as well as for bad. 
Milton one of England's greatest. poets says, "the mind is its 
own place, it makes a hell of heaven ang a heaven of hell." 
Allow it to run out freely in pursuit of worldly enjoyments 
and the inevitable result of tne wildest exce». *s impossible te 
withstand. Turn it inward on topics spiritual and thenceforth 
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you carry with you a power not so casy to gain, a powel 
which the most powerful of Potentates must bow down before 
a power which, in the end, is inconquerable even by the strong: 
est or worst of worldly allurements. 


The commenest of the evils of the mind that is not properly 
trained are selfishness, envy, pride, and avarice on the one 
hand, and disappointment and sorrow on the other. Caught 
in the thunderstorm of selfishness and dashed on the rocks ol 
envy, pride and avarice, the mind is tossed hither and thither 
in the ocean of Samsara. lt engages in matters that do not 
in the least concern its possessor. Ever active in the invention 
of implements of self destruction, it sets itself up in judgment 
over the conduct of others, passes strictures on this man's 
character and encomiums on that man's, little remembering 
that its possessor, isin no way benefitted thereby but on the con- 
trary his ruin alone is hastened. In an instant it builds palatial 
mansions of more than one description and again pulls them 
down wfth equal facility and haste. It hastens to pluck the 
mote in another man’s eye while the eyes of its own possessor 
is full of it. It actively engages in all sorts of idle gossip and 
becomes supremely neglectful of the higher nature in man. 
Most appropriately is it said that “an idle man’s ;brain is the 
devil’s, work-shop.” The mere sight of an earnest seeker of 
truth it hates while the company of merry-makers and pleasure 
seekers it relishes. The veil of deception it has been weaving 
from the immortal past it carefully draws over itself, should the 
Spiritual eye happen to detect any of its evil doings. It 
endeavours to present a pleasant exterior, an appearance of 
what it is not in reality. Practising deception on others, it 
begins to deceive itself gradually. Self deception is the worst 
of weapons one wields in self destruction. If by some good 
fortune there should occur some good thoughts at any time, the 
mind immediately withdraws from them and in an instant 
reverts to its wonted ways of iniquity. It turns a deaf ear to 
every word of caution. Addressing the mind Saint Manicka- 


vacaga swamigal says, 
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"anpami nprs ©з з Qu evel tes Go. 

прве ту шп probaron Gus e TOS, 
eS dro Св Фетаи ner душ Qa тәме C nar 
Sysaqw Pues 5: mo Gere SO." 

Every undue desire freely indulged in either increases or 
begets many a kindred desire of a far worse type. Such is the 
force of habit that man has been called a "a bundle of habits ” 
by one writer while anotber compares habit to a string of 
pearls " untie the knot and pearls fall on themselves." Allow 
one bad habit to take root in you and the whole character 
becomes polluted in the end. 

The importance of keeping.the mind under control is Indeed 
beyond all dispute. The longer the mind is left unchecked the 
harder becomes the task of reclaiming it The necessity there 
fore of setting about to purify an evil mind is no doubt 
pressing. The most successful method for purification of the 
mind is to closely watch its work every moment, Invariably 
put yourself the question “ what is my mind doing now” 
Should you find it occupied in a profitless task, chastise it and 
bring it back to the path of virtue. Let the purification be 
gradual. Let there be no dismay, however slow the progress 
may be. Let there be no fear that a habit once acquired cannot 
be given up: In his ode on “ Habit’ James Allen writes 

* How shall I a habit break 
As you did a habit make:”’ 
Closely watch every little thought as it arises. Daily during 
the calm hours of the morning or the quiet twilight of the 
evening review the past day's events of your life and severely 
chastise the mind for its evil doings. Assiduous application in 
this direction will soon bring about a total anihilation of all 
evil thoughts and inclinations. Now that the mind is firmly 
established in the path‘of wisdom and its vagaries dispelled, it 
becomes the centre of light from which shoot forth rays in all 
directions. Now there rises іп it the endless fountain of uni- 
versal love of which every living being can freely drink. Kind- 
ness, humility and contentment take the place of envy, pride 
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TURIYA—THE THEORY OF GOD. 
(Continued from page 158, No. 4, Vol. XII.) 


In the Vedic expressions “Nearing the Annamayatman 
nearing the Pranamayatman etc" we see the term Atman, 
which denotes the Chetana or the principle possessing will, 
consciousness, discrimination, employed along with the material 
sheaths Annamaya, Pranamaya, Manomaya, and here tl is term 
applies to the particular class of souls who are reckoned as 
the Adhishtatrins or the Presiding Deities having sway over 
the Annamaya and other kosas, —viz., Brahma, Vishnu, Rudra, 
]$уага and Sadasiva. The Mumukshu, the ardent soul bent upon 
the attainment of the Final Beatitude is forbidden to commence 
with any other being than the Sole creator of the Universe, 
and therefore Brahma, Vishnu, Rudra, and Sadàsiva, however 
exalted their positions may be, are not fit objects for commu- 
nion, which is ordained with reference to God and God alone. 
Thus says the Atharva Sikha “Siva, the Sole Lord and Dis- 
penser of Good, is to be contemplated upon. Abandon all else ” 
Thus the communion with anyone except Siva is prohibited. 


In the very next adhikarana, that is, the Atmagrahitya- 
ühikarana, Master Srikanta, observes thus 

aangaan ялт aaa каада, 
HA AMAA: LANAI Waar: ТЕД ARR faaqrnac 
“fren: fra: wera” ga exedeitumqaid fae ч 
©тааттчтелтта.” 
If it is argued that the term “Atman " being applied to each of 
the five kosas Annamaya, pranamaya, etc., the meditation of 
Brahma. Vishnu, Rudra, lsvara and Sadasiva, either as forms 
of God, or as positions of Him, does not in any way, conflict 
with the worship of The ‘One бор, we say that it does con- 
flict, they being neither forms of God nor portions of Him, for,- 
in such expressions as “the Anandamayàtman is other than 
this”, we learn that the Lord, the Paramatman, the Siva of the 
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form of Bliss is distinct form the Annamayatman, Pranamayat- 
man i.e. from Brahma, Vishnu, Rudra etc; and we further 
learn from the text “ Siva, the Sole Lord, the Dispenser of good, 
js to be meditated upon—all else to be abandoner " that we 
should shun the worship of any being and should h: ve recourse 
only to the silent communion with the Only Lord Siva. 


In the Daharadhikarana I. i. (5) 14 the Great Master Srt- 
kantayogin observes, | 

“ate gi Cer: gradient SnEIISEUI тїзїлгєн ч 
TST WATS Preunger THAT ARET: . ..йєййан.” 
Here Brahma, Vishnu and other beings аге “said to be comprised 
in what is called Prapancha or the Universe, while the Lord 
the dweller in the hearts of all, is said to transcend the universe. 
Elsewhere he also says, 

* ammqemeq ROAM? THOTT THe чатта START 
art qt ean Paria.” 
Narayana; Hiranya-garbha and others like them are included 
among karya prapancha, or manifested universe, while the Lord 
who possesses His form made of His chit-Sakti called Uma 
(unlike the Trimurtis Brahma, Vishnu, Rudra who possess forms 
of Satva, Rajas and Tamas, and unlike aiso Isvara and Sada- 


siva possessing bodies of formed Suddha-maya), is called 
Visvadhika. He also says in another place, 


«эчт quie fzceppGanmqe тайа quur: тед ятаи." 
In the path of the Archiradi (Devayana)—the path of light— 
lie the worlds. of Hiranyagarbha and Narayana and the posi- 
tion of the Parabrahman, the Lord Siva, in the goal thereof. In 
describing the prapancha itself the sage observes, 

gaia яты эон aani—arfidadia war 
атте PRUETT.” 
By Prithvi is meant the Prakruta pada, by Anthreksha is 
meant the second Maya pada and by Dhyau, the position of the 
third pada of kutia or kundalini sakti. It is well-known that 
the Prakruta pada includes the 24 Atmatatvas, the Mayapada 
the, 7 Vidyatatvas, and Kundalinipada 7 suddha tatvas. lt 
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thus bocomes plain that by Prapancha, he means the region of 
the 36 Material tatvas. It is these three kinds of gross, subtle 
and finer material planes that form what is called the “ Shada- 
dhvans ", and the Lord's Position transcends them and Master 
Srikanta explicitly says in his Bhashya 

“qana чета ether: qieqdiquad. 
(vide commentary on the last: sutra—whence there is no return 
—there is no return). And what transcends these “ Shada- 
dhvans" is the Thurya ^ зета айтте at qa.” 
We thus see that Srikanta defines God as transcending all 
known things, known not only to us but also to the inner age 
of the deep adepts іп godly-wisdom, Sometimes he defines 
Him as transcending the universe, sometimes as transcending 
the Devas, as transcending Brahma, as transcending Brahma 
and Vishnu, and sometiries as transcending Brahma, Vishnu 
and Rudra, and sometimes as transcending Brahma, Vishnu, 
Rudra, Mahesvara and Sadasiva—lIn all these expressions he 
points only to the One Lord, the Pati, that Supreme spirit in 
whom all things live, move and have their being. According 
to him, the Devas, or the Trimurtis or the Pancha-kartas are 
. within the range of known thing, being generated along with 
the material planes, resting in the material plane and resolving 
at the time of pancha-pralayas into matter. This is what the 
Saiva bhashyakara Srikanta ccncedes regarding God, the Souls 
and Matter, 


No less an authority among the Saivas is the Great Saint, 
the iilustrious Haradatta of undying fame. Hailing from 
amidst the ranks of the Vaishnavites, at an age anterior to 
Ramanuja and this disciples Kürathalvàr and Tirukkachi- 
nambi, the heavenly Sage proclaimed to the world the real 
Theism underlying the Vedas and the Vedantas and chanted 
his immortal Work, the Sruti-sizku-mala also known as the 
Chathurvedatatparya sangraha, ascending through twenty-one 
steps leading to a throne, all of red-hot iron, and seating himself 
on that throne, as comfortably as he would on a bed of roses. 
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In two of his verses he distinguishes the Rudra of the Tri- 
murties from the Siva of the Vedas and the Vedantas. One 
Verse runs thus 

етае атай! HATTA HIT i 

чалгын ANA, AEETI ат: N 

IRA ROH-TRUWIQRE “AAA THAT ATM 1 

AFARA AAAA RN aN ARATA: и 

The Samhārakārin is a Sura (one of the many devas) and 

the Siva-Sabdu found in the Vedic passages “Sa Brahma Sa 
siva, Saharissendrassokshara Parama svarat” found in both the 
Kaivalya and Mahopanishads, refers to this Sura, whose func- 
tion is samhara and this sura is not to be confounded with Thee 
and Thou art other than this Siva. Oh Dispenser of good, the 
Veda through the Atharva-sikha passages, concludes with the 
assertion that for purposes of the final release and the attainment 
of the Divine Fellowship, the creatures Brahma, Vishnu, Rudra 
and others should be shunned and Thou the Sole Cod, the One 
(without a second) should be resorted to", This is the conclu- 
sion of the Vedas, which they reveal through the Atharva-sikha 
passage’. As to the real nature or position of the Lord, he 
describes it in another verse. 

aaan AAA TAATOTAATH TANT | 

Tae: fsa N 

“ The position which the Lord occupies transcends eternal- 

ly the Six-adhvans and the goal of all the true desciples, whieh 
Gurus vouchsafe unto them is this transcendental position.” 
It is a well known fact that a beginning is made to reach this 
transcendantal position, during the Upanayana or the Deha- 
samskara and the end attained during the Vignana-Diksha or 
the Atma-samskara. Siva-linga Bhupati, the Rajarshi disciple 
of the Saint Haradatta, is said to have commented upon the 
Sruti-siikti-mala at the commands of his Master, znd he himself 
alludes to this in his preface to thc commentary in the verse, 

TEAMS UA TMT T: | 

eM AG FATA iT n 
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Hc explains the shadadhvans as “ялна ччакиж:” 
Varna, Pada, Mantra, Kala апа Tatva are the six-adhvans. 

Again in the sutra-stava the sage proclaims, 

qaia Aaien murra fanqarczmouut mz 

цетагатата ячо ) aig Cac gm: ЧЕЧ: | 401 
ware: Tae зарласа г: mua: o 
In the former of these two verses, the Sage proclaims to the 
world that the sambhara-kdrin among the Trimurtis is a 
creature and is quite different from the Creator and this is 
proved from a reference to the karma-kàndas, and in the latter 
the safne is reiterated and reference is made to the Jfana-kanda. 

Thus according to Haradatta-yogin thc God of tke Sai- 
vaites is the God that trancends the Adhvans, and 25 not one of 
the Trimurtis. Не who transcends the Adhvans eternally is 
the “Thuriya”, as the Vayusamhita defines it. 

If we turn to the Agamacharyas Trilochana Siva, Anantha 
Siva, Aghora Siva and others we find their unanimous verdict 
on this point. In commenting upon the very first sloka of 
Siddhantasaravali, Anantha Sivacharya says, 

WAAR: чабчч: KAATA NANANA Aa ECIRSUR: ғаға: 
WIAA: ATTA: ате тат тга: GÉTHAHRUHIGI- 
ert: Waa FAR апїзєлдт aM: (атын) ARTANA E- 


Here he gives details how each often five kartas, Brahma 
Vishnu, Rudra, Isvara and Sadasiva ought to be passed by 
.and when commenting upon the words “ гічна таж “Тһе 
Nishkala Siva who is the vivifier of the shining persons" he 
observes" these words are used іп reference to the Param 
jyotis denoted by the term Siva” “ marfirisvezreqasmarmiegm ”’ 
the vivifier of the shining beings Sadasiva, Mahesvara, Rudra, 
Vishnu and Brakma. 

Trilochana siva-himself says in the sloka sirena 


améazmapveuemp grep  MARAAAAAANT aed.” 
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Here the Асһагуа gives the details to reach the Parama-V уота 
or Chit-AkaSa and how in reaching it we may have to meet the 
Panchakartas and greet them and how to take leave of them. 
Srimat AghoraSivacharya explains the same in the Bhita 
suddhi :— 
Waray EIRIN... Jaaa MEAT BAA SHA 
AMAR | TEA ara quw dg: єчохе fanaa. 


and in the Atma puja observe he, 


Tae AFT... аа: WA ea Wes 

In the above texts we are told that the 5 Karanesvara 
Brahma, Vishnu, Sudra, Isvara and Sadasivas, the presiding 
deities respectively of earth, water, fire, air and Aka& аге 
deemed perishing and impure bcings confined to short spaces 
while the Lord's place Parama Акаа is deemed eternal, pure 
and omnipresent. Similarly in the actual Siva pūjā, while the 
Lord is conceived as resting ın the space surrounding the linga 
of the heart-lotus, five mandalas or rims are supposed to exist 
in the petals ovary, and these rims are the positions assigned 
to the five murtis. 


NATURE OF THE JIVA. 
(PASU LAKSHANA). 

“ 5а supports all this together, the perishable and the 
imperishable, the developed and the undeveloped. The anisa, 
atma, is bound because he has to enjoy (the fruits of karma) but 
when he has known God he is freed from all Pasa (fetters). 
“There are two one knowing (I$vara) the other not knowing 
(Jiva) both unborn, one strong, the other weak ; there is she, 
the unborn, through whom each man receives the recompense of 
his works. And there is the Infinite Atma appearing under all 
forms but Himself inactive.” 

That which is perishable is the Pradhana ; the immortal 
and imperishable is Hara. The one God (Eko Deva) rules 
the perishable and the afma. From meditating on Him, from 
joining Him, from becoming one with Him, there is further 
cessation of all illusion in the end." (Svetasvatara Up. 1, 
8 to rc.) 

On the same tree, man (anisa) sits grieving immersed, 
bewildered by his own impotence but when he sees the other 
(anyata) 15а, contented and knows His glory, then his grief 
passes away.” Mundaka Up. III, 1, 2. 

"There is a soul separate from the body it is sat; it is 
united to a body and possessed of faults (the feeling of ‘I’ and 
* mine ") ; it wills, thinks and acts; (Ichcha Jnana and Kriya); it 
becomes conscious after dreams ; it experiences pleasures and 
pains, (the fruits of karma); it undergoes the five avastas ; and 
it rests in Turiyatitha," (Siddhiar III, 1). 

Each one of these statements is made in answer to a different 
theory as regards the soul. lt is said to be ‘existent,’ in 
answer to those who deny the reality of a soul-substance, as 
such a thing is implied in the very act of denial. The next 
statement is made in answer to those who would assert that 
the body itself is the soul, and that there is no soul other than 
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the body. The fact is though the soul may Бе in conjunction 
and correlation with the body, yet it asserts its own independ- 
ence when it calls, * my body,’ ‘my eye" &c. Another asserts 
that the five senses form the soul. To him tbe answer is made 
that the soul-is possessed of more powers than those exercised 
by the Jzanendriyas. Another states that the Sakshma 
Sarira forms the soul. The answer is that after awaking, one 
becomes conscious of the experiences in sleep as separate, the 
one becoming so conscious must be different from the dream- 
body. Prana is shown not to be the soul, as there is na 
consciousness in deep sleep, though Praya may be present. It 
is different aguin trom God, as instead of its intelligence being 
self-luminous, it understands only in conjunction with the 
different states of the body. The combinatioa of all the above 
powers of the body is shown not to be soul, inasmuch as it 
subsists even in the 7uryatifa condition when all the bodily 
functions cease. 

This stanza is further important as it gives a clear and 
concise definition of the soul, a definition which we fail to get 
in any other systems. It is shown to be different from 
the body composed of maya and its products, Buddhi, senses, 
&c., and also different from God. It is not to be identi- 
fied with any one or with all or any combination and permuta- 
tion of the bodily functions ; nor is it a combination of the 
body (maya) and andakaranas and God or any abkasa of these 
But how is it found ? It is always found in union with a body 
gross or subtle; and the mystery of this union is of more 
serious import than most other problems, It is possessed of 
certain powers, will, intellection, and power but distinguished 
from the Supreme Will and Power, inasmuch as this is faulty 
or imperfect and dependent. It is possessed of feeling and 
emotion, and suffers pain and pleasure as a result of its ignor- 
ance and union with the body ; and this suffering is not illu- 
sory, which must distinguish it again from God, who is not 
tainted by any and who has neither likes nor dislikes, ‹ Ca'ez 954 
CacwcrminSaia, C юу uada ' * s ертеде, С. 


5 
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The soul is also limited by its coats, and this limitaticn is 
not illusory either. 

Even after saying all this, there is one characteristic defi- 
nition of the soul, which is alone brought out in the Siddhanta 
and in no other school, and which serves to clear the whole path 
of psychology and metaphysics, of its greatest stumbling 
blocks. We mean 2/5 power "ya 9/42 gee.” ‘satis gan ayer oor 
urge," 'unQ пат ду ор дет вет фити Ahmi, to become identical 
with the one tt is attached fo, and erasing thereby its own exist- 
ence and individuality, the moment after its union with this 
other. and 2/5 defect or inability £o exist independent of either body 
or God as a foothold or rest (upmé CangerD OHpansnaw). So 
that the closest physiological and hiological experiment and 
analysis cannot discover the soul's existence in the body, land- 
ing, as such, a Buddha,:and a Schopenhaur and a Tyndal in the 
direst despair and pessimism; and itis this same peculiarity 
which has foiled such an astute thinker as Sankara, in bis 
search for a soul when in union with God. The materialist 
and idealist work from opposite extremes but they meet with 
the same difficulty, the difficulty of discovering a soul, other 
than matter or God. Hence it is that Buddha, and his modern 
day representatives the agnostics (ic is remarkable how power- 
fully Buddha appeals to-day and is popular with these soul- 
less sect) declare the search for a psyche (soul) to be vain, for 
theme is no psyche, in fact. And the absurdities and contradic- 
tions of the Indian idealistic school flow freely from this one 
defect of not clearly differentiating between (God and soul. 
This power or characteristic of the soul is brought out in the 
analogy of crystal or mirrcr, (see last note in my edition of 
* Light of Grace’ or * Tiruvarutpayan ') and the defect of soul 
is brought out by comparing it to the agni or fire which cannot 
‘become manifest except when it is attached to a piece of fire- 
wood or wick. When once we understand this particular 
nature of the soul, how easy it is for one to explain and illus- 
trate the * Tatvamasi " and other mantras, which аге to be 
taught to the disciple for practising soul elevation. Of all the 


NATURE OF THE JIVA 18$ 


mass of Western Theologians, it is only the late Professor 
Henry Drummond that has noticed this nature of man and has 
illustrated it by our analogy of crystal or mirror and deduced 
the principles on which man's salvation or sanctification is built 
upon. He bases his address called ' Changed Life' on the text 
of St. Paul. 


" We, all, with unveiled face, reflecting as a mirror, the 
glory of the Lord are transformed into the same image from 
glory to glory even as from the Lord, the spirit." 


The mirror in union with a coloured picture becomes one 
with the picture and is lost to view. This is its bhanda condi- 
tion. The mirror when exposed to the glorious Light of the 
sun is also lost in the light. This is its moksha condition, Man 
by associating himself more and more-with bodily appetites and 
senses is degraded thereby, losing all sense of his own identity. 
But the soul after distinguishing itself from the dirt and 
getting freed of it brings itself more and more into line with 
the Effulgent Light of the Lord, then the same Light covers it 
fully and completely. The formula may be stated in the words 
“I see God, I reflect God, 1 become godlike, godly, I become 
God, [ am God." 


These two principles, the law of reflection and the law of 
assimilation or identity, in fact uuder lie our mantra and tantra 
our upasana or sadana, Yoga and Bavana, and our books ins: 
tance the case of the snake-charmer chanting the garuda mantra 
in illustration of these principles. Darwin has shown how this 
principle works out in Biology. Persons always associated 
with pigs get piggy faces, and with horses, horsey faces; a man 
and his wife as thcy progress through life in loving union get 
their features assimilated to each other. It has also been found 
that a child takes more often after its nurse than its mother. 
Hence it is by this powcr of becoming one with whatever it is 
united to (49 wp ese) that man degrades himself to the 
very depths'of the brute, and it is by this very power he can 
raise himself to the height of Godhood, 


386 THE LIGHT OF TRUTH 


It is this principle also which explains the Mahavakya 
texts ‘Tatvamasi’ 'Ahambrahmasmi' &c. There are two things 
*l’ and God and it is postulated that ‘1’ become ‘God’. But 
for this power of myself, of becoming one with whatever I am 
united to, I can never become one with God. Hence the neces- 
sity of the upasana of Sivoham or Soham. 

The soul is not God, nor any aó/iasa or parinama of God, as 
jt is not self-luminous, and as it gets corrupted; it is possessed 
of ichcha, jiidna and kriya, but this must be energised by the 
Higher Will, Jüàna and Kriya of God to become active, and 
are of a different order or plane; the soulis neither Rupi nor 
Ruparüpi, nor Arupi, it is neither chit nor achit, but it is chit- 
achi? or satasat ; the Soul is neither апи nor Vibhu. It is Ariipe 
and Vyapi but unlike that of matter or achit. Its vyapakam 
consists in becoming one with the thing it dwells in for the time 
being (body or God). Its eterna) intelligence is concealed not 
by maya but by the Pasa, anava mala, and hence called Pasu. 

It passes through the five avastas (Jagram &c.) and is 
clothed in the Pancha Koshas (annamaya to ànanda maya) and 
are different from them. 

There are three conditions of the soul called its kevala, 
sakala aud suddlia avastas. The kevala condition is its original 
condition before evolution of any kind, when it cannot exercise 
its power of will, intelligence and power nor enjoy their fruits. 
In the sakala condition, it gets a body and becomes clothed with 
the various organs and senses and the desire to enjoy the 
object of the senses and reincarnates in different births. 

ln the suddha condition, he becomes balanced іп good and 
evil (@пўаўдт Qus); the grace of the Lord decends on him, 
{##SGurso) and he gets his gurus blessing (s255msflsar). 
He attains to ]üàna Yoga Samadhi and is freed from the three 
Mala. He ceases to be finite in intelligence and being united 
to the Feet of the Lord becomes clothed with all the Divine 
attributes of omniscience &c, 


J. M. N. 
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THE RAMANATHAN COLLEGE. 


We have great pleasure in announcing that the Hon. 
Mr. Ramanathan's College in Jaffna, for Hindu girls, which 
has been in the cours of construction for two and a half years 
will be completed next month. 1 will accommodate 250 
boarders and about боо day scholars. The buildings are 
arranged around an open quadrangle of 150 ft. square. A 
verandah skirts the square on all sides, making a very pretty 
promenade within the College for the girls. The dormitories are 
arranged on three sides ofthis court, and the front buildings 
are two storeyed measuring 250 ft. in length. These аге 
reserved for classes. The lavatory arrangements оп the 
Northern and Southern wings are excellent, In the N. Е 
corner there are rooms for nursing the sick The dining rooms 
and kitchens are spacious, and the water supply is pumped 
from an inexhaustible well to different parts of the College 
by a system of pipes. The grounds on which the College stands, 
consist of about 25 acres, lying at the junction between the 
road from Jaffna to Kankesanturai and the road from Kopai 
to Uduvil. It occupies a certral position in the peninsula 
of Jaffna and lies within ashort distance of the Chunnakam 
Railway Station. From the picture we give below our readers 
will see that it is one of the finest pile of buildings in Ceylon. 

The Engineer and Architect who designed the College 
under the instructions of its founder, and who has been in 
sole charge of the work, is a Tamil gentleman, well known 
in Colombo for his proficiency in the building art, Mr. S.. S. 
Kandasamy. 

The Lady Principal of this College, Mrs. Florence Farr 
Emery, who is a graduate of the famous Cheltenham Ladies’ 
College in England, was expected to arrive in Colombo yester- 
day.—(Hindu Organ 16-10-12.) 


+ 
* * 
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TIIE UNIVERSITY AND VERNACULAR PROFESSORSHIPS. 

We feel extremely grateful to the European Members of 
the Senate of the Madras University and those who voted with 
them for the institution of vernacular professorships at the last 
meeting of the Senate, We endorse every word that fell from 
Dr. Bourne, the Head of the Educatlonal Department. He 
said “ Не did not underrate the importance of science as the 
Hon'ble Mr. Justice Sankaran Nair did not underrate the study 
of languages. There were something which appealed to them 
immediately as matters that wo ld lead to tangible profits in 
the near future. There were world problems and world move- 
ments. There were various things done which were intended 
to bring the various races of the would together. They should 
undertake to do things which would conduce to helping those 
thoughts and movements. They should try to promote the 
study of subjects which would tend in some measure to promote 
the knowledge of the institutions and the civilization of this 
country. All the wealth of learning was locked up in Sanskrit 
and other Vernacular Literature. He would therefore do every 
thing that was possible to promote the study of those langu- 
ages. It appeared to him there would probably be not very 
much difference of opinion that some part at least of that work 
should be taken in hand a$ soon as possible." We can very 
well understand the attitude of the Brahmin members of the 
senate who have absolutely no sympathy for the vernaculars 
and who want to lift up Sanskrit at the expense of the verna- 
culars. The mother tongue of more than 9o p. c. of the popu- 
lation of South India including Brahmans and. Mahomedans is 
the Vernacular, and Sanskrit ceased to be a spoken tongue ages 
ago, It is of historic and scientific interest, and is useful in 
Some ‘way as an aid to the study of the vernaculars. We are 
no haters of the Sanscrit language or its literature, as the whole 
policy of our magazine will show. But the prominence of the 
study of Vernaculars is being lost sight of, owing to the undue 
influence exerted upon the University by its Brahmin members. 
And but for the timely intervention of Govt., «its study would 
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have ceased long ago in the college classes. We have quoted 
in our earlier volumes passages from the convocation addresses 
wherein almost every orator, both European aud Indian, 
insisted upon a sound knowledge of the vernaculars as of 
supreme importance, for the special reason that the graduates 
stand as interpreters of the learning of the West to the East, 
We could not understand Sir C. Sankaran Nair's vehement 
opposition to the proposed scheme. Scieuce is all right so tar 
as it goes; but bread is not everything. But even the Scien- 
tiic knowledge to be of any use should spread among the 
masses of the people and this could only be effected by means 
of the Vernaculars. Allis weli that ends Well. 
+*+ 
A DEFINITION OF JÎVA. 

We present our readers with a definition of Jiva which we 
came across in the pages of Theosophy in [ndia (Sept. Oct. p. 
212) which for conciseness and intelligibiiity will beat anything 
on vecord, 

“A Jiva is (1) a*piece' of spirit (2) plus, (3) a piece of 
Matter." Not being content with this lucid definition, mathe- 
matical equivalents are given. “The mathematical term for the 
spirit is one, for matter many, for plus sign." But the defini- 
tion above given seems to be too wide, and so a stricter 
definition is attempted. * Now the ‘plus’ is the Jiva proper 
that which connects the two, links them together; it is the 
‘man’ between ‘God’ on the one hand, and ‘Nature’ on the 
other. It is both one and many at the same time". This and 
much more to follow appears above the initials ' в.р.’ which we 
take to be the respected General secretary of the T.S. and but 
for which we'would not have cared to notice it. One notices 
the gradation in the definition from ‘a piece of God’ to mere 
sman’ after all. Yet it is nota ‘piece’ of God nor a ‘piece of 
matter’, but a mere ‘plus’, a ‘sign’, a ‘link’, which connects 
the two, and yet it-outgrows itself and becomes both ‘One and 
the many at the same time’. lí so, this mere plus is much 
greater Шап the ‘one’ and ‘many’ After all this, we are farther 
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away at the end from getting any idea of this jiva than in the 
beginning. The definition which we still seem to require is of 
this mere ‘ plus’, ‘the link’ and ‘man’. If this is defined all our 
difficulties would be over. Ifit is а mere link, it cannot become 
onething or another or both. If it is the link and all, for 
which of the three is liberation attempted ? Is it for the ‘plus’ 
or the ‘One’ or the * Мапу '? But in Theosophic lere, there is 
no such thing as final liberation, and the Jiva is always gaining 
experience. If so, to whom is this experience. Is it to the 
‘plus’, ог to the ‘One’ or to the * Many’. Well may the efforts 
of people to procure experience or liberation to the ‘One’ (God) 
and the ‘Many’ (matter) be crowned with success ! 


Our learned writer not being satisfied with merely defining 
has also attempted at naming this Jiva, according to the differ- 
ent schools or DarSanas, looking at it from different stand 
points and expressing different aspects. “ Тһе Bhagavat-Gita 
call it Para-prakriti (Chap. vii, 5) showing its aspect of force 
energy, Wil!" which mysterious statement is illumined by 
what is stated in the Secret Doetrine, as it is always wont to 
do. The Yoga system calls it Chitta. Тһе Nyaya and 
Vaisheshika, manas. The Sankhya, mahat. The Two Mimam- 
sas, Jiva. The non Sanskrit philosophies rich, nous, soul, ezo, 
mind, &c." We wonder why he omitted the naming of it by 
the Buddhists, arid whether all these names are intended to 
mean the same ‘plus’ and are synonymous. But as according 
to the learned writer, this Jiva covers from a ‘piece of matter,’ 
any name and every name will fitly describe it, and yet after all 
make of it neither fish nor flesh nor good red herring. But we 
fancy all these systems are not so hspelessly confused in their 
naming or definitions. And it will be useful to follow their 
definitions and naming to see if the learned writer's statements 
are correct. Let us take the Gita, Chapter 7, Verse 4 defines 
the lower Prakriti consisting of earth water, fire, air, Akas, 
Manas, Buddhi or Mahat and Ahankara. V. 5, defines Jiva as 
Para prakriti, ard these two |. .z like gems on the string of 
Vishnu. Does it not follow that the lower Prakriti, mula 
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praktiti is different from Jiva, the Para-Prakriti; and Jiva is 
different from the five elements and Manas, Buddhi or Mahat 
and Ahankara ? Or are they the same, and there is no distinc- 
tión of inferior and superior, Jiva and matter. 

l dont know where the learned writer got at the definition 
of jiva*as chitta and mahat іп the Yoga and Sankhya systems. 
Purusba and Prakriti are the ultimate facts of both systems 
and Yoga postulates The Supreme Lord, ever Free and omnis- 
cient who is called by the names Siva, Sakti, Om &c. Purusha 
is defined in both systems as Pure intelligence, and Prakriti as 
non intelligent and the productions of the latter are Chitta and 
Buddhi (mabat). Vide the following sutras. 

" Yoga is the suppression of chitta vritti." I. 2). 

“The Purusha is absolute sentience ; and though pure, 
still beholds intellected ideas (ЇЇ. 20). 

“God is a distinct spirit, untouched by afflictions, actions, 
déserts and impressions. 

* [n Him is the highest limit of the seed of Omniscience. 

“The greatest of even the earliest ones (Brahma, Vishnu, 
&c.) because unconditioned by time". (1. 24 to 26). 

The (atma) which is by uature eternally pure (devoid of 
three gunas) intelligent (clear as a crystal, by the affections of 
Buddi &c.) and free. (Sankhya Sutras I, 19). 

“Mala prakriti is the state of cquipoise of Satva, Rajas 
and Tamas ; from mulaprakriti proceeds ‘mahat’; from mahat, 
ahankara (I. 6 1). 

It is equally ín correct to say that Nayyayakas and 
Vaishesbikas call the Jiva manas; for even according to them 
manas is a pure product of matter ; atomic or otherwise, and 
Jada. 

Even according to the Mimamsaka's, the Jiva is something 
beyond the Prakriti and mahat ; vide the text from Katha up, so 
freely quoted by Sri Sankara himself. 

“Beyond the makat is the Avyakta (Mülaprakriti, Pra- 
dhana) and beyoud the «zya&/a is the Purusha’. (1. 3-11). 

And the auestion whether this Purusha bound in a bedy 
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(Avyakta and its product) is the same as the Partless aríd 
limitless Para Brahman is too wide tc be gone into here, 

Sen Tamil Selvam.—This is an interesting Tamil Magazine 
which is conducted by Pandit A. Sundaranatha Pillai Avergal 
of Trichinopoly, son of the late Pandit Amirtham Pillai. It 
contains articles of much value on Religious, moral and literary 
topics. Of these articles, we desire to call attention to the serial 
entitled * &sóQugasa»» Sa sso’ *Light on Tirupperunturai ' 
which is contributed by Sriman T. Sambasivam Pillai Avergal, 
Retired Sub-Magistrate. In this, the author criticizes the views 
of Mr. Ponnambalam Pillai Avargal, m.r.a.s., that Tiruperun- 
turai of St. Manickavachaka is not the same as the shrine 
situated in Madura District and it must be sought for in the 
West Coast and it is identical with Tirupuniturai of Cochin 
State. Mr. Sambasivam argues ably that the word Turai does 
not necessarily mean a seaport, and even inland towns are called 
so, and cites various authorities to show how the modern 
Tiruperunturai was meant as the scene of our Saint, and he 
explains the passage in Tiruvachakm where God is said to have 
come as the Horseman from Kudanadu, in that it might probab- 
ly refer to another incident in Tiruvilayadal Puranam, 3oth 
Lila where God also саге as a Horseman. The author has 
brought to bear on the subject great learning and erudition, and 
we do not propose giving our own opinion now as the serial 
has not yet come to an end. 

"^ 

Essentials of Hinduisin.—The September number of the 
Hindu Spiritual Magazine contains as usual much interesting 
reading, but that too much credence cannot be given to various 
spirit stories that appear from time to *time is shown by the 
fact of the editor himself commenting adversely on the story 
of the Vow of Rebirth and Revenge. Мг. C. Adisesha Naidu 
of Madras who was connected with our journal for sometime 
contributes an able article on Essentials of Hinduism and he 
gives a succient account of Hinduism and its leading tenets 
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quoting mostly from Mann and some of. the Siddhanta works, 
and he gives its due place to Saiva Siddhanta in considering 
the various Indian Schools of philosophy. 


The Quarterly Journal of Mythic Soctety.—No. 2 Э Vol. Ш. 
of this journal just to hand contains an original article on 
Bijapur by Rev. A. Slater, illustrated with a number of Half- 
tone plates, and it reproduces the discussion between Dr. Fleet 
and Mr. Rice regarding Mysore whether it was the original 
Mahismati or Mahisha Mandala from the journal of the Royal 
Asiatic Society. Dr. Fleet identifies the ancient Mahismati with 
Mandata situated in an island on the Nerbudda in which there 
is a sacred shrine of Ј5уага called Omkarnath. Mr. Rice would 
identify it with the modern City of Mysore, and finds it men- 
tioned as Erumai Nadu in the Tamil classics. From reading the 
whole discussion, we are inclined to think that the Erumai Nadu 
mentioned in the ancient classics is clearly the Nilgris including 
Mysore, and this may be altogether different from the Mahismati 
of the ancient Sanscrit writers and later on, when the latter city 
became insignificant and the small Village of Mysore grew into 
prominence, the identity of Mysore and Mahismati would have 
been thought of. And it has to benoted that according to Tamil 
Grammar, loose morals are characteristic of people dwelling in 
hill tracts (Kurinji Tinai) and this would have been true of both 
Erumai Nadu, and Mahismati. The number contains also the 
report of the Proceedings of the second Council Meeting of the 
Mythic Society. 


The Tamilian Antiquary No. 9.—This number just issued 
contains the following articles. 

1. Dravidian Kingdoms and List of Pandiyan Coins. 

2. Music in Ancient India. 

3. The Origin of the Cranganur (Kodungolur) Temple. 

4. The Age of Pattupattu. 

5. Heroic Mothers of Ancient Tamilagam. 

The articles are all interesting and the number should be 
in the hands of every Tamil student. It is priced 12 as. and 
could be had by applying to this office. 
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REVIEWS OF BOOKS. 


А Primer of Hinduism, by J. N. Farquar, M.A.—We 
have to thank the author for a copy of the second edition 
of his interesting work. The work has been thoroughly 
revised and much enlarged, the passages about Saiva Siddhanta 
and its Acharyas is much fuller than in the original edition, and 
an illustrative reading from the Devara Hymn 1s also extracted 
from Mr. J. M. Nallasvami Pillai's St Appar. The opinions 
and criticisms advanced are of the usual missionary stamp, and 
the author thinks Hinduism is crumbling to pieces and he 
fondly hopes for the day when Christianity will take its place, 
We would not deprive the Reverend gentlemen of his hope, but 
there are several belonging to his own order who regret to see 
that Christianity is not making the progress they wish for 
among the educated classes. What he calls the * crumbling ' is 
no crumbling at all, but a readjustment and rebuilding. In 
every religion, there are certain elements which the improving 
conscience of the people revolts against. We wonder how 
many among the intelligent still believe in the doctrine of 
eternal damnation and Hell-üre. We remember hearing a 
gentleman of the S. P. G. Mission inveighing against it in the 
most forcible and feeling terms. Hinduism does not rest on 
a blind faith in the karma khanda of the Vedas and this was 
being given up even at such an early date as the time of some 
of the Upanishads. It has been progressing all along and it 
possesses vital elements which will satisfy the spiritual cravings 
of тап: in every order of life and which no other Religion among 
the world Religions does possess. However the book before us 
is of censiderable interest and will be of help to people who 
wish to possess a bird's eye view of Hinduism. 


The Universal Religious Text Book.—Part I, Translated into 
Tamil by Brahmasri P. Narayana lyer Avargal в. A., B.L. 
Madura. 
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The Hindu pnblic must feel extremely grateful to the 
author for his great devotion and disinterested work in the 
cause of Hinduism. He typifies in his person one of our old 
rishis who retire from the world at the proper time, but unlike 
them, he is actively engaged in doing good work to the public, 
holding truly to the text, 

ura Quim Gero (3)de eus Qurawari Qua s. 
“Let me share my joy with the whole world " (Tirumantra). 

The book before us presents to us the Theosophic view 
as regards what an universal religion ought to be; but it 
cannot serve as a text book to people of all Religions and 
rannot be recognized by all. Just to take one example. Though 
тапу people believe in God's avatara, a large section among 
the Hindus, The Mahomedans as a whole, and an influential 
section among the Christians. do not believe in it. They take 
the doctrine as altogether blasphemous. We have already 
expressed our views regarding God's immanence in the world 
in our notes in the last number of this journal. The book 
will be however of considerable help toa large class of people 
and there are truths in it which must be accepted by al. 


Kanchipuranasa of Sivajtiana Swamigal and Kachchiappa 
Swamigal edited by Kanchi Nagalinga Mudaliar. Price Rs. 
2-8-0. 

In our college days, when we approached the late Pandit 
'Theagaraja Chettiar Avargal, Pupil of the famous Maha 
Vidhvan Minatchisundaram Pillai Avargal, he proposed to 
teach us the above noted book, for the best reason, that by 
Studying it, one can become a proficient in grammar and the art 
of poesy, Religion and Philosophy. And a perusal of the book 
will amply justify this estimate of the great scholar, And 
every one knows there was no greater genius in the last 
century than Sivajnana Yogigal. He mastered both Tamil and 
Sanskrit and wrote masterly treatises and commentaries on 
Grammar, Logic, Religion and Philosophy. Any one who reads 
through the various commentaries on Sivajiiana Siddhiar cannot 
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but be struck with the keen insight and logical precision of 
our author, over all other commentators. All his vast learning 
is brought together and focussed in this one book of his. 
And even his similes and metaphors bristle with sound philo- 
sophy, not to say that they are not the hackneyed ones which 
are often met with in books of this kind. To instance, in 
his avatadakkam (author's apolog y) he has this stanza. 

tor anuj& if ue (04 &(6ї GO :ри;Ў p rear avg. ai 

unuy 2 звало (mer дили. Т гуш о Gur e 

QuwuGeser 19 5 bpw Gursibos su Quan 

Arueare»g щаётет n Sono psa os ж тәй po, 

"When forms made out of matter become God's Forms, they 
become Forms of Grace (Arul Forms). So too, even the blabber- 
ings of myself, tne poor devil, as they are interwoven in the 
great and immaculate story of Sri Ekambaranatha, will appear 
as free from impurity." 

Take again his verse in Na/tupadalam 

«89 me) 5 27207 CagCawsCangs 
Gas Si uxelexas er Tsn = 020 andon 
r OE TT. R A e N AE риф 
uewsev.o sp uo d 960) таун gu @шт g. 

“The sight of various falling streams all uniting in the 
ancient Palar, recalls to us various roads meeting near a great 
city, and various religions reaching in the end the same goal.” 

This rare book has been edited and published by Mr. 
Nagalinga Mudaliar Avargal, and the mere enumeration of its 
contents will show its value to the reading public, a Preface, 
which in itself is a philosophic discourse, on Tamil and Tamil 
philosophy, Introduction, dealing with Meikanda Santhana 
Chirappu, Santana Vilakkam and Santana kàlam, and Siva- 
jüàna Yogigal’s Charitram, and all the Devarams and Sacred 
Hymns bearing on Kanchi, and the Text of the Purana. A 
glossary of difficult words would have considerably enhanced 
the value of the work and the editor proposes to issue it 
separate]y with other helps. We failed to note the importance 
to the antiquarian and historian, as Kanchi was the seat of so 
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many dyuasties and Religions, and a careful reading of this 
Purana will certainly throw considerable light on the historic 
and ancient remains in and about Conjivaram. 


Jianakanti is an original. Tami? novel from the pen of Mr. 
C. M. Raju Chetfiyar м.в.р.1. he author says that ‘it is a novel 
with a purpose.....to expose certain obnoxious practices that are 
creeping into Hindu Society at large and that, if not checked, 
would eat into the very vituls of that society’, We congratu- 
late the author for the excellent way in which he has written the 
book to achieve his ‘purpose’. The style is no doubt somewhat 
loose, full of common dialect and many corrupt words newly 
coined and current among the Tamil speaking public. True 
the novel cannot but choose such a style to serve the. purpose. 
The book is a good record for the: philologist to know the 
condition of our Tamil language currupted by the so called 
civilization which India got through contact with the West. 
One such specimen is enough and we hope that every novelist 
in future would try to preserve the purity of Tamil style and 
language except of course introducing such unavoidable new 
words (borrowings) from foreign languages as are very essential 
for the progress of our language. Every living language will 
and must accept the borrowings due to the contact with foreign 
countries, through travels, commerce and literary exchanges. 
That is the history of every progressive living language. 
Dead languages can never borrow words from other languages, 
but it is indeed futile to revive such languages, we can but 
preserve them from further decay. 

Regarding the characterisation it is well nigh complete and 
the portrait of the ideal Tamil woman leaves nothing to be 
desired. 

The sufferings and repentance of the prodigal and the 
sad plight to which he is reduced being misled by the surface 
glamour of the Western habits and custom are effectively told. 
The book is indeed a story of every man-of-means of the 
Madras Presidency except that instances are few where the 
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victim extricates himself from the vice into which he has once 
fallen. We hope that every one who reads this book will be 
the better for it and hence we commend this original social and 
didactic novel to the young and old of both sexes. 


The Race of Life and the Progress of Humanity. 


INDIA'S TRUMPET CALL TO THE NATION OF THE WORLD. 


[After St. Thayumanavar ]. 
The eternal lesson which the Deepaveli Festival is intended 
to teach is, " Spiritual greater than material force”. 


I. THE GOAL OF LIFE, 
Monkey-like, the Mind it roams ov'r banks and belts of forest- 
land 
By the stream of Life densegrown with Sense-perceptions lot 
What availeth us to ceaseless run aft'r the restl’ss Mind ? 
Rather it's time and ѕеагоп ripe to reach, for us, the Race 
of Ind, 
The state of Love-Divine, the One, the Many, the Life of all life, 
Which in Grace transcending plays by self-effulgent Light 
Come Ye All! Nations of the World! and join us in the race 
For reaching First the Goal of Divine Grace! 
П. UNITY—THE SHARE OF ALL. 
The crow, so low! It calls all its kith and kin to eat 
And share what food it bas, you daily see! 
The Life of Bliss Supreme, Indivisible, One Unity Itself, 
In all-embracing flood increasing flows, you see! 
Perfect in Form, Infinite, Homogenous, Harmonising All! 
Ah look at it! And know it for Thy Self! 
Come ye All! Nations of the World! this Bread of Life to eat 
| with us 
Afore this body of ours at the touch of the Heavenly 


Reaper falls Aho! 
Om Tat Sat. 
ANANDA MISSION ET 


6th November 1612. C.V. SWaAMINATHALYAR. 
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VOL. ХШ. MADRAS, NOVEMBER, 1912. No. s. 
IRUPA-IRU-PAHTU s 


OF 
ST. ARUL NANDI SIVACHARIAR. 


INVOCATION. 


The third Eye and Throat of shining blue concealed, 
To rid the ills of man on earth did come 
Meikandan of Tiruvenna: Nallir. 
To see him once will make God and seer one. 
NOTE. 

God appears as man to save the souls of men in the order of 
Saka]ars. His grace ts manifested otherwise to the orders of Pralayaka]ars 
and Vijüanakalars. The author identifies his guru Meikandan with God ; 
and as such, to see him is to see God and become one with Him. 


2. How did Pasa cover the soul whew God ts the 
Soul of souls ? 


Like unto the Sun on wide earth 
Oh Meikanda Deva of Vennai 


* This is the only other work of St. Aru] Nandi Sivacharya, besides 
b's famous Sivajfiana Siddhiyár, which we possess. Гира Irufahtu means 
20 verses of two different metres, consisting of Venba and Agavalpa. 
The who'e work only consists of 20 verses, but the author brings out in 
this short compass in a series of puzz'es addressed to his teacher, all his 
vast learning and erudition 
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Me who is shut up in darkness 

Thou didst lift up and plunge in Bliss 
One question l long prayed to put 
Thou didst stand as one with myself 
How did ignorance cover me ? 

If mala's connection, Thou sayst, 
Then Thou didst stand apart from me. 
If otherwise then wonder it is, 

As Thou art the foe of untruth. 

And Thou will not deserve the names 
The Pure, Amalan and Jyoti. 

'The Ever Free and supreme of supremc. 
lf Thou lightest my soul apart 

Then Thy Presence in all and my 
Union with Thee will be impaired, 
Oh Lord! The Truth of Devaram 
That Thou art air and earth and fire 
And the rest will uot be a fact. 
Therefore Thou be pleased to declare 
If 1 am one with Thee or not. 

Don't be displeased, as ] am stupid. 

* You err; we as guru do note 

Who is fit and is not” Thou sayst, 

If unfit, 1 can't understand 

If fully fit, then Thy teaching 

Will not be needed by me, Sir. 

lf my fitness brings Thee to me, 

It cannot, as it is Jada; 

If not, then it cannot be true 

That Thou hast none equal to Thee. 
The Triple Mala is Jada, 

The soul from youth to old doth change ; 
And Thou art Pure ; to whom is it 
Maturity doth come indeed ? 

If this be the ridding of Pasa 

When in man knowledge doth arise, 
Then do I forget sure enough 

That there is none to cqual Thee. 
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If 1 rid myself of Pàsa 
Or Pasa rids itself of me, 
Then there is no need for Thy Reign. 
But it can't be, as the saying is 
* Who can see if he is not shown" 
* Then know what Truth The King did hear 
The wzys of God's grace are endless 
Endless is His glory if told, 
So don't ask.” 
NOTE. 

This brings out in а series of most puzzling questions, how God is 
immanent in all nature and in man and yet is untainted and transcen- 
dent, and without whose Will and Power no evolution and salvation is 
possible. 

The reference in the last lines is to thé famous lines in St. Jnana- 
sambantha's Devaram sung before the great Pandyan being, whom he 


cured of his fever. 
3. Pasu Lakshana. 


As I am united to Jñān and Ajiian 

Please ponder well and deign to enlighten 

How if І am Jiiana or Ajiiana 

So that I can understand without doubt 
NOTE. 

The answer is that the Soul is neither the one nor the other but it is 
clitachst or satasat and in union with both, and becoming one with Pasa 
in bandha, and one with God in Moksha. 

4. Pasa Lakskana. 
Of the Triple mala, their gun 
If shown—Vikalpa, Sankalpa 
Krodha, Moha, Murderous intent 
Vishada, Madha and Arish 
These eight belong to Anava. 
Ajiian, Asatyam, illusion 
Moha and its concealment 
Marcharya. and Bha ya, these seven 
To Maya belonged Thou didst declare. 
Motion, lying down, and Punya 
And Рарз, and getting rid 
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Of bonds, and abuse of others, 

These six are Karma's attributes 

All these ne'er leaving, do guide me 

Each its own way and do become 

My very self, and not allowed 

To have my own way, Oh my Lord 

Of Vennai l'own girt by Pennar. 

Thou did take name and form and place 

And rid me of my name.and form, 

Oh Thou chief Jewel of Saivas 

And True to the Truthful ! Thou sayst, 

The Triple Mala is Jada ; 

Perhaps there was some slight mistake 

“It is Jada sure, but active becomes 

When united to you." if so, 

My clothes and things dont change when worn 

“It acts like poison and the like.’ 

If so, It must leave us when its 

Effects are over ; nor could it 

Reach us, and we would not go near. 

And Thou wilt not unite us two, 

As Thou art Ninmala. If said 

lhe union is natural, 

Then it will never leave us at all. 

Remove my doubts, and do explain 

How Ра$а became attached to me 

O Lord without end or beginning ! 
NOTES. 


The connection of matter and Agavamala &c., with us is eternal like 
the rust in copper and husk and bran &c., in rice, and can be removed. 
It is Achit, Jada or not intelligent like the Soul But the Soul's intelligence 


is of a different plane from that of God. 


Vikalpa means distinction; Sankalpa, Proposing ; Krodha, anger; 
Moha, desire; Vishada, sorrow; Madha, egoism; Arusha, frivolity 
Ajisina is mistaking one thing for another; Marcharya, enmity ; Bhaya, 
hear. 


(To be continued.) 


J.M.N. 


PURA-NANURU. 


——— 


XXI. 
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O Prince whose glory goes beyond.the minstrels song! 
Kana-per-eys! whose moat reaches, far below the earth, whose 
ramparts stretch up to reach the sky, whose circling forts are 
like stars that shine around, whose circling guard of trees no 
ray of light can pierce,—thus guarded 'tis hard to recover it ! 
More easy were it to bring the water which the blacksmith's 
fire has changed to steam around the heated metal! So does 
Vengai Marban mourn! О king victorious whose glory trans- 
cends all songs the minstrals sing, even those that wear the 
laural worn as badge of triumph! May thy spear shine bright 
with resplendent glory, while those that despise thee, with their 
renown, shall pass away. 


XXII. 

AT Peace, BUT READY For War. 
A &se»aur Qe&s san. 1 
ej.Dgp.oesflur. guru cogo cider 
Gara Ser 2 Aromia 
urag D créer ug s аг 
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Thou who art the guardian of thy wide encampment, whose 
vast extent lies open and unfortified ;—whilst thy young 
elephants full of vigor, with hanging trunks, with lofty gait, 
with uplifted tusks, with bells consonant with their steps, with 
foreheads like the crescent moon, with angry eye, with broad 
foot, and spreading neck, and with mighty heads from which 
flows the fragrant stream of Matham, round which the bees 
humming swarm, like mountains from which honey drips, stand 
tied to their posts with ever swaying forms; and whilst thy 
canopy, garlanded with white flowers stands hard by, like the 
moon, that dwelling in the sky sheds beams around ; and 'neath 
its shade warriors girt with swords are sleeping ;—where long 
lines of cottages, thatched with the straw of the ripe grain, 
with pillars of choice sugar-cane, like a field wherein men keep 
a feast, show themselves in diversified beauty. There while 
the noise of the pestle that husks the grain ceaselessly sounds 
through the wide region, men of warlike aspect (with gold 
armlets and rich 7итбаз flowers, that hanging wave-mingled 
with shreds from the palm-tree,) sing their eager war-song, 
which resounds like the din of the waves of the sea, O Mighty 
Monarch of them who dwell оп Коз lofty hill. Who dost 
feed the kindred of them who draw nigh to thee with the tribute 
that kings humbly bowing present! O Lord, mighty and valiant 
like the eye of an elephant! Hail to thee and thy boundless 
wealth, O great king ! 

“The skilful tongue that sings thy praise utters no other 
monarch's name. Our king he is, mighty and boundless in 
benevolence! This land which he protects is like to the blest 
world of the immortals. Thus I heard them say and came and 
with joy saw thee, O Mighty One! Thou delayest not, leading 
forth thy host to occupy the alien lands; while causing food to 
abound ; for nothing dost thou neglect. 

NOTE. 

fhe references here to elephants arise from one of his names, the 

* Elephant-eyed,” by whi-h he was popularly known. 
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POETRY OF ST. APPAR.* 
Panr Il. 


(c) St. Appar and the inner world 

The self analysis that we find in the Devaram is a rare 
phenomenon in the realm of poetry. St. Appar is able to 
perceive equally the praiseworthy and the condemnable ele-. 
ments in thought and feeling. Не is able to watch minutely 
the good and the evil tendencies of the mental activity and 
their pursuit after respective ends. St. Appar pays greatest 
attention tothe feeling side of man. For man's actions are 
generally adjusted according to his state of feelings. He 
considers anger to be the worst state of mind; and he feels 
that devotion and love towards Almighty pour into the 
mind a flood of nectar. Yet he sympathises with mental state 
of sceptics and he says thata mortal cannot be freed from 
death and douht.t But he is sure that if once the fire of piety 
is successfally lighted in the human mind, then all kinds of 
mental elements serve as fuel to perpetuate it. 

St. Appar's analysis of various pleasant and painful ex- 
periences and the association of ideas in a peculiar way focus- 
sing them all upon his centre of thought, feeling and action 
(viz Siva) show his great power of introspection. For instance 
the painful heat at noon-tide, and the corresponding pleasure 
of shade, the zephyr from the south, the moonlight in a summer 
evening, the cool particles of the sea waves are among pleasant 
tactile sensations recounted by him. St. Appar's artistic 


* Continued from page 167 of No. 4, Vol. XIII—Ed. S.D. 
T shoes ujcmem gib. #Тен ду Ошшцеоо 
шз вул. шташ «дерш 
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descriptions of the Picturesque sceneries near the beach, by 
the side of hills and in rich valleys which rouse the poet to 
ecstacy and give joy to any observer show our sage's keen 
power of observation. It is needless to say that our Saint 
had exquisite taste for music. Qur poets who belong to the 
religious period of our literature were generally great 
musicians, and itis highly probable that St. Appar who be- 
longs to this period was also one. His work contains ample 
evidence to strengthen this suggestion, for which toa great 
extent, we can rely upon the peculiar metre of certain ap- 
parenty irregular stanzas. 

It is an undoubted fact that St. Appar had trained ears 
in music, Like a musician he cared more tor sound and paid 
less regard to the symbolic form that is imperativé in our 
presody. Note the scansion of the following stanza :— 

gish Cira eter uraani ems Gaii т 

Qa sf Crasse; Qu Quse sb sens p Gare) 

ais Gina eter aj, amass ar Spi s fe 

Qs Crina eu simo BesCorios Hou e» 7." 
—ЁӘ(җ+ Охта 5 se e-SaGsfies Stanza 8. 

Here the third foot of the first three lines is in form a 
dPereues, but when the stanza is sung we dont note any irre- 
gularity as the foot in music has the Sound of a Сил, Such 
instances are quite common in St. Appar's Devaram*, Though 


* cf. The Scansion of the following. 

Csraiexi Фот (2 дя 2з› аер ит as 
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he was also a master of Tamil Grammar* he seems to have 
imbibed the partiality for music. characterestic of his age. 

St. Appar's cars were not trained to appreciate the human 
music alone. With keen appreciation he hcard the sougs of 
birds and the humming music of the winged insects. Even 
in things which are being overlooked as insignificant, he felt 
the charm of poetry, noted a moral or heard hymns in praise 
of the Almighty. Perhaps this was due to the divine music 
in which he lived and moved.f 


St. Appar's faculties of taste and smell were also harmoni- 
ously developed. His diet was typically Tamilian. The 
principal food stuffs that he liked were rice, milk, curds, ghee, 
and vegetables $ that are mixed and taken with boiled rice and 


* Note the borrowings from grammar 
“ ejes. ad yr pi Coppin 5 on 
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ghee. Though his faculty of taste may appear (о us compara- 
tively simple, his views regarding the method of dining are 
quite modern, and they remain to be carried ош in many 
parts of our country. The Samana habits which had taken, 
a strong hold in our system are not yet being given up. 
The Samana mode of dining without a plate or leaf’ e»s$e$ 
Qa parem 5'' is a matter of 0: Пу occurrence in our villages. 
Breakfast and dinner аге sometimes finished in half a minute 
very gravely and hurriedly as if they are tasks imposed upon 
us. And this rapidity with which these duties are disposed of 
give no time to pause or talk with anybody. Such Samana 
habits were severely condemned by St. Appar. That we should 
dine in company and during that time we should engage our- 
selves in pleasant conversation slowly enjoying the food, and 
that the meals served in the leaves ought to be untouched by 
the hand of the server as far as possible and should be taken 
by the consumer direct from the leaf and should not be received 
by him from the hand of the server are the gist of St. Appar's 
indirect advice. These principles elementary though they may 
appear to be, are not being wholly applied inall parts of our 
country. 


St. Appar hated gluttony * For he had strong conviction 
that overfeeling dulls the intellect and retards the human 
activity and that light food taken in modrate quantity is always 
conducive to the health of both mind and body. 


* ‹ @sQuar Финиш sup SQ shes 
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St. Appar's mental side of smell may appear toa student 
of psychology almost an “ undifferentiated continuum" For the 
various processes of concentration, intensification and preser- 
vation of the smells of the aromatic plants or flowers were then 
unknown. Jn our country there was ever the richness of 
flowers and perfumes, and there was practically no necessity 
for the use of scents, Even the sandalwood paste was used 
for accelerating digestive ‘functions. The cleanliness of the 
body was more a matter of our instinct and soit presented no 
mecessity for the invention of Attars or scents. During those 
days the difference between the various grades of good or bad 
smell were never thought about. Those seem to be days of 
plenty and the people living near the mountainous regions as 
almost all our Tamilians lived had no fear of starvation even 
during the worst days of famine.* 


5%. Appar however seems to have had some systematic + 
study of the various Indian aromatic plants and flowers noted 
for them smell. Their appearance, structure and properties 
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catelessly mentioned by him shew tbat there is in him an 
unconscious tendency to systematise the crude botany of old. 
The different species of jasmine, lotus, violets are referred to by 
him with attributes which may for all practical purposes be 
taken as distinguishing characterestics. St. Appar does not 
pay any great regard to the traditional rank given to our 
flowers. He deals with each flower according to Ks merits.* 
We do not fail to meet in his Dev@rane any Indian flower of his 
time whether they are found in fields or'grassy. meadows ‘im 
gardens ог in lakes and tanks. The flowery creepers t adornmg 
a flower yielding tree were never artificial arrangements 
during the time of our Saint. When such decorations of nature 
are seen by our sage, he would blend the religious smell 
harmoniously with the flora. 

Such is the cognitive side of St. Appar. One viewing the 
active side of our sage's mind would be struck with his un- 
daunted manly courage. We are obliged to infer that he 
possessed all the requisites of an ideal soldier. His life itself 
was a tremendous battle. His success therein was due to the 
fact that he hated work along the lines of least ‘resistance. § 
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His prophetic dogma “ spp Qc: Сот sudo unies gp. 
sbp?Pesrumug: тоё дение " was the one which he emphasised 
throughout his life. He felt that he was in Sivam and Sivam 
in him, and so nothing could terrify him. This is very beauti- 
‘fully discussed in Qownim тё апош: аш especially in 
stanza 5. * 

Like an ideal soldier he was for showing mercy to those 
who surrendered t. His divine Father had mercy { as one of 
his principal attributes. St. Appar knew that to err is human 
and so he never desired that even the worst sinner should be 
damned. Though he condemns the religion and morals of 
Samanas who proved very cruel to him, he never cherished any 
ill-feeling towards them nor did he go beyond the legitimate 
sphere of criticism. 

Like a typical soldier, St. Appar was undoubtedly a spend- 
thrift. He regrets his want of funds for charitable distribution. 
To refuse alms to a begger was considered by him a great vice. 
He goes even to the length of saying that if a person hides a 
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thing which a begger wants as gift, he will surely go to the 
worst kind of hell*, and those that give what the beggar wants 
will receive blessings from heaven. This advocacy for indis- 
criminate charity which was the characterestic of his age, still 
survives in India in spite of the Western education. 

Though St. Appar was a homeless wanderer as he confi sses 
himself to be, and paid the least attention to his personal wants, 
‘he was very hardy and had continuous travels ї which enabled 
him to make a comparative study of human characters. So 
in spite of his mild temperament, he shows righteous indigna- 
tion against the incorrigible vices prevelent among mankind +. 
St. Appar was open-hearted $, and wished that others ought to 
be straight-forward. In conclusion we may say that his heart 
was greater than his head. 

(To be continued.) 
E. N. T. 
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MY MASTERS VOICE. 
PART JV. 
MUSINGS IN MOUNAM. 
1. Studies in Saiva S ddhàrta.* 
*"Qasmss FAgmss wie saaw Quom e) $5539 ,stsem Qu." 
“авс s QusexGo asasrágeno Gu" 
—St. Thayumanavar. 

What is Saiva Siddhanta? Scholiasts will define it, perhaps, 
as.a system of philosophy which postulates this, and that what 
not as possible and plausible theories or modes of solution of 
the Problem of Life (Parvapaksha) only to show how untenable 
they are, and point out the final and only conclusion which can 
be arrived at, which will stand the test of reliable evidence and 
sound logic. But [ mean to take a Common Sense View of it 
—. e. the view or vision of that Sense which is Common to Ail 
in the final state of Realisation. “ Now we see'in part dimly 
as ina dark glass: Then we see the Whole, face to face." It is 
not the sense of sight which is indicated here: but the sense of 
direct perception or sākshātkāram which perceives the ар- 
perceptions and realizes the truth behind those eternal verities of 
the uplifted Mind or Manonmant. То take a ' Whole-view’ 
then of * Saiva Siddbànta', it is what its name‘indicates, namely 
“That which conclusively proves the facts of Existence as 
distinguished from the modes of Existence which the deluded 
Pirvapakshi tackles and handles with hair splitting arguments 
only to find that the truth is more elusive to him than all that 
his hair-splitting, subtle intellect can grasp. And what are 
these Facts of Existence? They are contained in the two 
letters Siva, (Aa) which by implication includes and is the same 
as Sivam (wó). Where the Vedanta says, ‘Aham asmi’ 

the Siddhànta says ‘ Sivoham '. 
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The Siddhaánta conclusively proves by the sense of direct 
perception tnat “ All that Exists is Sivam and None else." That 
is the Truth: but it must establish it as such, in the inner 
consciousness of man, or, it would be of no use to tte World. 
It therefore tackled all the possible and plausible theories 
which could be advanced on the subject and examined them in 
the starch-lignt of Practical Truth and Wisdom. Неге again 
one may ask with Pilate “ What is Truth?” and sneer at the 
Expression “ Practical Truth” as the most impracticable thing 
in the world. 1 can but state the truth and leave the scoffer to 
scoff his soul ont to his heart's content. Truth is “that which 
is”. And “Practical Truth” is that which is the same in 
theory and practice—that which stands good in theory must 
stand so in practice іп its application to every day life. There 
is no eternity other than what is in the, moment which is the 
Unit of which ‘every-day-life is composed. If God exists 
beyond time and place, He sürely must exist within time place. 
Tne Immanene of God is not a mere corollary but a necessary 
implication involved in the transcendency of God. That which 
proves the identity of the Immanent and the Transcendent is 
Siddhanta. And “Saiva Siddhanta” proves conclusively that 
sıva is immanent and transcendent. All the differences which 
help to make eternal war between the various schools of Philo- 
sophy are to be traced to the varying realisations of the One 
only relation which exists between the two in one and one in two 
which in Truth is “One only without a Second." No amount 
of hairsplitting argument and no system of philosophy can 
convince one of the truth of this Eternal Fact which is the 
fundamental basis of All Facts of Existence. The systeins of 
Philosophy are the training ground for the Intellect, to brirg it 
under the strictest discipline and thereby attain “ chitla-virthy- 
nirodhah" with a view to make the Intellect work in-tune-with 
the intuitive emotions of the Heart, in the Dakarakisa, of 
which is to be realised the Immanent God who is Transcendent 
to the World and the worldly-ninded. As Sait Tirumūl: r 
says :— 
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The author of the “Studies” before me devotes a whole 
paper jor the exposition of the truth in this Mantra. But to 
the Eye of Realisation the meaning is clear and simple. It 
merely takes up the " Threefold Cause"—iLe Efficient, the 
co-efficient or instrumental and the material—and shows how 
the union of any two of the causes makes the third merge in them 
as a whole, so that one has to realise the identity of only two 
of three Primary causes of creation, to realise the truth behind 
the Juggling phantasmagoria of name and form which gives 
rise to the tantalising sensations of the modes of existence 
which are infinite in series. 

Take a toy elephant in wood, representing a big elephant 
in rut. The woodeu toy is but a representation of the real 
elephent which the fact behind the mode which presents it to 
the senses in carved wood. Now " uraswmr'es" is the fact of 
Existence and the wooden representation of it is “the mode of 
existence " which presents “ the fact” of elephant's existence to 
the senses. Analysing the Primary Causes, we have the 
Carpenter who is the efficient cause of the toy-elephant (mode 
of Existence). We have his skill in art which is the co-efficient, 
or instrumental cause; and we have the wood which is the 
material cause. 

The efficient and co-efficient causes are represented by the 
mode of presentation of the real elephant which is “unogwa%an”’ 
in the toy-elephant before us. The material cause ss represent- 
ed by the wood of which the toy-elephant is made. „Now, if we 
attempt to make a transfusion of ideas, as Dr. Pope insists, 
instead of merely making a translation of the words which 
misleads one egregiously, we have this meaning of the formula, 
which the Masterly Mind of Saint Tirumoolar has put in such 
simple words and so homely an example that even a child can 
grasp it. lt is this :— 
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(i) * o5 dens vers sp uroguntes " — 

Translation: – (Тһе mode of presentation of) The Great 
Elephant in rut (toy), concealed the wood (it is made of). 

Transfusion :—The Efficient and co efficient cause which 
have combined to create the toy-elephant has effectively con- 
cealed from view the character of the material cause (inertness) 
viz., the wood of which it is made. 

Comment :—The wood is inert and immoveable. But the 
toy-elephant presents to the mind the picture of a great 
elephant in rut, that is, overflowing with Energy which is 
manifesting itself in a grand and imposing manner. The wood 
has none of these characteristics. But the carpenter's wit aided 
by his chisel has given it such an appearance of “overflowing 
Energy" that the "appearance" (mdya) really eclipses the 
reality behind it which is the inert wood (the material cause 
handled by the Efficient and co efficient causes). This lesson is 
taught in the 3rd line wherein it is stated that the Supreme 
Cause (шлш) is eclipsed by the products of its Evolution (uei 
@s цеш) Just in the same way as the wood is eclipsed by the 
products of its evolution in the first lire, This is the state 
of Worldliness or worldly mindedness in which maya or mere 
appearance by the force of the effective appeal it makes to the 
reality behind the senses through which it appears, eclipses the 
Reality itself by the aggressiveness of its own evolutionary 
products. 

(11) “02589 weiss g orogun, — 

Translation :—(The mode of presentation and its effect) the 
Great Elephant in rut lies. concealed in (is eclipsed by) (the 
material cause) the wood (which gave it the name and ferm 
required to make the impression of a Great Elephant in rut). 

Transfusion :—In the eternal verity of the material cause, 
“the fact of Existence’ (wood) stands so prominently that the 
evolutionary product of name and form which it gave rise to 
by the working of the Etficient and Co efficient Cause together. 
to produce the same, is concealed in (is eclipsed by) the Great 
Fact of Existence, which in the case of the toy-elephant is the 
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Wood and the Great Elephant in rut, which has but a sabjec- 
tive existence without its objective counterpart. But in the 
case of “ Wood” of which the representation of the elephant is 
made, “the Great Fact of Existence” impinges on the conscious- 
hess of Being both subjectively and objectively. Wood as a 
Fact of Existence is immanent and transcendent. It is in the 
apperceptions of Consciousness as well as in the varied and 
varying perceptions of the Senses. So that, the Reality (i. e. 
that which is, both within and without) when it acts (appeals to 
consciousness) eclipses the appearance of name and form, even 
though when the same appearance is allowed free play to 
make its one-sided impression, it, for the moment, eclipses the 
Reality, investing it with the attributes of jts own evolutionary 
products. And this great lesson is taught in its naked verity 
in the 4th verse of the Mantra which says :— 

“uss ie we» nis» UniQp S Dui." 

Just as the imaginary Elephant which first eclipsed the 
tangible reality wood which was the basis of its own existence, 
апа was anon eclipsed by the Great Fact of Existence (wood) 
which appealed to the senses and also to the consciousness 
producing but one effect ultimately, namely, the realisation of 
the Great Fact of Existence ; Even so, the May4-products of 
Names and forms (of which this transient world is composed) 
now eclipse the Great Fact of Existence which is the Supreme 
Cause of all causes, and is again eclipsed by the same, just as 
the development of the apperceiving Mind is one-sided or many 
sided and all-perfct. The realisation of the All-Perfect Mind 
(Mind when it becomes ‘ All perfect ' is merged in Siva-sakti or 
Vishnu as the Sruti says: “ Tan mano Vilayam yati tat-vishno 
Paramam Padhan ") is ever Siddhanta: While the sense and 
thought perceptions of the thought-making Mind are all poorva- 
taksha or possible and plausible theories of Existence based on 
" Modes of Existence " which ever move on like shifting sands 
in a flowing river. Siddhanta, therefore, aims at solving the 
Great Problem of Life by diving deep down into the depths 
of existence- until it strikes at the rock of Truth or Facts of 
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Existegce as distinguished from the shifting sands of “ modes of 
Existence" which move on with the flood of time presenting a 
plausible but false basis or foothold to stand upon, but engulfs 
one the moment one takes his plunge or attempts to take his 
stand on the plausible surface-appearance presented by the 
ever-shifting sands below that false surface-appearance. 

Vedanta takes its stand on the eternal rock of Truth which 
the First Veda postulates and proves to the satisfaction of the 
Experimenting genius of Pure Science or Suddha Vidya. The 
fundamental basis of Vedanta is the truth so well enunciated in 
the First Maha Viilkya, which says that Consciousness is All- 
pervading—"Prajnanam Brahmam". It makes progress by 
the unerring clue of consciousness which is the Golden thread 
which runs through All life, until it realises the Great Fact of 
Continuity of Life, and from a Realisation of this Great Fact, 
to the Greater Fact of Oneness of Life and Unity of Conscious- 
ness. The oneness of Life is realised by the realisation of the 
“I consciousness" in Aham Brahmasmi" and the, Unity of 
Consciousness by the further realisation of the identity of Thou 
with That in * Tat-tvam asi". 

But the Greatest Fact of All, the ineffable and the iri- 
expressible Joy of ultimate Realisation of the Relation which 
exists between the Efficient and Co-efficient cause which both 
merge in the Great Fact of Existence as the Material Cause, 
is not realised untll one attains to SahajasamüdA^i and realises 
the full force and meaning of the Fourth Mahavakhya which 
says “Ayam Atma Brahma."—"All this world has the Brahm 
for its soul "...and the ultimate and eternal Relation which ever 
exists and is never disturbed despite all seeming differences 
is the ineffable, indescribable Joy of apvaita, which the Sruti 
defines as ** one only without a Second " but which is untran- 
slatable and must be first realssed to be understood. "4 
erma 53e Әғпе уш"! says Saint Tàyuménavar and the 
only teacher of the meaning of this term Advaita is self-realis- 
ation in the highest, fullest and truest sense of Self-Experience. 
This is Vedanta which ends in Maza: or still deep silence of 
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the soul where the Ultimate Realisation of the Relation between 
Unity and One takes place to the heightening of all the senses 
and the putting out or blossoming forth of a New Sense of 
Realisation which the Fragrance of Siva in tke opened Lotus of 
the Heat of Jeeva. “ Фада Сә feuemous54 ' —in the 
blossomed Lotus of the Heart of the Realised Sou! springs up 
the Fragrance of the Final and ultimate Relation the impartible 
parts of the One only Siva who is without a Second — Two in 
one and One in two aud yet so attuned and spiritually at-one- 
with each other as to be one only without a second. The 
Intellect fails to grasp its full meaning. [he blossomed Heart 
of the Realised Soul alone cau realise it by the “ Siva-manam"' 
“ the Fragrance of the ineffable Union of € with a,” which seers 
see and prophets talk iu lisping words of living light but 
neither mortals nor Devas can realise by mere talk or subtle 
hair-splitting arguments. The Head and the Heart must 
become perfectly attuned, to each other before one can even 
listen with profit to the outpourings of the soul which the Vedic 
Seers poured out in Upanishidic rhapsodies and Siddhanta 
Samayachariyahs poured out іп Soul-entrancing songs sung in 
tune with the Harmony of the Universe. 


Aum Tat Sat. 
C. V. SWAMINATHAIYAR, К. 5. Š. A. 


CAMEOS. 


——— 


THE GREAT INJUSTICE. 
KANNAKI'S WAIL. 


Frou Silappadi’ ara. 


[We have selected this piece from Silappadikaram, one of 
the five great classics of Ancient Tzmil Literature. It describes 
the great grief of Kannaki on hearing the tragedy of her 
husband, Covalau’s death, and is unparalelled for its great 
depth and simple pathos and will melt the heart of any óne who 
reads it. We cannot in any sense reproduce the beauty of the 
origina! in our translation, but we giveit so. that our readers 
may be enabled to understand the original. The w'iole story 
is summarised іп an article entitled ‘The origin of Cranganur 
Temple’ is No. gof the Tamilian Antiquary, by Mr. T. Ponnnam- 
balam, M.R.a.S. to wich our readers are referred.] 
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And with-her eyes blood-shot, she cried and sighed, 
‘Oh husband mine, were have you sped Oh, Oh!’ 
Gayo sisma A Arh usapipss 
per wari gui apum wseflaos unrar 
uer sos WHT ar OM wexemeexr те Henig 
aium 195 0 дейшп crant@snam 1_ WaCor 

* The beauty of the simile has to be noted. Her face covered by 
her long dishevelled hair is compared to the ful! moon shorn of its beauty 
behind a dripping rain. 
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Their loving husbands were swallowed by flames, 
They grieve and fast and hardships undergo; 
Like them, by the king's ill-deed so loudly blamed, 
I remain behind and cry, my lover lost.t 
papuo eSueru пї.9 exemuter «950 sae s 
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Their lovers with fragrant bosoms were plunged in fire, 
They plunge in different waters ccol and grieve; 
Like tuem, by the kings misdeed by far unjust, 
I wail and sigh, Oh Virtue without sense! 
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Their mighty husbands were plunged in dread fire, 
With widow's weeds they bathe in sacred streams, 
Like them, hy the king’s misdeed by far unjust, 
I live and wail, my honour lost on earth, 


anadan, 

ana Sea aig @rmader ei £e A 

шӣш we wsad QsaS@w Caled 

ow ews Q5evef ay Ca wss 

uta») Cals uGQua (п єх ш A 

rua S83 (беу а) Фет ете е) Qac sem aver 

EMAC CO ANAM а рва љот UNFIT 

Quitar arf! yem sodas &jQ 5 er m О # Т(( #6), 
Hearing my wail, ye came and crowded here, 
Hear Oh ye shepherdesses one and all! 
(She addresses the Sun). 


t Kannaki considered that it was her own want of virtue that she 
did: not die the moment she heard of her husband's death and compares 
herself to the loveless women, who without joining their lords on tbe 
funeral pyre, mourn over them in their widowhood, 
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“Thou knowest all in this wide sea-girt earth, 
Say if my husband was a thief, O Sun!" 
* No tbief was he, O Dame with jet-black eyes ; 
This town will be for fire a feast" Said He. 
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So Said the Sun. The dame with brace-lets fine, 
Stayed not but with the one anklet held high, 
She cried O Ye women so chaste* that live 
In the unjust monarch’s Town, This is the one.t 
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* Such grief I have felt and borne, which no one had, 
Know ye greater still for me to bear! 
No Thief was he, but covetting my anklet's price 
They dubbed him such and killed him sure 
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* It is a firm belief that in an unjust monarch's country, chastity of 


the women is first destroyed. It is in irony she speaks of these women 
as chaste. 


fLike a woman in her wail (Su) she repeats her sentences, 


Qpar p ' ' This is one’, and this is interpreted by the commente. 
tors in different senses, which is diificult to be brought out in the transla. 
tion. The first‘ Qp Qon ду' means this anklet held by her was tbe 
pair of the one taken possession of by the king. The next * Q sQarag' 
means ‘this is a wonder’, 


а 
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Before all these women so virtuous will I 
Behold my husband dear, This will be one,’ 
Beholding him from bis own mouth will I 
Draw forth a glad message, This will be one.’ 
If I dont hear such message, be then sure 
You can revile me as one of ill-fame. 
LOND (y Soy papenterá acm. E Ө 
идет ugerun ©) 6вот тё mous 5 
stews x eros snflansage siy 
er o 5 Qo& anc) atts Epic (Олт 
They saw her inconsolable grief and sighed 
All the folks of Madura and pitied 
And said, ‘So much affliction was caused this dame, 
By the swerving of the sceptre which never swerved *.' 
What will happen next ? 
wer exa weirerdr fs seen emarGas ser 
Qpaxexer Олт ру Pags f) s oacx Gana 
" The king of kings, who wields the umbr@lla, cool, 
And shining sword, The Pandyan's might is gone! 
What will happen next ? 
wexr а ейл& Orin; wpa: QerOs sas 
ger se». Qareav Sass fas ano 
*'The gracious King whose hot spear guards the earth, 
His cool umbrella did parch up the same. 
What: will happen next ? 
QesuGurmp» £auGurex р e»sGus 9 suura nes 
eoo Quass d sue ass Esas 
* With the golden anklet in her hands did come 
This great deity for our destruction sure! 
What will happen next ? 


* This will be anothsr wonder. 

з This will be a sign that I am virtuous. 

* This was true, and our readers may know that the king when he 
discovered his grave error, be was sa overcome that he died on his 
throne ; 
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* "This dame with black eyes wondrous rayed doth cry 
Out loud and doth behave like one possessed. 
What will happen next ? 
Carver Qrad (eris es wr ó paji 
eas shape $us ul opass 
sou ийбе sexa for gs sost 
Drun b Asiy uwur acr nor 5 grax si бл 
Thus cried they the people of great Madura, 
And pitying her, severely blamed the King. 
The idle-crowd showed where her husband lay 
Like the golden-creeper as she was, she saw 
Her fallen man, who did not see her sure. 
waro Era umet cu. onu b 
Оғо дев s iss; Оғеѕ Оспе Qram 
yaQoe исе inion usto crar Fhe 
QaraGess Calum 55 gi 
Giving up the earth to be swallowed by the dark, 
Over the Hills did the sun set shortening his red rays. 
The faint twilight came fast with great uproar 
Of the Town which was to see Kannaki's War. 
worn fée € sto деш enieyperCus 
Qrar LAAS ©зтарв pon sawaris 
yawn S9 ups ers wttvanws 
Semin ave p ari i s&S ибо 
The wreath over which the bees did hum, she got 
When she embraced her lord at morn and wore. 
Now in the eve, the sight of blood guishing cut 
Of gaping wounds she saw and felt sore pain. 
cag р el Saas em al) pawa eas go 
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‘Thou thinkest not that ] will suffer pain 
At sight of thy sad plight. But'is it fit 
That your fragrant person should lie in the dust. 
The king's unjust foul deed I did not foresee, 
This js the doing of her past karma, 
Won't they say ? 
wig дея vgs оп? Sap sS Quer ay er 
give ohur swap pdi Duan 
vede oar opi ome uer та feo 
eiaQsni Sasi ею єў geese ywn gr 
Before my helpless self in this lonely eve 
Thy precious body with fine wreaths adorned 
Should Jie low on the earth, does it seem fit. 
All the wide world so badly censuring him, 
The Pandyan erred. This is his murderous deed. 
Won't they say ? 
єнот yaraCrr@e s@aSler nan Cue прет 
yer Quo d (фуд тшн) Cungwags Si coss 
varus uu spp .oexeracy георги» 
ejes. Qni Vasc аў sar eje» un 72 
“ Before me with tearful eyes and evil past, 
Thou shouldst blood-stained roll in tho dust 'Tis fit ? 
AM the wide world so boldly censuring him, 
The monarch erreg. This is his murderous deed. 
Won't they say ? 
Quem. т apex aste» Gem. пу apex A 5nco 
Osram. Qanpi GOGOE mus grew 
Que. прах ®(д%тгъ Qu ә тә (рее Ga tcv 
" Аге there no women chaste enough. are there ? 
Who will bear their own husband's sin and pain. 
Are there по women chaste enough, are there, 


enar Guys pads «пєй Qmm прел 8 sc 
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" Are there no good men and true, are there none 
Who will rear with love the children whom they bore? 
Are there no good meu and true, are there none ? 


Qsuegp прен Bar Goa daos ears 

e»eerefb nou швтєтеѕи s (eb 

Q nep ape sr С) тазар пре (sra 
“ Are there no guardian Gods, are there no God's, 
Here where the king his bloody sword so used ? 
Are there no guardian Gods, are there.no gods ? 


€ cir Seow Qera wani аел ёге par 
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baw Oa pig aon of) апей пр 
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Оез 5 Дат un gers Ammi Qwan 
Thus cried she and her husband's lovely bosom 
She did embrace with all her heart and soul, 
He stood and said her moonlike shining face 
It was swollen, and with his hands be brushed her tears. 
Down she fell on earth with an woful ery 
With jewelled hands she clung to her husband's feet. 
With body left behind he rose and joined 
The Deva hosts and said ‘ You be here still’. 
She said : 
vrwaQsrer u D ён Опе sqm о uC sri ©) siae sn c; 
Quo Gu&s srGGser Guinea» rGu ef gaa py 
=пШЯет в sole serfs senatears ese. О! cx 
SGatser pose 5 Dous ue 
“Is this a Phantom or what can it be? 
Or is it a God who deluded те ? 
Where can I get this solved ? This can't be truth. 
Even so, unless my anger is appeased 
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I will not seek to join My husband dear. 
The cruel King | will see and demand the right." 


cag Guagáss ai ёр Вёз 
Sera енот ge Оет QGsups af iC ses 
Ser mh дт Оен еви фа єй gan cé 
Osage ware Оғаре Сати embargper. 
So she said ; she rose and stood and paused 
Remembering her evil dream, and cried. 
She stood and dried her blinding tears and went 
And reached the gates of the Palace of the King. 


J. M. N. 


IMMORTALITY. 


More often than not, people, —even the brainless masses,— 
talk glibly over the subject of £»or/ality and wonder with 
gaping eyes and half-open mouth, why their bosom-friend or 
dearest relation should die the very day of their speculation 
under their very nose as it were. They do not stop to argue 
the thing out to themselves but in a hurry to run after the 
empty baubles of this mortal world, forget they have a 
paramount duty to themselves and the world at large, in 
attacking properly subjects of the nature of the one under 
consideration. 

With the the Hindu, it is not a mere matter of belief, but 
one of positive knowledge. 1 think. it is “heredity’’. that helps 
him there instead of hindering his evolution. Why,the Hindu 
child knows it more than the European Savant. Deathlessness 
is a mere matter of intuition with the Indian. He does not 
generally seek for proofs. But, even here, the wave.of mate- 
rialism has been doing its unlucky work for some time, and 
schoolboy Atheists, and B. A. Agnostics have, off and on, tried 
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tostem the Current of spirituality and indulge in intellectual 
opium-eating, which would not really hold water for even a few 
months after all. 

Now, for the last sixty years or so, Spiritualism has done 
much to save the soul of the West. Men of the stamp and 
status of Sir Willliam Crookes in scientific circles have put the 
hall-mark of merit and truth on it. The story of Hart Doss is 
now public property, though many a Hindu does not know 
anything yet, regarding that which happened in his own land 
in the middle of the last century in the Court of Maharajah 
Ranjit Sing. The British ambassador and a number of eminent 
British officers, not to say anything of the thousands of British 
soldiers, who were also present on the occasion, have borne 
testimony to the miracle performed in the open day-light by 
Sadhu Haridoss some sixty five years ago, in Northern India. 
He was buried alive eight feet under the ground aad his body 
was disinterred after months. And Wonder of wonders !—I 
wonder how Science could explain this away,—he revived easily 
and walked out of the Palace and the Royal Presence like a 
little child of Nature bent on breathing the pure air of Heaven 
to recoup its life-force there and then. Western Theosophy and 
Western Occultism have, it must be admitted in all honesty, 
done a great deal to teach civilized man that he is more than 
his body and that when that body died, he himself did not.. But, 
unfortunately for the Theosophical movemeat as a whole the 
P.T.S. and her co'leagues have been of late teaching and 
preaching things that could not be.easily. devoured wholesale 
by even many members of their own fold. 1 hope Mrs. Besant 
and Mr. Leadbeater would try and get out of the muddle soon 
for their own sake and that of those who actually worship the 
very dust under their holy feet. 

From time immemorial, the fact of immortality was the one 
great teaching that Indian Rishis, sages, seers and prophets 
have been endeavourlng heart and soul to drill into the heads 
of the illiterate masses of India. Glimpses of this grand truth, 
all great men have had, throughout the wide world of man as 
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will be understood by a careful study of the history of the 
various civilized nations, modern or ancient. 

We will quote one or two instances in support of our 
statement. Wordsworth, the poet of Nature, would appear 
to have had the mystic temperament to receive conscious 
intimations of immortality. 

‘Moreover something is or seems 
That touches me with mystic gleams, 
Like glimpses of forgotten dreams— 
Of something felt, like something here ; 
Of something done, I know not where, 
Such as no language may declare.” 

To Tennyson, belief in pre-existence was not merely a 
matter of intuition, It was also the logical outcome of belief in 
immortality. The fullest expression of this transcendental 
condition is to be found in ‘The Ancient Sage.’ 

* Fore more than once when I 
Sat all alone, revolving in myself, 
The word that is the symbol of myself, 
The mortal limit of the Se// was loosed, 
And passed into the Nameless, as a cloud 
Melts into Heaven. l'touched my limbs, the limbs 
Were strange, not mine—and yet no shade of doubt, 
But utter clearness, and thro’ loss of Self 
The gain oi such large life as match'd with ours 
Were sun to spark—unshadowable in words, 
Themselves but shadows of a shadow world." 
This surely is the state of Cosmic consciousness. 


V. M. S, 


WITH THE DIVINE. 

To love and live for ever in all that the Universe holds, 
with no thought of self, is the purest joy and the grandest 
immortality that Nature vouchsafes to Man. 

* wv * 

We sball have Love for our prayer, Humanity for our 
devotion. - We shall then weave dreams of joy for us, now and 
here. While the lamp and lute of Life remain for us, let us 
bave the splendour of Thought and the music of Love. 


* * е 


If sorrow come to us: we shall take her and kiss her to 
death. Why make Misery our constant mate? Why let despair 
tyrannize us? Let Hope sing her melodies, 

* * * 


Let us have freedom from self's cares апа fears. And 
before this Freedom, even Tyranny should sit mute —even 
Corruption should shrink scorched. No error of Fxme—no 
freak of Fortune—shall give us one moment of despair. With 
the skill of an Orpheus, we sball soften the brute passions. 
With the fire of Prometheus, of genius, of eloquence, we shall 
kindle all the loves and hopes of mankind. And this shall be 
our life's only task—our life's only joy. Come what may: 
even ifit should be absolute annihilation—we shall joyously 
bow in silence to Nature's Mysterious law of waste. We shall 
fear nothing. In Nature's presence, we shall stand bravely 
and boldly, full of hope and joy. 

* * * 

The bubble for a time is an individual: it thinks all the 
while that the whole sea is centred in it, and that it has this 
and that; it exults over its possessions: it weeps for lack of 


them: it craves for its immortality: it pines to be perpetuated. 
* * * 
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How to sway the doctrines of things that are to be? 
One puff of wind may bring to you a few leaves of things and 
another puff drives them out of your reach. Man, thou art 
bound in the chain of Cause and Effect ! Thou canst not break 
the Chain. Thou art what the Mighty Causes have made thee 


to be. Thyself and thy environments are determined by the 
cosmic causes. 
* * * 

Read the stories of the stars. How many planets do not 
live to die! Read the records of oceans and continents. How 
many continents and oceans are not brought undér ground! 
Read the history of man. How many cities and empires have 
not given up their ghost. How many languages have not been 
forgotten! How many nations have not been wiped out of 
existence ! 

* * + 

The heroism of the hero, the saintliness of the saint, the 
love of the lover, live in all their beauty' and glory without the 
fostering cares of selfish promptings He is the greatest hero 
who would live and love with but his own heroic heart for his 
lonely witness. 

2 £ * 

Death sweeps away every individual embodiment of 
Matter-Force. But Matter-Force lives on: and works out new 
beauties and joys through the birth and death of its countless 
formations. 

* * * 

Let me be free, sceptreless, unclassed, tribeless, and 
naticnless. And when I die lay me with the humblest dead, 
and above my head spread neither name nor emblem. 

* * * 


Deep down all wrong—all falsities, rascalities, tricks and 
treacheries—you see self-conceit. What are these soul wither- 
ing perversities and cruelties these scandalous insults and 
injuries, these brutish barbarities,—but inanifestations of selfish 
greed and hate? Let anybody, if he chose, despise you, shun 
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you, and speak and do all evil against you. Be a world's 
outcast. None can rob you of your joy. Amidst all the mists 
and clouds of a world’s mistakes about you, you can be serene 
and supreme,—if the personal is dead in you, You have nothing 
or nobody to cliag to. You have renounced the idea of your 
Separate existence: you have nobody that violence can hack or 
burn: You have no name that infamy can stain or hurt. You 
have renounced your this or that: the Universe has become 
yours. With the spirit of Renunciation you can laugh at- 
Sorrow and mock Pain with smiles. With Reuunciation, Life 
would be a joyous melody and Death a self-less rapture. 


A. S. MUDALIAR. 


KHED BRAHMA. 
BRAHM|'S ONE TEMPLE IN GUZERAT. 


I expect that to most of your readers Khed Brahma is 
nothing more than the name of the terminal station cf the 
Ahmedabad-Parantij line and yet the little village which is 
picturesquely situated at the confluence of three streams and 
ina wild and hilly country, is extremely interesting and well 
worth a visit, for it is one of the two or three places in all India 
and the only one in Guzerat where a shrine to Brahma is now 
found. And who is Brahma? Brahma, the supreme, impersonal 
soul of the universe, self-existent, absolute and eternal, from 
which all things emanate and to which all return, has three 
manifestations, viz; —Brahma (embodying .the idea of creation) 
Vishnu (that of preservation) and Shiva (that of destruction or 
dissolution) Hence it appears that Brahma is the first member 
of the Hindu Triad, and one would naturally suppose that his 
worship would be both popular and widespread. But as a 
matter of fact, his worship is very rare and temp'es dedicated 
to him are few and far between. It is said that one reason for 
the scant honour now paid to him is the curse uttered against 
him by Shiva, when he and Vishnu contended with each other 
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as to which was the greater deity. It is related that when 
they were at it hammer and tongs, Shiva suddenly appeared 
before them and claimed superiority over both of them. To 
prove his claim he made his linga appear and then challenged 
the two rivals to find either the top or the bottom of it, whereas 
Brahma took ona pair of wings and tried to find its top. 
Though both were unsuccessful, yet Brahma falsely claimed to 
have reached the linga's top. His falsehood was detected by 
Shiva, who severely rebuked him and added “let no one 
henceforth perform worship to thee.” 

Brahma, started out in life with a first class mental 
equipment, viz, five heads which are accounted for as follows:— 
After he had created his daughter, Satarupa or Sarasvati, from 
his own body he was so charmed by her loveliness that he fell 
in love with her and exclaimed “how surpassingly lovely she is!’ 
Thereupon Satarupa modestly turned to the right, but as her 
Jove-sticken father still wished to gaze upon her, a second head 
issued from his shoulders. Then as she still desiring to avoid 
his amorous glances, went first to the left and then, behind him, 
two more heads came forth from his shoulders. Finally in her 
modest desperation, she sprang up into the sky ; but the re- 
sourceful and amorous Brahma was not to be beaten, for he 
at once gave himself a fifth head and so was enabled still to 
feed his eyes on her surpassing beauty. How comes it then 
that he is represented with only four heads ? it is said that on 
the occasion of the above-mentioned dispute with Vishnu when 
Siva appeared before them and cursed Brahma for his lying, 
the latter became furiously angry and abused Siva to his face, 
whereupon Siva caused the offending head to be struck off. 

Such is the deity that is now honoured by one solitary 
temple in all Guzerat. The temple is placed in the centre of 
the village of Khed Brahma, or Brahma Khed which is about 
fifteen minutes’ walk from the railway station. The building 
is disappointingly insignificant in appearance and seems to be 
partly old and partly modern or restored. On walking round 
the outside of the temple, one cannot but be struck vith the 
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umber of images of goddesses and dancing-girls on the walls. 
The god himself occupies the central place in the three principal 
niches of the north, south and west walls, but most of the 
remaining space is occupied by female figures in various stages 
of undress and іп strange attitudes. The mandap and fore- 
part of the interior are in the plainest and simplest style, arid as 
we were not prevented, from going right in and up to the 
shrine we obtained a. very close view of the idol itself. Brahma's 
three somewhat expression less faces were clearly seen, but the 
fourth, being engaged with the back wall, was of course 
invisible. As he is four-headed so he has four arms, two on 
either side,.the upper two being held in an upright position 
from the elbow, and the lower two hang down by his sides. In 
the right upper hand is the sacrificial ladle, in the left upper a 
copy of the Vedas in the right lower the rosary, and in the left 
lower hand he holds a water pot. Тһе present image strikes 
one as being quite a modern one, and is clothed in a pink cotton 
dress. The material of which the image is made seems to be 
plaster, well polished and made to look like marble. In front 
and on either side of it stands the sacred goose, the vahana or 
carriage of the god. When we entered the place not à soul 
was to be seen, and subsequently only a few boys and one 
young man who informed us that he was the 7wjari turned up. 
True indeed that. worship is performed each morning and 
evening by the диаг, and a mela or fair is held once a year іп 
the month of February when fairly large crowds congregate 
to pay their respects to Brahma, and yet the whole air of the 
place is one of lonely desolation vividly witnessing to the 
efficacy of Siva's withering curse,— Brahma:adin. 


THE “AGAMIC BUREAU " NOTES. 


Old Old Trutks.—In the November Number of The Theo- 
sophist. we meet with many many old truths but they lose not 
their value by repetition. 

“The name matters not; He answers to them all. And 
there is only one who bears all these names, the Supreme 
Teacher of the World. He is One. And it is to him we look, 
no matter by what name we call Him. Our prayers reach 
Him, no matter how we address the outside envelope of the 
prayer. That is the Ideal that I would pray you to keep," 
is the sage advice of Mrs. Anni Besant, who also quotes 
“оп whatsoever road a man approaches Me, on that road do 
I welcome him, for all roads: are mine.” And yet it seems an 
irony of fate that all these roads must gothrough the gate of 
The Theosophical Society and that to enter the inner precincts, 
one must believe the masters K. H. & M.; else all others must 
wait outside the pale and bide their time calmly till they could 
get this Supreme Faith. Our Siddhantis will remember the 
follewing words of our ancient Teachers. 

“ Staton pie Gan oer р. ееп їс 

Bre fusion ung sta serGerero agi maur, 

“To Him who has no names and no forms, and nothing, 
with thousand names let us sing and beat Tel'anam,"— Tiru- 
vacagam. 

“ When one worships the God he loves, with mind fixed 
intent, and words of praise, and hands showering forth flower, 
after getting rid of anger, desire and other faults, and entering 
on the practice of the above named virtues, then the most 
ancient of the ancient gods will deign to accept his worship." 

“And the true One will show you Grace."—Siddhiar. 

"ша grs Qs bai seess О дшешт шв 
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Costas UG ps Gs I pt Gd Covel дета 
gsordaeda: sra 96 5 та Qoi seresQ p." 
* Whatever God you worship, even as Him, the Consort of 


Uma will appear. Other gods will'die and be born, and sin 
and suffer by performing Karma." 


“ He, who is above all this, will understand your true wor- 

ship and show you grace."—Siddhiar. 

* 
+ + 

And then the learned lady lays down certain Ideals and “First 
the ideal—the ideal of a perfect humanity 
High Ideals, irradiated with Divinity so irradiated that 
you cannot say which is God and which is 
тап; the seed of Divinity having flowered into perfection, the 
spark of Divinity having blazed out intoa dazzling fire’. The 
first part of the statement is absolute truth while the latter part 
is mere rhetoric. Man did not flower into God nor did the 
spark become a blazing fire. The perfection and intelligence 
we ascribe to man in no way resembles that of God; and the 
commentator on Sankhya Sutra (I. 19) explains Purity and 
devoid of Three gunas, and intelligence and perfection as clear- 
ness like that of crystal, not tainted by the affections of the 
Buddhi &c. This is our idea of man “wrosrap voter sel 
we uwlap vLssuguuefigstetwé' ‘Thou that art the clear 
crystal, freed of dirt become one with whatever it is united to. 
While the impurity of three gunas, and Anava cover it, its 
purity is concealed. When it is cleansed of the mala, its purity 
is gained, so say the Sankhyans. But Nay, not that alone. The 
moment the crystal is freed, it is flooded and irradiated by the 
dazzling Light of Sivasurya, and then it becomes difficult to 
distinguish one from the other. Why more, the Dazzling light 
alone is felt and not seer—because it blinds your eye the 
moment you attempt to see it—and the crystal is lost as it were. 
And then indeed is the Jiva blows the Fragrance of the flower. 
" debsen Guns Suam Game gas faeuemouss" 
(Tirumantra). The seed of Jiva no doubt bursts into the flower 
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the same jiva) but the moment it did so, the subtle fragrance of 
Sivam (God) covered it, as did the Light, the crystal. 
4 s 
In an article in the same number, on the Bhakti Marga of 
Pandharpur, the writer expresses his sur- 
A big surprise, prise as follows. “Опе initial difficulty of 
the School of Pandharpur is that the Divine 
author of its teachings has ever remained ‘behind the bed.’ 
There are no writings which have been excavated from Him. 
There is no grantha extant detailing or summarising His 
doctrines. All that we have is contained in the books of the 
Maharashtra Saints", whose date is about the 17th or 18th 
century. Апа he mentions as the doctrines preached by them, 
to be, kindness to all, without distinction of caste, creed, &c., 
and being of one mind to all creation and God's devotees are fit 
for our worship and companionship”. Our friend does not seem 
to know that the author of these doctrines is the wise Sülapani 
Himself whose Linga, the Lord of Pandharpur bears on his 
person. These doctrines are found scattered in the Vedas and 
Upanishads and the Agamas and set forth again and again by 
our acharyas who lived 1000 and 2000 years ago. 


“ A chandala though a person is, if he utters the name Siva, 
converse with him, live with him, dine with bim". Upanishat.* 
«058 vugohS Weeds sag 
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* This is quoted by Nilakanta Sivacharya in his Bashyam on the 
Vedanta Sutras as from Mundaka Up. Caste has proved however too 
strong, we believe, as itis not foun: “1 the modern editions of the 
Upanishad. 
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Though they tempt me with Sahkhanidhi and Padmanidhi, 
and with the rulership of earth and heaven, we care not for the 
riches of these mortals who love not the God of Gods. Even if 
their flesh is rotting with leprosy, and even if they are Paraiahs 
who eat of thh carcase of the cow, They will be the Gods we 
worship, if they are filled with love to the God with the Ganga 
concealed in His Braids. 

Wherefore the whole universe is ensouled by Siva, if any 
embodied being whatsoever be subjected to constraints it will 
be quite repugnant to the eight-bodied Гога; as to this there 
is no doubt doing good toall, kindness to all, offering shelter 
to all this they hold as the worshipping of Siva.” (Purara 
quoted by Srikanta Sivacharya). 

бее 2 »seapio onaCaC ga sy 

There is only One caste and There is only One God. 

(Ttrumantra.) 

KEG DADS у йе) rax era Her 

с#3 8 © яа Wer ри: Oun mea Gcrm тете 

Qa apsujao. uS 8 afa» т С) а тәй en e uj cx an ex dew 

LALLI R Sow Gm acoso Puer, 

Give to all. Don't make distinctions 

Eat after dividing your food. Praise the Ancient of 

Days 

Ye filled with-thirst dont eat fast. 

Learn from the fact of cows all feeding together. 

врзе: сті HpwatsserIaant 

aay iign Innit so (S068 D even 

Qu s eG sex ex дў aJ cor iS isar, 

“They have по love for God, who have no love for His 
bhaktas and who havo no love for all mankind. What is the 
good of speaking about these senseless corpses.” (Siddhiar 
XII, 2.) 

* 
+ + 

Sri Meikanda Deva's Nanmani Malai —by Sriman T. Peria- 
sami Pillai Avargal of Woraiyur 1912. 

This is.a garland of gems of four different kinds in Venba, 

6 
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Kalitturai, Viruttam and Asiriyappà in praise of Saint Mey- 
kanda Deva, well strong together by the author. Each gem is 
well set and brings in clear light the chief doctrines of Saiva 
Siddhànta as expounded by our great Guru and Acharya. As 
we personally know how difficult it is to comprehend the Philo- 
sophy of Saint Meykandan, it speaks very highly of the scholar- 
ship and culture of the author that he should have «expounded 
these great principles in such easy and intelligible language 
though composed in verse. Though this Religion and Pbilo- 
sophy had existed in the land from the very beginning of Time, 
and enshrined in the Vedas and Agamas and in the Divine out- 
pourings of our Saints it was the great glory of Saint Meykan- 
dàn that he should have given all this philosophy in the most 
ancient form in the Tamil language. Nobody who is not 
acquainted with the Tamil literature during the last eight 
centuries could realize what great influences our Saint Fad 
exercised on the Thought and belief of the Tamil people, as the 
very language of the writers of the Jast eight centuries are 
solely derived from him. Any praise therefore that is shower- 
ed at the Feet of Meykandanatha will be but faint praise and 
it is our pleasant duty to acknowledge our author's great piety 
and culture in having composed this garland of praise. Praise 
be to Meykanda Deva. 
y . **» 

Tanikai-Arrupadat of Sri Kachchiappa Svamigal, with a 
commentary by Purasai Ashtavadanam Sabapathi Mudaliar 
Avargal, Vivekananda Press. 

We have been glad to annex this valuable book too to our 
bookshelf. The:uthor was the most famous of the great Siva- 
јйапа yogi disciples and joint author with him of Kanchipuran 
which we reviewed in our last issue. He was the sole author 
of Tantkaipuranam and a host of other works. Не wrote in a 
much more difficult style than his famous master and emulated 
him in sezking out and adorning his poems with original similes. 
The pieces are similar to that of Nakkirar one of the Tami, 
Idylls which was translated in these pages recently. The 
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commentator was the only Pandit of eminence іп our college 
days and we knew with what bated breath and great respect 
even his contemporaries used to speak of him. He was in fact 
the last of the great master—Pandils whom we oncc had in 
Madras, like Tandavaraya Mudaliar, Saravana Desika:, Malavai 
Mahalinga Aiyar, Tiruttanigai Visakaperumal Aiya:, and our 
Mudaliar had in fact his trairing under these great men. The 
commentary before us bears clear traces of his vast learning 
and erudition and will be of the greatest use to Tamil Scholars. 
A short sketch of his life and that of Kachchiappa is added by 
our friend Mr. Püvai Ashtavadhanam Kalyana Sundara Mudaliar 
and the book is nicely got up and printed at the Vivekananga 
Press, Madras. 

s". 
Mr. F. T. Brooks delivered a series of four lectures on 
* The making of tbe Better man " under the 
The Leagne of the auspices of the League of the Helping Hand 
Helping Haud. commencing on Saturday 23rd November. 
The object of the league he explained in the 

following terms in his last lecture. 

He said that there were now twenty five thousand mem- 
bers of the League in forty different countrles of the world. 
The primary object of the organisation was to start a current 
of moral contagion in the country. The movement merely 
meant the formation of a “ Sat Sanga” іп all places of the world, 
'The comrades oí the League might group themselves together 
for giving their help or advance to their fellowmen or to any 
body of men engaged in the service of the country. The basic 
principle of the movement was sincerety, truthfulness, love of 
humanity, friendly feeling towards all and services to the whole 
world without distinction of caste, creed or colour. 

Applizants wishing to join the League should apply to one 
or other of the Captains of the Madras Bands. The League was 
especially intended for young people under 20, who were 
admitted on payment of a single fee of опе anna. The age limit 
for students had been extended to 23. Elders might become 


242 THE LIGHT OF TRUTH 


Honorary Comrades by sigring the same pledge and paying 
12annas. No recurrent subscriptios would be demanded. 

Object :—To give to others something of the happiness that 
others give to us. 

Pledge :—1 will be true through all my life. I will hate all 
‘that is mean and love all that is good. I will strive with all my 
strength to make the world bappy and kind. I will fight with 
all my soul against all that is cruel. I will try as earnestly as 
l сап to be friendly with all people ; and especially 1 will never 
be disloyal to any comrade in the League of the helping hand. 

Promise :—1 will, once in every week, as long as | am able, 
do at least опе thing to make somebod y's life happier. 


a's 


In his first address presided over by Sir C. Sankaran Nair, 
the lecturer compared the mind to a mirror, 

" Just as the mirror had power not merely to reflect 
but to retain and recall the images cast upon it, so also the 
mind did in the essential condition over the character. If they 
-make their mind crooked, they could not expect to retain it 
straight. A crooked mind could not register facts accurately. 
So the essential quality of a man must be to be truthful, and 
falsehood greatly ruins the power of the mind. It was not 
punished by the other people, but punished by the very 
deformity of the mind, so that even if truth is presented to a 
man, he would take it as false, because his mind is false." 

"^s 

This is on the lines so well drawn out by the late Professor 
Henry Drummond and long long ago elaborated by Saint 
Меукапсап and his followers. That this offers the only found- 
ation for all attempts of mental, moral and spiritual progress we 
have insisted on from time to time in our pages. We only 
wish that the importance of this fundamental principle will be 
recognised as the world moves no. 

In his third lecture, Mr. Brooks gave, vent to the following 
expressions. 

In this connection be referred to the profession of law 
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and said that some lawyers distorted facts to gain their end. 
He also referred to the working of tne Police Department and 
observed that the Department will not suffer in any way, if all 
those employed there should make up their minds not to urider- 
take any prosecution where truth was at a discount. The 
“The Guardians of Justice and Peace" should do their best to 
advance the cause of truth. 

The representative of the bar, the-learned advocate Gene- 
ral was tickled of course and he observed that the lecturer was 
not a lawyer and had not known so much of the legal profession 
as he had known. 

It was his good fortune to be in that profession and he 
would say without any fear of exaggeration that a lawyer was 
often the most truthful man in a community. There was no need 
1o misrepresent a case for the proper administration of justice 
and the Jawyer who made the most punciilious statement of 
his case was the man whom the court always respected and the 
client population eventually relied on as their best advocate. 

So far as the ideal of the profession he has pourtrayed and 
his own experience is concerned, this may be true. But what 
about the kindness of pettifogging pleaders who crowd the lower 
courts and every :aoment utter lies and distort facts, If the 
Hon'ble leader of the bar would only rut shoulders with these 
even for a few hours he would simply be shocked and necessarily 
change his views; and then the day would dawn when this 
angean stable would be cleansed. "There are noble exceptions 
in every grade of life, we admit. but it will be for the good of 
the community that the class of second-grade pleaders and the 
so-called private vakils be wiped out as the High Court pro- 


posed to Чо. 


+ 
+ * 


We аге glad that the Rev. Mr. Gardiner м ho. addressed 
the assembled graduates spoke at length on 

The Convocation the subject which was nearest our heart 
Address. namely the subject of Vernacular Studies' 
We are tempted to quote the whole at length 
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but for want of space, we desist. And we are glad to note the 
scheme for the institution of Vernacular Professorships. On 
the main question of the present curricula, there seems to be 
some change of opinion in high quarters as was indicated by 
the speech of the Hon'ble Mr. Sivaswami lyer at Trichinopoly- 
The present state of things is intolerable unless one wisbes the 
actual ruin of our people and sooner we revert back to the old 
Scheme of Vernacular studies, the better will it be for all 
concerned. 
s" 
Under the auspices of the Literary Union, Chulai, a grand 
public meeting was held at the A.G. M. 
The Universe and School Hall on October 25th 1912 with Mr. 
Divinity, T. S. Somasundrum Pillai in the chair, Prof. 
V. Muthukumara Swami Mudaliyar, B.A. 
who has just returned from his travels in the far East and the 
far West, delivered his first English lecture on God's Immanent 
and Transcendent aspects. The elite of the city attended and 
enjoyed the thrilling speech to their hearts content. Our 
talented friend gave the audience an excellent intellectual and 
spiritua) treat, He condemned in toto, the maya or illusion 
theory of the so-called monists who instead of explaining things 
but tried always to explain them away, by word-painting and 
sophistry. Past master in the art of biting sarcasm, our friend 
showed in unassailable Logic, that the ‘/agad-mitya’ vadins 
were always the first and foremost in all lands to go in fora 
lion's share of the world's enjoyable things. He exhorted the 
audience to study Evolution in both its Western and Eastern 
aspects and believe for ever, that there is a Law working behind 
all phenomena, a Power guiding the destinies of not only 
nations but of vast systems of worlds and Universes like our 
own, and tat we could if we chose, get a glimpse of the Great 
Purpose in wiew, only we should banish our personality 
forthe nonce and dive into the Mystery that surrounds us 
on all sides. All is working for all, and the fina) good cannot 
be seen clearly just now by human vision. Every thing 
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happens for the best. There are an infinite number of souls 
sailing Godward on the ocean of life and there could be 
nothing more absurd nor blasphemous than to identify the 
world with God or call oneself the Brahman. In our friend's 
opinion, The Illusion theory is quite inconsistent with the law 
of Evolution as such, and unscientific out and out. The highest 
teachings of the ancients have moreoften than not been carica- 
tured by some modern exponents who would try to ‘banish 
God from the Universe and usurp His place for,their own 
precious selves, if they could. "There are pitfalls in the so- 
called Vedanta school and our learned friend advised his hearers 
to beware of them. 

After an excellent speech from the chair, compiiméntary of 
the speech and congratulating the Professor, on his extraordi- 
nary attainments, the meeting came to a close, tlie usual vote of 
thanks to the chairman and lecturer baving been proposed 
heartily, as the concluding function, by Mr. Ramanathan, the 
secretary of the Union. 


SAIVA SIDDHANTA MAHA SAMAJA MOVEMENT. 
The conference will meet this year at the ancient Capital of 
Cholas and Pallavas instead of at Vellore 
The Seventh Session as ]ast announced last year; as the secre- 


| ef The Saiva tary of the Vellore Committee reported 
Siddhanta Mehosameje that it may not be feasible to hold it there 
Conference, this year as plague was reported in adjoin- 


ing Villages. The standing comittee therefore 
determined holding the Conference at Conjiveram and some of 
the directors with the President interviewed the leaders of the 
town and they are extremely grateful to Mr, Subbaraya Muda- 
liar Avergal, the local Zemindar and Trustee of Sri Ekambara- 
natha’s Temple for the readiness with which he responded to 
our request. We are glad to announce a standing reception 
committee bas been formed and the Conference will be conducted 
in the usual grand scale on the 27, 28 and 29 December. We 
hope all our members, subscribers and friends from the different 
parts of the country will muster strong on the occasion. 


Ж 
+ ox 
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Our most active workers continue to be Pardit P. M. 
Muttiah Pillai Avergal and Mr. T. S. Thiagaraja Jnaniar 
Avergal. The first delivered a number of lectures in Madura 
and other places which are detailed separately. On 9th Octo- 
ber, Pandit Ashtavadhanam Kalyanasundara Mudaliar Avergal 
delivered a lecture at Alandür Sivanadiyar Tirukküttam on 
Manimantra-Oushada. On 26th November, at the A. G. M. 
Primary School, Chulai, under the auspices of the Samaja, 
Mr. V. S. Shreshti, B.a. of Kolahpur delivered a lecture on 
principles of Vira Saivism, under the presidency of Mr. J. M. 
Nallaswamy Pillai Avergal. The lecture lasted nearly 2 hours 
and was listened to with rapt attention. The lecturer explain- 
ed the general principles of all religions and how ViraSaivism 
proposed to carry out these objects. He explained in a 
thoroughly Scientific manner tlie worship of Ishtalinga, Bava- 
linga and Bhavalinga and tke Shad Sthala or Six Adbáras. The 
chairman complimented the lecturer on his interesting lecture 
and explained briefly the principles of all Yoga worship as based 
on man's power of becoming ore with whztever he is attached 
to and thanked kim on behalf of the Ѕатаја and the audience. 
The meeting dispersed after recording votes of thanks to 
the Lecturer, Chairman and the Proprietor of the Hall. 

"P 

Lectures delivered by Sriman Миа Pil'ai of Tuticorin :— 

On 23-6-12 a lecture on Guru Bhakti at Madura College ; 
on 27--8-12 a lecture on Satva Religion at Madura Brahma- 
jnana Mandiram ; on 22-9-12 a lecture on Vedanta Siddhanta 
Samarasa ; on 31-10-12 a lecture on God at Tinnevelly , on 
I-11-12a lecture on So:/ at Tinnevelly ; 2-11-12 a lecture on 
the Meaning of Temple at the Reading Room, Ambasamudram ; 
on 3-11-12 a lecture on /dol worship at the Saiva Siddhanta 
Saba, Viravanallur ; on 4-11-12 a lecture on Love at Tinnevelly; 
on 8-11-12 а lecture on the Life of Meykonda Devar at Tuti- 
corin; on 9-11-12 a lecture on Bhakti at the Reading Room 
Tuticorin ; on 14-tt-12 a lecture on Marti, Sthalam and Tirtam 
at Mayavaram; on 15-11-12 a lecture on Sarguru-/Mahima 
a’ Mayaveram ; on 16-11-12 a lecture on /»vara Upäsana 
at Mayavaram ; on 17-11-12 a lecture on Tami Education at 
Mayavaram ; on 18-11-12 a lecture on Charity at Mayavaram. 
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VOL. XIII. MADRAS, DECEMBER, 1912. No. 6. 
SANSKRIT versus THE DRAVIDIAN LANGUAGE. 


АТ the adjourned meeting of the Senate of the University of 

Madras held on the 26th of the last inonth, while Dr. Bourne 
was pleading for the institution of a system of researches in the 
South Indian tongues, and to begin with Tamil and Telugu 
taking Sanskrit as an auxiliary in order to arrest the deterior- 
ation of those languages, the Hon. Mr. Justice Sundram lyer 
appears to have been stung to the quick at the secondary place 
offered to Sanskrit and in consequence is reported to have made 
the following observations :— 

(i) that Tami] and Telugu had independent literatures 
only in a restricted sense ; 

(ii) that itis simply futile to attempt to develope any idea 
of Oriental civilization, so as to make it harmonise with Western 
culture if Sanskrit was not taken as a main basis. 

2. In reply I would quote from the History of India by 
Mr. К. V. Rangasvamy Aiyangar M.A; Е. к.н. =., Professor of 
History in the Maha-Rajah’s College, Trivandram and com- 
ment :— 

(i) that the Dravidians* were once dominant all over 
India (p. 9); 

* * Tamilian' is now the brief term used to denote ће word Dravi- 
dian which does not so well indicate the group of Janguages of which 
Tamil is the chief representative.—Ed. L. T. 
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(ii) that long before authentic History was begun, they 
occupied the Deccan and have left unmistakable marks on the 
features and languages of its inhabitants ; (p. 126) ; 

(iii) that they occupied Southern India hundreds of years 
before the Aryans entered India (p. 137); 

(iv) that they had early advanced in civilization and were 
not behind hand the Aryan culture (p. 138); 

(v) that from the beginning they were able to maintain 
their languages, customs and manners unmodified to any extent 
by Aryan influence, (p. 138); 

(vi) that they not only enriched the Hebrew language, but 
also bestowed on most of the Indian languages alphabets, 
borrowed from the Semetic tongues of Mesopotamia (p. 139); 

(vii) that they had a polished literature about the first 
century of the Christian Era (p. 140). 

3. From (i) to (vi) it is evident that the Dravidians were a 
powerful race, that they carried their civilization wherever 
they went, and their culture was independent of the Sans- 
krit influence. It was their high culture that impelled them to 
sympathise with the Indian languages that had not the power 
of scription and bestow on them alphabets which they had 
mastered in the course of their trade beyond the seas in order 
to render them literary. 

4. Itis a matter of history that the speech of the Vedic 
Aryans had no script of its own and that the language found at 
present in standard Sanskrit works differs materially from it, 
This Janguage was опе of the numerous dialects that grew 
round the scriptless Vedic tongue, and as it was spoken by the 
vast majority of the people inhabiting the Doab formed by the 
Ganges and the Jumna, it was adopted as the literary tongue 
of the Brahmans about the sth or the 4th century в.с; as will 
be seen from the same work I have already quoted. It is 
therefore likely, that the characters known at present as the 
Devanagari were borrowed through the aid of the Dravidians 
and the great resemblance between them and the Semetic 
alphabets goes to confirm tbe view. This statement is further 
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accentuated by the fact, that the edicts of ASokd are in charac- 
ters different from the Devanagari and no kind of inscription 
in these characters were engrossed in Northern India before 
the year 150 A.D, whereas the oldest known inscription in 
Southern Jndia is іп Vatteluttu (a © (44) ; Tamil and Sans- 
krit began to play its part in the epigraphy of that region only 
at a later stage. It is generally presumed that every language 
in India has borrowed from Sanskrit without conceding that 
that language must have had its turn of indebtedness. If it 
ever was a spoken language, it must necessarily have borrowed 
from its powerful neighbours and no amount of sanctity would 
have saved it from mingling with the profane. The researches 
proposed by Dr. Bourne in a disinterested and impartial spirit, 
would demonstrate to the world this fact, and it is trusted that 
a chance would be given for doing sv. 

5. The Indian languages are generally divided into three 
groups, viz., the Aryan, the Dravidian, and the Indo-Chinese. 
The whole of India excepting the Madras Presidency and 
Burma, represents the. region of the Aryan family. The popu- 
l.tion speaking those languages is over 225 millions and the 
number of distinct dialects into which it is divided including 
the Urdu or Hindustani is about 140. They are all of distinct 
Sanskrit origin and the necessary steps have been taken both 
by the Government and the people for the scientific study and 
investigation of that classic in that part of India. The proposal 
to establish a chair tnerefore for Sanskrit assisted by two 
Pandits is rather superfluous in Madras; but as a comparative 
study of all the ancient languages is necessary to serve the 
object in view, nobody ought to grudge the money. The case 
of the Dravidian languages however is on a different footing: 
‘They were born and fostered in Southern India and it is there- 
fure essential that any researches in connection with them 
should be made at the spot and any opposition towards the 
accomplishment of that object would be unreasonable not to 
say ungenerous. The Hon. Justice Sir C. Sankara Nair in 
advocating the cause of Canarese and Malayalam omitted Tulu 
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perhaps through inadvertance. It is one of the five Dravidian 
tongues—the others being Tami], Telugu, Canarese and Mala- 
yalam. It is a pity that funds are not available for the investi- 
gation and comparative study of all these languages. The 
history of Southern India ha: yet to be written and it depends 
entirely on the critical study and examination of its ancient 
languages. Again their origin itself is shrouded in mystery. 
It is the opinion of some that Tamil is the mother of the remain- 
ing four, while some others think that all of them as well as 
the language of the Mundas and other aboriginal tribes through- 
out India had a common ancestor but it disappeared from the 
scene as in the case of the Vedic speech. In order to solve this 
problem a philological study of all the Dravidian languages 
would be of immense use. But as such an end cannot be 
attained all at once, we should be satisfied with half a loaf in 
the place of no loaf. The Dravidians would therefore welcome 
the proposed system of researches in Tami] and Telugu to start 
with,—fully believing that the authorities would find their way 
to initiate enquiries into the other Dravidian languages when 
funds are available. 

6. With regard to my quotation No. (vii) the time ought 
to be much earlier than the first century a.D. and it should be 
advanced at least by ten centuries. The earliest complete 
work extant in Tamil is Tolkappyam—the science of grammar— 
and it was the second of the series and it belonged to the 
period of the second Academy of the ancient city of Madura 
which is supposed to have been engulfed by sea. The first 
scientific grammar in that language was by Agastiy:—a 
noted Dravidian during the days of the first academy but it has 
been lost. 

T. P. 


TIRUYUNTIYAR 
OF 
SAINT UYYAVANTHADEVA NAYANAR. 


GOD THE GREAT PRECEPTOR. 
I. surf шта oha sor ae 
eserunu) ass Oser ps Fun 
angsa 555 Osa pi Sun. 
As the Absolute, unknowable by any, That 


In Form appeared :—Rise and fly 
He, to become, blessed— Rise and fly. 


Notes :— Taking form does not mean being born of the 
womb: He is the Unborn. A form is assumed for the purpose 
of instructing the soul, liberating it from bondage, and for 
granting the Blissful Union. The poor soul cannot' be led 
otherwise. He appeared as Dakshana Mirti (х5 езер $9) 
and instructed the Renowned Four disciples, Sanaka, Sana- 
tara, Sanantana and Sanatkumara. The doctrine of “Avatāra” 
does not apply to the Absolute. To be born of womanisa 
limitation. All forms are His and He, the indweller of all souls, 
and the underlying life-substance; of everything that is. 
Why to be born and where to be born? He the Absolute, 
Wisdom Pure, the Light effulgent, is beyond the ken of the 
senses, and the mind: words cannot reach Him. He is the 
Ever-present, Light, Life and Bliss. All forms will, in fulness 
of time become, formless, and the formless merge into Him who 
is beyond and behind Form, and No-Form. To speak cf the 
Absolute as “He” is far short of the Truth: That is beyond 
“He” and "She". That is 'Unknowable' with the ordinary 
instruments of Knowledge—Senses and the mind, but knowable 
"Realisable."—* Realisable’ with Aru] Jianam—tke Inner godly 
Light of Grace which is to be had by gradual training and 
preparation—discrimination, introspection and isolation. Dis- 
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crimination of the Real and the Unreal, Introspection in order to 
withdraw from the unreal, and "Isolation" to be quite apart 
and aloof from all forms and instruments of Maya. The Great 
Preceptor instructs in divers ways-through the Elders, Teachers, 
Initiators, Masters of Religion and finally, when the soul is 
advanced enough in spirituality, He appears as Sat-Guru: 
Jüana-Guru—the Ligbt-giver, and absorbs the sanctified soul 
into Him, and henceforth no duality, no separation and no 
seeking. It is all Bliss and Oneness. 

That, as the Absolute, is Akanda-Sat-Chitananda-Sivam. 
In its Vastness of Pure-Consciousness is involved the primor- 
dial substance of “ Matter "—Maya (which is indestructible and 
eternal), unmanifest and latent. In the beginning, so to say— 
of a Kalpa, after the previous Pralaya. There was That, the 
Supreme, the Absolute, and naught else, —(manifest). Just as» 
after a storm, there was the vast expanse of the sea only, and 
naught else-manifest,—as all boats and crafts sank in the storm 
to the bottom of the deep. In that was also the Sakti-Power— 
latent. Sakti is threefold :—lchchà (willing), Jfiana (knowing) 
and Kriya (acting. That, the Para Sivam willed and the 
Saktis began to act. Although there does not exist any differ- 
ence here between the Sakti (Power) and the Sakta (Powerful) 
except the distinction mentally abstracted by us, as the possessed 
and the possesser, it is as well to distinguish the two aspects 
as The Lady and the Lord, as is done in our Sastras and 
Puranas. The Saktis, which are of the Lord and are of 
Sinmayam (f£&ri»ss) (Sentient-Form) act on the Maya (Jada- 
insentient Form) imbedded in them; vibrations of the Great 
Nàda (sound) starts and evolution begins—in what manner 
and how is indescribable but the great Masters haye given a 
sequence according to the operations of the varous Saktis. The 
JiianaSakti acts on the Maya (which is to be called Suddha 
Maya the reason for which will be explained later) and that 
state of the Lord (Jfiana alone) is called the Nishkala Sivam or 
вошел, and of the Maya, Nadataram: the Kriya Sakti acts on 
the Maya, and that state of the Lady (Kriya alone) is called 
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Bindhu or Sakti and of the Màya, Bindutattva or Saktitattva. 
Jfiana and Kriya Saktis acting equally, that state of the Lord is 
called Sada Sivam, and of the Sakti, Manonmani, and of the 
Maya Sadakya Tattva; of Jiiana and Kriya, Kriyi predomi- 
nates and that state of the Lord is called Mahes ‘ara and of 
the lady Mahesvari, and of the Maya, JSvaratattv: ; the Jiiana 
predominating, the state of the Lord is Rudra, and of the Sakti 
Uma and of the Maya, Suddha Viddhyatattva. In this tattva 
also are Vishnu and Brahma, with their consorts Laxshmi and 
Sarasvati. №ада and Vindhu is differentiated into Apara 
Nada, Apara Vindhu, Para Nada, Para Vindhu, all the four 
are Nishka]a forms. Thus we get the nine aspects of the Lord 
called Navantharu bhedam (satsa Guse) Para Nada, Apara 
Nada, Para Vindhu, Арага Vindhu, SadaSivam, Mahesvara, 
Rudra, Vishnu and Brahma. SadaSivam is called Sakala 
Nishkala Sivam, and Mahesvara and the last three are called 
Sakala Siva. There are other names besides, Nishkala, Sakala 
Nishkala Sahala, Laya Sivam, Bhoga Sivam, Adikara Sivam, 
Sakhyukthar (Lord of Sakti) Udyaktar (exercising Sakti) 
Pravirthar (unfolding Sakti) respectively. 


Mahesvara and Rudra forms are many and God is wor- 
shipped in those forms. Тһе above Brahma, Vishnu and Rudras 
should-not be confounded with the lower Brahma, Vishnu and 
Rudras who belong to the class of advanced souls, and who 
function according to the above powers of the Lerd acting 
through them. 


Dakshana Mürti and other Mirtis are of the Mahesvara 
forms. The above is a rough sketch of how the Absolute and 
the Nishkala—of No Form--acting on Maya becomes Sakala— 
of Form. It must be remembered that even the Sakala state 
referred to above, is Formless, Arüpa—in comparison with the 
Prakriti forms of Maya (grossest) we are accustomed to.* 


* See the whole matter regarding God's Forms discussed in the 
‘Notes’ in the September issue of this journal.—E. D. 
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TO BE FREE FROM WORLDLINESS (SAMSARA). 
2. uyssi љеўло upaa дыў д 
ujpou&e Oser GuGes yi? up 
Qar Gung enGe» Quer pi fog. 
Without practising to give up (old) habits 
Why mis-conduct (yourself) dear. Rise and fly 
With That One (and commune)—Rise and fly. 


Notes. —The old habits of the soul are, running after sense. 
objects, with a longing for pleasure and an aversion to pain 
and sorrow, resulting in birth and rebirth: even the sanctified 
soul should be cautious not to be drawn into the old grooves, 
for as long as the body lasts,its alleged Karma (Prarabdha) 
will come in the form of pleasure and pain, and should the soul 
develop a longing or aversion, it will be caught again. The 
Icheha, Јһапа, Kriya of the soul (the will, consciousness and 
power) which were buried in worldliness should be unearthed, 
polished and made to reflect the Light of Sivam, so that one 
may will, know, and act with His Grace and be free from old 
habits, this should be the constant exercise of the soul. The 
giving up of old habits is by Discrimination, Introspection and 
Isolation. 

CESSATION OF BIRTH AND DEATH. 


3. semi Saas Qanem D emo qug. 5 sa 
Jen sie emor o rer plo 
19 2019 ро evt; дет р 5 ёи. 
Through the seen (Guru) they who exhausted Karmas 
Will not he born in the womb—Rise and fly 
No birth and death to them— Rise and fly. 


Notes,.—The Lord Himself who is the life of the soul, and 
bas been immanent, now appears in visible form as Master, and 
through Him, all Karmas, Sañchita (accuinulated), Prarabdha 
(commenced) and Akamiya (impending) are exhausted. The 
clinging to the body and its pleasures induces Karma, and the 
latter necessitates births: the root of Karma being “ the cling- 
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ing” the desire Moha: the first step towards the exhaustion of 
Karma is indifference to pleasure and pain, dispassion. towards 
good and bad actions, 9 е9 Quero, the poise of-two-fold- 
actions. 
THE UNSPEAKABLE BLISS OF REALISATION. 
4. ain 60135 в © өн Qs ec $5 Graps 

ems; edims s Ose 5 Фор 

ady D age wi om. 

How it was, how shall I tell, 

So it was (as realised)—Rise and fly 

Not knowledge to be known—Rise and fly. 

Notes.— he bliss of realisation is incomparable, unspeak- 
able, unthinkable. When one sees his own self and the inner 
self, Sivam, with the eye of Grace, and is inseparable, for 
experience is beyond words, and there is nothing else for com- 
parison. Thought, word and deed are within the sphere of 
Maya (cosmic matter) and this experience is far, far beyond it. 
If one is then asked to state his experience, he can only say it 
was like the experience of the sanctified souls; let one de and 
become That. 

THE LORD'S MANY ASPECTS. 
5. азар шт uOssgp uraa 
545 60 Ol c») детей pesup 
6 omuCw, штабт: пЭетет ms on. 
He that One (in you) aud the many (out of you) 
Became the Master too— Rise and fly 
Even us enslaved—-Rise and fly. 


Notes.— The enlightened soul only can see the Lord in truth 
and in spirit. He is One as inseparable from the soul, and many 
as comprising everything denoted by “ һе”, “she” and “it” in 
the world outside, for to the enlightened, the world is a mirror 
of God and they see God and not the mirror. He is the 
Instructor, Preceptor and Master. The depth of his Love and 
Grace is to be seen in the redemption of the poor souls and 
securing for them tbe boon of lasting bliss. 

2 
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THE ABSOLUTE SURRENDER TO THE LORD. 


6. sys o5 ss snoop Sae@sar 
osx su @CarQua pi gu 
женл Qu sanama 45 200. 
Our agency given up and selves surrendered 


Then the Lord's acts and He—Rise and fly 
Himself He offered—Rise and fly. 


Notes.—lf the soul is enlightend enough to be a dispassion- 
ate witness and not the doer or agent, it is said to discern its 
true nature—AtmadarSana. This is hard indeed to attain, 
for so subtle is the working of Anava that the notion of agency. 
Kartritvam sticks tothe last and it is the inner spring of all 
evil. After knowing the Atma, the knower, as distinct from 
Апаа, as it is- from God, the Instructor, one aitains the 
(darSana) discernment in ceasing to act оп his initiative. The 
next stage is the complete surrender of self, so that neither 
individuality nor objective knowledge, leaves its trace behind, 
but there is the indistinguishable, inseparable union with Sivam. 
Now in the place of the Atma, the Lord himself shines and acts. 
In return for the surrender of self, He, who all the while eluded 
grasp, offers himself, j.e., the soul is in the realisation of Šiva- 
Bhoga (&aQurau). 


THE UNION WITH THE LORD BY LOVE. 


7. carr (10198 gi ena sev» 
Qaam е дӱ‘) nex pi Sum 
@pusée QeéeQ rex gau. 
Should the heart melt, they become unified (in Him) 
Else, for search, He is rare—Rise and fly 
(They) the rich in the Highest Wisdom—Rise and fly. 


Notcs.—The soul by dwelllng on the Paiichakshara and its 
underlying meaning as instructed by the Holy Master and on 
His Boundless Grace which has been ever with it, uptifting and 
redeeming it, from the bondage of evil, is mad with Divine 
Love, melts like wax and overflows, and the soul-nature gives 
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place to Siva-nature which springs frem within and it is 
there as Sivam. But to seek for Him with self-consciousness 
is of no avail. He is even behind the seeker. They who 
achieve this Union are in possession of the Higher Riches (of 
Wisdom). 


THE UNION WITH THE LORD BY CONCENTRATION, 
3. 4096 жт Borges Quse ду 
grag Олз єъ# 
Suef Sw ser peSup. 
Through the Pedestal Regions (Athara) to the Pedestalless 
(Nirathara) pass 
And then to the Highest Abode—Rise and fly 
That is the abode of the Immaculate—Rise and fly. 


Notes.—The six Atharas are store-houses of energy, the 
seat cr pedestals of certain gods or functionaries of the Lord 
(see section eight of the Digest). After meditating on the six 
deities at the centres concerned, 3. е., after performing the 
Ааһага-уова to gain onepointedness, the soul is to see itself, 
alone, unattached to the bodily functions—Niradhara-yoga. It 
ceases to act, knowing its peril, and here is again AtmadarSana 
with its power of concentration, it flies to the Higher abode, and 
is unified in Sivam (AtmaSuddhi). Nirmala-Sivam is thus 
beyond individuality and self-consciousness. Ninmalam (dar 
wea), Vimalam (Voa) is applicable to the Lord alone as He is 
beyond Mala, the Eternal] y Pure, the Eternally Free, the Imma- 
culate. The path of concentration is very helpful towards 
the Ultimate realisation. The mind which has been “going forth" 
on all things outside and dwelling on them incessantly, is too 
weak and dissipated to "turn within" and withdraw all its 
energies from their hclds. The secret of spiritual strength lies 
in the concentration of the energies of the mind, justas the 
secret of Port Lights lies in the focussing of the light. If the 
Light diffuses its rays on all sides, it ceases to be of use to 
mariners at a distance, but, if by a proper arrangement of 
lenses, the light is shut off -on all sides but one-and focussed н. 
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one directíon, the power is increased many fold and it dispels 
the darkness for many miles. The light of tte mind is now 
diffused in a)l directions, and into pestiferous corners. All 
moral laws, religious tenets and Temple worship, Prayers, 
penances and services, Püjà Japa and Dhyana, are for the 
Purification and the concentration of the mind. Реуопа these 
all, is the sphere of the Soul and beyond that the Highest abcde 
of Sivam. The mind is to be led from its present surroundings, 
along gradual steps, from the grossest to the subtlest, until it 
can ponder on the nature of the Sou! and God and see them 
both. as they are; or rather that the soul may see itself and 
God as Jiianasvariipa, (sentient form), as distinct from the grass, 
concrete, Jadasvarüpa (material form) and lose itself in God- 
consciousness or Sivajüànam. That being the end, the goal of 
all pilgrims on the ladder of Spiritual Evolution, the Sastras 
prescribe the grades by which all must ascend, the weak and 
the strong, the young and the old, each according to his or her 
strength, none shall be left behind, each and every soul to move 
on as best as it could, till the goal is reached. Spiritual Evolu- 
lion is as stubborn a fact as Mental Evolution. 


Many children of God, not knowing this grand and rational 
doctrine of the Siddhànta, which on this account, can Бе the 
enly Universal Religion and Philosophy, decry the tenets of 
others, who are either in a higher or lower step. It must be 
said to the credit.of the Saiva Siddhánta that it is the only 
Religion that recognises all religions, and faiths and creeds as 
God's—even Nihilism and Atheism given to man to suit him at 
«ach stage of Evolution, until the goal is reached. The appa- 
rent diversity of creeds is nothing but steps in the ladder—the 
one ladder of Evolution, it goes out of view just as the several 
hills and dales. on the face of the earth, are lost to view 
beside the immensity of the globe itself when presented to the 
eyes. 

Would that all.come to realise the Truth -behind the 
Sopana Marga (ladder way) of Siddhànta ! 
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ATHARA YOGA IS NOT THE DIRECT MEANS TO SAYUJYS 
(DIVINE BLISS). 
9. giai Csyew un ocio st esteem 
uriia soos дут 
uraSwá GQsüsToOSser дуъо. 
Caused to be, there it is, if not non est 
On examination. not the Highest—Rise and fly 
That comes not within conception—Rise and fly. 

Notes.—The meditation on the deities of the Atharas is 
accomplished with self-conscioushess and during the meditation 
only, the deities exist for the meditator, and what can be 
achieved by this Yoga at its best is one-pointedness of the. mind 
and births in the higher spheres of existence, according to the 
success attained réalising Saloka, Samipa or Sarüpa. Beyond 
this is the Higher State of Sayujya, unapproachable with 
individuality and self-conscionsness. That is Mayathitham, 
beyond Maya, and as long as self-consciousness lasts, one cannot 
leave the prison of Maya, and afl Yoga with the nature ofT ог 
self is but a lower stage, although’ as essential as each rung’ of 
the ladder. 

That One is beyond the reach of the mind—to be realised 
though and in God- Consciousness (Sivajfianam). 

NIRADHARA-YOG4 EXPLAINFD.. 
10. ASCE ugrers aCe wHarss 
DOI pen ti Sim Difp 
дшш Qura Asa gis Sup. 
The five (bhutas) to be the five and knower, knower 
Unslumbering, discerning be— Rise and fly 
This is the subtle Truth—Rise and fly, 

Notes.—Our bodies and worlds have the five bbütas (rudi- 
ments) Earth, water, fire, air, ether for their-cause and these 
are the last evolutes of Maya, the inner and the outer senses 
having already evolved. The soul, the sentient, chet «еј, 
being caught within them, runs with the mind and after: the 
senses in pursuit of p'easure and identifies itself with the body, 
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One should carefully descriminate the “five” from himself, the 
knower, and dissociate from the body and the senses. The light 
he received with the help of the senscs, outer, inner and inner- 
most, now erasing the darkness of Anavamala might again 
bring about the slumber of Kevala. That should be guarded 
against, and the full light of the sanctified soul enjoyed, i.e., 
the spiritual nature of Self and Sivam discerned. See 4 and 9 
of the Digest. 

Those who do not enquire into the true nature of the soul are 
sluinbering in the lap of the world, dreaming of the perishable 
and the evanescent. To discriminate between the perishable 
and the imperishable between Jada-Prapancha and Chit-Prapan- 
cha, and to hold fast to tke Truth of it, is a great achievement 
and rouses one from the great Peril of worldliness. Still, the 
same slumber will stealthily creep in and overpower the en- 
lightened, unless they are wary and achieve i.e. unless they are 
in the presence of the Light of Wisdom. Hence is it comman- 
ded, S/eep not, but Arise and Discern. To know that I am not 
“the world" or “Flesh” that I am not for “the world " or 
“ for the flesh ", but that I am the knower, Spirit «aj, whose 
Happiness is not in the perishing world of flesh, but in the 
everlasting sphere of consciousness, in the Light of Wisdom, is 
the great awakening of the soul. 

To be liberated from the thraldom of the flesh from the 
modifications of the mind, Chitta Vritti, and to be watching and 
witnessing from the closed chambers of the Soul is the great 
Liberation of the Soul. To dwell on the nature of the soul and 
God, on His Grace and Bliss incessantly and to lose oneself in 
such Wisdom is the Great Communion. This is the way and 
the secret.—the quintessence of the Vedas and the Agamas, 

By whatever path one hopes to reach the goal, the disso- 
ciation from the body and its pleasures is indispensable and the 
conclusion of all the Sastras is to this effect ; it is the established 
truth, and the accepted doctrine. 

The inner senses are, Manas (mind), Buddhi (Intellect) 
Ghitta (mind stuff), Ahankara (individuator). 
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The innermost senses are Kalai (energy-valve) Viddhai 
(consciousness-valve), Карат (wfll-valve). 
REALISATION IMPOSSIBLE WITH SELF-CONSCIOUSNESS. 
її. grs@Qw srisng Papani abue 
Qs 5 (жаюга Ов pifup 
Canéann GenésQaer дб ор. 
Affecting (all) and (yet) unaffected stands the one, the Most 
High, 
Looked for, fades (into nothing)—Rise and fly, 
Look (subjectively) without looking for (objectively)—Rise and 
fiy. 

Nofes.—As long as the notion of subject and object lasts, 
the realisation of Oneness with him is an impossibility: 
5492: gw-the notion of las the subject—the self-consciousness 
will always suggest the object and God cannot become the 
object, and what is presented then as object is Maya in some 
shape or form. Sivam is to be realised in His own abode which 
is beyond the sphere of Jnathuru, Jnana, Jüeyam, Knower, 
knowledge and the known. 

THE GREATNESS OF THE MASTER. 
12. pæ 49 9% sre»7 y 5 50 s ali ей 
erect QuifluG ses gus gum 
ses 5 л?а( рех д&# ыт. 
Who leads to the court yard, the dwellers in the corners 
Very Great One is He—Rise and fly 
To the godly, the Chief —Rise and fly. 

Notes.— The soul owing to its close attachment to the sen- 
ses and sense-perceptions to the detriment of its power, as thelr 
master ruler, is said to dwell in the corners instead of in the 
free air of its throne. Besides, while it functions in the body, 
in буе states—Pancha Avasta, it descends from its seat in the 
forehead to lower seats (atharas); the going from the corner of 
one Áthàra to another has become its second nature and marks 
its bondage. See section 9 of the Digest. It is not to be under- 
'stood that the soul has dimensions and ascends and descends by 
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the working of a pulley or wire shoot. The soul being “ Chit” 
—sentient—has no dimensicns or form, it is omnipresent Swrusd 
in the body and out of it. The centre or āthāra where its powers 
are most manifested owirg to faculties originating from there, 
is said to be its seatin that state or Avasta. The soul which 
has been in the darkness of Anava, unable to know, will or do, 
exercises its powers through the faculties given to it more or 
less according totheir number. The master illumines the soul 
to its full extent in order that it may enjoy the freedom in the 
court-yard of Chitakas—the space of bliss and knowledge. The 
one who shows the way and liberates the soul from its 
" corners " is great indeed—the Saviour of the soul from the 
whirl of Samsara. The Guru completely changes the ways of 
the soul, its likes and dislikes, and cuts asunder the fetters, 
cleanses it, anoints it, and ‘enthrones it in the free and the 
fagrant atmosphere of Chitakas or Jfianakasa. His greatness 
can be understood orly when the extent of the misery and the 
woes of Bondage which he removed by his gracious Touch, is 
realised. 


THE ABODE OE SIVAM ATTAINABLF. 


I3. #01 Sm Ser» yia 0900—05 
Све. № P_Gha пов ир 
Qs Ausar тё ит. 
The wisdom which having ceased to run (out) abides, being 
filled with Pathi, 
Ceases to search, there is Sivam— Rise and fly, 
That is not place to be searched for—Rise and fly. 


Notes.—The moment the soul dissociates itself from its 
erstwhile companions, the senses, inner and outer, and knows 
its pure nature, it is filled with the effulgence of the Lord and 
loses its self-consciousness-individuality, and what reigns ins- 
tead is thé God-conscious Unity. He cannot be brought within 
the objective perception. The Being of Siva (Svarupam) is to 
be seen thus, and the advanced soul which had achieved Atma 
Suddhi—the cessation of individuality—is thus led to experience 
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Siva DarSanam—the sight of Siva. Siva DarSanam is an achieves 
ment of the soul, (The 8th among the 10 achievements.— 
Dasakárya) beyond description. In this state of Jňāna, the 
soul is bereft of the notions of * I" and “mine,” is fuH of the 
Grace of the Master to whom K has surrendered in toto, sees 
but His Grace in the diversity of the world around, experiences 
naught but His Grace in all the divers forms of “He”, “She” 
and “Ít”, acts not, but is ed by His Grace іп the ecstasy of 
God-consciousness, shuts out everything but the one experience, 
dissociating itself from the wily senses of triple form—outer, 
inner, inmost, falls not into the Sleep of Bondage, nor into the 
snares of the Enlightened Ego, (Aham Brahma Jiianam), but 
reflects the Splendour andthe Light of the Lord, its Master, 
and Preceptor and is in the enjoyment of the everlasting Bliss. 
The text will clearly show the different stages of this ex- 
perience, if one carefully contemplates on the first line. 9-@+ 
Hin + Нето em rej оар о 3- G8 0 g- 959+ Oew+ £o. 
THE LIGHT OF SIVAM. 
14. Bis Sipalanss Darah Сар! 

aj жао uj .Cardes gus 600 

«рєт дет Qu, sex ser рёфт. 

The sleeping Dame pinch and wake 

be one with the heritage—Rise and fly, 

You, it absorbs—Rise and fly. 

Notes.—The sleeping Dame is the JfianaSakti of the Lord 
which has been ever with you and near you, but unknown to 
you, with this only mission of saving and blessing you. Not 
that she is sleeping, the ever vigilant .Mother, but that Her in- 
fluence is latent in your consciousness. and therefore, open the 
way for the flow with the help of the Master; you are one 
with the Light, and the Lord absorbs you into Himself. The 
sleeping Dame is the grand old Lady, who bears inher womb 
all the myriads of worlds and souls; the Mother ofall, the 
JiianaSakti of the Lord mentioned in the Sastras is Әсәл 
or Parasakti and enshrined in the temples as Parvati, Uma, 
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Sivakami. She is the source of all Power and Light, the 
Guide and the Saviour; sanctified souls can only realise the 
sweetness of her Grace and once they achieve Siva DarSanam, 
they see the secrets of the Mother and are. unified in Her 
Tiruvarul They know the folly of the souls who dream of their 
own power, love, and knowledge, when really there is naught 
but the Power, Light and Love of Tiruvaru]; they know that 
none acts but by Her command and that all the Good and the 
Evil, pain and pleasure, are wrought by her Hand; they conse- 
quently see and hear and touch and taste Tiruvarul and or in 
deep communion with Her. This is known as Siva-Yoga, the 
Union and communion with Siva, otherwise known as )йапа- 
Yoga. 


THE UNITY. 


15. vpapwouuGgrt ob Бети оф еош 
ujbe»p wpuQre p ifo 
шыплаў&в et7127ex psSun, 
(Sense) attachment-sunder‘ng tie, should you lay hold of 
‘That tie He sunders—Rise and fly 
Within imaging, He comes not—-Rise and fly. 

Notes.—To establish a complete unity of consciousness and 
the bliss of Siva-anubhavam, the soul arrives at the last stage, 
the tenth. It has cut asunder the attachment of the body, sen- 
ses, Antahkaranas, and Prana by its union with the great 
Tiruvaru], it has been in constant communion with Tiruvarul, 
it has resigned all acts to Tiruvarul, it has been with the full 
blaze of Sivajiianam, but there may be the last vestige of 
Anava, very slight, indeed, but rendering Perfect Bliss impos- 
sible, which asserts duality—" that I am in Siva-yqga," “lam 
iu Tiruvaru]" etc., this is tie in itself, a defect and a, bondage 
this is removed by Soham Bhavana—“‘That am I'"—by dwelling 
with the out-pourings of Love on the true nature of the Lord 
as Master and Benefactor, the all powerful Existence, beside 
which al] else is as naught, and fully realising the Advaita- 
Anubhavam, non-dual experience of Bliss as denoted in the 
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Paüchakshara. Then there is oneness. That has merged the 
soul into its Being; there is Siva Bhogam, the Lord Himself 
acting through the soul, Karanas and body. This is the way tó 
be and to Becoine Him, the summum bonum, the Final Libera: 
tor, Mukti, and the enjoyment of Sayujya. There is no othet 
Way to realise Him, to attempt it with the aid of the mind and 
the other inner faculties, to conceive of it and meditate is fruit- 
less. He cannot come within the imaging of the faculties. He is 
behind them all and behind the soul. Hwo can the tongs take 
hold of the fingers which hold it; How can the eyes sce the 
soul which vivihes them and at whose command they see? That 
which is behina everything, behind mind and soul cannot be 
brought within the lenses of the mind and portrayed. 

Soham Bhavana or Sivoham-Bhavana has misled many a 
soul into the pit-íalls of Anava. The Maha Vakyas have been 
mistaken and abused and several treatises and discourses have 
been published upholding the pernicious doctrines of Ekat- 
mavada and Mayavada. In tact, the literature of this so called 
Vedanta is becoming enormous and many:a deluded soul fails to 
distinguish between the Aham Brahma Jñäna and the Tiruvarul 
Jhàna. Aham Brahma Jiiana when taken hold of at the wrong 
end is delusion: caught at the rightend is illumination: Those 
who take hold of it at the wrong end require no further instruc» 
tion than the phrase they have unwittingly added to the Tami 
langaage—they would have themselves used it often— ae 
A sud 7099 8 sas. Does this mean that he is.in Brahmajnana? 
in Niratisaya Ananda? They know the answer to be that he 
is in Anava, in Ahankara. After all the toil of climbing up the 
hill, one careless. step has brought them into the pit-fall of 
Anava, which they have been labouring to cross over. Until 
they wake up from the delusion, it would be as well to meditate 
on the stigma on their Sadhana suggested by the expression 
sitios Se $saesr (He is caught by Aham Brahmam). 

Now where does the error come in, let us try to exan ine. 
*Aham Bráhmàsmi,—'|1 am Brahman.’ ‘Tatvamasi,’— Tl.at 
‘Shou art, are two-of -the Mahavakyas of ten-harped upon. The 
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second is the instruction received by the qualified desciple from 
the Guru for meditation or Bhavana. The desciple meditates on 
the first 'I am Brahman.’ In this formula, one can see the identity 
of two things established, I and Brahman: there must be two 
distinct conceptions before one establishes the unity. The 
desciple cannot realise the unity inhis Bhavana unless one or 
the other is negotiated, namely that the conception of ‘I’ is not, 
or that the conception of ‘ Brahman’ és not. In the former case 
while “I” is negatived Brahman is asserted and in the 
latter, while ‘ Brahman is negatived. “1” is asserted : these are 
the two ends of Aham Brahma Jfiána. Which is the right end 
is thequestjon? The soul which has been all the time under the 
influence of “ l'—Abham willing, thinking, feeling and acting as 
* ]" separating itself from the rest with the notions of " You" 
“He”, “She” and It, will Бе free from the taint of Ahankara, 
however slight it may be at this stage when it asserts the “I” 
and negatives Brahman in the conception of the formula. Calm 
thinking »vill convince any one that to be free from the taint of 
*Aham’ one must negative ' Aham' and assert “ Brahman”, 
with all force, meditate on the same Vakya ' Aham Brahman 
Asmi, with this intent and force, the result is that the conception 
of *1' disappears altogether, and you are in the realisation of 
oneness with Brahman, you are merged in His Being. Those who 
meditate with the negation of “1” and the assertion of Brahman 
know the play of the Tiruvaru], the JiianaSakti of the Lord. 
They are thus in Tiruvaru] Jiianam, seeing and acting with 
Arul, being as Arul, naught but Aru} fills their soul, and every- 
thing out of them. They see in all forms the Arul, the saving 
Power of the Lord, “can Qe» iwi eip&spuliumajQu. ys em 
Gahasa garag egaGu."—they sing day to day. This is the 
refreshing and cool atmosphere of Jāna, to the weary Soul tired 
of births and samsara, a Rest and a Repose with Bliss and Joy 
unspeakable. Is there a. mind so untutored as to think that all 
the evils brought about by the assertion of “ Aham" will cease 
when the same Aham is asserte . on a higher plane? Itis the 
same thing as to assert that a haughty chief will become humble 
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when he is crowned Emperor of all Lands and Seas or that one 
drunk in beer will get over it when he is plunged into a. barrel 
of whisky ; on the other hand, the other Sadhana of the nega- 
tion of the “ 1" is a check on the natural tendency of the soul to 
assert itself. S/op that once for all, knowing the peril, dwell on 
the third person “ He", to forget the first person “ I". He is 
everything, He is all in all, all else is as naught beside it. St. 
Tāyumānavar very aptly puts it in one of his verses :— 

Qesevgná =: қап? esl Quragter п “Эше Ga 

We DID US душ HIP PaO sa—sanha 

ere ou (Qu 5G s waw QueusiGgn 

Qurex uw шптея ape». 

Will it not set these deluded souls athinking: To add to 
the inconsistency of their position, they begin their treatises 
with Яе, бѓ 5 трет, invoke Ganeša for aid (sso), they 
speak of Aru], deck themselves with Rudràksha and wear 
sacred ashes: Arul for whom? for Brahman? They would 
speak of the reality of the souls andthe world іп the V yavakàrika 
and deny it in the Paramartika. They would not stop to think 
that absence of a thing from their conception does not prove the 
non-existence of the thing. When this.is being written, the 
writer knows not that there are clothes on the body, that he 
is ina particular room, towards this direction, seated in this 
or that fashion; would it prové the absolute negation of all 
that: lt was nol in his conception. In the same way to the Jriani, 
the world és not, soul is not: all that he knows and experiences is 
Brahman. Brahman alone exists for him. Instead.of endeavour- 
ing to understand this, they attempt the impossible by talking of 
Ekatmavada and running wild into Máyaváda that there is only 
one Atman, what appears to be many is only illusion due to the 
power of Maya, just as myriads of suns appear in water when 
there is in reality only one. Should we press the point further ? 
Can mind be so weak as to take in all their postulates without 
seeing the absurdity of the logical conclusions one is led to. 

This is not the place to discuss this point further. Any im- 
partial mind can see the advisability and the absolute necessity 
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of the negation of the “I is to be out of the influence of "]-hood". 
Negation not of the thing itself, but as паке betore the source 
€f all Power and. Grace both in. Viyavakarika and Paramártika, 
and it is. helpful here and hereafter.... The Polar star is naught, 
however bright it may be in the full blaze of the sun, It.is quite 
logical from any stand point of view. From their point of view 
it is negation. with a vengeance, —“ the negation of the apparent 
self, negation of the plurality of selves, negation of. sorrow, 
negation of diversity, negation of form: they are all one! they 
appear to be many! I am That, The Sat Chit Ananda, I am not 
in bondage”. When there is no bondage, there is no liberation— 
why all the Sadhanas and Dhyanas? lí they are to liberate us 
from the delusion that we are in sorrow etc., this delusion is a 
reality. We, whoare the Ever-free are in bondage then! 

There is no guarantee that we shall not fall into the same 
delusion again after once liberating ourselves, for, the Ever Free 
has been once under the power of Maya. Why not leave things 
to go on as they are, without wasting time and labour in 
working out our liberation, if it is only to be in bondage again. 
Throw the moth a hundred times away from the lamp, it wiil 
return again. Any sensible man will not. engage himself in this 
useless work. Those and other questions do not suggest. them- 
selves to these. Aham Brahma Jiianis, 

Do people understand the subtle force of Anava. Its greatest 
power over advanced souls is seen in the domination of the 
Ekatmavada and Ahan Brahman ]nàna in them. It will not 
leave till the last, it follows one's steps as does his shade. Lights 
all round will cause it to disappear as it does the shade, and 
when light diminishes one on side, the shade is thrown out again. 
Therefore one would do weli to put himself in the centre of 
alllight, Brahman or Sivam and. cover himself with His Rays, 
losing his individuality in the Being of the Brahman or Sivam. 

Instead of adopting the risky method of Aham-Brahma 
Sadhana in which there is the natural tendency to assert. the 
“J” and the laborious expansion of the little self to the full.Being 
of the Great Self, one is instructed in * BrahmarAham” Sadhana 


TIRUVUNTIYAR 269 


or Soham or Sivoham Bhavana, where the merging of one's self 
in the Great Self is easily effected by the absolute resignation 
of one’s Ichcha, Kriya and Jana functions, and by the great 
surrender of AtmaSuddhi. The last trace of Anava (separation) 
which is to be seen, while in Tiruvaru] Jiiana in th feeling ‘*1 
am in Tiruvarul" is also removed by this Soham Bhavana. 
This is well illustrated in the Paüchákshara meditation. 
The whole universe of matter and spirit, man and beast, God 
and soul is compressed in the Five mystic letters for meditation 
and there are various stages, and formulas according to the 
spiritual advance of the aspirant to Sayujya. There is the 
Sthü!a Pafichakshara in which the soul is presented as between 
the forces of Samsara on the one side, and the forces of Jana on 
the other, but the former being presented prominently in front 
as the aspirant is still casting his eyes on the world of Samsára. 
One step higher, the aspirant is yearning for Jiàna, bas turned 
his eyes Godward, although the forces of the world are pulling 
him from behind: this is aptly represented in the Sükshma 
Paiichakshara God and the forces of ]üàna in front, the world 
and the forces of Samsara behind, and the soul in the middle 
turned God ward, a step further what was behind naturally gets 
out of the conception of the aspirant, on the same principle as 
the proverb “out of sight, out of mind," then you have the 
Кагапа Paiichakshara, the soul between ‘God and the forces of 
Jüàna' in front and behind, or say all round on all sides, 
God and Tiruvarul| and he in the centre. This is also called 
@ st wora s, as іп this Райсһакѕһага, soul is represented 
as between two heads representing Godand Tiruvarul The 
next step is merging into Tiruvarul, so that only two letters 
are ргеѕепј to view—Mahakarana. This is where we are in the 
present verse—in Tiruvaru] Jhana. We are one with the 
mother—JfianaSakti: The last is merging of the two letters 
into one, the God letter, the Siva letter —the summum bonum 
is reached. The truths connected with the Pafichakshara 
are to be learnt by qualified aspirants from qualified masters 
who will come to them in the twinkling of the eye, and as sure 
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as day follows night, ¿if only they are sincere and yearn for 
Liberation. The Lord, the Great Preceptor has bis agents ready 
to-redeem souls step by step by sending them in the fulness of 
time. When the bud blossoms, fragrance comes to it, it will 
never fail. St. Patfinattadiga] willing to instruct qualified souls 
without.breaking the restrictions of the Sastras, speaks of the 
Truth of Pafichakshara ina verse in covered terms and that is 
our sanction for treating it here. Would that more liberty was 
given us by the Sastras and the masters to reveal to all in 
print the excellence and the secrets of the Райсһакѕһага Medi. 
tation as far as understood by us however little it may be. 
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St. Маріккауасһакаг sings to the same effect, but the 
commentaries so far available have not brought out the inner 
meaning of these verses. It is worth pondering: 
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(To be continued). 


R. S. S. 


St. TIRUMULR—A STUDY IN BRIEF. 


THE TRUE TYPE OF THE ORIGINAL MAN. 


Motto: 
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The Pratyagatman or the Perfection of Man. 
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The Evolution of Natural Man. 
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* Perfect man. 1 Maya or Avidya. 
t Vidya or True Knowledge (Petfect Womanhood). 
|| * That which is Supreme Brahman, that which is the undivided 
Existence- Knowledge-Bliss—that is what J call my Mother." —Sri Rama- 
krishna's sayings. 
* 
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Sr. TIRUMÜLAR—A SUDY. 


PRELIMINARY. 

“ Realisation supersedes blindness of faith. A state cf conscious 
awareness is beyond the mind with its argumentative moods.” 

St. Tirumular is the greatest Siddha of the Tamil Land. His 
greatest Siddhs (achievement) is his realisation of the Oneness, 
call it by what other name you like. He came into the world a 
perfect being. But his perfection was marred by an incident in 
his life which happened by the very reason of his being a perfect 
man. But he outlived it reasserting his perfection. A perfect 
man is a perfect fruit of the Tree of Life—fully ripe and ripen- 
ing, is ready to fall from the tree, not sepaiaiieg itself from 
the tree thereby but holding it all within its own perfect self 
which is the seed within. That perfect seed within Man (8&4 
Pppoue.s) is in the midst of the Lotus-blossom commonly 
described as the Heart or centre, which is the seat of Emotions. 
Jt is the Emotional Nature of Man which enslaves him, as it is 
the sare Emotional Nature which enfranchises him. Emotion 
when freed from the taint of attachment lifts up the Soul and 
leads to the Enlargement of self-experience which enlarges the 
Soul until it merges in Infinity and emerge agaia from it with 
infinite powers of the sou] which make it easy for it /o be in-tune 
with-the Infinite. When the soul merges in Infinity and emerges 
from it, not lost in the [nfinite, but attuned thereto, it is in full 
possession of the Infinite potentialities of the soul, which tend 
to make of man “а Potential God” which he ever is but never 
buows until he realises his own Self. This then is the One 
Responsibility which each and every person has in this world— 
and if the full force and meaning of Self-Realisation is grasped 
and understood, it will be found to be the only responsibility 
which every person owes to himself, his God and the Universe. 
The Life of St. Tirumular is an object-lesson intended to drive 
home this great Truth unto men's minds. 

THE OBLIGATIONS OF MAN. 

When this responsibility of Man js realised, it will be 

found that a// one’s obligations are personal. 
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That Great Saint, sage and poetess of the Tamil Land nas 
said :— 
“See wider QU b ciuem s evento 
e odei egsutens stan.” 
е «The Summum bonum of Human Existence is 
To realise the Supreme Personality of God in one's own 
person.” 

Ore must grow at all coste If one is true to oneself that 
one must be true to every one else with whom he has any 
relation. Ага Man stands in eternal relation with God on the 
one hand and with the Universe on the other. He is, so to say, 
“the tiny nail” (serarresi!) which connects the various links 
together in the infinite chain of Cause and Effect which go to 
make the universe and gives it that Unity (of Design) which is 
the Law of God. The one and the Many cannot exist together 
without the intervention of Man as Saviour and Saved. As 
saviour, he is at-ore-with-God. As saved, he is at-one-with-the 
Many, that is to say, the universe. True Gratitude to the 
Teacher is іп the extension of Knowledge beyond that which tue 
Teacker uas t. ‘ght and the pupil has learned. The true 
disciple is he who is in search of Truth, not he who blindly 
refuses to progress beyond the bequest of inherited ideas. If 
any person progresses it is not only he who progresses, but all 
those with whom he has any connection. And Man's connec- 
tions do not cease util he has encompassed the whole Universe, 
and realised in his own person the whole growth of Humanity. 
The aim of every person must be to so grow out of his own 
shell:as to become “ {ће Son of Man ",—the born heir of all the 
ages, the true child cf Humanity. It is the first essential and 
preliminary step for entering the kingdom of God. It is only 
“the Son ct Man "—one who has lived the varied life of Huma-. 
nity in one's own life, —and none eise can enter the Kingdom cf 
God. And even he must go through the process of transform- 
ation (or transfiguration by the touch of Light) w which makes the 


кг? Му Translation of Auvayar' s Yoga Aphorisms Part 1, enti: 
tled the Path of Salvation. 
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Son of Man become the Son of God. The whole personal 
relationship of Man is summed up in the pregnant words Pati- 
Pasu-Pásam. Pati is God whose Law is Unity. Pasu is the 
Life-Process whose Law is Evolution. (Evolution by its very 
nature implies and involves Involution). Разат is the universe 
(the world of attachments) whose Law is Number Before 
enunciating the Mystic Science of Number as the Law of the 
Universe, we have a word to say about temperament in the 
personal relationship which it influences for good or evil. 
THE BIAS OF TEMPERAMENT. 

“Temperament may bias one way or the other in tke 

. personal relationship and therefore temperament is not to be 
trusted as much as personal sincerity. Personal Sincerity in 
whatever direction must lead to personal growth ; and personal 
growth is the highest fulfilment of all obligation. What each 
person owes to the world is the períect expression of personal 
potentialities. When the personal ideal is realised, all obliga- 
tions are redeemed. Obligations exist so long as the highest 
ideal is not seen. Faithfulness to the ideals embodies the fulfil- 
ment of all obligations. The greatest and the only obligation 
is therefore to one's Self " — пої the l-making little-self but the 
Thou-making Tat-Self which teaches “ Thou art That "—"7ar- 


ivam-asi! " 
PERSONAL SINCERITY: 


Where there is “ personal sincerity " there is Hope and 
Faith—the first one, the eternal message of the Spirit, and the 
next one the fulfilment in due season of that Hope which is 
instilled in the trusting Heart and distilled as Faith Supreme 
and unfaltering. Faith 15. not merely religious belief. It is the 
result of virile activities of the purified mind which constitutes 
what we call true religiousness of Mind. 

© aruwo sani gmwenwuwms,”' 

“Our theism is the purification of the Human Mind".* 

And the activities of the purified mind have the power of 
Transforming the subjective vision into the objective progress. It 
a chen ae AE анада ai A генералй 


* Emerson. 
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is a systematic process and synthetical growth which is the out- 
come of a disciplined and dedicated lite lived with unerring 
fidelity to First-Principles. lt consists in the development of 
Character, in the development of discrimination and in the con- 
stant expansion of personality. ‘Religion is not assent to or 
dissent from metaphysical statements. It is a life-process, invol- 
ving the constant transfiguration of human-life, the constant 
spiritualisation of human-experience.f Therefore CHARACTER is 
the test of vision (as it is the building up of the true Man); it is 
the guarantee of the depth and the worth and the еагпеѕіпесѕ of 
FAITH." Personal Sincerity thus leads to Religious Faith, which 
involves tbe development of character, of discrimination and of 
personality. Апа the Srufisums up the whole of this process 
in the imperative injunction ‘Satyam V ada: Dharmana-chara.' 
The one naturally leads to the other, For ihe Law of Nature 
is “ Deeds not Words"; " They who do the things have the 
Power: they who do not the things have not the power." 
Words are of value only as they correspond with deeds. 
Words spoken with conviction in mind always lead to deeds. 
They fulfil themselves. They are called Siddha Vak—the 


perfection of speech. 
PURITY OF HEART. 


One Word more as to PURITY. It is emphasized as the 
essentia] element in spiritual progress because it goes to the 
root of the matter. ‘It1is a constant regression from the sex 
and physical consciousness and from the other innumerable 
superimpositions of Nature that make for the manifold in vision 
and experience, Sex and Maya are synonymous terms; * and 
this definition takes Maya out of its metaphysical setting 
into a setting of effort at gaining the spiritual consciousness, 
Ultimately purity implies the complete spiritual consciousness. 
Purity i is at the bottom of SPIRITUALITY, which i is the _CONSCIOUS- 


а CF. + © nfi e. еру iwun i pr S hini 
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* Cf, My Mother's teaching ‘‘ass ‘arig’ reir ane er 
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NESS Of TRUTH AND REALITY. ‘Blessed are the Pure in heart, for 
they shall see God.' CuasriTY is the struggle towards purity. 
Purity itself is a state; it is CHastiTy become triumphant ; it is 
SPIRITUAL INSTINCT. lndeed Morality and Spirituality are in- 
separable; and the qualities of spiritual viston are written in 
the language of character. CHARACTER is tHe TEST. 

THE SCIENCE OF NUMBER. 

Now I shall proceed to state the Mystic Science of Number 
which is the Law of the Universe," according to the spiritual 
vision of St. Tirumular, which is written in the language of 
Character and hence called Tirumantram. “ues 9ggeilónc eg 
ш% 00. The Mind upturned or uplifted and made one- pointed 
is the sousce of all mantras. And St. Tirumular is the author 
of three thousand such Mantras which form a separate Tiru- 
mural (8 ора) called the Éleventh. 

даб naa zn or S mime, er cof eit ex (mer 
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His Self the Eternal Unit is: His Grace so sweet makes It 
two: In three-fold cause abiding the four-fold Mind cogniseth. 
He conquering the five-fold senses, evolving the six-fold charac- 
ter, Transcending the Seven-fold Heavens and Existing in the 
knowledge of eight-fold form complete. 

As the summation of all this in Nine-fold categories His Sakti 
ab des which merging in nought (the influence) becomes attach- 
ed to His Self, the Eternal Unit, thus making the Mystic Num- 
ber which conquers All, because it has conquered the World 
by the subdugation of the flesh to the Spirit. 

MATHEMATICAL LAWS IN THE SPIRITUAL WORLD. 

We have the Unit as the basis of the Science of Number. 
Jts value may very but the unit itself is constant and is represented 
by the Number One. All other numbers аге but vzriations of the 
Number One. From One as the starting point, we may proceed 
up to infipity by the process of increasing and multiplying it or 
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down to infinity by the process of decreasing and dividing it. If 
we think well, we will find that whatever process we follow, 
whether that of increasing and multiplying or decreasing and divid- 
ing, we soon find the ultimate result is something which transcend 
thought, transcends the efforts of the conceiving mind to grasp it. 
Nought is as inconceivable as infinity. The infinitely small and 
the infinitely large both meet and merge in the thought-transcend- 
ing infinity. So One is the most convenient starting point in the 
Science of Number. As Unit it abides in all the variations of 
numerals and fractions. But .it abides therein as a factor or part. 
It is Sakala in form ie, with parts. ln nought it has shed its 
parts and is Kevala—a homongenous man without prts. In 
Unity, it is Nishkala i.e., impartible or indivisible and hence 
Akhandakaram. 

Just as the Exact Science of Number hovers round Unit 
Unity and variety or manifoldness, even so the Holy Science of 
Srividya which is the science of all sciences has its tripod or three- 
fold basis in. 

(i) Saxtt which is Only (cf. EK&aiva Sakti’ representing the 
mathematical Unst ; 

(ii) Saktimăn or Gad who pervades through all representing 
Unity ; and 

(iii) Sa&t:- Tattva or the Universe representing the manifold- 
ness and variety of numbers. 

Without a knowledge and experience of One as representing 
the Unit we cannot have any knowledge of the Science of Num- 
ber ;—of Unity or Variety and its manifoldness. 9Even so, without 
the knowledge and experience of the Individual Self (Svatmadari- 
sanam) we can have no knowledge of the Science of God or the 
Universe. What One is to the Science of Number, that ‘I’ is to 
the Science of Knowledge or Atma-Vidya, otherwise called Srt- 
Vidya in its fuller and more comprehensive meaning of the 
science which gives one a knowledge of the threefold First cause 
in its ninefold aspects and of the universe as its manifestation or 
manifold expression. Here let me quote another characteristic 
verse from the Tirumantra of St. Tirumular. 
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THE SUPREME PERSONALITY OF GOD. 
fos гуш аў г спор 
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Here the Siddha gives a description of his chief who is the 
Lord and King. For the Siddha follows his God for ever (@s ser 
Gurig Faura). 

“Our Lord, the King is the Self of All 

Making His abode everywhere in all parts ;-— 

Deathless is He with braided lock of hair on head 

His name too is Parépavam—Suprenie and humble! 

The Water of Life and the Fragrance of Earth, 

The All-pervading Aka3 and the Fire of Spirit, 

With the ever-moving Spirit of ir or Motion absolute 

These (іп Linga-form) His éffulgent body enter shedding the Light 
of Grace!” 


Such the Supreme Personality of God which every Soul 
endowed with body must realise in his own way in his own person. 
That is the Supreme obligation of every person. It, is a moral 
duty which every one must discharge, if not now in the living 
present, sometime hence in the dark and distant future. 

A BRIEF SKETCH OF HIS LIFE. 
THE STATE OF BEATITUDE. 

In the Silver Mountam known as the Beatitude of Kailas 
the Lord abideth with his heavenly hosts, there was a Yogin who 
had received the Gra:e of Nandi, the domestic chamberlain, so to 
speak, of the Lord on High. He left his abode to spend some 
time with Agastyar, the equal of God, who has made the Pothigai 
Range, his abode, ever since the occasion of the Lord's marriage 
with Uma. From Kailas to Kedāram and from there to Nepal, 
and Kasi he wended his way and visited Sri Sailam, Kalahasti, 
Tiruvalangadu, Kaànchipuram, Tiruvatigai, Chidambaram etc., 
and reached Tiruvavaduthurai on the banks of the sacred river 
Kavery. One day when about to leave that sacred place, he 
heard the lowing of a herd of cows in moanful tune and hastened 
to see what the matter was about. He found, on reaching the 
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place, that the cowherd, whose name was Malan, has died, and 
the faithful cows gathering rourid his body were giving vent to 
their grief at the loss of their protector by pathetic cries and 
moans which excited the pity of the Siva-Yogin, whose heart was 
mellowed by the supreme love of God for all His beings ( Jivaka- 
runyam). The great yogin of highly developed mystic powers 
be thought of saving the cows the sorrow of the loss which they 
felt so much and finding no other way of doing so, except by 
making the dead cowherd to rise again, resolyed to lay aside his 
own perfected and purified body for a while and enter into that of 
the cowherd, which he accordingly did after taking care to conceal 
his own body in a safe place. 


PLAYING THE GOOD SHEPHERD. 


When the cowherd rose again, as from sleep, the cows were 
all overjoyed and they leaped and danced and frisked in gambols 
around him, licking his body in love and expressing their joy in 
various ways. Аз the sun went down and the shades of evening 
fail, the cows’ maternal instinct getting the better of their grateful 
love for the cowherd, they thought of their calves at home and 
wended their w.y back to the village, each one entering its home. 
The risen up cow^erd followed them with delight and saw them 
saíe y enter their respective homes, himself standing іп the street. 
When lo! the cowherd's wife espying her Lord and seeing him so 
Jate in coming, went up to him and fondly enquiring began to 
caress him as became a loving wife. But he motioned her off and 
kept her at a distance, sternly commanding her to leave him alone 
as he had no manner of connection with her, he entered a rest- 
house for religious men hard by. The woe begone wife followed 
him with the milk, kept watch over him during the whole night, 
while he was deeply absorbed in Siva-yoga-samadhi. Оп the 
breaking of Morn, she complained of her husband's strange con- 
duct to the elders oí the village, who came and saw him, but 
found him immersed in Siva-yoga-samadhi. They advised her to 
leave him aone, giving her litt'e hope of regaining him, and took 
her to her bome in the vi iage. 
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THE COST OF THE GAME. 

The Yogin who had entered the cowherd's body finding him- 
self left alone, awoke from his trance and wended his way back to 
the place where he has lodged his original body. But what was 
his amazement when he found that it was gone. He then and 
there turned his ken inside and by his introspective vision intuitively 
learned that the Lord of Hosts has hid his original body from his 
view, that he might bring out in Tamil the truths revealed by Him 
іп the Sivagamas.. The knowledge of the Lord's purpose gave 
him heart of Grace and he returned to Tiruvavaduturai; there 
entering the temple of Siva, he saw the Lord of Hosts enshrined 
therein in a beautific vision and resolved to relive his life of Faith 
and Love and Self-realisation over again. Thus resolved, he sat 
at the foot of a Bodhi tree (Asvata Vriksha) in a garden outside the 
temple and began to practice Siva-yoga, aiming at the realisation 
of Oneness with the Ever Existent One, and he continued to pro- 
gress.on and on ona given line until at the end of one year (equal to 
one day at the Devas) he attained to realisation on the chosen path 
and he embodied the truth realised in the beautiful language of 
character which was hence known as Tirumantra. For as the poet 
has said : 

“Truth is beauty ; Beauty is Truth, that's all 
Ye know; And all ye need to know on earth." 

Thus he lived for Three thousand Years, Cheating Time of 
his prey (by Aalavanchana) and living the life of truth that he 
may reveal the power of truth to Mankind. He then attained to 
the eternal realisation of the Oneness of God and Cast off his 
bodies three, which still live on and influence character, as “ foot- 
prints on the sands of time.” 

THE ETERNAL LAW OF PROGRESSION. 

Here again we wish io say a few words on the Science of 
Number, which in the language of character or stddha terminology 
describes the progress not merely of man, but humanity towards 
the Eternal Goal which is the Home of the Lord. 

As One is the Unit of the mystic number up to to, which 
denotes the perfect union of the Self with the nonself in mystic 


ST. TIRUMULAR 281 


harmony in tune with the music of the spheres, so is ten the unit 
for 100 which is the allotted span of life for individual man in this 
material age, when he naturally becomes perfect. The perfect 
individual (with a knowledge of his own true Self) is again the 
unit of the siddha, whose mystic number is the millenium (1005 
years). The siddha is the Son of Man, the orphaned child of 
Humanity, the Prodigal who has turned his steps homeward 
bound. The returned Prodigal is received by the Mother who 
reveals to him His divine parentage and presents him to Her Lord, 
our Father in Heaven. It is then that he becomes the Son of 
God, realising the absolute divinity of His Seul and its oneness 
with God, who is at Rest, and in Advaita Relation with the 
Mother and the Son, who from the Trinity in Unity which is the 
eternal Godhead of all nations and races -in all ages and ciimes. 
It is this great truth that the great siddha of the Tamil Lands, 
St. lirumular, lived to teach the world; and he did it. with 
rem irkab‘e success, his Tirumantras three thousand will clearly 
show to any One who can understand and realise the Higher 
Mysteries of Truth. 
THE TAMIL PLUTARCH. 

Sekkilar, the great devotee who made a string of all the 
beautiful types of character and divine influence that graced the 
national life in the South of India, in re'ating the parable of this 
Good shephard on Earth, thus concludes his account of the life's 
influence of this Great devotee and Man of God. 

"арат елше Quigem ures sIpapan d gerens 2 
waa uap ards д пезя oue) 2и єт 100% 8 тъъ 4 
Qeeresfo fi ueatla rt su Damad Д 5 5190 
sachon О) ятото {Ўйштаро& siara gni." 

That Truth of Truths is garland sweet of Tamil he made іп three- 

thousand verses and laid at the Feet of the Lord 


Living the blessed life of Truth for those three-thousand years on 
this Earth of ours 

And by the Grace of Him who the cres-ent wears on his 

Reached the beautitude of Kailas joining His Feet in full realisation 
of the Eternal Oneness of things. 


GC. V. Ө. 


eee 


NAMMALVARS' TIRUVIRUTTAM. 
(Continued from page 141 of No. 3, Vol. XIII.) 


Verse 26, (Na nam vay-k-kon-du) 
Heading.—The Bridegroom shows—how near, his native city is 
And so, encourages the Bride to follow him. 
[Souls Godly, in this verse, as Bridegroom are conceived.] 
.Text.—O golden fair-one— who hast now entirely crossed 
The desert which the sun, whose treasure best is heat, 
Hath, after having wholly sucked the essence good 
Of all the four kinds of soils [—known as (1) wood, (2) hill, 
(3) field, 
And (4) beast], just thrown out, from his month, as worth- 
less waste! 
Krishna's abode on th’ Rapid Strcam,f is here close Ьу; 
Vegai's Bank, 
Its (1) finely-flow'red—nectarious—(3) ever-blooming grove 
Will (1) heal our ev'ry il! and (2) bliss transcendent yield! 
Explanation.—Our Seer’s Friends solace him in his distress, 
saying: 
“ Souls’ (1) Essences and (2) Frames, (3) the Attributes of 
both, 
And (4) what Souls’ Property is or is "Neath Their Sway, 
In these, what 's good, the Lord of Bliss ate eagerly, 
That 's took unto Himself, and left as cross, Stray'rs' 
World, 
Standing to them as stern-willed gauger of their works, 
And granting boons accordingly, in kingly state.* 
(In th' way of loveless justice, none salvation finds. 
(Cp. the like expression of Portio in Shakespeare's Merchant 
of Vence). 
s Cp. the expression :—“His state is kingly."—Miltons Sonnet on 
His Blindness. | 
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Existence gladiatorial, e'en ethics abjures. 
(Huzley's Romanes Lecture.)] 
' Into non-lovers' wombs alone, 
I ever cast bad loveless souls,’ 
Says God—touching the proud and vain 
Who lean on their own works alone. 
This desert crossed, you glow, ris'n to soul-status true ! 
God's Worshippable Incarnation 's near at hand. 
See'ng how He strives to save us, Angels Him adore 
In this Heaven-on-Earth —filled with ev'ry thing good. 
In our (1) Expectant and (2) Fruition States alike, 
Is not this Holy Seat our resting place for e'er ? ” 
у erse 27. (Semam-Jem-gon.) 
Heading.—The Bridegroom's Wreath obtained, the Bride exults. 
* The Bride did with the Bridegroom pass the night," 's the 
hint. 

Text.—The Lord's Grace is the Saviour Sole of ev'ry good; 
(Cp. the bracketed reflection appended to v. 60 of this 
Hymn. 

To all who thus believe, e'en enemies turn friends! 

Such is the truth—the world with confidence attests ! 

Accordingly, that Breeze which, erst, through night, 

E'er war-cry raised against me and blew fire, 

Now that Krishna’s cool—fine—T ul'si- Wreath | do wear, 

Approaches me, indeed. with cooling sweetness marked ! 

[The Basil- Wreath—circling the head, 

Points out to all, the King of Kings. 

The Lords mark be'ng thus giv'n our Seer, 

Our Seer can bind and loose all souls. 

Cp. * (As evil 's but in ^is mind who imagines it, 

As Theists—optimists as they are—must e'er hold,) | 

(1) Foe grows friend, poison—food, wrong—right, when 
God 's gracious ; 

(2) But when He 's, wroth, the opposite of this is true’’.* 


е A pious sovereign of Travancore=‘‘Arirmitram” &c, Vide also 
Hrisbte, sarushi ” бс. 
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“God 's wroth" we say, when His work's wisdom we 
don’t grasp. 
When in the end, God's plan is grasped, 
Past griefs but serve to raise our bliss. = “ Prachina-duh- 
kham api me sukhayam" &c. Vide also Psalm 24, Decade 
65, v. 10; Parnell's Hermit ; Miltons Sonnet on his Blind- 
ness" &с.] 
Explanation.--1. Thus soothed, our Seer owns that e'er those 
external things 
That erst did give him pain, now 'gin to bring him bliss. 
2. The world proclaims the saving truth that, when th' 
Lord's Grace 
Protects, all.souls will help, for they 're His subjects all. 
This say'ng, my former pain and present bliss confirm. 
Verse 22. (Tau'-n-am-duzhay.)— A Soliloquy. 
Heading.—The Bride, in her Lord's absence, mourns, 
Pained by the (passion-stirring) Breeze, 
Tex?.—Lord of Blest Rangam—which Кауегі’'ѕ Stream sur- 
rounds, 
Guarding her couchs, by means of her highwarring—tide, 
From being picked up e’en by birds of sharpest beak ! 
Thy cool—fine—Tulasi, my bracelet takes away ; 
(Enamoured of Thee,) I’m, to forfeit it, prepared. 
But lo! a (stranger—) intermeddling breeze arrives, 
As if it, off-my body, came to blow my bloom! 
Have mercy, please! (1 come and save!) Instance is there 
Of old time, in which heart rent hath reached such a stage ? 
Explanation.—1. ‘Good things, in this world don't last long!" 
Grief 'gain succeeds our Seer's bliss 
His vision of (1) God's presence and 
(2) All things’ be'ng friendly, being gone. 
Needing a Saviour, he hence cries :— 
" Souls gentle, beauteous,—who 're near God, 
May well my hand's glow take, and well 
May I part with it for their sake ; 
The.fact now is quite othe. ..se, 
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A stray’ng thing worldly, me unmakes! 

With Innate Water of Grace, Lord! 

Thou gdard'st souls— whose mark pureness is, 

From be'ng by treach'rous Matter pained, 

That 's, by Matter— whereby souls are 

In th’ net of sensual action caught!" 

2. "Have mercy, please! " This pray'r hints thus :— 
Thou who dwell'st sent a place, seem'st not 

To pity us in this sad plight— 

A plight, by heart's confusion marked!” 

3. No former instance there 's, 1 ween, in which 

Thy mercy Thou to sent extent with heldst! 

Not in the case of King Janaka's daughter blest. 

Or Draupadi, or th’ El'phant King, didst Thou thus act! 
For me alone, Thy mercilessness Thou hast kept ! 


(To be continued.) | 
A. G. 


Т. PONNAMBALAM PILLAI Esq., и.в A.s. 


We extract the following sketch of the President elect of the 
Seventh Saiva Siddhanta Mahasamaja Conference from an issue of 
the Travancore Times of May 12, 1908. 


It has now been settled once for all that Mr. T. Ponnambalam 
Pillai, Excise Commissioner of the State is to retire from service in 
the course of a few weeks and asa preliminary step he takes leave 
for 2 months and odd. We take this opportunity to publish for 
the benefit of our readers a short sketch of his official career in Tra- 
vancore. Immediately after he left College, he joined the Madras 
Educational Department and finding the work not congenial to his 
tastes he joined his brother the late Mr. T. Chellappa Pillai B.A., BL., 
in Trivandrum, who was then the Chief Justice of Travancore. He 
was first appointed in the State as Sub-Magistrate of Kolachel after 
he had qualified himself by passing the requisite: Law Examinations 
in the year 1877. Even at the early part of his career, he was able 
by his special aptitude for work to draw the attention of that astute 
Dewan, the late Mr. Sungarasubba Aiyar who as Dewan Peishcar 
Padmanabhapure т, complimented the young officer on his ability. 
From Kolachel he was transferred to Trivandrum and was 
appointed to the post of Town Sub-Magistrate and Superintendent 
of Police of that Town. During the four years he rem.ined at the 
Capital he had acted once as rst Tasildar also. Before leaving 
Trivandrum as Sheristadar, Commercial Office, Alleppey, he had 
been able to win the appreciation of Magistrates like Messrs. T. 
Rajaram Row, N. Nagamiah and Ragunatha Row, of whom the 
last wrote in highly appreciative terms of the nature of the work 
turned out by him. During the brief period of a year he 
was at Aleppey, he was able to do equal'y good work in 
the Departments of Land and Separate Revenue and Mr. 
Rhode, the then Commercial Agent, while recording the servi- 
ces rendered by Mr. Pillai in obtaining conviction for those 
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invoived in the Treasury Defalcation case, acknowledges 
officially ina letter to the Dewan that * He has worked with a 
will and I owe much to him for enabling me to carry oit necessary 
reforms successfully." In the beginning of 10 9 m. Е. 1e joined the 
Judicial Department and was successively District Munsiff at 
Aripad and Thiruvella. In this capacity be more than fulfilled tke 
expectations of officers like Messrs : Kunjuraman Nair and Kunjan 
Menon. The latter concludes ina letter. “J have a very high 
opinion of you and am glad you have fully realised our expectations 
which we had in you when posting you to Aripad." In ihe yéar 
1063 came the next important change of Department viz, his 
appointment as Asst. Superintendent :of Police which place he 
continued to hoid till the year тоёт excepting an interval of two 
years covering the period he twice acted as Conservator of Forests. 
While in the Police Department he acted four times as the Superin- 
tendent of Police. Іп addition to maintaining discipline in the De- 
partment he always evinced particular interest in the investigation 
of cases handled by his subordinates and infused a mutual affection 

etween himself and his subordinates. Not only at the scenes of 
riot and dacoits has he shown his tact and energy as a Police officer 
but he has equally scored his success by his powers of organisation 
and dicipline by the able arrangements he devised and carried out 
during the visit of his Excellency Lord Curzon, the Viceroy, to this 
State and during the trying period of the State Festival of Muraja- 
pam, regarding the Police arrangements in connection with both of 
which he received high encomiums from the Government. As 
acting Superintendent of Police he satisfactorily administered the 
affairs of the Department as to merit mention by the Madras Gov- 
emment as “an officer of much experience" іп recording their ap- 
preciation of Mr. Pil'ai's successful efforts to improve the pay of 
the subordinates. We shou'd not omit to mention here that after 
the reorganisation of the Police the first effective reform was carried 
out through Mr. Pillai's instrumentality. To mention a few of 
them. First grade Constables on Rs 8 to the number of 200 was 
created by him for the first time. It was due to him that the class 
of Head Constabl.s drawing Rs. 10 was done away with and raised 
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to Rs. 12. It was also dueto him that the grade of Sub-Inspectors on 
Rs. 25, with a horse allowance of Rs. ro was a »olished and the pay 
and allowance of the last class Inspectors,were raised (© Rs. 30 and 
15 respectively. Here we cannot closeour survey of Mr. Pillai's 
connection with the Police Department without quoting the,words 
of Mr. Bensely the Father of the Police Department, which are as 
fol'ows :—" But to none am-l more indebtedthan to M. К. Ry., 
T. Ponnambalam Pillai (now acting as Conservator of Forests) 
who, for fourteen years has devoted himself to the work of the 
Department and hasdisplayed a loyalty to myself and the interest 
of the Police only equal'ed by his upright conduct and zeal for the 
true interest of the people of the country." We have already 
mentioned that Mr. Pillai had acted twice as Conservator of 
Forests. During his first term he read a very suggestive paper on 
the * Mines of Wealth in the State Forests” under the auspices of 
the Government Lecture Committee soon after his appointment as 
Acting Conservator of Forests. It was viewed as a bit of fairy tale 
when Mr. Pillai in that lecture estimated the wealth of our State 
Forests as equivalent to quarter of а century's aggregate revenue 
ot the State. Mr. Mackenzie, the British Resident in Travancore and 
Cochin, in the Review of the Administration Report of Travancore 
for 1076 makes reference to him in the following words :—“ His 
Po.ice training was most useful in enabling him to detect the illicit 
fel.ing in the forest and other ways іп which the Durbar has been 
defrauded. Mr. Ponnambalam Pillai recommended that report the 
system of felling by Permit be discontinued and that ail felling be 
departmental. 1 beg to submit that Mr. Ponnamb Пат Pillai, who al- 
ready had gaiaed a reputation for his work as aPolice officer, deserves 
credit for the enegy he has shown in Forest work during his tenure 
of the Acting appointment of Conservator.” His second acting period 
is marked by the improvement of the status of the Divisional Forest 
Officers and bringing into operation the Working Plan System. It 
wasat his suggestion agaín that Mr. T. S. Venugopala Aiyar was 
appointed to draw upa Working .Plan scheme for the Yerur and 
hiulathurouzha Reserves and the elaborate Proceedings recently 
“published in the 'Covernment G. zette embodying the. results’ of 
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nature investigation and study was due to Mr. Pillai's interest in 
starting the work. After the second time of his acting appointment 
as Conservafor of Forests, he availed himself of 15 months’ furlough 
and went about travelling over various parts of Southern India. It 
was tben that he received a telegram from Mr. V. P. Madhava 
Row conveying the pleasure of His Highness the Maha Rajah in 
appointing him as the Excise Commissioner of the State. Mr. Pillai 
had a difficult task to perform in the Department during the 24 
years he has been its head. Under his paternal care it has grown 
into a robust child with signs of promising manhood. He has 
organised the Department and is now leaving it in a pretty well- 
constituted condition. 

In spite of the infancy of the Department and the fact that the 
Excise system is а new plant in this soil it is highly creditable to 
Mr. Pillai to have been able to show sucha considerable increase 
in the yield of revenue amounting to г} lakhs of rupees in the ist 
year and 3 inthe 2nd year. During the current year also there are 
signs of improvement in the Finances, Wherever he was he took 
very keen interest # all matters concerning the welfare of the 
people. Whi.e at Thiruvellah he established a school for the 
humb'er classes at his own cost and was instrumental in the open- 
ing of the canals there for which he even purchased a plot of land 
to effect a deviation cf the line to avoid a dangerous zig zag course 
of the Pampa river. ‘The people there called this canal after his 
name in grateful remembrance of this and various acts of public 
good he has done. We are in a position to bear personal testimony 
to the work he did in connection with Town Improvement Com- 
mittee in this important lown. He belonged to the first batch 
of members appointed by the Government and in conjunction with - 
the late lamented Mr. P. Thanu Pillai, he personally supervised the 
work of sanitation here. The Nagercoil Club and its prescent 
position owe much to the public spirit of Mr. Pillai. We ne:d nof 
further detail the numerous acts of private munificence which has 
won for him an abiding popularity inail the places he had been. 
It is interesting to find that such a busy officer as Mr. Pillai found 
time and opportun:ty to contribute valvab;e and interesting articles 
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on Archeological, Historic and Economic’ subjects and the leading 
papers and journals in the Presidency were prepared to open their 
columns for them. It was im recognition of such work the Ceylon 
Branch of the Royal Asiatic Society first conferred on him the 
honor of making him a member which was followed by his selection 
to the Parental Society. He was also the President of the Historic 
Relics Preservation Committee. We understand that the Durbar 
has thanked him for his services as President of the Committee. 
He traced the fall in the export of the produce of the cocoanut tree 
to the disease that has committed great havoc on the palms in the 
Central and North Travancore. He studied the subject, communi- 
cated his observations!to Specialists like Mr. Green of Ceylon and 
Dr. Butler, the Imperial Mygologist of Pusa. As a result Dr. Butler 
came over here and investigated the fell disease on the spot and 
his valuable suggestions have now been published in the Govern- 
ment Gazette for the benefit of the public. In bringing these remarks 
to a close we may say that there is left in him considerable strength. 
and energy. Yet, we are told, he voluntarily surrenders his high 
office, that he may follow pursuits that will Be more congenial to 
his tastes. We trust that he will.be spared sufficiently long to 
enjoy his well-earned retirement both for his sake and of others.” 

And we are glad to acknowledge that since his retirement, Mr. 
Pillai has been making himself useful to the public in all sorts of 
ways. He attended the Conference of this Samaja at its Trichi- 
nopoly Session as also the several anniversary celebrations of the 
Palamcottah Saiva Samayabhivritti Sabha, at the last of which he 
had the honour of presiding. He has aided the cause of Tamil 
Religion and Literature with his powerful pen. All this time too 
his life has been saddened by bereavement and illness, and yet he 
is ever trustmg to our Lord Siva's grace and mercy and is persever- 
ing in his good work we pray to the same Lord that He will bless 
"Him with Péace and Bliss. 


WELCOME ADDRESS.* 


To 
T. PONNAMBALAM PILLAI, M.R.A.S. 


Retired Excise Commissioner, Travancore: 
PESIDENT-ELECT, 


Saiva Siddhanta Maha Samaja, Couference, 
KANCHIPURAM, 1972. 
ESTEEMED AND DEAR SIR, 


Ir is with great pleasure that we, on behalf of the Saiva Sid- 
dhanta Mahi Sama ja beg to approach you and offer you a hearty 
welcome to its Seventh Annual Session and our pleasure is all 
the more enhanced as it is one of a deferred kind. 

]t was with extreme regret that we received the news 
of your illness at the last moment which prevented you from 
presiding over the deliberations of this Conference last year 
when it met in the Presidency Town of Madras, and we cannot be 
sufficiently thankful to you for again complying with our wishes, 
in spite of your delicate health and pressing personal engagements 
elsewhere, and though we approached you almost at the last 
moment, 

It is a sincere scarce of gratification to us that you should 
have forgotten all your personal inconveniences in the perform- 
ance ofa sacred duty, and that you have consented to evince 
your sincere sympathy with our sacred cause and resolved to aid 
and guide us with your sage advice and rare ability in the 
conduct of our. ensuing deliberations. 

* This was delivered at Coronation Durbar Hall, Kanchipuram, on 
Friday the 27th December, 1912 —Ed. L.T. 
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You have fndeed, Dear Sir, served your country and your 
king for nearly a whole life time wi:h conscientiousness of purpose 
and rare ability and extreme devotion to duty and having retired 
from active service, you are devoting yourself heart and soul in 
the service of God and our noble religion and literature. 

In you, we have a representative of an older order oi nobility 
—noble not on account of inherited birih or riches, but as possess- 
ing that innate grace and altruism of purpose whether in private 
or public work, and earnestness and zeal for a cause which we 
regret is being replaced by hypocrisy and lip-service—and it is 
to be hoped.that your noble example will infuse into the hearts 
of the present generation a like purpose and earnestness, without 
which no cause can attain any degree oí success. 

As our report to be read out to you presently will show 
our Samija has been practically working on a constitutional 
basis for the past two years. Within this short time, our member- 
ship has amounted to nearly a Thousard, we have been able to 
float a Samaja Orgia and Monthly successfully and bring out 
as many as Ten Tracts in Tamil English and Telugu and 
distribute freely thousands of these copies; we have also arranged 
for lectures in different parts of the country. We have a big 
scheme of work before us and we hope to carry the same through, 
by the Grace of Lord Siva and the good wishes of our fellowmen, 
and your active association with us. 

, In conclusion, we pray: to our Lord, the Supreme Source 
of| all Felicity to shower.His Grace on you, to renew you with 
Alife and vigour to carry on the noble work before you. 
We beg to remain, 
Esteemed and Dear Sir, 
Your devoted servants in God, 


'KANCHIPURAM. THE MEMBERS OF THE STANDINC COMMITTEE, 
Saiva Siddhahta Maha Samāja. 


REVIEW 
MAGNETIC HEALING BY DR. HULL. 


This a splendid little book from the facile pen ofthe famous 
Dr. Hull of the United States of North America. In the words of 
the author himself, *' there has been a sparcity of literature on the 
Art of Magnetic Healing," though that art is as old as civi .ization 
itself. Dr. Hull bas writ.en it to supply this desideratum and in so 
doing he has placed both the Old and the New World under a deep 
debt of gratitude to himself Magnetism has been a great buglear 
to the world at large for so long. even though, ever since the time 
of Mesmer everyone has been talking about it in season and out of 
season. It is just the same as the laying оп of hands so much talk- 
ed about in the old Testament of the Christian Bible as well as the 
older scriptures of the Hindhus, Buddhists and Zorostrians in Central 
Asia. Christ himself was a master of the art and he and the 
apostles worked many a miracie by a know.edge of Human 
Magnetism which the uninitiated laity did not possess in their times 
and in theirland. Theart of magnetic healing is Nature's own 
simple provision for humanity to cure human ills in a natural 
manner and was practiced by all nations before medical science 
came into being. Modern Europe and America have of late, opened 
their eyes tothe truth about nature's jaws and their minds have 
been disillusioned so to Say regarding the hitherto-followed 
drug treatment asa whole. Our jearned authcr shows clearly 
and concisely that hypnotic, mesmeric and other kinds of psychic 
reatments all fall under the major head of the Magnetic treatment 
and we quite fall in with his views as they were also in essence 
those held by our ancient forefathers since the days of the Rig 
Veda Samhita itself. With us, it wasalways a form of Spiritual 
healing and we are glad it has come to stay with us now clothed 
in a western garb and christined under anewname. The rose 
called by any other name, would still smell tke rose and we give 
this little beautiful gem a hearty welcome to the lanc of Rishis, 
saints and seers. We heariily recommend it to the thinking portion 
of humanity in India and trustthat it will havea wide circulation 
in motherland in the near future. The book contains 93 pages 
neatly printed and bound copies can he had from the Siddhanta 
Dipika Book Depot for Rs. 1-10 inclusive of postage ё... 
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SPIRIT MATES THEIR ORIGIN AND DESTINY. 


By J. M. PEEBLES, M.D; М.А; F.A.S. PH D. 
ALSO 
A Symposium by forty noted writers. 

This is a new work hailing from America. It deals with 
universal love, love as a redemptive power, love as a reforming 
force, marriage and divorce, loveless marriages, love as the founda- 
tion of marriage. divorces in foreign countries, marriage wrecks, 
their causes, their effects upon society, the miseries of the mismated 
Justification of Divorces, advice to the married Involution and 
Evolution and so on. 

There is so much that is of so much interest in it for the 
anthropologist as well as the man in the street. A new vista of 
philosophical speculation has been opened in these pages for the 
tyro as well as the savant and we dare say it would amply repay 
perusal to any one that is interested to any extent in the progress of 
human society. Spiritualism has been the consolation of late of 
many an enlightened man and woman in this world, but the idea of 
spirit mates has come in we think as almost a luxury as sweet as 
it was unexpected. Опе is tempted to cry out: “OA! / wish all 
this could be literally true!” 

That souls are projected dual in sex from the Great Unknown 
from the very beginning, that they are male and female all, that 
in the course of evolution they sp!it each into two halves and sail 
separately for a time on the waters of life, and occasionally meet on 
Earth off and on and that they become fused into each other as 
one indivisib!'e spiritual unit prior to attainning Salvation— all, all 
these new ideas are soul-soothing no doubt ; only some would say 
they are to good too be true. The Ardha Nari idea however is as old 
as the world itself in India, ‘The Saivaite knows it very well, only 
he applied it generally to God head alone, and did not think of the 
pasu or the human soul as being dual in sex as the Great-Source 
of alf souls Itself is. 1 he work is a splendid one and we hearrti- 
]y commend it to our readers in the hope that the new idea will be 
given currency t$ throughout the length and breadth of the conti- 
nent. of India. ‘The book consists of 300-old pages and is priced at 
Rs.4per copy inclusive of postage &c. It is to be had of the 
Siddhanta Dipika Office Choolai, Madras N. C. 
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THE DYING YEAR. 


г. Does it not Seem but yesterday 
This dying year was born, 
And Age and Youth, all blithe and gay, 
Approached its festive morn ? 
But lo! 'tis gone, as quick as dream; 
With Time's unceasing tide; 
Yet “on the sands of Time" there gleam 
Its traces deep and wide. 
2. To many a soul this year has lent 
From Danger’s threats relief ; 
And many a soul, too, it has sent 
To ruin, pain and grief. 
While those it bless'd with all their negis 
Its praise in triumph sing, 
The hearts it crushed like broken reeds 
Its death-knell fain would ring. 
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3. But it is not the change of year 
That joy or grief does bring ; 
For in himself a man does bear 
Of joy and grief the spring, 
And he, by working, heart and soul, 
In love to man and God, 
Through thick and thin, can reach his goal 
And make himself his lord. 
4. Tho’ acts of rulers, rashly made, 
His soaring flights restrain, 
Tho' drinking booths his soul invade 
At ev'ry street and lane, 
Tho' sickness, want, and poverty 
His ailing heart.assail, 
Yet man can work his liberty, 
If strength of will prevail. 
5. And hence, brood not ой what is past, 
And waste thy time, my friend, 
But live in th’ present, which thou hast, 
And work but with this end, 
That day by day, thy soul may grow 
In wisdom more and more, 
And each revolving year may show 
A greater growth than ’fore. 


CHRISTMAS, ITS ORIGIN AND MEANINGS. 


—— 


Years, with their sunshine, their shadows and festivities, 
come and go like sea waves. If the new is old, it is equally 
true that the old is new, a new realization upon each returning 
Christmas. How the aged and the young welcome this festal 
day ! 

I wish you a merry Christmas! How these happy, inspir- 
ing words, all afire with good cheer, ring out from the lips of 
the million. How this anniversary takes the aged, whose hairs 
are silvered with the frosts of many winters, back to the dream- 
land of their youth! How it reminds them of those old family 
gatherings, when the youth, the children and the scattered 
relatives flock back to the old homestead, reminding us so 
forcibly of those tender words, ‘Mother Home and Heaven.” 
How it reminds us of that auspicious night in a far distant land 
when the star appeared in the east and the angels sung to the 
watching shepherds, *' Peace on earth and good will toward 
men.” 

WHAT DOES CHRISTMAS REALLY MEAN ? 


Let us look back through the historic pages. In ancient 
times noted persons, kings and orators, after their death, were 
exhalted, honored and worshipped as gods. This was especially 
true in oriental lands; and secondly in so called pagan lands. 
And it is evident that some of the Christian festivals were 
borrow ed from the pagans and held at or about the same time. 
For instance, Saturn (Chronos), was honored as a god and his 
season of festivity was calied the Saturnalia—a Roman festival, 
and celebrated on the 17th and roth of December. When this 
empire became powerful this festival lasted for seven days. 

Bunsen informs us that it was late in December when 
Gautama Buddha was born. His Lirth was celebrated and is 
still celebrated among the Buddhists of China, In Egypt 
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Horus, son of Isis, was born in December. And Greece, in the 
winter solstice, celebrated the birth of Dionycus, while Persia 
honored the birth of Mithras, said to have occured in December. 
That the Hebrew Christians, coming into racial relations with 
Greeks and Romans, adopted many 'expressions derived from 
the Pagan philosophy and Pagan ceremonies, no scholar will 
dispute ; and Spiritualists, being eclectics, do the same thing. 

From the mysteries connected with the Druids, or the 
Scandinavians, a strange ceremony was practiced, relating to 
the yule-log. This was quite a long block of hard wood, 
placed across the fireplace, which, when it began blazing, the 
candles were lighted, the holly branches were waved, and the 
songs of jollification commenced. 

In those very quiet old days of our motherland, the English 
enthused far more over Christmas than they do now, and in a 
more material and jolly way. Those old times have given 
place to sunny social gatherings, beautiful floral decorations, 
renewal of former friendships and most sumptuous health- 
imparting meals. 

What changes since then! No railroads, no telegraphs, no 
telephones, no typewriters, no electric lights then, though 
thosé old scenes and sermons and blighting dogmas of damna- 
tion in our boyhood years have vanished into an абуѕта! past; 
Christmas, with its merriment, its shoutings, its gladsome 
gatherings, its homestead festivals, still lives. Things rooted 
in principles and great characters, heaven inspired, never die. 


CHRISTMAS MEMORIES OF THE CHRIST. 


Human life at longest is brief. We brought nothing mater- 
ial into this world and we can take nothing material out of it : 
and it is of little consequence whether anyoae were born in a 
palace or a peasant’s hut. It is reported that Jesus, the Christ, 
was born in a manger ; and yet, in a few hundred years, proud, 
imperial Rome trembled from her foundations because of the 
psychic forces concealed in that m. .zer. Christmas points the 
thinking mind back to that humble birth to that man, medium 
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and martyr, who, while going about doing good, had not where 
to lay his head, and Christians in all enlizhtened countries honor 
that inspired martyr. 

It is absolutely amazing how this character strikes the 
minds of different people. To the uncultured and atheistic- 
agnostic, Jesus never lived—he was a mere myth ; to the great 
German, Strauss, he was a wise Rabbi; to the great Jewish. 
Rabbi, Akiba, he was a magician; to the illustrious Renan, a 
sublime moral teacher: to Fourier, a warm-hearted socialist ; 
to Fenelon, a most rapt mystic: to Thomas Paine, the most 
sincere of philanthropists; to Mueller, the harmony of all histofy ; 
to Emerson, the transcendental prophet: to Parker, a fellow 
brother and self-sacrificing reformer ; to A. J. Davis, the great 
Syrian seer; to Mrs. Cora Richmond, the messenger from 
heaven ; to Col. Ingersoll, he was опе of the “most generous 
and self-denying men, for whom I feel only admiration and 
respect," [To us, He was a Yogi and Jivan-mukta, £d. L. T.) 

The above illustrious and highly unfolded men and women 
express my conceptions of that Judean Christ, who, using the 
inspired words of that eminent speaker and author, W. J. 
Colville, is undoubtedly “the reigning power of the moral 
universe." 

While orthodox sectarists, calling themselves Christians, 
make Jesus of Nazareth a God, or at least a third part of God 
in the Trinity. Spiritualists and liberalists in America consider 
Jesus a highly inspired man, begotten naturally, yet on a 
higher spiritual plane of consciousness than the masses of 
mankind—that is to say, in the conception, the parties were 
governed more by love, pure spiritual love, than selfish gratifi- 
cation or beastly lust. Every conception should be immaculate, 
having within the germinal possibilities of a forthcoming 
Christ—the word Christ, meaning the annointed, the illumined, 
the heavenly inspired. Jesus was a man, a medium and martyr, 
and was called The Christ after being baptized and anointed. 
The world has bad many Christs in the-past ages: and as the 
werid develops and unfolds, there will be more Christed souls 
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as Saviours, such as Krishna, Gautama, Buddha, The Christ, 
Lord Gauranga etc. Give these saviours all the honor their 
due. 

Finaily, on this calm Christmas evening, with heart warm 
with affection and a soul overflowing with love and kindness, 
I say to you, friends and acquaintances in this and foreign 
lands, A Merry Christinas—and may peace and prosperity and 
tie choicest blessings of heaven rest upon and abide with you. 


[..M. B, 


PRACTICE OF RELIGION.* 


“ Practice is better than precept" is an old saying which 
we would do well to keep always prominent in our view. This 
saying has a large bearing on the subject of my lecture to-night. 
l have undertaken to address you on the importance of practi- 
sing religion, and although I am not competent at all to handle. 
the subject as effectively as its importance requires, still I hope 
that the few words that I put before you will be of some use at 
least to some of you. 

Every religion has its own practice, and it cannot be said 
that there is any religion without some practice or other to be 
observed. Religion, in fact, is a code of practices intended to 
regulate the life of man and to train him for his ultimate spiri- 
tual life. We are all now in the material plane and we all 
beHeve іп a spiritual plane. Religion is our guide to that plane 
and it prescribes various practices in order to guide us to that 
plane. The practices it so prescribes must necessarily be in 
the material plane as otherwise they will not be accessible to us 
and will therefore be of no avail to us. We have to attain 
spirituality through materiality and our march from materiality 
to spirituality is no doubt an uphill work. The practices 


*A lecture deivesed by Mudaliyar S. Sabaratnam at the Hindu 
College Hall, Jaffna, on the 26th September 1912. 
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provided for this difficult task must have fully in view the 
nature of the spiritual plane we are aiming.at, the nature of the 
materia] plane into which we are plunged, and our capacity to 
get ourselves extricated out of this material plane and to fit 
ourselves to the spiritual plane. The spiritual pl.ne or the 
Divine presence which we aspire to attain is beyonc the region 
of imitation while we are confined to that region. Limited as 
our knowledge is, we cannot have any idea of the unlimited 
region, and the religious practices, therefore, explain things to 
us symbolically just as a school boy is taught geography by 
means of a map, or geometry by means of diagrams. These 
practices are therefore of great value to us to have any idea of 
the region beyond and to render us fitted for the enjoyment of 
the bliss in that region. It will be a!together impossible to get 
to that plare without carefully and rigidly observing the 
practices prescribed for that purpose. Still, I am sorry to find 
that the importance of these practices is not realised by some of 
our people who think that these practices are entirely useless 
and all that is wanted is to havea correct idea of religious 
theories and dogmas. Religious practices are intended to enable 
us to correctly understand the theories of our religion, and to 
be benefitted by such an understanding. We must understand 
that theories in themselves have no value unless they are of 
some practical use to us. We may draw largely on our imagin- 
ation and build huge air-castles. They cannot be said to be of 
any use to us unless they are of some help to us in our practical 
life. Even such theories as are capabie of benefitting us 
practically will not be of any avail to us unless we practise 
them and realise their benefits in cur experience. Experience 
is the most effective of our Instructors and it is by experience 
our knowledge is cultivated and developed. Our Sas/ras say 
that in order to convince us of any truth, we require three 
kinds of proofs—Sruti, Yukti and Anubava. Althougi: the first 
two—Sruti and Yukti—are themselves of great help to us in 
finding out the truth, yet it is the third—Anubava-experience— 
tbat satisfies us of the acceptability of truths and confirms us 
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in our conviction. Our life is in the main a bundle of experia 
ences and this experience may be said to form and shape our 
destiny. 

The after-life of our children depends largely, if not wholly, 
ori the training we give them, end this training is simply a mould- 
ing of their habits and manners by practice. Practice contributes 
little by little to the formation of their habits and manners and 
even influences their instinct and intellect. Education in general 
is the sum tota] of practical instruction, and we know that in 
every branch of education— be it medical, legal, mechanical, agri- 
cultural or commercial]— great stress is laid on the practical side of 
it, and students are r.quired to keep a fixed term in the practice 
of these professions, Without practice, education cannot be said 
to be sound at all, and I need hardly say that too much importance 
cannot be attached to the value of practice. 

The value of practice being so high in the secular plane, its 
importance in the spiritual plane need not be doubted at all. The 
animal instinct in man is so strong and so powerful that it requires 
a strict training to tame him for a spiritual life. The wilder an 
animal is, the greater must be the training required.to tame it, and 
the greater the training is, the sooner it will be tamed. 

All religious practices are intended to tame us for a spiritual 
life, and the Hindu religion could be seen to impose on us a series 
of such practices in every department of our life, so that religion 
may always be prominent in our view. Hindu religion is fully 
alive to the animal instinct in man, and it therefore submits him to 
a strict discipline, whenever and wherever it can possibly do so. 
As Hindus we have our religious practices to be observed in our 
eating and drinking, in our working and resting, in our sleeping 
and awaking. Little by little and atom by atom are,our habits 
formed ; and even the most infinitisemal proportion of every 
activity of ours in the world—however trivial or however insigni- 
ficant it may be— contributes in the aggregate to the formation of 
our habits. We know how tiny microscopic germs develop certain 
fata] diseases in our body. We cannot despise things because .of 
their magnitude. We know how essential in schools it is that every 
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detail of discip'ine has strictly to be observed, although the effect 
of such observance may not be apparent to us at the first sight. 
We know how careful we are in training our young ones and how 
even the most insignificant item of their daily life goes in the long 
run to the formation of their habits and manners. Exactly on the 
same line are our religious practices, and they may even be said to 
be of much greater value and importance to us. 

Religious practices are intended to train us for the spiritual 
region, and we are worse than little children in relation to tliat 
region. We require a systematic and strict training to qualify us 
fur that region. We are not, of course, able to see how the 
trivial items of our training help the formation of our habit, but 
we could boldly assert from the result, that each item, how- 
ever trivial it may be, contributes its share to the ultimate result. 
We may call things trivial, but when we look to the cumulative 
effect of these trivials, the result wii] be found something wonder- 
ful. We must understand that a host of our actions affect us 
without our knowing them, and that we cannot therefore despise 
any of them because we do not see their effect. The stimulation 
of our intelligence, it is said, has three states— conscious state, 
subconscious state and superconscious state. ‘Ihe conscious state 
is the c ndition in which we are aware of things when they trans- 
pire in the region to which our capacity of knowing can extend. 
Subconscious state is the state in which our intelligence is affected 
wi.hout oug knowledge of it; and superconscious state is the 
state in which we know things without the aid of our intellectual 
faculties. These three states are more fully described in our Sas- 
tras as the five avastas—Jágra, Svapna, Sushupti, Turiya and 
Turtyatita. Jāgra and Svapna fall under the conscious state, 
Sushupti and Turiya under the subconscious state and Turiyatita 
is whit is known as sup?rconscious state. In the subconscious 
state which we may call for the present purpose Zwriya, 
our intelligeace is affected so subtly that we are not aware of 
those affections which collect together and attain a state of 
fuller or grosser development, and affect our conscious state and 
produce results that are cognizable by us. ‘These affections are, 

2 


304 THE LIGHT OF TRUTH 


of great value to us as they add materially to our intellect and 
improve our instinct. In fact every education that we receive 
may be said to be on these lines, because the training that we 
receive therein affects us unawares and makes its owa impressioa 
in our inte'ligence. Our religious traiaing is not very different 
from this. Religious practices contribute little by little to our 
subconscious intelligence and the result becomes perceptible only 
after accumulation. It is therefore a great mistake to despise 
religious practices because we do noi see any good resulting out 
of them all at once. 

And again what is our capacity of knowing things after all ? 
The factors that affect us from different directions are innumerable 
and are of various kinds. We are affected by the atmosphere 
around us, by the climate we live in, by the people we are associ- 
ated with, by the' food we eát, by the heavenly bodies that move 
in the sky, by, our own past karmas and by our {ree will itse:f. 
Have we anything like a definite idea of the effects produced by 
any of these various causes? We can only be said to know of a 
very small radius around us—if at all, we can be credited with 
knowing things. Compare with this the vast unknowable area 
beyond our tiny knowable area ; the unknowable area is unlimited 
and if for a moment we calmly think over the vast expanse of the 
region i1 which we are placed and of which we are quite in the 
dark. our boast cannot but strike us as an empty boast. Such 
being our position, we have no right to reject our time-honoured 
religious practices on the plea tbat we do not see any benefit 
accruing out of them. 

lt is because our knowledge is limited, we are in need of a 
religion and revelation ; and God, in His unlimited mercy towards 
us, has given us such a religion and revelation. The revelation 
prescribes to us the practices we have to/observe in the religious 
plane, and our limited knowledge is not competent to criticise 
those practices. Our revelation is our guide to the sphere to 
which our knowledge caunot extend, and we cannot therefore 
reject the help of that guide and depead on our limited knowledge 
for our march onward. 
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We have not only to be guided by our religion and reve'ation 
in this our journey onward, but we should pay due regard to the 
tradition that obtains in the community in which we are placed. 
Tradition is generally the result of the experience gained by our 
ancestors, and we muy find several very useful instructions 
embodied in tradition. There is a tendency in our present gerer- 
ation—evidently the result of what we call modern civilisation — 
to despise old ideas and ancient practices. We think that we are 
far wiser and more intelligent than our ancestors. This. I should 
think, is a hollow conceit. It may be that we are a bit wiser than 
our ancestors of the dark age that has just passed by. It cannot 
be agreed that the whole human race up till quite recently, were 
wholly merged in ignorance and that we are the only generation 
with enlightenment. Bright and dark ages follow each other in rota- 
tion—and this is our Yuga dharma. Because we open our eyes 
after a long slumber of intellectual darkness, we cannot sav that 
the whole world has hitherto been totally blind. No one can deny 
that the ancient Rome and Greece, India and: Persia, were enjoy- 
ing a civilisation which it is not in our power to gauge. Any 
knowledge handed over to us from our ancestors of the enlighten- 
ed age should certainly be honoured and respected by us, and 
not despised or rejected on the false pretext that we are ahead of 
them in enlightenment and civilisation. The dark age that has 
Just passed by could not have worked out our various religious 
practices which are pregnant with sound principles and deep 
meanings. It is not therefore possible to attribute thes practices 
to that age. There is sufficient evidence to show that these 
practices existed during the bright ages that preceded the dark 
age that has just passed by, and it would therefore not be possible 
to reject those practices on the ground that they are the outcome 
of ignorance, unless we are prepared to contend that the bright 
ages in which our ancestors lived were themselves ages of ignor- 
ance and superstition. If we put forward such a contention, we 
will only ‘betray our conceit and ignorance. It isa duty incum- 
bent on us as human beings to respect and revere the traditions of 
past ages wherein is stored a large stock of valuable knowledge, 
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unless or until we are convinced after satisfactory enquiry, that 
such traditions are only the outcome of ignorance and superstition. 
If we hesitate to accept those traditions and to be benefitted by 
them, there will be very little difference between us and the 
brute creation. We must understand that, as-human beings, we 
are largely benefitted by the experience of past generations, and 
that our present generations commit a serious mistake in despising 
the experience and wisdom of our ancestors. I do not of course 
mean by this that we have to blindly follow whatever is laid down 
by our ancestors; we must certainly reject such practices as are 
found to be prejudicial to our interests. But this should be no 
reason to reject thəm entirely and to despise them as practices 
belonging to the primitive age. 

Religious practices are not only ordained by our revel- 
ations but the importance of observing such practices has been 
fully confirmed by tradition or the experience of our ancestors. 
The benefit of such observance may net be realised by us at 
once—and this is but quite natural. A child may not be able 
to realise the after effects of the training Бе іѕ subjected to, 
and the training cannot therefore be dispensed with on that 
account. 

1 have already told you that the training that we undergo 
by means of our religious practices, contribute little by little 
to our subconscious intelligence. However trivial or impercep- 
tible such contribution may be in individual cases, the effect of 
the training in the aggregate is very substantial. The mere 
fact that we do not actuaily see any benefit arising out of them 
in individual cases cannot therefore argue against the utility 
of those practices. Our intelligence cannot penetrate into the 
‘secrets within or into the mysteries without. It has no idea of 
the infinitisemally small atoms that effect us, or of the immense- 
ly large bodies that exert their influence over us. It cannot be 
said to have any idea of the millions of subtle influences that 
affeci us in innumerable ways or of the enormous gross powers 
that sway over us. With such a vcry limited capacity of 
kaowing things, it will be preposterous on our part to reject 
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religious practices on the ground that we do not see any good 
arising out of them. A friend of mind very aptly compared 
our intelligence to that of a squirrel which, being freightened 
by soine noise at a distance, stood up on its hind legs, looked 
round and went away quite satisfied that there was nothing to 
be feared at. But it did not realise the fact that the extent to 
which its vision could extend was only a couple of feet around 
it. Our vision of things is only a little better than that of the 
squirrel, and still there is no end of our conceit. We cannot 
see things in this our Bandha state, and hence the necessity of 
revelation and religion. And when the religion wants you to 
practise certain formulae with a view to open your eyes, you 
say "lI will not practise any of them before I am able to see ” 
just like the man who refused to get into the water before he 
learnt to swim. You must have faith in your religion and you 
must observe the practices described by the religion—and the 
result will naturally follow. 

Another argument used against the utility of religious 
practices is that there is no use in practising them without 
knowing in what way they will be of use to us. It is indeed 
very curious to find that such arguments are raised only in the 
religious plane. [am sure people will not dare to argue in this 
fashion ina great many questions affecting the secular plane. 
A patient will be considered a blunt fool if he refuses to take 
a medicine because he does not know its properties or their 
effects. Spiritual knowledge is ona much higher plane and it 
will be a presumptive arrogance on our part to expect to know 
things in the spiritual plane before learning them by means of 
these practices. Religious practices will have their own effects, 
although we are not able to see their mysterious capacity. A 
medicine will have its own effect although we are not aware of 
its properties. It will certainly be of great advantage to deci- 
pher the meanings of our religious practices and to have a clearer 
idea of their capacity to produce the results they are expected 
to produce. But what I say is that we ought not to reject them, 
because we are not aware of their meanings and capabilities. 
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‘The practices were formulated by Maha Rishis and Sadhus of 
olden days who had a clear view of the spiritual region and who 
were, so to say, inspired by Divine grace. Weare not as 
perfect and clear sighted as they were to have an insight into 
the. mystic region, but it is our duty to observe the rules laid 
down by them and enjoy their benefits, It is one of the ordinary 
rules of human nature to be guided by our preceptors, and we 
cannot in our mistaken notion of liberal views and independent 
spirit break that law of nature. There are a host of facts—facts 
too numerous to be reckoned by us—which are beyond the 
range of our consciousness and which still affect us to a consi- 
derable extent. We need not go outside of our body for a proof 
of this fact. Science tells us that when we see an object or hear 
a sound, our sense of vision or hearing is flashed, as it were, to 
our brain centre through our nerve power, but wé are not in 
the least conscious of this phenomenon and this is no reason not 
to recognise that phenomenon. 1 may say that the factor that 
affect us in the subconscious plane are comparatively speaking, 
immensely larger in number than those that affect us in the 
conscious plane; and it will be no exaggeration to say that the 
factors that affect us in the conscious plane can bear no compa- 
rison to those that affect us in the subconscious plane. 

The training that a child undergoes when his intelligence 
is not developed affects his subconscious intelligence little by 
little, and the cumulative effect of such training shows itself 
out ultimately in his conscious intelligence. There is a piece of 
mystery involved in this department of knowledge culture, and 
it will be highly interesting to have a patient enquiry into that 
mystery. Our physical plane has an intimate connection with our 
mental plane which again is closely wedded to our spiritua| 
plane. So that, anything that affects us in the physical plane 
will have its own influence on the menta] plane, which will 
commynicate that influence to the spiritual plane, The effect 
may be infinitisemally small, but it is the cumulative influence 
of these effects during innumerable births that secures to us 
the final salvation—though slowly but surely, Our religious 
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practices are symbolical of our realisation of certain truths, 
and when we perform those practices, the truths symbolised by 
them affect our subconscious intelligence, although in a very 
subtle manner quite imperceptible by our conscious intelligence. 
When the practice is repeated day by day, the subtle affection 
of the truth is also repeated in our subconscious intelligence, 
and tbe affection grows stronger and strongér by degrees till 
at last it shows itself out in the conscious intelligence. This 
phenomenon is fully borne out by the fact that by repeated 
endeavours made to solve out any intricate problem, tke solution 
at last dawns in our mind, as if by inspiration. We have beard 
of cases where difficult problems, once given up as beyond 
solution, have again been solved after some.time without any 
labour. These are instances where our subconscious intelli- 
gence comes across truths and communicates them to the 
conscious intelligence. 


We must also bear in mind that every truth is pervaded 
by Sivasakti, or the force of Divine grace, and this Sivasakti 
is equally present in the symbol that represent the truth. 
When the symbol is availed of by a religious student, they 
come in close contàct with that Sivasakti which makes its 
impression, through the medium of the symbol, on the practi- 
tioners, even if they are not aware of the value of that symbol ; 
just as a medicine has its own effect although the patient is not 
aware of its properties. 


The training that we acquire by religious practices makes 
in our subconscious intelligence a subtle impression of the 
truths they represent, and this impression is of great value to 
us when we progress in the spiritual plane where it renders 
our work much easier. Children commit to memory passages 
without any idea of their meanings, and this committing to 
memory renders thein material help when they are advanced 
and become competent to decipher their meanings. Reiigious 
practices are not only of great help to us for deciphering 
truths in our advanced state, but they afford to our subcons- 


310 THE LIGHT OF TRUTH 


cious intelligence ample scope to come in contact with those 
truths in a very subtle manner, under the guise of symbols. 

Our soul again is. Chit in its form, i.e., it isa glow of 
intelligence, and this intelligence is again said to be of the 
nature of crystal—fully capable of receiving an impression of 
whatever it comes in contact with. It is besides Divine in its 
nature and has the Divine omniscience for its support and 
mainstay. It has therefore the full capacity of receiving an 
impression of truths when such truths are made to affect it 
either directly or indirectly. But the soul being covered with 
the veil of Pasa,its vision of things is obstructed, and itis therefore 
the intelligence of the soul has to be stimulated in this Banda 
condition by organs and senses produced out of Maya. |t 
receives impressions of truths through these organs and senses, 
but if these organs and senses are not powertul enough, such 
impressions will not be manifest in the conscious pline of that 
intelligence; but the soul being a pure intelligent Chit in its 
form, any impression however subtle it may be, will affect the 
subconscious plane of its intelligence and this is what is known 
as our g/fwésm_ or subconscious vision. 

1 am afraid I have stepped a bit into the abstract region 
of Hindu Philosophy ; but this has been found necessary to 
explain the value of religious practices. Apart from the philo- 
sophic aspect of religious practices, they have their own 
value cven if we look at then superficially,—as mere services 
rendered in the name of God. Such services, even in the 
absence of any understanding of their true meaning or of their 
intrinsic value, will no doubt create in our mind a leaning 
towards spirituality and train our wild instinct for a higher 
state of life. 

It is not possible at-all to have a practical idea of things 
without practising the methods prescribed for acquiring such 
idea, and this is particularly so in the spiritual plane. Unless 
we practise patiently and persistently the methods -prescribed 
by religion we cannot be expected to possess the necessary 
qualifications required for the grades higher up. The religion 
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says thit all our practices are but gradatory steps to pure 
wisdom or Jňānam which only leads us to final salvation :— 
*'af you ®у#өюч пу дєй ues e rersmdr uo 
ASGhyowi впшаећ2от „гш Оры отыз @ш” 

О God! Are not the four paths from Sariai to Јйапат just 
like bud, blossom, green fruit and ripe fruit ? ) 

I know that some of our countrymen who are under the 
influence of Western civilisition, and whose mode oí life would 
net permit them the practices prescribed by our religion, think 
that these practices are only intended for the ignorant mass. 
This, I should say, is a serious mistake. The practices are 
intended for all—be they ignorant or enlightened—so long as 
they are in the material plane. So long as they have in them 
the Atankaram and Mamakaram, ог in short, so long as they 
have in them their mental V’ri/tis, they require a strict training 
for which these practices are indispensable. Pecause we are 
enlightened in a material point of view, we cannot say that we 
are enlightened in the spiritual plane itself, and that religious 
practices are not necessary for us. So long as we have in us 
our self, and so long as we are animated by our will power, we 
have to tame ourselves by strictly observing these practices, 
until we realise our oneness with God. According to our 
religicn, these practices are highly essential to us until we lose 
our self; and we should not give up any of them with our will 
power unless it be that they drop of themselves unawares. The 
practices are intended to extricate ourselves from the clutches 
of our self, and it will be absurd to use the same self and give 
up the practices in our conceit that they are not necessary 
for us. 

I do not cf course mean to say that these practices are the 
direct means to our final salvation, or that they: should be 
blindly followed without any endeavour on our part to under- 
stand their meanings and to adapt ourselves to such meanings. 
What I say is that these practices are as essential as any 
theoretical knowledge in the religious plane, or even much 
more so, in that they render us practically fit for the higher 
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plane where empty theories will not be of any avail. I must 
say that a pound of practice is worth tons of theories. We 
must eat a fruit in order to taste it. Religion must be prac- 
tised and not theorised. 


I will therefore impress on all Hindus who are actually 
moved by a desire to be benefited in the spiritual plane, the 
necessity of strictly observing religious practices ; and if they 
do so, | have no doubt the result will convince them of the 


value of those practices. 
5. Ө. 


— 


POETRY OF ST. APPAR.* 
Parr Il. 


(d) St. Appur's Scholarship. 


St. Appar carefully avoided mentioning his literary or other 
merits. He would even go to the extent of saying that he was 
practically illiterate.t Yet this veil of extreme modesty ,does 
not prevent us from perceiving his features. He often indulged 
in self-criticism, but even in that self-criticism, he unconsciously 
confessed that he was an ardent student. For instance, in the 
chapter entitled “ желе? vyOQumf” he satirises bis past 
Samana Career. The: concluding portions of the hymns in the 
said chapter such as 'seffgásssmi sans sacre/Gar Cas; "Gesfif лт® 
uama Qew und SQ вет, '' alarsimés uere Бапи етот" 
"agudmés етич #050505 5 arp" read with similar self- 
condemnations in other parts of his Devaram show how highly 
imaginative and active his past career had been whatever may 
be the nature of the end which he had sought to attain. 1t is 


* Continued from page 213 of No. 5, Vol. XIIf—Ed. S.D. 
f "egy ss swam Grad & mam s&EsGo mra 
(фе £ f Ge p sat ujexrtaj ss GswegGerer 
Gus Kiser Gase siae Guest goso Gore Ges 
(em 0.2: Gon етер marGosr ander ©) =шелтєл Сорел A Gen Ger ' 
—453275, 20525 Næs OSlanza 2. 
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certain that St. Appar passed through a stage of scepticism * 
before he became a Saiva Sanyasi; and during this period 
he made considerable research for tracing out the highest ideal 
that man can realise, Therefore when one studies St. Appar's 
Deváram, one is confronted in many places with archaic words 
and phrases that remind one of many men of letters who pre- 
ceeded St. Appar. 

If a student of our Singam literature should wade through 
the pages of St. Appar's Devadram, he feels therein echoes of 
the expressions of Sangam poets. The influence of Tolkappiam 
on St. Appar cannot be undervalued. The canons of the 
Tamilian Aesthetics in Gorserfi заго were very ably applied 
by St. Appar, and the theme of love is devoted in praising the 
infinite beauties of the all loving almighty. Though St. Appar 
was no pioneer in this field of love poetry, he skillfully carried 
out the reforms of our Tami:ian saints without any unpalatable 
savour. 

The influence of Kural upon St. Appar would require a 
separate treatise. Any opinion thereon will give room to 
criticism and controversy. For the maxims of Tiruvalluvar or 
of his sister the grand old lady, are clothed in the simplest 
language and contain thoughts common to all ages and religi- 
ons. So it will be very difficult to contend that St. Appar 
studied them or borrowed anything from them unless we are 
able to trace in his work any admission to that effect or at least 
a reference to them with any amount of veneration. Even if 
St. Appar had borrowed anything from his predecessors, such 
borrowings took a diflerent shape and colour when they were 
handled and used by him; and our saint's borrowings, if any, 


* Cf. the following :— 
“ pros 42 cer ex GU o) v FU dug oo 9g 
Quer d) e» grew g от: 2: gadamy wwo Qc er '' 
— 89 вәә da. orario fi sfies ғ Stanza 8, ll. 1-2. 
u еоди Aws Suns О еа: eiua» suu 
Qasws # ugi Ош ыя sam Ош 2,56 Оет '' 
—@за92,й @з fies Stanza s, lI. 1-2. 
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were assimilated in his system. Though we may not be able to 
chalk out what portions of his Devaram are the reproductions 
of Kural, we cannot pass through any four consecutive chapters 
in the same without meeting any expression or thought that we 
already met with in a different form imthe sacred Kural. 
Whether the third part of Kural helped St. Appar in the com- 
position of love poetry in some chapters of Devàram is a matter 
that should be decided by our Pandits. 

Among the other Sangam works that we are reminded of in 
course of our reading St. Appar's Devaram are Naladiyar (»r« 
unt), Palamoli (ugdo) and Acharakovai (ag»rzsGsma»a). 
Even though we may pass over the first two, we cannot over- 
look the influence of the last over the mind of our sage. St. 
Appar condemns Samana customs almost in the very words of 
Acharakovai. But its abstract dicta are so linked and arranged 
in Devàram that we are presented with a graphic picture of the 
Samana (ascetic ?) life. 

Like an enthusiastic student of philosophy, St. Appar had 
taken much pains to study, discuss* and analyse the doctrines 
of all the then existing religions before he finally reverted to 
Saivam. lt would hardly be necessary to state that he master- 
ed Samana philosophy and literature. This fact is supported 
not only by the traditional version of his biography, but also 
by his own statements that he wasted a good lot of time with 
Samanas.t His training under them gave him power to view 


* angi Саша шша wen gm 
Gug Gera gua snd gy Comy snar 
wiG втт Caas criu® emr&(scvsor.o 
шп@ в eexemevn р Craton b evtevGui "", 
3 Dy 0nex 5] 555 y8e»s Stanza 4. 
| < ше фрези omon uwus aQueas 65 
Gsradw Qoa] С) 2 sax Conta cosh km ъ sun 
wadas еу Carw Simevauum pud s s Cg rear 
Qua йш ve grGuoevesn wass Gun BleiuenQ т ”. 
--Baoaurg A nC sfless Stanza у. 
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facts impartially, and to understand after great scrutiny the 
truths of Saiva Siddhantam. 

In St. Appar's Devaram there are also some traces of his 
study of Vishnavism. The references are anyhow uncertain * 
We find some stanzas in the Anthathies of the first three 
Alwars { echoed ina few stanzas of Appar and he might have 
probably studied them. ]t should be remembered there was not 
then any rivalry and claim for superiority between Saivam and 
Vishnavism that arose in later days. For both these branches 
of the Hindu religion had common enemies against whom they 
had to fight for their own existence. The popular tradition 
around the two complementary sonnetsi in sef um- b$ n 9 
(a Tamil miscellaneous anthology)alleged to have been sung 
by Tirumangai Alwar and Tiru Jiana Sambandar enlogizing 
each other show thz brotherly feelings that existed between the 
followers of Vishnu and the followers of Siva. 

St. Appar may be treated as the typical representative of 
Manikkavacgagar. His Devàram isthe amplification of many 
pithy statements of Tiruvasagam. Any familiar quotation 
from Manikkavagagar is ;;kely to find a parallel in Appar. But 
St. Appar does not admit his indebtedness to his predecessor. 


* Perhaps the following stanza refers to the other brancués of the 
Hindu religion :— 
** Sider е 29 єзї ser Ga/Gqmmsuwuxes Qui s 
ahdar ©)» таз зу? Л ер Gui no © ,® тёп гр 
идеб в» 5 ©ый@шт Gr 4 Quat um enter 
vedere a ps Ayy өєоѕи р 0 оп áG er C Car", 
— Am Quma, RCs hwer Stanza 9. 
t Quruwswr pani, ys 5 втрелпї and Cuwrpe тї, 
i Vide seAfGum_ev Part I, wherein the following of 
KU st “agua Oranas ugral душ Usus VEG 
etc. 
and f|soeaesun pari ' amiwss д0 ci QesCGaerQ rag 
ete” 
are to be found. Though the poems appear to be literary forgeries from 
their very style, they serve to remind us of the fact that friendly feelings 
existed between Saivaite and Vishnavite sects during the age of Appar. 
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It is only in one place we find a vague reference to the life of 
the author of the Tainil Veda.* Hence we are in a dilemma to 
state anything positive about the direct influence of Manikka- 
vagagar in the production of Devarams. Further it will be 
beyond the scope ofthis discourse to enter into that field of 
discussion. 

Lastly, was St. Appar a Sanskrit scholar? We expect an 
answer to this question from one who is well versed in both the 
languages, Tamil and Sanskrit. So it is here proposed to give 
some suggestions to those who may be willing to conduct the 
research and they may either accept or reject them at their 
discretion. The suggestions аге (i) St. Appar's vocabulary t 
points out to a certain extent the probability that he received 
Sanskrit learning. When could it have been, is the real crux of 
the problem. It.cannot have been durihg the period when 
St. Appar was a Samana. For Samanas were orthodox Tamil 
scholars who enthusiastically guarded against the invasions of 
foreign and sanskrit word (“ses w Osr &”) into our language. 
Our Tamil Saints never cared for the purity of the Tamil 
tongue; and evenin places where pure Tamil words may be 
usea with ease, they prefer to use Sanskrit words. St. Appar 
went even to the extent of condemning Samanas for their 
having confined ¢ themselves to one language (viz., Tamil) and 
thus losing the benefit which they would have had if they had 


*“sPmud gens Ошугий еш s7smas CeaQewan go 
S758 Garem.manateys ei ex д) ®т m suain gy 
отт 5п?ет (yexGen. hearualls sero sGea $5 
&.7«207 «1 5 S) bei gy onst в abona " 

—A gant ver a5 gn" Stanza 2. 

# St. Appar, though he was a ve]]ala, speaks in а (wah bS sear) 

style peculiar to brahmins who spend their time in reading vedas. Per- 
haps it is due to his intimate association with the Sanskrit Brahmin 
pundits. 

t 6 атъ 5002р og 521657 
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not kept themselves thus secluded. This version is also corro- 
borated * by his contemporary Tirujiiana Sambandar. 

(ii) Besides St. Appr's vocabulary, even the subject matter 
of many chápters of his Devaram may help one in finding a 
solution. St. Appar gives us summaries of many puranas. In 
some stanzas we have open reproduction of some sanskrit 
mantrams with which we are familiar in our temples. Butit 
may be questioned whether our non-brahmin saint would 
have been allowed to peruse the vedas which were kept almost 
occult by the Brahmins. It is probable that for a time till the 
complete annihilation of Buddhism and its kindred faiths 
there was not that conservatism on the part of the Aryans in 
the Tamilian country, which exhibited itself in later days after 
the destruction of their enemies. The Aryan who then earnest- 
ly desired the wide circulation of their vedic religion, did not 
then want to restrict the field of religious literature according 
to the caste of the student. This was perhaps the reason why 
we find even the non-brahman Saivite, and Vishnavite saints 
were weil versed in the closely hidden departments of Sanskrit 
religious literature 

(iii) Thirdly, as was pointed out by the late Mr. T. Vira- 
badra Mudaliar, many of the viruttams are governed by the 
rules in Sanskrit prosody. St. Appar seems to have under- 
stood the rules in Sanskrit, and many species of viruttams were 
perfected by him. And even the apparent departures in his 
Devaram are due to his close adberence to the fundamental 
principles of sounds and music from which his poetry cannot 
be separated. ENT 


® Vide Sambandar's Devaram Sq@ereanw-vemr-Oareed Stanza 4:— 
sip Gragiisg Crag sGuCragesg@uGer 
sig Gra guseas Cra буур sa втш Quutdsrern 
„58 Qua 2005 grPwsCerE Gatas ў uwape от 
aia aisQaafl Quer Cra James geffl pa Qai." 
Note.— The word vaer should bs emphasised a little in reading. 


“DUSSERAH " OR THE MEANING OF THE 
MYSTIC NUMBER TEN. 


“I am only a child. I took prasadham—and you called me Arja-era." 

* Girls up to the age of ten inclusive are named in Devi- 
Bhagavatham as fit for Navaratri Sarasvaty's worship." This 
sentence in one of the letters published in a local contemporary 
in its issue of rst October, made me think of what it may mean. 

Epictetus in one of his pregnant apuorisms has summed up 
the Law of the Universe іп one word wrich is * Number ", as 
he has summed up the Law of life and the Law of God, each in 
one word. “Evolution” is the word which summarises the 
Law of Life, as “ Unity " is the word which expresses the Law 
of God. Let us take this aphorism about the Law of the 
Universe and examine it. 

“ Number is the Law of the Universe." Unit is the basis 
of the science of numbers. And whatever its value may be, it 
is generally called * One". Though One always represents the 
Unit, it is ever composed of many parts, all which we cal 
fractions. This Universe is One. But it is composed of Nine 
parts which are called Nava-vyuAa, each a collection of parts or 
category by itself. Navaratri means the nine rights. Night 
is of the Essence of Devi as Light is of the Essence of God. It 
represents Müla-prakriti or primordial matter. Navarátri is 
devoted to the worship of Durga-Lakshmi-Sarasvati who is One 
only and yet many for purposes of creation, preservation and 
destruction. She in Her manifested state is Triyunatmika, as 
She in her unmanifested coudition is Zriyunatitha.. The first 
three nights are dedicated to Durga, the Tamasic aspect of Devi 
who is the Material cause of the Universe. The next three 
nights are sacred to Lakshmi, the Rajasic aspect of Devi who 
is the instrumental or coefficient cause of the Universe. The 
last three nights are dedicated to the worship of Sarasvati, the 
Satvic aspect of Devi мло is the Efficient cause of the Universe. 


DUSSERAH y 


For, She it was, who “in the beginning was the Word "— 
* Vak-Devi." It is from Para Vas that all things are made 
that were ever made. It is the beginning of crea'ion, And 
the origin of- Para аё is to be found in Shyamafa Devi 
(another name for Durga in her creative aspect as Material 
Cause). She is also the destructive Cause, as everything 
evolved ultimately merges by involution in its original Source. 
Devi as Material Cause was first evolved from the Ever. Existeng 
One. And John refers to this in the first verse of his remark- 
able Gospel, generally known as the Fourth Gospel of Christ, 
by these words: ‘‘In the beginning was the word." In the 
beginning of Evolution Dev: was alone as the Material Cause 
of the Universe. Then she became the co-efficient cause by 
becoming an instrument in hand of God for the creation of the 
Universe. And this is referred to by the words: “ The Word 
was with God." Having become instrumental or co-efficient 
cause, She became the Efficient Cause also by Her undifferen- 
tiating Oneness with God in which aspect She is the Abhinna- 
sakti (the inseparable Energy of God). And this is referred to 
in the words: “The Word was God." Fro: this three-fold 
cause was created all that ever was created. 

Navaratri then is merely the mystic symbol of Universal 
creation, the Law of the Universe manifesting itself in Number. 
* The one only without a second " evolved itself into the number 
One which is the First Cause of all creation. The One became 
two-fold and the two-fold by the process of Evolution became 
three-fold. This three-fold First cause by further Evolution or 
reproduction of itself in new forms and combinations according 
to the Law of Number multiplied itself and became the mystic 
number Nine (the ninth day being Mahdnavami) and itself 
became merged in naught (the original chaos which is inex. 
pressible by any symbol except that of homogeneity) the 
homogenous mass which not being capable of separate existence 
attached itself to One, the Prime Cause, and thus came. inte 
existence the ‘mystic nnmber ten (10), symbolising the mystic 
Union of the Self and the non-self, of life and matter, of body and 
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soul—the alpha and omega of personal existence, the Supreme 
triumph of spirit over matter. Thus is the tenth-day, the Day 
of Triumph (Vijaya-Dasami) in which the Powers of Light or 
cosmic Order chase away the powers of Darkness or disorder 
and chaos. Anda girl of ten is the living symbol of Innocense 
representing the highest potentialities of the Human Race. 


I can quote chapter and verse from English and Indian 
Mystics to support this view which is the correct spiritual 
view to take of this national festival called Dusserah or Nava- 
rátri, the days of introspection par-excellence and hence the 
Pooja-Holidays. I have been systematically worshipping Devi 
these ten years during the days devoted to Her worship which 
come naturally after the Sarvamahafayo Amavasat, and 
strange as it may seem, I have been appealed to by a novice 
who has seen me some years ago, to expound the mystery of 
Navaratri this Pajah-Season. As I do not give individual 
instruction now to any one by post or in person, I have chosen 
to state publicly my view of Navaratri which really is not my 
view but the “ Whole-View " of it, which each and every one 
must by self-effort realise for oneself under proper guidance. 


С. V. S. 
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(We do not hold to the view that тауа is abhinpa sakti of God, 
but itis the Parigraha Sakti. The supreme sakti of the Lord is Pure 
and unobstructed Intelligence (sæder srai) and this diffuses itself 
in Chetana and Achetana and enlightens and various Murtis and their 
saktis, who belong to different.orders of sou!s.— Ed, S.D. 
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О king, who with might like k«ALAN has triumphed іп war, 
and with a mighty host slain thy foes at Alam-ganam, while the 
earth shook beneath their tread, I have seen and am come to thee, 
through the trackless wild where man is not; where the trip- 
ping innocent doe, seeing that the beautiful stag has fallen with 
broken horns into the power of the tiger, has fled with her 
little ones and nibbles the white flowers of tbe Vefas, in the long 
fearful region where the Pz/a: uplifts its branches. In my way, 
I have seen the shores whose waters were troubled by the 
elephants that, discentented with their huge stalls with pillars 
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of timber strong, have plunged in to drink ; ] have seen the 
lands where thy warrior hosts with sharp arrows and bent bow 
like the demon horde that surrounded Murugan, tne foe of the 
Asuran, that wore a garland of the green leaves of the Kadambu 
fragrant in the spring-tide,—have taken what they wished, and 
have thrown aside the remainder when their appetite was satis- 
fied; and I have seen the jungle that guarded the fort falling 
beneath the blows of the destroying axe in every town; and I 
have seen the regions where in the wide city the joyous fires in 
the beautifully adorned houses have died out, and the roaring 
ccnflagration has consumed everything. And I have said, “һе 
will yet go on the war path from day to day while his foes flee 
abashed, and yet will do greater things than these, for he is one 
possessed of daring courage which none may dare to face! 
'Thus have I seen, and now draw near to thee. 
Nore. 

This is the song of a suppliant who professes to have come through 
wilderness paths, through devastated lands to teceive a gift from the 
mighty conqueror whom he here extols. 

[This was sung by Kalladanar in praise of Neduncheliyan of Talai 
Alankanam fame. The Tinai is Vagai and Turai, Arasa Vagai and 
Nallisai Vanji Even before seeing the king, the bard says he had seen 
him, as on his way he had seen the marks of his prowess. The reference 
to the doe with her young ones is to bring out tbe fact of the queens of 
vanquished foes who in out of the way corners eke out their living with 
their children. 
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O Pandiyan king, whose victorious canopy over-shadows 
thy bannered-chariot ' Thou hast conquered the fair town of 
Milalas, the home of the great Vé{-£vus, of lavish beneficence, 
the home of vast multitudes; and thou hast also conquered 
Muttiiru, where the yoeman lords of ancient renown hdd ele- 
phants adorned with gold, and where the. heron satiate with fish 
slept upon the heaps of corn in the fertile region, where stores 
of grain were found. In those domains, which are partly 
cultivated land and partly expanses of seashore, the strong 
workmen who reap the grain distressed by the heat of the 
golden sun rush down to plunge into the waves of the coo] seal 
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There the sailors, strong to row the boat, drink the hot intoxi- 
cating draught and dance and sing their war-chants! There 
men, wearing rich garlands of soft flowers of the laurel which 
grows by the seashore, and from which honey drips down, give 
their hands in wedlock to the maidens with glittering bracelets ; 
and maidens with rich jewels and garlands of the wild thorn 
commingle the water from the clustering fruit of the tall palm- 
trees with the sweet juice of the flowery sugar-cane, and with 
the sweet water of the cocoanut-tree that rises high and bends 
over the sand! These thrée sweet waters those people drink 
and then plunge into the triple-watered sea ! Now, O king, may 
thy prosperity never wane! May the fates of thy foes bring 
destruction to them! May thy happy subjects, that have grown 
strong under thy sway. prosper; and may the might of the 
warriors be extolled! May suppliants extol thy bounty! Let 
maidens with bright bracelets bringing pour forth cool fragrant 
draughts from golden vessels! Henceforward rejoice, be pros- 
perous, and live in delights, O mighty One! 

For thus mighty men have seen prosperous days, men say ; 
and many men have appeared in this flower-crowned earth of 
old renown, but have not persisted oma prosperous way, and 
have perished from this earth ! 

Note. 

[The Tinai is Poduviyal and Turai, Poru|molikanji. The hero is 
the same king and the bard is Mangudi kilar. Milalai kürram and 
Muttûrru Кїщташ were held by Уејјаја kings; and Ve] Evvi was a 
great. patron. of learning. The Translator has not brought out the 
adjunct qualifying the word warriors, name by that they were like the 
king's own body which grew together with his own body. ‘The last para 
does not bring out the meaning fully. They have lived really who 
secured glory in this life ; otherwise they lived in vain, 
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SEVENTH SESSION. 

Conjeeverain, Dec. 26.— Мг. T. Ponnambalam Pillai, M.R.A.S, 
Retired Excise Commissioner, Travancore and the President- 
elect of the seventh annual conference of the above Samaj 
arrived here at 5-20 p. m. to-day and was received at the plat- 
form with great ec/a/ by the President and members of the Samaj 
from various parts of the Presidency and the e/sfe of the city 
headed by Mr. Subbaraya Mudaliar, Zemindar and chairman 
of the Reception Committee. Enroute to Conjeeveram at Chingle- 
put, the members of the Chingleput S. S.V. Sangam met him at 
the platform and presented him with a welcome address and gar- 
lands. At Conjeeveram, the reception he got was simply grand 
At the platform a brilliant address in the name of the Samaj 
and that of the town was read by the Secretary. A procession 
led by the temple elephant with the paraphernalia was then 
formed at night fall brilliantly lighted by torches and “mataps” 
accompanied by grand fireworks and it reached the destination 
at 7-30 p.m., banners flying and music playing in the midst 
of extraordinary popular acclamation, the parallel of which 
Kanchi had not known for years long gone by. Arches hearing 
such inscriptions as " welcome to the Body Politic of the Samaj^ 
"Kanchi, the city of cities" "Sivayanama, the great word-ensuring 
salvation," * Vaidikasaivam is what is crowned with royalty.” 
“No religion higher than Saivam” etc., adorned the route all 
along. Prominent members and visitors were then introduced by 
the President of the Samaj, Mr. J. M. Nallasvami Pillai B.A.B.L. 
The President-elect put up at Rai Bahadur Dharmaratnakaram 
A. Narayanasami Mudaliar's Girls’ School, a picturesque little 
building in the heart of the city. Delegates and visitors are 
very conveniently accommodated and attended to by the volun- 
teers. Thanks to the genius and generosity of the Dharmakarta 
Zemindar Mudaliar of the city. The conference meet at 12 
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noon to-morrow at the Coronation Durbar Hall which is speci- 
ally and tastefully decorated for the purpose. 


The seventh session of the Samajam met under very 
auspicious circumstances on 27 Dec. at 12 noon at the Coronation 


Durbar Hall under the presidency of Mr. T. Porinambalam 
Pillai м. R. 4. S, Retired Excise Commissioner of Travancore. 
The Hall was packed to its utmost capacity. Nearly two 
thousand people were present consisting of members from vari- 
ous parts of the Presidency and visitors from distant quarters. 
Mr. Subbaraya Mudaliar, the chairman of the Reception 
Committee then read an address welcoming the President-elect 
to the ancient historic city of Conjeeveram. On. behalf of the 
Samajam, the Secretary, Mr. Sachidanandam Pillai B.4. read 
an address recapitulating the great qualities of head and heart 
of the President. Thevaram Hymns were very beautifully 
sung by young school girls and good songsters kept up the 
audience engaged during the intervals between the different 
items:in the programme. 

The annual report was then read out which recorded a 
clear year of progress and good work. The strength of mem- 
bers has arisen from 454 to 995, А пем Tamil monthly called 
Siddhantam has been started under the editorship of Ashtava- 
dhanam P. Kalyanasundara Mudaliar. Honorary lecturers went 
out preaching from town to town on great Siddhanta doctrines. 
Prominent mention was made while reviewing this portion, of 
Mr. P. M. Muthiah Pillai who delivered last year not less than 
52 lectures on Saivite subjects. Tracts, Ten in number were 
printed and distributed gratis. Branches of tbe Samaj are 
working at Vellore, Chingleput and Thirukovilur. Amidst 
thundering cheers, the President rose and delivered his address 
tor over three quarters of an hour, the full text of which will be 
printed in a subsequent issue. The address is noted for very 
many practical lines on which he chalked out the work of the 
Samajam in the course of a year, instead of contenting them- 
selves with the annual Conferences of three days. The intro- 
ductory portion was delivered in Tamil and the address proper 
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was in English. A resolution abhorring the recent Bomb 
outrage was proposed from the chair and after being carried 
unanimously, the follwing telegram was despatched to the 
Private Secretary to H. E. The Viceroy. “Seventh Session 
Saiva Siddaanta Conference assembled to-day at Conjeevaram 
consisting of 2000 people deeply abhor the recent dastardly 
attempt on the life of His Excellency the Viceroy and assures 
the sympathy of this representative assembly whose religion 
teaches total abstention from inflicting even the least harm to 
meanest of God's creation." 

Another resolution was aiso passed welcoming our liberal 
minded Governor of Madras to this Presidency. The address 
of the President over, Mr. Kalyanasundara Battar of Madura 
delivered an eloquent adress on “ Sivajfianam." Мг. P. Muthia 
Pillai of Tuticorin made a very impressive and learned speech 
on "Sivanubhüti." The Conference adjourned for lunch 
and met again at 2-30 p.m. Messrs. Mr. Rangaswami Iyer 
of Kulitalai, and Alàlasundaram Pillay then addressed the 
gathering, the former in English and the latter in Tamil 
on Samsara chakra and Samayam respectively, the former 
being a very learned paper. Prof. V. Muthukumarasamy, B.A. 
then addressed the audience in English on Karma and Re- 
incarnation. 

28th December r912. The public meeting commenced as 
usual with the singing of the Devara Hymns. The first speaker 
was Mr. Meikanda Pillai of Negapatam who spoke on ‘Effort’ 
and showed how without effort no cause could succeed and 
formulated various ways in which the Samaja could be helped 
by the members and by the public. Mr. Venkatramier spoke 
next about the greatness of our Saiva Bhaktas called Nayan- 
mars. He quoted various verses of Sri Sankaracharya from 
Sivanantha Lahari, Soundriya Lahari and Siva Bhujangam 
which contained praises of St. Jnanasambantha, St. Kannappa 
Nayanar, St. Siruttondar and others, and showed how these 
praises were typical ones and were meant in praise of the whole 
of the 63 saints. And he went on to poiat out that where their 
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great Achary a had chosen to praise these great sages, it was 
simply absurd that Saiva Brahmins should show some prejudice 
against them and decline to recite the Devaram and Tiruva- 
chakam and other sacred Tirumurai just as in the same way Sri 
Vishnavas recited their Prabhandams. He spoke with very 
great warmth on the subject and his real feeling could be 
gauged by the way he sang these Sacred -Hymns himself to 
the delight of the assembled audience. 

Mr. Palvanna Mudaliar who followed him spoke on Mala- 
paripagam (The maturing of mala) This maturing and 
removal of impurity happened after one attained Karma Samya 
and was followed by the appearance of the Guru and the Descent 
of God’s grace. Mr. Tyagaraja jnaniar’s paper on Sanatana 
Dharma wasa short one but he showed how this Dharma was 
worked out in the Agama sastras. Mr. Tanikachala Mudaliar's 
Paper on The Poetry of St. Appar was a very valuable one and 
he showed that Appar’s Poems though usually passed off as 
religious lyrical poetry contained very many kinds of poetry 
from Epic, Didactic, Elegiac and different kinds of Lyric and 
that he was a poet of Nature and àsukavi. Mr. Kumarezsami 
Mudaliar in his address in *our needs' said that our greatest 
need was that we should love one another. After lunch interval, 
came the learned discourse of Srimati Andàlammal of Secundera- 
bad, and the interest with which it was awaited would be 
evident from the hall becoming crammed about this hour. She 
spoke with much grace on the subject of Advaita Mukti Lak- 
shana and she marshalled the various views regarding advaita 
and passed her pungent criticism thereon and upheld the 
suddha-advaita siddhanta view, supported by various authorities 
from Sanskrit and Tamil. 1f, in fact, we are to find fault with 
it at all, it was much too learned for an audience like that before 
her. We are glad to know that in addition to her mastery of 
the Tamil Siddhànta Sastras, she is studying the great Bashya 
cf Srikanta Sivacharya in the original itself. 

Mr. Shunmuka Mudaliar next adddressed the audience on 
the subject of vegetarianism. He spoke in English and in very 
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good style and recounted his experiences at home and in the 
European countries, where he had travelled in connection with 
his business. It was his beloved mother, who early in life 
implanted in him the ahimsa teaching and though he did not keep 
up this teaching in practice for a while, ill-health forced him back 
to a vegetarian diet and he reviewed the question in all its vari- 
ous aspects, the ethical, economic and hygienic. Periasami Pillai 
of Trichinopoly spoke on the Vedas and Agamas and showed 
how they were related to each other. Vedas were only open to 
the first three classes but the Agamas were meant for all and 
can be read by all, and the Agamas did not recognize the 
hierarchy by any one caste but declared that anybody and of 
any caste whois fit can become an acharya to his own caste 
people and those below him. 

Tillainayakamudaliar of Chidambaram detailed the differ- 
ent kinds of /yama and Niyama, the first two of the Ashtanga 
Yoga and how these duties under the two heads of Yoga were 
mostly ethical and as such was at the very foundation of al! 
religion and religious practices. He showed very beautifully 
how these duties were interrelated to each other. Saiva Sii 
Banukavi Swamigal spoke on the ‘Tamil Vedas, and showed 
how they conformed to the definition of a veda and how they 
should not be studied without the Diksha. 

The day's proceedings was brought to a close by another 
spirited address from Professor Muthukumarasami in Tamil, 
as was promised on the previous day. 

29-12-12. The opening discourse on the 3rd day was that of 
Sivajnanayogigal of Virudupatti on the Eternality of Pancha- 
kritya. He quoted various authorities to prove his position ; 
his argument was that if God was ever to bless, then all the 
other functions of His must be continuing on for ever also. 

Mr. Rangasami Naicker then read his paper on Mrigendra 
Agama but it contained nothing relating to this, but he refuted 
the various arguments advanced against the agamas. 

The next discourse was by Yogi Mutnuramalingaswamiga! 
and he classified the various kinds of Mownam into Indriya. 
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smownam, 4Andakaranamownam and Mahamownam and said that 
the last was the greatest and which was spoken as the crown 
of all spirituality by Saint Tayumanavar and others and this 
mownam meant sra „леу the annihilation of * [' ness in man, 
and which was followed at once by the soul being plunged in 
Sivam, and that for this self surrender, Love was necessary. 

Mr. V. P. Kantimatinaddha Pillai, в.л. of Ambasamudram 
spoke on St. Tayumanavar's Advaita and showed wtat it 
was by quoting apt passages from his poems and how it was 
nothing but Pure Saiva Siddhanta. 

After Lunch, Мг. K. Н. Ramiah, s.a. of Bangalore rose and 
said that he brought a message of greeting and good wishes from 
Dewan Bahadur Rajah Sabha Bhusbana K.P. Puttanna Chettiar 
Avargal, our President of 1910 and the other Mysore members 
and he felt glad to bring that message and meet all his brothers 
in that Hall. He spoke briefly as to what constituted real Saiva 
Siddhanta, namely that spirit Self.sacrifice,and Love, without 
distinction of caste creed or nationality and how each one will 
be a real Saiva if he would carry out these principles into actual 
practice. Ніѕ was a powerful speech and stirred the audience 
tc bursts of repeated cheers. 

T. V. Kalyanasundara Mudaliar of Royapet in the form 
of dialogue between a Saivite and a Christian showed what the 
chief teachings of St. Appar were and it was indeed very 
interesting. 

Kamalanatha Mudaliar of Walajanagar spoke on Јйапат 
and showed his command of the subject by quoting any 
number of Verses bearing on it. Kanchi Nagalinga Mudaliar 
the famous publisher of Meikanda Sastra spoke on his favourite 
theme and showed how the Siddhanta Sastras can 14у claim to 
the title of The Sastra in which Truth was found. 

Then Messrs. Adimuia Mudatiar and Satchidanandam Pillai 
spoke about Religious instructior. and the work of the Samaja. 
They said unless the work of religious instruction to'our boys 
were taken up early, the resu will be deplorable for our 
future. The uplifting of the depressed classes was also a mest 
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urgent one. They were very spirited addresses and evoked 
considerable feeling. 

Almost the last to rise to speak was Mr. Nallasvami Pillai, 
and the chairman in introducing him to the audience said that 
was an unnecessary task as thcy knew him and his work fot 
the cause of Saivism so well, and he wanted to inform them of 
ene fact which they and Mr. Nallasvami Pillai himself did not 
know. Ata time more than 16 year or 17 years ago when he 
wzs plunged in sorrow on account of a domestic calamity, and 
while he was engaged in the investigation of the Cape Comorin 
Temple robbery case, he happened to go to Nanguneri when 
Mr. Nallasami Pillai's brother presented bim with a copy of the 
English Translation of Sivajnanabodham and it was then he 
began bis study of Saiva Siddhanta, and though he was much 
Mr. Pillai's senior in age he was proud to acknowledge him as 
his guru. He repeated here what he had stated in a large public 
assembly before and when Mr. Pillai was not present, tbat if the 
people really understood his work, Temples would be erected 
in every piace in his honour. Mr. Pillai who was visibly 
affected and stcod still for a few minutes said that he was not 
in the habit of introducing his subject by a long' preface but from 
what transpired during the.last 3 days in that Hal] and just a 
few minutes ago, he was compelled to say something and which 
he would have no other chance of saying. Almost all the 
speakers who preceded him said some kindly word or other 
about him and his work, and some like Álalasundram Pillai had 
trespassed the bounds of ordinary praise, and if any one bad 
observed him when these praises were uttered, they would 
have seen how pained he was by those remarks. It was with a 
feeling of fear and shame he received them, fear as he considered 
it blasphemous that he who wag full of faults and whose 
achievements were so little should be compared with the names 
of our Holy Acharyas. What he had learnt and what he had 
done was in the words of the poet a handful of earth and what 
remained was like tho whole world. The more and more he 
stucied, he only felt more and more his ignorance ; and when he 
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contemplated the work that remained to be done in the cause 
of our Sacred religion, it was immense and it filled him with 
despondency. But he was one who was naturally hopeful even 
when calamities crowded round him, and he did not lose 
his faithàn God, The Blissful Siva. Не had however (о ack- 
nowledge with heart-felt gratitude the expressions which fell 
from them out of their blind love. He had also to acknow- 
ledge how his friends had co-operated with him whole-heartedly 
and lovingly in all that he did, and if, in fact, the generous public 
appreciated his work, the greatest proof of it would be that 
the public would support most unstintedly the cause which was 
dear to every one's heart. Then he sketched what the Samaja 
proposed to do, and all that he wanted was half a pie a day 
from each, and there was no one so poor among them who could 
not afford this balf a pie. 


Then he proceeded to develope his thesis based on the 
Hridaya Sloka of Tiruvachaka, which was in the hands of 
every one ina small printed slip. The verse as englished by 
The Honble Mr. P. Arunachelam is as follows. 


This day in Thy mercy unto me Thou didst drive away the darkness 
and stand in my heart as the rising Sun. 

Of this Thy way of rising—there being naught else but Thou,—I 
thought without thought. 

I drew nearer and nearer to Thee, wearing away atom by atom, till 
I was One with Thee, 

O Siva, Dweller in the great holy shrine. 

Thou art not aught in the universe. Naught is there save Thou. 

Who can know Thee? 


As this was considered the Veda itself, he showed how each 
statement made in it was based orn a corresponding vedic text, 
and he analysed the whole into its various component parts, 
and showed that they contained the kernel of the Siddhanta. 
They explained the nature of the Supreme One and that of the 
soul, and the nature of the union, the means or sadana for 
attaining the union and the whole was i!luminated by a beauti- 
ful simile. 
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The last address was by Siddhanta Sarabham P. Kalyana- 
sundara Mudaliar who showed how unparalelled stood the 
Sacred Book of Sivajnanabodha. 

The chairman brought the proceedings to a close by com- 
mending the lecturers for their able addresses and ‘mpressing 
on the audience the importance of giving religious instruction 
and the raising of the depressed classes. He thanked the chair- 
man and members of the reception committee and the audience. 

Mr. Nallaswàmi Pillai then moved a vote of Thanks to the 
venerable President and Chairman and members of the recep- 
tion committee and the volunteers and Mr. Vadivelu Mudaliar, 
the owner of the Hall and to Pachiappa's trustees and to Mr. Rai 
Bahadur Arcot Sundara Murti Mudaliar and to the lecturers 
and Srimati Andalammal, and the othuvars and school girls of 
Parvatha varadhaniammal, who delighted specially the audience 
with their sweet songs, and the audience for all the help render- 
ed by eaeh and this was seconded by Mr. Satchidanandam Pillai. 
and was passed with great acclamation. 

There was a meeting of the members on the morning of the 
28 and 29th lasting several hours, and important business was. 
transacted, such as the election of the office-bearers, the amend- 
ing of the rules &c. A group Photo was also taken on the mor- 
ning of the 29th by Naidu Brothers of Saidapet. More than т ao 
new members were enrolled during the sittings of the conference. 

Any one who was present could not but be impressed with 
the knowledge that the conference was a most successful one, 
though there was some complaint that the aı rangements for the 
reception and accomodation of delegates were not satisfactory, 
but this could not be helped as the committee undertook the 
task almost at the last moment, and if any one experienced any 
comfort he bore jt with great cheer. 


“ AGAMIC BUREAU NOTES." 

Very few know that the Indian year once commenced in the 

month of was. (Margesira—December— 

The New Year. January); and the vestiges of this are kept 

up in Saivite rituals and worship. The 
Gita speaks of it as the first of the months, and it marks the 
dawn of the new year, and with tue next five months, it marks 
the day, and the other 6 months marking the night of a solar 
year. This dawn symbolises the birth of the soul, from its 
kevala condition into the awakening of life and activity, wheu 
the darkness covering it is lifted a little, by the flooding of the 
Siva-Surya, the Light of Grace. In the Rig-veda, this was 
symbolised by tae Ushas, Goddess of the Early Dawp and 
daughter of Heaven following in the wake of the Asvins and 
preceding the rise of the sun. Hymns I, 48, 49, 92 and verses 
10 and r1 in І, 47 among others are dedicated to the Ushas 
and we just give a few of them. 

l, 46,10. Lo! The light (of Ushas) has appeared for the 
soma, (Lo), the gold-like Surya has manifested ‘himself and the 
black path has risen. 

11, Lothe good road of the True Religion for crossing 
over misery has manifested itself. The path to Heaven has 
become visible. 

I, 48,1. With beautiful wealth for us, dawn forth О Ushas, 
daughter of Heaven; both plenteous affluence and wealth O 
brilliant Goddess, dawn forth Thou liberal Ushas. 

ло. For in Thee lies when thou dawnest forth O fair 
Ushas, the breath and the life of all. Do then, therefore bright 
goddess possessed of choice wealth come in thy great car and 
hear our call. 

1, 49, 3. Even the winged birds, the bipeds, and fair One 
the quadrupeds go forth, Ushas, from the confines of heaven to 
meet thee at thy hours of arrival. 
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4. For when dawning forth, Thou enlightenest the whole 
celestial region with thy rays. Thee therefore O Ushas, the sons 
of Kanva are pruising with their hymns. 

This hymn ts followed naturally by the hymn to Surya 
where from we select these two verses. 

1. Lo, the beamy horses of omniscient Surya are bringing 
that God high that all may see him. 

2. At the sight of the all-seeing Sun, the stars togcther 
with the night fly away as do theives. 

10. Lo, looking up for light higher than darkness we have 
obtained Surya. The God among the Gods, the highest Light. 

11. Rising to-day O Surya of benificent Light and mount- 
ing the Highest Heaven destroy my disease cf the heart and 
the pallid disease. 

In Hymn 44, Agni is said to be shining after the Ushas, as 
the first thing that is lighted after dawn is the sacrificial fire. 
And Hymn No. 43 is the famous Hymn to Sudra as the Lord of 
Songs and Lord of Sacrifices and we just extract 2 or 3 verses. 

1. What Hymn shall we say to the all wise, all liberal, all 
powerful Rudra, that shall be most agreeable to His Heart. 

4. So we pray to Rudra, the Lord of Prayer and the Lurd 
of sacrifices and possessed of Healing Medicaments for thc 
favour shown to samya before. 

с. Who shines like the Effulgent Sun, shines like gold ; 
The Highest and best of Gods. | 

And it is one of our contentions that the different aspects of 
the most High and which were distributively symbolized by 
the different , persons of the Gods and Goddesses were all 
embodied in the Person of the Supreme Rudra; and Modern 
Hinduism takes its stand upon this, For most people will be 
surprised to know that the praise and Puja intended for the 
goddess Ushas is now transferred to the God Rudra and this 
is especially done in this month of Margasira when during the 
whole of the month a special service called Ushat Kala Pujah 
is conducted in all the Temples between the hours of 4 and 
біп the morning. This is called Tirupalli Yelithi (@gcueel 
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Qwaps®) which will be specially remembered in connection 
wito the famous Hymn of that name in Tiruvachaka. Ziru- 
venbavai of St. Manickavachaka is pendent to this Hymn (See 
note of Dr. Pope in this Hymn in his translaticn) The head- 
note of the morning Hymna is given as Tirodana suddhi and 
that of Ziruvenbavai as the Praise of Sakti. Tirodana Suddhi 
means the purification following concealment, or the awaken- 
ing after darkness. And naturallv, this awakening is the 
result of God's Sakti, His Ichcha (Will) and Kriya Sakti Power 
and Arul or Jnana Sakti (Intelligence and Grace) We give 
below a few of the Hymns from Tiravachaka which echoes the 
Vedic lines and refers to the singing of the Rik Verses at this 
Reveil. 
Amam chs A n er BS apu em an sheen Gun 
WEF m Hey Sw eX con $B mie & Seo 
Secon uS вт (Sy P4 Qe р Gary swears 
ELE Шо) LEVI WD 03651 CRT SVE) E OM (60) 5 
9 пєїЁ әз пи) лу s (p т evavemr wa Quim 
Ә пус. тв р аю тиу a» meu (стей 
uh & s 7а т.отея ® Su tevGu) 
uJteva Сетете дшар s тәтт ш. 
The sun has neared the eastern bound ; darkness departs ; 
dawn broadens out ; and, like that sun, the tenderness 
Of Thy blest face's flower uprising shines ; and so 
while bourgeons foith the fragrant flower of Thine eyes’ beam, 
Round the King’s dwelling tair hum myriad swarms of bees. 
See Siva-Lord, in Perun Turas's hollowed shrine who dwell'st 
Mountain of Bliss, treasures of grace who com'st to yield ! 
O surging sea ! from off Thy couch in grace arise ! 
ax. eem Ly uS ev s af em Ga т.д] 
GGG seflui Sere er s т! & 
Quales т 7e»aGurefla wahu sug 
Qs rac eer noel m Ursus ss 
Q ве Qe Bap map Mea smi mi 
ДӘ) m QU Gs Bam muj e» me eX ови пОет 
wae S afin dus Qashan 
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The tender Kuvi"s note is heard ; the cocks have crowed ; 
the little birds smy out ; loud sound the tuneful shells ; 
Starlight has paled ; day's lights upon the eastern hill 
аге mustering. In favouiing love O show to us 
Thy twin feet, anklet-decked, divinely brieht ; 
Siva-Lord, in Peruu Tturai's hallowed shrine who dwell'st 
Thee all find hard to know : easy to us (Chine own. 
Our mighty Lord, from off Thy couch: ia grace arise! 
yx eir сею ға? our fln Jaro gn mon 
SHA Оа" С кт 5 Ba Mundane үт аып m 
ay er е? 12.9 "or coo ® аю авз 2) gm Som n 
Q9 pen susTo£eneuK params @ san 
© хач ыў oer # әй ж.с er gn отт 
gf coms daa» риу өю те Gu п и.т er 
Quei Sas uj con ваш BO a т ar р әбу oor (туей yay 
Ф.о (туст гй; эт Бил ж светти, 
There stand the players on thesweet voiced lute and lyre ; 
there those that utter praises with the Vedic* chant ; 
There those whose hands bear wreaths of tlowers entwined, 
there those that bend, that weep, in ecstacy that faint; 
'There those that clasp above their heads adoring hands ; 
Siva Lord, in Peria-Turav's hallowed shrine who dwell'st 
Me too make Thou Thine own, on me sweet grace bestow 
Our mighty Lord from off Thy couch in grace arise! 
We wish all our readers and subscribers and co-workers а 
happy new year and many returns of the same. 
**„ 
We thank Maha Mahopadhya ya Swaminatha Iyer Avergal 
for his gift of two valuable publications of 
А New Year's rift: his. The first isa collection of all the minor 
Two valuablespublics- works of his respected master, Mahavidhwan 
tious. Minakshisundaram Pillai, and is fittingly 
dedicated to the memory of his old patron 
as aiso that of the Makavidtivan, Srilasri Subramania Desikar 
the late Pandara Sannadizal of Tiruvavaduturai Mutt. This 
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® Rik is the word used in The Tamil original. 
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volume contains some of the gems of the Mahavidhvan’s fertile 
baain and they deserve to be widely read. We have been 
pressing upon our Mahamahopadhyaya to write the life of 
his old teacher, and when it is finished it will be an unique 
record of the life and times of his master. We hope it will be 
finished soon. 

The other work isa Mahatmya of Srikalahasti Kshetra. 
The author was one Anandaküttar of Viravanalloor in Tinne- 
velly, who earned the title of. Parimalakavirayar by the sweet- 
ness of his poetry. It 15 in 33 chapters and is a metrical tran- 
slation of 10 Chapters of the Sanscrit Svarna Muki Mahatmya, 
3 Chapters of Sütasamhita and 12 Chapters of Vashistalainga ; 
and the subjects discussed relate to the greatness of Sivalingas, 
Panchakshara, Vibhüti, Rudraksha, Omkara and several other 
subjects of great importance. It is in easy verse and the book 


is a valuable addition to the oriental library. 


* 
+ * 


We are glad to note that the last Conference held amidst 
great odds was a great success. The 

The last Conference of jnterest aud enthusiasm which it has excited 
Saiva Siddhanta Maha have been enormous. More than 120 new 
Sam3jam. members were enrolled on the spot and our 
delegates and lecturers have returned home 

with renewed vigor and spirituality vowing that they would 
carry the torch of religion to every nook and corner of their 
respective districts. We have every hope that the current 
year would witness the considerable advance and strengthening 


ef the Samaja. 
**» 

Fhe Balasubra manya Sabha celebrated its 8th Anniversary 
on 12th January under the Presidency of 
Two Ayniversery Мг. J. M. Nallaswami Pillai a full report 
Celebrations. of which will appear in our next. The 
Sabha contains some earnest young men 
who wish to work among the depressed classes and though they 


cewplitin of opposition fron the orthodox. section of the Hindus, 
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we hope they will not be deterred by any such foolishness; but 
will continue to throw their heart and soul into the work: 
greater need is felt for our meeting places where all classes of 
the people could be admitted free of objection and we hope this 


want willl be filled soon. 


a*e 


Chennai Sivanadiyar Tirukkittam also celebrated its anni- 
versary under the Presidency of the same 

Cheunai Sivanaddivar Gentleman. It was well known how its 
Tirukkuttam. present sabha mantapam and other buildings 
allached to the Ganesha Temple was built 

solely out of the funds collected by the Tirukkuttam and yet 
owing toa little flaw in the original title, the sabha lost its 
to the rest of the buildings except the Sabha mantapam. This 
anniversary day marked a distinct advance in their career for 
it saw the foundation stone laid by Sriman Kadirvel Mudaliar 
Avargal for a new Saivite Primary School to be opened under 
the auspices of the Tirukkuttam. How mnch could be turned 
out of our little ones when trained properly was evidenced Гу 
a number of very young boys acting Tiru Nilakanta Nàyanar's 
Charitram in the morning and by two dealogues between the 
young ores. One of the young boys brought out the reason 
why his parents did not like his joining any Society or 
School where he could get religious instruction. The reason 
was that bis parent thought that he could not shine well in 
his own class and pass his examinations. The chairman in 
remarking on this incident said that it was not only this 
particular boy's parents but all the parent thought alike and 
thought more of the boy's worldly prospects than that 
ef his soul. And this was a foolish policy and was not 
good for the bey himself. Though well-meant as it tended 
to the eventual ruin of the boy's soul; the parents were 
his real enemies and not his beenfactors. Mr. Salchida- 
nandam Pillai, s.a. and an Sreenivasa Pillai in long speeches 
asked fer support for the establishing of religious schools and 
for the institution of Sabhas and Lecturers. The chairman 
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made а most léarned and impressivé speech and emphasised on 
the importance of establishing schools and supporting sabhas 
already in existence, and said that the people hardly realized 
how the canker worm was really hollowing out the giant mar- 
gosa looking ever so fresh, and the moment they realized this, 
they would certainly wake up to their pressing duties and see 
that this ancient and noble Religion did net fall a prey before 
Materialism and Atheism and Heterodox y. 


m 


Te last number (No. 3, vol. ш.) contains two highly inter- 
esting contributions. The first paper on 
The Quarterly Journal Sràddba (Brahmana ancestor worship) is 
of the contributedly by Mr. B. Narayana lyangar 
Mystic Society. and he describes the whole ceremony to- 
gether with all the Vedic Mantras and in 
its performance and discusses the question whether they were 
meant for one's own ancestors or to any Devas. In the second 
article Mr. R. Narasimhachar, M.A., M.R.a.S., describes the 
temples at Ta!kad in Mysore Province. There are three such 
Temples called Vaidyesvara, Patalesvara and Maralesvara 
Temples at Talkad and Arkesvara and Mallikarjuna Temples 
situated a few miles off, and all these five form the celebrated 
Paücha Lingas of Talkad, the local:purana of which was sum- 
marised by the Rev. A.M. Tabard m.a. in a former paper. Some 
of the beauties of the architecture are described in this article, 
and the phctogravure picture of a portion of Vaidyesvara 
Temple looks indeed very fine. Some of the inscriptions found 
take us back to the time of the Kulothunga Chola I, (1070— 1188). 
Our famous Апарӣуа of Saint Sekkilar and the Temples would 
seem to be much older than his time. "There is a fine Temple 
of Vishnu called Kirtinarayana situated thereabouts and which 
is almost covered up by sand-dunes. Mr. Narasimhachari: was 
able to unearth an old inscription which showed that. the 
Temple along with four other were built by the Hoysalya King 
Vishnu Vardhana in a. D. 1117. 
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There seem to be no end to Journals and: Magazines now- 
adays but this ‘Review’ seems to be a 
“The Review" Calcutta. welcome addition, and is well-printed and 
illustrated ; and the articles are also of con- 
siderable interest. The nnmber (No. 5) just to hand contains 
pictures of the Panchavati at Nassik, God Sri Kasi Visvanath, 
of the Thakore Saib and Rani Saib of Gondal and is prefaced 
with a “prayer unto God" whois no other than the God of 
God's, Mahadeva. The picture of God Visvanitha is described 
as ' The God Mahadeva of the Divine Trinity ' and shows how 
gross has been the misunderstanding on the subject. The sooner 
people are disabused of the idea the better it is for them. 
The most popular Hymn book among the Bengalis is the 
Mahimna Stotra and they do not seem to remember the teaching 
of the author that the Mahcdeva is not the Rudra of the 
Trinity but the Fourth, “Sivam, Santam, Advaitam, Cha- 
turtam." 
„^» 
The last few numbers of the Brahmavadhin are becoming 
more interesting, as good many of the arti- 
The Brahmavodhin. cles treat of Vaishnavism, a much neglected 
Vaishnava Number. field, and the October-November number 
which was received in Deceinber is wholly 
devoted to it. The editorial in the last September issue is 
devoted to the discussion of the Pancharatra and Vaikanasa 
Schools of Vaishnavism and its perusal leaves an impression 
that these Schools differ in no respects from certain phases of 
Maya Vadha School, which Ramanujah fought so hard against. 
According to the Panchiratri the soul is but an emanation of 
God; the Vaikanasa after affirming this much more fully and 
postulating the oneness of God and the Souls and after stating 
that the souls only appear as different by certain limiting 
conditions, says that Brahma and Rudra are the chief of the 
Souls and Narayana is Nirguna and He is given attributes as 
steps to reach him. But it is evident from their Prathandams, 
this is not the teaching of the Tamil Alwars, which i15 more 
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akin to the S2iva Siddhanta than even to the Vishistadvaita 
Vedanta of Ramanuja. There would thus seem to be the two 
systems treated in the editorial, the School of the Alvars and 
the school о! Ramanuja (Yatindra Mata) and the off-shoots. 
Tenkalai and Vadakaiai. As time passes we hope these Schools 
will be more systematically handied and in as thoroughly 
unprejudiced and bistorical a mauner as possible. 
» "M" 

Every one is familiar with the fibulous periods ascribed to 
these Alwars to which even such a Scholar as A. G. Swamin did 
not scruple to subscribe. Bat the Vaishnava writers in the 
Brahmavadin seem to exhibit no such scruples and completely 
throw overbcard the Guru-Parampara chronology. But having 
done this they seem to Бе Ике anchorless boats and do not 
know where to fix actual dates of these Alvars ; and most of the 
writers arc at sixes and sevens between themselves. Several 
of the Guru-Parampara stories which seem to be the outcome 
of the bigotry of a later generation of Vaishnavas have been 
also discredited by some of these writers, and any ordinary 
student of Tamil cannot but pronource some of them, as for 
instance, of the existence of a Tamil Sangam with Eéamban at 
their head and 4g others (all new names unknown to the Tamil 
Literature) as pure inventions. And yet some of these ground- 
less stories are availed of to fix the date of these Alvars. And 
these Vaishnava writers invite comparison between the poetry 
of their Alvars and those of the Saivite writers and would dare 
evel pronounce an opinion as to which is the original. Compa- 
risons are odicus they say, and the least disservice they'could 
do to their saints is to invite comparison. 


(To be continued in our next) 
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THE PRESIDENT’S ADDRESS. 


Introduction. 

LADIES AND GENTLEMEN, 

We have all assembled in this ancient capital of Chola, one 
of the three Tamil kings. It is a place not only noted as a 
renowned ancient city and capital of ruling dynasties, but also 
as a place of great literary and religious activity. It was here 
the great Sivajiianasvami, the commentator of Sivajiianabodham, 
unfolded his ideas of the Saiva Siddhanta and it was here he 
gathered around him disciples to disseminate his doctrines. It 
was here that some of the renowned Tamil classics were conceiv- 
ed and brought forth. The Skandapurana of Kachiyappasvami, 
independently of its sanctity as a religious work is one of 
the leading Tamil classics and it is held in the highest venera- 
tion and regard where Tamil is spoken. This is therefore a 
fitting scene tor the Siva Mata Sangam to meet. I say that 
we have all assembled from different parts of the presidency. 
Some have come from the фу extreme South, about 500 miles 
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from here, some have come from the extreme North, nay even 
beyond its confines, others have come from far and near, all 
with a heart yearning towards.our religion and Mother Tamil. It 
is.a source of satisfaction for us all that we have been brought 
together safe and sound, notwithstanding the state of the 
season and the difficulties of the Railway travelling, peculiar to 
this period of the year. Let us therefore in all humility express 
to Lord Siva our thankfulness for the past, and beseech His 
blessings to enable us to carry on the business of this Confer- 
ence during the whole of to-day and the next two days and 
crown our work with success. 

In the next place let us thank the Government under whose 
reigns we have been flourisbing, for all the blessings which has 
been showered on us and in anticipation of numerous others 
which are in store for us. As a religious Conference, we have 
to be particularly thankful to them for the spirit of toleration 
which they have exhibited and which was unknown in India 
since the time of the great Emperor Asoka up to the time they 
took up the reigns of Government. On this score we Fave 
therefore to be doubly tbankful to them for permitting every 
man and woman tc hold his or her special views in religious 
matters untrammelled by any kind of extraneous interference. 
It is therefore the wish of our heart of hearts, that that Govern- 
ment should ever continue to rule over the destinies of this 
ancient land and that all blessings should attend on our sympa- 
thetic Emperor and the rest of the Royal family. When such 
are our feelings towards the benign Government which protects 
us, is it not with feelings of great abhorrence that we look at 
the dastardly attempt that was made upon the life of the 
Viceroy—a nobleman who has set his heart on doing good to 
the 315 millions ot people over whom he holds his sway as the 
vice-regent of our beloved Emperor? It was some misguided 
spirit that worked in the dark to plunge the whole of India in 
grief. In addition to the Archana which has been performed by 
you this morning as l learn from Mr. Nallasvami Pillai, for the 
speedy recovery of H. E, let u: „зо pray for it once more and 
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invoke the blessings of the most High oh him. We: show 
further I think transmit a message of sympathy at the witsfor- 
tune that has befallen him and at the same time, place:on recor@ 
our abhorrence at the atrocious crime that was committed: st 
the time of the State entry at Delhi; with that end in view I 
beg to submit the following resolution for your consideration. 

“That this Conference assembled in its Seventh Session in 
this ancient Hindu capital beg most respectfully to express its 
abhorrence at the dastardly attempt made on the life of ‘His 
Excellency the Viceroy, and the paiu it has caused -to H. E. by 
the misfortune that has fallen on one of his staff by that act and 
to assure the sympathy of this representative gathering of the 
votaries of the Saiva Siddhanta which teaches universal love 
and abstention from inflicting even the least harm to the 
meanest of God's creation." 

In case you approve of it, it may be forwarded to His Excel- 
lency's Private Secretary to be communicated to him. While we 
are engaged in this painful business, it appears to be our duty 
to extend our welcome to that liberal statesman who holds 
the office of Governor of Madras. Incase you approve a resó- 
lution of welcome and congratulation may be forwarded to 
H. E. Lord's Pentland's Private Secretary. Though this is not 
a political association, as loyal subjects of the Government we 
are in duty bound perform the functions, and as our religion 
enjoins the same. 

Now I come to the best duty I have to perform, 

Gentlemen of the Reception Committee, I thank you on 
behalf of the delegates who have come from long distances, the 
several lecturers who have to enlighten us by performing the 
most important duty of this Conference and on behalf of myself, 
for the most hearty welcome, you have given to one and all of 
us. From Chingleput my journey was a Royal progress. 
1 repeat gentlemen that I am a perfect stranger amongst you. I 
was living the life of a recluse at Siva Silam a remote 
and inaccessable corner in Tinnevelly District, though my 
brother Mr. J. M. Nallaswami Pillai sought me out and put me 


346 THE LIGHT OF TRUTH 


here to preside over this Conference. J am aware that I do not 
deserve all the kindness you have conferred on me, but I shall 
do my utmost to merit it. With these the words 1 shall say a 
few words in connection with the subject of our Conference. 


THE ADDRESS. 


This is the seventh year of this conference. It is essentially 
an indigeneous institution. If I gauge correctly the object of 
the association, it is to go back to the old state of things and 
thus follow in the footsteps of our forefathers. This plan may 
appear to bea retrograde step to some, when the highly civil- 
ized age in which we are living is taken into consideration. 
But when you consult authentic historians, you will be con- 
vinced that I am not drawing upon my imagination. For they 
say that we are one of the oldest races, ] should rather say one 
of the oldest nations of the world, that 'we were in southern 
India enjoying a high state of civilization all peculiarly our own— 
when the Aryans entered India, that we were great maritime 
traders and as such we carried on business with the subjects of 
some of the greatest and oldest empires including *those of King 
Solomon of the Bible fame, that our literary activity was such 
that in the course of our commercial pursuits, we sought out 
Alphabets and bestowed them on most of the Indian languages 
which were then scriptless. ° Zhis gift included the Devanagari: 
More than all our ancestors’ were one of the foremost of 
nations to * worship one Supreme Deity and it was Siva. The 
last statement will be borne by the fact that the great Ravana 
and invincible Vali in fair open fight were great devotees 
of *Siva—Siva Bhaktars. 1 refer to these two- as noted 
Dravidians, and true historical spirit does not assign them 

* History of Inuia bv K. V. Rangasvàmi Aiyanyar, p. 138, 

* Buddhist India by Rhys Davids pp. 116, 117. 

* History of India by K. V. Rangasvami Aiyangár, p. 11. 

* Ramayapa Uttarakhagdam. 
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the place of monsters and brutes in God's creation. When the 
Ramayana including the Uttarakandam is read through care: 
fully and in an impartial spirit, it will be seen that they were 
one of the highest types of humanity. Other emblems of civili- 
zation were not wanting in those days. The description given 
of Kapadapuram another name for ancient Madura. the capital 
of the Pagdiyan situated somewhere near the is'ands of the 
Eastern Archipelago, and of Lanka the capital of Ravana defy 
the accounts given of ancient Rome or the pyramids of Egypt. 
The high culture assigned to Ravana and Hanuman coupled 
with their great statesmanship, not to speak of their great skill 
in military tactics, is unparalalled even in modern times, per- 
haps Napolean Bonaparte excepted. The continent of Europe 
must take a lesson from the conditions of profound peace that 
existed in Southern India then, notwithstanding the fact that 
powerful kings with large standing armies were ruling over 
that region till it was disturbed by the Aryan arms. It is 
generally supposed that the period of this civilization was 
about "Zen centuries before the birth of Christ or 3000 years before 
the present time. But | think the time must have been much 
anterior to this limit, when we examine carefully the various 
accounts given of the three academies at Madura, you will see 
that they will take you much beyond that period, ” fo a period 
not less than 15000 years from to-day. Some of you may hesi- 
tate to accept this statement and consider in to Беа myth or 
a Puránic account, paticularly as the authentic history of man 
does not go such a long way. You will all agree with me that 
there can be no doubt of human existence at the time I speak 
of. If certain religionists bad fixed certain definite periods for 
the creatian of the world by God, that is no reason why we 
should hesitate to accept our own accounts in the direction. 
Scientists have taught us to explode the theories which go to 


* History of India by K. V. Rangasvami Aiyangar, p. 138. 

' Vide (1) Nachchinárkiniya;'s commer tary on Tolkappiyam, (2) 
Adiyarkunallàr's commentary on Silappathikeram, (3) History of Tamil 
Literatue by Siryandrayana Sistri. 
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limit the sphere of action of Almighty God and some of them 
‘have arrived at the conc!usion, that man must have been 
existing in his present state—I mean as a rational being for over 
300,000 years. Though their researches have only gone so far, 
they’ go to confirm the chronology of the Hindus which have 
their yugas composed of huge figures. Certain European 
writers are of opinion and with a good deal of truth that the 
Yugas were not calculated from their very start, but that the 
figures were obtained from' a backward calculation or by a 
synthetic process as would be called in scientific terminology. 
The conclusion at which they were trying to arrive is that the 
calculation did not go beyond a certain limited period and 
when they came to that point they were confronted by the 
deluge. All this is due tó the limitations of human knowledge 
or in other words owing to the fact that the world is efernal 
which is the view of the Saiva Siddhanta. Thus you will see 
that «5000 years is nothing but a speck in the infinity of 
time and that there is nothing impossible in the fact that the 
age of the earliest sangam was before that period. 


In speaking of these academies, I cannot but refer to our 
mother tongue which played an important part in the history of 
Dravidians which means Tiruvidam (@ ай 2) the habitation 
of Samo. $s»5 or the goddess of prosperity. Historians tell us 
that it was dominant all over India and has left its mark on 
the names of places in particular in Northern India and on the 
languages to which it stood sponser to enable them to become 
literary. I may also point out to you that its influence was not 
confined to India. For the language that is spoken at the 
present moment a£ Kamaskatka® is at the North-East corner 
of Asia is considered to be a dialect of Tami: by eminent 
authorities. ° The language spoken by the Mories in the far-off 
New Zealand which denotes the utmost southern limits of the 700 
Kathams of the Tamil land from Cape Comorin as referred to 


* History of Indian by Sir W. W. Hunter, p. 8. 
* Indian Antiquary, vol. x, pp. 46 and 47. 
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in the Silappathikaram, as well as the languages spoken by the 
inhabitants of the numerous groups of islands between these two 
boundaries are similarly allied to Tamil. ! may also inform 
you that scholars have found out that the /anguage spoken at 
" Tuscany in Italy isa dialect of the Tamil. Researches have 
not sufficiently advanced so as to bring about the relationship 
between mother Tamil and other languages of the world, but 
it is said that the Chinese has some affinity to it. It is useless 
however to dwell on surmises. ln spe:king of Tamil, 1 have 
not referred to the other Dravidian tongues as they are 
admittedly of a common origin. '' The three classic languages of 
the world viz., Sanskrit, Hebrew and Greek contain Tamil 
words in the vocabulary, though the votaries of the first 
may not be willing to admit the fact. I need hardly mention to 
you that these being dead languages, introduction of foreign 
words into them must have taken place when they were spoken 
and when the people speaking them were actively engaged in 
commercial pursuits with the Tamilians. The fact that Tamil 
words are to be found in those dead languages is proof positive 
of its antiquity. From it, necessarily follows the antiquity of 
the nation speaking that language. Scholars who are in a 
position to view matters with an impartial eye feel no doubt 
of the great antiquity of the Tamil language which means the 
antiquity of the nation speaking it. 

From the programme to hand, I note that the majority of 
the speakers who are to follow me will deal with the principles 
and tenets of the Dravidian religion, 1 mean the Saiva Sid- 
dhanta, and 1 am aware that they are all experts. It is not my 
object therefore to refer to that most important part of our 
religion and I do not feel myself competent to do so, my 
aim has been to prove the antiquity of tbe religion by proving 
the antiquity of the nation, of its language and its literature. 
] would now content myself with saying а word ог two іп 
passing régarding its further historical aspect. l have told 


10 Journal of the Royal Asiatic Society. 
è! Buddhist India by Rhys Davids, p. 117. 
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you at the outset that our ancestors were in Southern India 
enjoying a high state of. civilization when the Aryans entered 
India, and that they had early formed the idea of a Supreme 
Deity. A imost rational idea like this is possible only in our 
enlightened conditions and when the most recent historian Mr. 
H. V. Rangasami Iyengar says that from the beginning the 
Dravidians were able to maintain their languages, customs 
manners, unmodified to any extent by Aryan influence, we are 
in a position to infer, that the whole thing emanated from 
them or evolved out of their mind without any extraneous 
influence. When Dr. Pope said that.the*Soiva Siddhanta philo- 
sophy is the choicest product of the Dravidian intellect he meant 
this and he did not think that the system was in апу way 
borrowed from other sources, In this short paper I have also 
brought to your notice that the worship of Lord Siva was 
prevalent in the highest circles of the ancient Dravidian society. 
Putting all these facts together we may feel certain, that the 
Saiva Siddhanta had been perfected so as to become a cosmo- 
politan religion as it is now, so that it may embrace within its 
fold all the other religions in the word, by the time the Áryans 
entered India with the earlier and unsystematic portion of the 
Vedas. I have only stated historical facts in no spirit of dis- 
paragement or exultation and leave you to judge for yourself. 
By this I do not mean that our religion is without the hallowing 
ínfluence of the Vedas. By a subsequent compromise we have 
admitted its sanctity and now follow it in all its essentia] 
details. 

It is possible to speak at length on the different headings I 
have indicated above, but 1 have refrained from doing so for 
fear of taking up your time and detaining the lecturers whom 
you are impatient to hear. I have told you that you belong to 
a most ancient race, that your civilization was time-honoured 
that the fame of your language and literature had spread far and 
wide and that you had early formed the ideas of'the Saiva 
Siddhanta. These are factors that go to make a nation great. 
But you dont seem to realize your work, because you have rot 
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looked back at the inspiring past. You do not see that you have 
been hurled down from the high pedestal which you once occu- 
pied. You do not feel that ignorance with all its concomitant evils 
reigns supreme around you. You do not see that the material 
condition of your race is far from satisfactory. You do not feel 
(or a moment that you unintentionally treat a section of your 
brethren worse than brutes while in your turn you are treated 
in no way better. ]t is seven years since this system of Con- 
ferences was started and what are the results achieved by you? 
Year aíter year you meet in some important centre and 
disperse after delivering a series of learned lectures which are 
incomprehensible to the masses. I do not deny that there is 
some stir in the direction of our religion and our mother 
tongue. It is solely due to the self-sacrificing labours of ardent 
patriots like my brother -Mr. Nallaswami Pillai and a few 
others. With this stir are we in a position to sit quiet with 
folded hands comforting ourselves that we have done our duty. 
You have not attained any practical results, you have not 
approached the masses. It will not be enough if you alone 
go to Heaven, but as in the case of Saint Sundaramurti and 
the eldest of the Pandavas you should try to take others also 
or send them in advance. Again 1 entreat you, I beseech you 
to look at the past and compare notes with the present. You 
will then find out your short comings. When other communities 
have been doing their best to set their houses in order we have 
failed toetake a leaf from them. We the members of the 
Dravidian Society ought to cooperate with each other and 
bring about an improved state of things in every walk of life 
excepting politics which may be left safely in the hands of our 
Government Rulers. It is only then you will retain your 
lost position and reestablish your former greatness and indi- 
vidualit y. 

To attain this end the first and foremost thing we have to 
do is to'spread education broadcast amongst our brothers and 
sisters on national lines i.e. education on the basis of religion 
and morality, mind all our own. I add tkis proviso advis- 
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edly. For imparting instruction to our children we should 
take care not to throw shackles which have been woven 
around us. If you appeal to the history of our ancients 
you will see that between man and man there was no distinc- 
tion, and if there was any difference at all, it was on the 
score of the kind of soil occupied or to social position. We 
had no Paraiya and Pallas in those happy times, and every 
human being was touchable. Again in the education of our 
children, improved methods may suggest themselves to us by 
the reason of our contact with our Rulers. But we should 
adopt only those that are absolutely necessary. In the educa- 
tion of our children it is not necessary to crop their hair and 
have them clad in European costume. By doing so not only 
denationalism sets in, but poverty is courted in these hard 
times. It is a pity that people do not take the trouble to see 
things in their proper light. The habits and dress of Europeans 
are due to climatic conditions. Many a European gentleman 
has told us that if he were to settle himself down in India he 
would adopt the Indian dress. While such is the feeling with 
Europeans we go in for them at the cost of our purse and 
at the cost of our self respect. For an Indian gentleman in 
European costume does not at all look respectable and its sits 
rather uncomfortably on him. Again in that garb, he is neither 
respected by his countrymen nor by those whom he apes. 
Perhaps some of you may have heard of one Mr. Latchimipathi 
Naidu the first Indian Barrister in the Madras Ptesidency. 
When he returned from England Lord Napier happened to be 
the Governor of this Presidency and Mr. Naidu called on him. 
His Lordship was a sympthetic Ruler and he took great 
interest in the wellbeing of the natives of the country. The 
first thing the Governor told straight to his face (Naidu) was 
that he did not respect Indian gentlemen in foreign costume as 
their indigenous dress made them more respectable in his eyes. 
Mr. Naidu took the hint and when he made his second call he 
appeared before his Lordship in his national costume on which 
his Lordship complimented him and treated bim with greater 
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consideration. This is what took place when I was a student 
in Madras-some forty years ago. This is just the feeling 
with every European Lady and Gentleman, but seldom our 
youngsters pay any need to their opinions. I am afraid I have 
digressed from the main point, but I wish to take the occasion 
to say a few words on the subject as I see with intense pain 
what is going on around me and fear tbat our nationality would 
be Jost soon. In Ceylon, the case of our people is worse, as they 
are fully metamorphosed from top to bottom. There appears to. 
bea silver lining in the clouds. For there is a revulsion of 
feeling amongst all classes there. The object of my digression 
was to tell you that any innovation we may introduce ought te 
be a real improvement over the existing practices or ought to 
be absolutely necessary. In case education is imparted on the 
lines indicated by me, it is my humble view that the difficulties 
we meet with every day, socially and otberwise and.the 
inhuman practices that are ia vogue may disappear gradually. 
As I have already submitted, hearty cooperation on the part 
of the members of the Dravidian Society is necessary. The 
raising of funds is alwaysa great bugbear, but they should be 
forthcoming and onc should be prepared to practice self-sacri- 
fice. I am aware that the generality of our people are poor and 
their contributions cannot be of much consequence. But if 
every householder would honestly put by daily a handful of 
rice or anything else which he has to put into the boiling pot, 
he would see that at the end of the month he has amply provided 
for the national cause. As it is drops that make the ocean, every 
small collection will tend to swell the coffers of the community 
and assist it in raising itself from its fallen position. I have 
not thought it necessary to dwell on all the aspects of national 
education, but only touched the main points. 

Perhaps it has not been usual with this Conference to 
touch on some of the subjects referred to by me but as you are 
the representatives of the community I have ventured to put 
before you my humble views for raising it from its present 
position; it is for you to accept them or treat them in any 
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other way you deem fit. But there is no doubt that you are 
doing good, in order to serve the nationai cause in a way. 
But academical discussions on language and religion alone are 
not enough for the purpose. We should carry our brethren 
who are immersed іп darkness with us. / 

I once more exhort you, ladies and gentleman, to do your 
duty to your country. I once more entreat you to look back 
at the time, to receive inspiration with regard to the future, and 
do what your conscience dictates to you. 

Iam aware that there are people who may find fault with 
us for attempting to improve tbe condition of our community, 
instead of working towards the attainment of tbe cause of India 
asa whole. It is only when parts of a house are put in order 
the whole edifice would become renovated. This is what every 
other community excepting ours is doing at present. It is 
therefore necessary that we should take stock of our short 
comings and wants and rectify them beíore the cause of the 
Indian nation as a whole is taken up. 

With these words I bring this short address to a close, but 
before doing so, taught by experience, I beg to make an appeal 
in connection with the performance of my duties and trust that 
you will grant it.in an indulgent spirit and pardon me for 
making the request. 

I have already told you that while I was leading the life of 
a recluse at Sivasilam in a remote corner of tbe Tinnevelly 
District you sought me out and brought me here to occupy 
the chair during the three days. The office of the Chairman of 
a meeting is no ornamental or sinecure one. It is a necessary 
office and has its onerous duties. It is to keep order and see 
that no confusion prevails. If I fail in my duty, the sesponsibi- 
lity is yours. But we should co-operate with each other and 
see that there is по failure on the part ofanybody. 1 believe you 
remember that in investing me with the powers of the President 
of this Conference, you have surrendered for the time being 
certain rights inherent in you. In tbat circumstance you are 
.under an obligation to enable me to perform the functions 
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pertaining to the office. Bearing this in mind, 1 beg you to 
see that there is no occasion for me to call anybody to order. 
When an opinion is expressed from the chair in connection with 
any matter coming before the Conference, that opinion should 
be accepted unreservedly. When any lady or gentleman 
wishes to address the meeting or to make a proposal she or he 
should only do so with the permission of the chair. The lectu- 
rers should be so pleased as *o keep within the time prescribed 
in the programme and should not clamour for more time or 
appeal to the audience. In case the audience finds a lecture 
very interesting and wishes that it should be continued encroach- 
ing upon the time of others the matter should entirely be left to 
the president for his decision. You are respectable ladies and 
Gentlemen and not school going children. I am aware of this. 
But in my anxiety to see that everything goes on well and 
smooth I have made these humble requests and beg you to 
pardon me for any apparent incivility or want of consideration 
you may think I bave shown you. Again begging you to 
pardon me I close this address. 


VIRASAIVA RELIGION—ASHTAVARANAM. 


The Virasaivas of the Karnataka Country are greatly 
thankful to the promoters of the Saiva Siddhànta Conference 
for starting a movement in which the greatness and the all- 
usefulness of the Saiva Religion is made known to the world 
in the course of which the existence aud usefulness of the 
hitherto unknown Virasaiva Religion is also made known by 
its members being allowed to deliver lectures in the conferences 
and its members being allowed to contribute articles on Vira- 
saivism to the well-known and widely circulated Saivic Organ 
called the Light of Truth. When Saiva Siddhanta Conference 
was held at Ramnad, the Saivic promoters were kind enough to 
elect a Virasaiva of prominence as president and to permit а 
number of Virasaivas to deliver lectures on Virasaivism. But 
among the Virasaivas themselves, the work of Saivic progress 
is not satisfactory. While the Saivas of the Tamil country 
are doing all their best to improve the cause of Saiva Religion 
in every way, by starting a journal in English in which all 
about Saiva Religion is written, by translating excellent Saiva 
works in Tamil and Sanskrit into English, by writing lives of 
Tamil Saiva Saints in Tamil and English and by doing various 
other things, the Virasaivas of the Karnataka Country remain 
doing nothing in the spiritual field though they are doing some 
feeble work in the wórldly sphere. There are innumerable 
classic works in Sanskrit, Telugu and Kannada which require 
to be translated into English by doing which only the existence 
and usefulness of a specific branch of Saivism can be made 
known to the world. The well-to-do and educated Virasaivas 
are wanting in fire to strive for all these things. This is the 
misfortune of Virasaivism. Be this as it may. Having said so 
much about the condition of Virasaivism at present and having 
offered sincere thanks to the promoters of Saiva Movement for 
their kindness in giving encouragement to the pitiable members 
of Virasaiva Religion to utter something in the Conferences 
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&c., I now beg permission to come to my subject. The subject 
that I have chosen for delivering to-day is what is called 
Ashiávarana. The text of the Virasaivas consists of three 
things viz:—Shatsthala (six steps to salvation), Ashtavarana 
(the eight protections) and Panchachara (the five religious 
observances). These three things are really not separate from 
each other. In the Shatsthala, the Ashtavarana and Pancha- 
chara are embodied. The shatsthala is peculiar workmanship 
in which everything is included. In it, the Karma Kanda, the 
Jnana Kanda, the Yoga Kanda and Bhakti Kanda are included. 
In it, the ror sthalas from Pinda to Jnànasürya are included. 
In it, the five elements and the Atma are included. Within it, 
the Pindānda and Brahmànda are shut up. There is nothing 
beyond it. It is Brahma, appearing to the world in six forms 
on account of vibration of the Sakti which is connected with 
Siva (Brahma) as the smell with the flower, as the taste with 
milk and as coldness with the moon's rays. There is much to 
say about Shatsthala. But as my subject is Ashtavarana 
and as the time within which I shall have to finish my lec- 
ture is short, I shall have to satisfy myself with confining 
myself to saying a few words about Ashtavaranas. As I have 
already stated, this Ashtavarana is not separate from Shat- 
sthala. Whena Bhakta is practising shatstha, he meets with 
the downward opposition (Pravritti) of Saktis which prevents 
him from ascending to-wards Mukti. So, according to the 
prescriptions, he makes use of Bhaktis which resist Saktis and 
helps to make upward progress (Nivritti) In this struggle, 
various kinds of temptations of the world come and besiege the 
Bhakta and trouble him. To be undisturbed by these, the 
Bhakta is directed to make use of what are called Ashtavaranas 
which are Guru, Linga, Jangama, Vibhüti, Rudraksha, Pado- 
daka, Prasida and Panchakshara. These Ashtavaranas are 
like the eight fortresses which protect the Bhakta from the 
siege of worldly temptations. Some account of the greatness 
of these Ashtavaranas, I give below in brief. 

(1) Guru:— The Guru’s shape is the source of meditation. 
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The Guru's feet are the source of worship. The Guru's words 
are the source of Mantra. The guru's kindness is the source of 
Salvation. Guru is father. Guru is mother. Guru is God. 
There is nothing beyond Guru. A sathbbakta should make 
'ashtanga pranamam ' before the Guru on the Jand and offer 
prayers to bim. The sixty-eight Thirthas, the seven oceans, 
the eight mountains, the planet and stars and the thirty six 
tattvas are allin the various limbe of the Guru. The Sivas- 
asanas say ' Naguroradhikam '. 

(2) Linga :—All the movable and immovable things in the 
world and the three worlds shine in the midst of Sivalinga. 
There is nothing beyond Lingam. Linga is indestructible. It 
is tree from vicissitudes. It is indivisible. There is no other 
thing which is like it. If one worships Sivalinga in any manner, 
he is sure to get Salvation. As long as there will be no death, 
as long as there will be no old age and diseases, as long as the 
senses are not weakened, so long one should worship Linga. 

(3) Jangama :—Jangama devoid of shape and non-shape. 
It is free from desire and non-desire. It is beyond Nada, Bindu 
and Kala. It has traversed beyond Veda, Sastra and other 
things. It has no beginning, middle or end. It is eternal bliss. 
A Bhakta should worship this Jangama and offering Prasada 
of this jangama to Ishta Linga, should swallow it. Brahmanas 
are Gods on earth. Jangamas are Rudras on earth. Of these 
two, Jangamas are great. 

(4) Vibhüti : - Vibhüti prepared from the Cowdung of cows 
known as Nandi, Subhadri, Surabhi, Susila and Sumani born 
from the five faces of Siva known as Sadyojata &c., is to be 
besmeared on the body. If done so, age will be increased. 
The Vibhüti should be besmeared on head, forehead, neck, 
shoulders, elbow, wrist, breast, naval, sides and back. The 
Vibbūti should be besmeared after uttering Panchakshari. 
Such a person as does so will get all his desires and attain 
salvation. 

(5) Rudraksha:—When Parameswara, at the time of 
Thripura Samhara, opened his eyes, there fell water from them 
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From this water, Rudraksha trees were born. If one names 
these Rudrakshas, he will get the Phala of giving one lakh of 
cows as alms. If he sees them, he will get double that Phala. 
if he wears them, he will become Rudra himself. If he wears, 
according to prescribed rules, Rudrakshas of various kinds 
from Rudraksha of one face to Rudraksha of fourteen faces, he 
will get great rewards. 

(6) Padodaka :—If Padodaka of Guru, Linga and Jangama 
is worn on the body, Prarabdhas of previous births such as 
Sanchita, Agamya &c., will be destroyed. It it is worn on the 
bead, all the catastrophes will be removed. If it is drunk, 
immediate salvation will be obtained. 

(7) Prasada :—A Siva Bhakta should offer all things to 
Guru, Linga and langama and then eat their Sesha. He 
should not, even out of carelessness, give the said Sesha to place, 
beasts, water, &c. This Prasada destroys all sins. It is like 
the Badabanala (inner fire) to the Sea of Sorrow. It burns up 
poverty. It gives the four kinds of Purusharthas. It gives 
Sujnana (spiritual knowledge). 

(8) Panchakst ari :—By uttering Panchakshari, all sins wiil 
be destroyed. Death, disease and other things will be destroyed. 
One will get salvation. One will be free from the fear of 
Yaksha, Rakshasa, Ріѕасһа, Graha and Ugrasarpas. When 
one is on bare ground, when he is on bed, when he walks, when 
he is on cot, he should not utter Sivamanthra, but should only 
meditate upon it remaining silent without uttering any words. 

Thus, I have stated, in brief, some account regarding the 
greatness of Ashtavarana. | pray that Almighty God Siva will 
bless all mankind and all living things and will ever continue to 
give to our promoters of the Saiva Siddhanta Movement the 
same firmness of will, vigour of purpose, and undiminishing 
energy to plod on with their work of Siva Cause. With this. 
I close my lecture. 


J. B. 


WHAT IS GOD. 


Certainly no man, and in our opinion no invisible spirit of 
whatever rank, can so fathom a mystery as to fully describe, 
define and comprehend God. Mortals can describe and com- 
prehend only what is inferior to themselves: and so, functioning 
upon the finite plane of existence, they can never grasp and 
refine the infinite. In the conic sections, two mathematical lines 
may eternally approach and yet never meet. 

But every man and woman has some opinion of God ; and 
the inalienable right, also, to express that opinion, Hence the 
following : 

"God is absolute Causation."—Proclus. * God is the 
Great Positive Mind—A. J. Davis. “God is the Supreme 
Power of the Universe."—A. К. Wallace. ‘God is love."— 
The Apostle John. ‘God is our Loving Father in Heaven."— 
Channing. ‘God is our Father-Mother."—Ann Lee. ‘God is 
the Infinite and Eternal Energy from which all things proceed." 
—Spencer. ‘God is that power, not ourselves, which makes 
for righteousness."—Arnold. “God is Absolute Being manifest 
throughout all nature as Energy, Life, and the Consciousness; 
as Love, Purpose and Will."—Peebles. “ God is the Infinite 
Oversoul."—Emcrson. ‘God the Supreme Being, is not God 
apart from the universe, but immanent and actually incarnate in 
it as Life and Will."—Lodge. “ Сой, the intramundane and 
transcendant potency, and life of all things that were and are." 
—Sankhya. | 

The conceptions of Proclus, Jesus and A. J. Davis, relating 
to the divine presence, are taken as the foundation of reasoning 
among Spiritualists because they are the most concise. 

While there is everywhere: n^ifest an infinite ard eternal 
energ v— God, pure spirit, —there is something that is not God. 
For the want of a better descriptive word we will term it 
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substance, the negative side of Being. If all is God, as Ње 
enthusiast sometimes states, then cause and effect are one, 
which negates all logic. This inconceivable realm of substance, 
that is, nebula, monads, atoms, electrons, fire, dust and infinite- 
simal entities when manipulated and. moved upon by spirit 
force, become matter, a temporary appearance, cognized by 
the sense perceptions; we say temporary, because granite 
itself, submitted to a very intense degree of heat, melts, becom- 
ing a liquid, a gas, vanishing into the invisible. Every appear- 
ance however, must have a corresponding base—a reality. 
None will contend that the thing moved, moved itself, or that 
the thing developed, developed itself, or tbat the thing evolved, 
evolved itself, independent of some causative propelling power.: 
Never a machine manufactured a machine of itself. Life 
springing into conscious existence from non-life, is as irrational 
and as unthinkable as the derivation of something from nothing. 
Neither man nor ennobling religious emotions originated from 
the chance force friction of atoms, nor from any blind, polarized 
interblending of unreasoning molecules. ‘lhese of themselves 
could never produce such desirable and magnificent fruitage as 
morality and religion,—that religion of love and truth that 


characterizes Spiritualism. 
J. M. P. 


“THE SPLENDID SHRINE ". 

The following note was sent to * The Indian Patriot ” and 
the * Hindu " for publication by Mr. J. M. Nallaswami Pillai. 

You have been good enough to extract a contribution of 
one Rev. Mr. Horton to the айу Chronicle in your issue oí last 
evening. Ido not know what there is excellent in it which 
induced you to reproduce it. The giories of the ancient 
Temple are so well-known that it does not require the 
praise of this globe-trotter. The worries ofa cart journey 
have been experienced by most of us and this does not require 
several paragraphs for itself. But it is in the veiled strictures 
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on Hinduism and in proclaiming the shame of India that the 
article embodies, lies the venom. Hitherto we were familiar 
with the crude notions of a certain class of orientalists that the 
conception of Rudra-Siva was derived from the South Indian 
Abcrigines. But this Mr. Horton has a new theory. It is the 
conception of the goddess Minàkshi that is South Indian and 
which is united to the Áryan conception.of Siva. Then he 
exhibits also what Professor H. H. Wilson calls his impure 
fancy,' in stigmatizing the Siva worship as * the worship of the 
reproduction of the species ; and the representation of the unseen 
God in forms sometimes grotesque, and sometimes indecent, 
never beautiful " I cannot offer anything better than one or two 
passages from Professor Wilson's works in repudiation of this 
vile calumny. 

* There is nothing like the phallic orgies of antiquity ; it is 
all mystical and spiritual. The Linga is two-fold, external and 
internal. The ignorant who needs a visible sign, worship Siva 
as a ** Mark" or “ type " — which is the proper meaning of the 
word * Linga ",—of wood or stone; but the wise look upon 
this outward emblem as nothing, and contemplate, im their minds, 
the invisible, inscrutable type, (Alinga) which is Siva himself. 
Whatever may have been the origin of this form of worship in 
India, the notion upon which it was founded, according to the 
impure fancies of European writers, are not to be traced in 
even the Saiva Puranas.” (H. H. Wilson on the Puranas, p. 72.) 

“The worship of Siva, under the type of the Linga, it has 
been observed, is almost the only form in which that Deity is 
reverenced. It is also perhaps the most ancient object of 
homage adopted in India subsequently to the ritual of the 
Vedas which was chiefly, if not wholly, addressed'to the ele- 
ments and particularly to Fire. How far the worship of the 
Linga is authorised by the Vedas, is doubtful, but it is the 
main purport of several of the Puranas. There can be no doubt 
of its universality at the period of the Mahommedan invasion 
of India." (Н. Н. Wilson, m.a., F.R.S. in “ Hindu Religions” 


P. 139. 
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As regards the grotesqueness of the Hindu deities, I would 
leave Dr. A. K. Kumaraswami to answer. After quoting the 
following text from Sukracharya, 


“It is always commendable for the artist to draw the 
images of gods. To make human figures is wrorz, or eveu 
unholy. Even a misshapen image of God is always better than 
an image of man, however beautiful,” he proceeds : - 

“ The doctrine here so sternly stated means in other words, 
that imitation and portraiture are lesser aims than the repre- 
sentation of ideal and symbolic forms: the aim of the highest 
art must always be the imitation of the Divinity behind all 
form, rather than the imitation of the form itself.yjogne may 
for instance, depict the sport of Krishna ‘with the Gopis, but it 
must be ina spirit of religious idealism, not for the mere sake 
of the sensuous imagery itself. In terms of European art, it 
would have been wrong for Giotto or Botticelli who could give 
to the world an ideal conception of the Madonna, to have been 
content to portray obviously earthly persons. posing as the 
Madonna, as was done in later times, when art had passed 
downwards from spiritual idealism to naturalism. So also 
Millai’s later work has a lower aim than his earlier. In India 
also, the work of Ravi Varma whose gods and heroes are but 
men cast in a very common mould is “ unholy ’’ compared with 
the ideal pictures of Tagore.” (Aims of Indian Art.) 

If missioneries in India are respected and loved it is 
because of their own goodness and self-less work and not 
on account of their religion. And if anybody brings discredit 
on the religion, they are missionaries of the type of Mr. Horton. 


J. M. N. 


NAMMALVAR'S TIRUVIRUTTAM. 
(Continued from page 285 of No. 6, Vol. XIII.) 


Verse 29. (I-nn-anna-táthu.) 
Heading.—The Bride rebukes unserving swans. 
Text.—That greatness which high birth brings, these swans 
lack, alas ! 
That, “here, a fair one, lacking other messenger, 
Thus humbly prays us as her messengers to go,” 
They do not feel ; hence, they my message have not borne, 
But, with these females, roam ; Could it their nature be, 
To bear no females’ errands to the world of th’ Lord— 
Whose hue is like that of a blue-streaked lightning flash ? 
Explanation. —Our Seer, in his distress, throu gh mediators longs 
The news of his distress to send the Ilord, but finds, 
Though he in many a quarter application made, 
None would such mediatorial office undertake 
Vexed by this, he cries :—“ While these for their own ends 
stir, 
Unwilling they 're, alas! to spend a thought on ours! 
They will not thus reflect :—The Goal he'd send us to, 
Transcends all other goals. Ken ripened into love 
And sim'lar fitting qual'ties, he thinks we possess. 
Other resource helacks. Hence 'tis, he ventures us 
To ask ; thus, e'en forgetful of his status as 
A soul resigned, takes his work into his own hands!’ 
That they reflect in any such mode, they don't show, 
By me vouchsafing in reply a single word ! 
They, on the contrary, roam in the company 
Of those who 're dear to them and with these please them- 
selves ! 
Could it be natural to them to think—they shouldn't, 
Dependents such as I am, introduce into 


TIRUVIRUTTAM 365 


The Heaven of the Lord of all—whose Form shows He 's 

The object (1) of thought here and (2) of enjoy'ng in 
Heav'n? 

Them, high birth hasn't unselfish made ! Of no use are 

Their pureness natural and other excellence ! " 


Verse зо. (Annam-jel-vir-um.) 


Heading.—The Bride, by her Lord’s absence grieved, entreats 
(1) swans and (2) Vandanam birds, to bear her message 
to her Lord. 

Text.—(1) Ye flying swans! (2) Ye fly'ng vandanam birds ! 

Bowing to you, I beg of you this boon:— 
Whichever of you might reach first, 
My bus'ness please forget ye not* ; 


* (I) Cp. the following passage of Sri Harsha's Naishadha-Kavya, 
where the Empress Damayanti sends a swan as her messenger to her 
Lord—the Emperor Nala :— 

* Tava vartmani " &c., which I translate as follows ;— 

* (1) Blessings attend thy journey's ev'ry stage ! 

(a) God be pleased us to soon unite again! 
(3) Thy journey's eim completely be achieved ! 
(4) Виа (—fly’ng with Wisdom's and Devotion's wings) ! 

Remember us when comes the nick of time! 

(11) Cp. too Psalm 24, Decade 51, v. 5, which I translate thus :— 

“ This servant's Benediction too, convey the Lord!” (=“ Adi-y-en- 
a-k-k’um porru-min-e ! ") 

The ** Hamsa-san-desa " or “ Message conveyed through a swan” із 
a classic poem of two cantos by our Holy Sage Vedantacharya. It has 
been prescribed by the University of Madras as a Sam-skrit Textbook 
and is possessed of! masterly commentaries by (1) Pandit Appaiya 
Dikshitar, (2) His Holiness Parakala-svami, and (3) another author. 

The “ Megha-Duta” or Cloud-Messenger" is a masterpiece of our 
master-poet, KAli-dasa, rendered into English verse by Professor Wilson, 
and possessed of the masterly Sam-skrit commentary of Pandit Malli- 
natha. 
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In th' company of th' Lord of Heav'n— 

Who, as Krishna, incarnate came, 

If you should meet my foregone heart, 
'lore gone 

Please to the latter me describe, 

And of that grandee thus enquire :— 

* Sir, won't you still go back to her ? 

Is this conduct worthy of you?” 


Explanation :—Qur Seer at last finds Friends who would his 
message bear, 
And thus tells them the bus'ness he wants them to do :— 


“Your walk and speech and inward pureness make you 
great ! 


Thus qualified you start to reach the Goal Desired! 

Follow'ng your lead, others too t'wards the same Goal go!t 

Adoring you 1 pray ; Goal-like, 1 honour you, 

The Lord Himself—who is the Goal, Having declared — 

* My Servant shall be, like Myself, ever adored.’ ( =‘ Sa cha 
pujyo yatha hy Aham' ?) 

' Whichever of you might reach first, 

My bus'ness please forget ye not ;’ 

No technical precedence-rules 

'Mong you, be made to cause the least delay ! 

My heart, which I sent after Krishna, with Him stays; 

And, by His Stooping won, in Heav'nly Bliss is steeped ! 

Please try to bring it back to me ; 

Better than pond'ring 'thout enjoy’ng, 

I take non-pondering to be! 

I'd, by forgetting, 'scape my grief!" 


1 When question of going to Ко:пе arose, Dante 
Said : Who 'd go if I stay ? who would stay if I go? 
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Verse 31. ([sat-min-gal-tidhu.) 
Heading.—The bride's grieved that the clouds her message 
don't convey.* 
Text.— Towards the strong-based peak of Vem-kat-Mount Blest 
—where 

(t) Fine gold and (2) precious gems, in all directions, rays, 

Like lightning, flash, their journey, lightning-clouds begin. 

Though asked to bear my message, these seem not to heed ; 

lt I pray, say'ng—“ Sit on my head!" they 'd go perhaps! 

Explanation.—|. The Friends who undertook our Seer's message 
to bear 

And bring his heart back, changed their mind, reflecting 
thus :— 

“From th’ Lord, our Seers heart can't be torn e'en by 
Himself, (ide Psalm 24, Decade 7, v. 3. =“ Tan-um-gil- 
l-an.)" 

Almighty as He is; How then can we do this ? ” 

On this, our Seer, seeing some gen'rous souls set out 

As pilgrims to th' Blest Vem-kat-Mount, applies to them 

Say'ng—" I pray you, bear ye my message to the Lord!” 

ll. The Lord Himself bids: '* Bow to those who lead to 
Me!" (=“ Tad мааны pranipatena " &с.—Сіќа, 4, 34.) 

Know'ng this, shunning familiar speech, our Seer doth 
pray :— 


* Cp. the corresponding sentiment in Kali-dasa's Megha-Duta (see 
the end of the asterisk-note to the las‘-preceding verse in this Hymn), 
Canto I, v. 5, which I translate as follows : 

u Aren't souls—suff ring from love-brought pain, 

By nature apt to beg th’ aid of 

Both 78 ning | , unreas'ning, 


knowing unknowing things ? 
All things—be they rational or not ? 
Ср. too the following passage of the Ramayana “ Striys viddhas, 
taranyascha " &c., which I translate as follows ;— 
* Farzed ladies, old and youug, at morn as well as eve, 
Devoutly worship ev'ry god for Rama's sake!” 
4 
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" [n ev'ry part of th’ Vem-kat-Mount abound souls— whose 
Essence and qual'ties, bright as gold and gems do shine! 
The Lord as manifest in this Mount, kindly bids :— 
‘Under My Feet well entering, ye servants thrive!’ 

“Тһе Lord of Hosts—whose Feet are all souls’ Refuge 
Firm,’ (Psalm 24, Decade 2, v. 10. (=‘ Naranan-Tin- 
Ka]al.") 

Thus dwells in th' Vem-kat Mount — named too th' Colly- 
rium Mount. 

To this, ye gen'rous—shining—souls! as pilgrims go! 

To you, hence, I my message humbly would entrust!” 


Verse 32. (Mekam-gal o vuraiyir.) 


Heading. The Bride, her Lord's resemblance notes and it des- 
cribes. (Cp. v. 38.) 
Text. Clouds!say Жош you've found means to gain for you 
th' likeness 
Of the Blest Body of the Lord of Bliss....Is it 
Because, to save souls, you Бе г waters pure and through 
The heavens range and work your bodies till they 're pained 
Like souls who practise Saintly Discipline, that God 
This boon (of be'ng like Him) to grant you hath been 
pleased ? 


Explanation. 1. (1) Arrived at that devotion's height 
Which makes souls, Mediators seek, 
(2) Having sent his heart after th' Lord 
Of th’ All-transcendent Heav’n itself ; 
(3) And pond’ring with impatience those 
Who perfect as the Lord have grown, 
sees 
sights 
Souls who have God's resemblance gained (Vide the texts: 
(1) “ Paramam sàmyam upaiti.” Mund. Up. 3. т. 3; (2) 
“ Mama sadharmyam a-gatah." Gita, 14. 2; &c.) 
And them addresses th’ follow’ng speech, 
His query 'bout goal-reaching’s means, 


Our Seer, in waking vision, 
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Having gained no reply from them : 

чч Whoe'er God's people serves, doth best serve God '.® 
Saints range. 

All through the earth, show'ng souls this Flawless Blessed 
Path! (Psalm 5, Decade 2, v. 6). 

Thus, ev'rywhere, you too range, with the water of 

Grace and th' like Attributes being completely filled! 

For others' sake, your own fatigue you do not heed. 

Hath you, this Highest Discipline, God's likeness giv'n ?" 


——————————————————— эш 
* Vide the text :—'""Tadiyáradhanam param" 
«Higher .than e'en the service of the Lord, 
Serving His servants Ho is pleased to deem I" . 
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IRUPA-IRU-PAHTU 
or 


Sr. ARUNANDI SIVACHARYAR. 
(Continued from page 202, Vol. XUL, No. 5.) 


Before Thy Grace this darkness cannot stand. 

] Have no eye ; how did I know this then. 

Oh Father, crowned with garlands fine, Oh king 
Of Vennai Town, deign to remove my doubts. 


NOTES. 


The soul bas no intelligence of its own; $.«, it is not self-luminous, 
like the eye itself, whiich can see in the light of the Sun or in lamp 
light, and is covered by darkness also; no darkness can dim the self- 
luminousness of the Lord. Though the Райсһагаіга system insists on 
the anutvam of the soul, yet it is surprising it calls the soul and God self- 
luminous (svayam-prakasa) at the same time, and attempt is made to 
prove it by a syllogism. (Vide Yatindra Mata Dipi*a, p. 120, A. Govind- 
ücharya Svàmin's translation).- If so, we should have to seek for another 
definition of Svavamprakaa. 

*]t is by nature blissful (or essentially joyous); but infected by 
environment (upadhi), falls into migration,” (vide Yati: dre Mate Гі :а, 
p. 120) and yet this is self-luminousness. 

The answer to the riddle propounded in tbe text is that the soul does 
not perceive its bondage so long it is in bondage. It is only when it get 
rids of it, it understamis by way of inference. As Saint Umāpati beauti- 
fully puts it in his Tivivarutpavan (Light of Grace) that the earthly 
darkness though it veils our eye shows itself, but Azava when covering us 
does not even show itself. 

With thy consort Whose face is like the moon 

To grant me bliss, In Vegnai Thou didst rise 

And fill my heart and make it bright and show 

To me Thy endless Nature and mine own. 

And so, if my own truth and greatness 'am. 

To state, Oh Lord, to the ends of this earth, 

I did stand às the all of what I knew. 
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And yet, Oh Chief, my whole in senses low 

Was merged ; and sore confused five states I gained. 
Leaving, I died, and gained new birth, weigh well. 
If my presence in all, or my being merged 

In body, or sojourns in hell cr Heaven 

Which of these three is my true state, say Lord. 
If out of nothing nothing comes is true 

Then same cannot be small and great at once. 

If this to souls in dwelling in elephant 

And ant be compared, this of body is 

True, not of intelligent soul. If said 

The soul doth cognize as per body it gained 

This can't be, as then I should know from where 

I left in long long succession from yore. 

Being the least of least and greatest of great 

Is privilege Thine and not mine, Oh Lord 

Ever sweet to me, be pleased to answer me. 


NOTES. 


The truth is as stated by the author himself in his other work, the 
soul is neither Anu nor Vibhu in the true sense of these words, but its 
omnipresence extends to the whole of the particular thing it is united to 
at the time, on account of its nature of becoming one with whatever it is 
united to, which doctrine is no where set forth in any of the ordinary 
schools. In union with the body, though limited by the body, it is all over 
it, and its intelligence though perfect of its kind and pure finds play only 
so far as allowed by the particular body it dwells in. In union with God 
also, it becomes one with God, as a drop of ink dropped into a tumbler 
of water spreads through and through the wbole body of water in the 
tumbler, and would even spread and spread in tbe whole body of the 
ocean water when dropped in it. The intelligence (Chaitanyam) of the 
seul and intelligence of God, though called by the same name, 
have nothing in common and belong altogether to different planes or cen- 
tres. The author of Yatindramata Dipika and his forbears have been 
evidently misled by this verbal resemblance in propounding the syllogism, 
and in making the Intelligence of God and that of man tne same and 
self-lumindus. But if the theory of Saivties as to the nature of the 
Deity of Yatindramata Dipika be accepted, then it will stand to reason 
that the intelligence of this Deity and the soul should be the same. The 
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difficulties of the Vaishpava philosophy and system often lie connected 
with the particular Personality of God which they have set up as their 
Ideal, as for instance for their fondness for the term Saguna. 

Being Pure Chit, God knows no limitation and obstruction and His 
full and undivided Presence is felt in the least of the least and the 
greatest of the great. (Vide my Sivajfianabodham, рр. 30 to 32.) 

The five states are Jāgra, Svapna, Sushupti, Turiyam and Turlyati- 
tam, and the next verse has reference to this. 

Of these five states when I stand іп the first 

The other four 1 do forget and could 

‘Not know even when I try to recollect. 

Oh Meykandadeva, how then these states ? 


NOTES. 


These states are endured by the soul owing to the change effected in 
the physical body itself, and the passage could not be understood direetly 
but only by inference. 

What proof is there that I exist, O Truth 

Of Vennai girt by Penpàr That didst show 

In Human form to make my sinful self 

Thy slave, Oh Rudra Pa&upatih 

If by going through avasthas, I am known 

1 do not know each and get rid of it. 

If this change be due to Time and the rest, 

Then I need not the help of Mal and Brahm 

One organ does not know the other one. 

If truth is known, one organ knows not the rest. 

* Jada, They are; To self is action due." 

If so, I must know how I act on them 

Enjoy and with the organs I do join. 

Even when the organs are all joined, I can 

Perceive through only one sense at a time. 

Nor do I know how they cease in union. 

If said, I have no self-intelligence 

And understood with Thine, Thou hast become 

My organ, and Thy greatness will be lost 

Then I am Brahm, I need no Lord like Thee. 
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Hear me Oh Father Oh my King, 

As in my presence, my jown sense is nought 

I could know neither myself nor Thyself. 

Nor could | know in union with Thee 

Oh my rare Help; my Eye, The God of Gods 
Ocean of grace, how did | know myself ? 


NOTES. 


What proof is there that I subsist? In union with the senses and 
higher organs in Bandha I become merged in them, identify myself with 
them, and lose my sense of identity. In union with God itself, I cannot 
be conscious of myself nor of God. Is it not because of this that 
Buddhists and agnosti-s, and crypto-Buddhists and idealists have denied 
the separate existence of the soul. Neither in Вавдћа пог in Moksha, 
can the soul perceive itself or God with object consciousness, and it 
is only when this consciousness is lost and God-consciousness is obtained, 
the Sivanubhavam can be gained. In any state of object conscious- 
ness there is duality, and with duality, God-consciousness cannot be 
attained. 


Oh Sea of Bliss, Sugarcane of Veanai 

My Eye! when 1 was merged in Müladar 

In body, which are tatvas which gave light ? 
And united to which did I gain light ? 


NOTES. 


See for detailed explanation in Siddhiyar, as to how the tatvas are 
united to the soul and how they influence the soul's progress at all stages. 
But for its evolution through this body composed of the tatvas, Pasat- 
chaya cannot be secured, and they act like the fuller's earth, itself dirt, 
in cleansing dirt. 

The Hindu idealists pursue the same steps as the Siddhüntis in dis- 
tinguishing a spirit or soul or chaitanyam from the body and other 
material environments, and proceed straitaway to identify.it with the 
supreme spirit, simply because similar names are used here and there 
without noting the decided way in which they are distinguished by the 
use of such terms as Īsa and Anisa, Atma and Paramarmà, and Purusha 
and Paramapurusha, and Jiva and Deva ; and they are spoken of as two 
dwelling in the same cave. 

(To be continued.) 
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INDIA—A PEEP INTO HER PAST.* 


The science of Geometry is thought to have been the inven- 
tion of the ancient Egyptians, and the occasion of it the annual 
inundations of the Nile. A similar argument may be urged 
with far greater plausibility in favour of its having originated 
in India, since many parts of this extensive fegion are annually 
overflowed, not only by the Ganges, but by many other coa- 
Siderable rivers far more rapid and desolating than the river of 
Egypt. It wasa custom of very ancient date, and of almost 
universal prevalence in Asia, for great monarchs and com- 
manders of armies to carry in their train certain persons, whose 
office it was to measure the roads and describe the provinces 
through which they passed. These itinerants proved afterwards 
of the utmost importance to the geographer and the historian ; 
and hence Abul Fazel, the secretary of Akbar the Great, was 
enabled to give so accurate an account as he has afforded us of 
the geography ofthe Indian Subahs inthe celebrated book 
which bears the name of that emperor. The old Indians them- 
selves seem to have been more thin.usually attentive to geogra- 
phical accuraty, for, according to Strabo, the Geographer, they 
erected Columns, inscribed with directions for travellers, and 
marked with the.distances ofthe several cities one from the 
other. But, however the Indians might have been acquainted 
with the geography of their own country, it will presently 
appear that they were miserably deficient in the knowledge of 
the other parts of the globe. 

INDIA was a terrn applied with the greatest latitude by 
the ancient writers of Greece and Rome, whose ideas of the 
geographical divisions of this portion of the globe were exceed- 
ingly confused and inaccurate. Not only a considerable 
part of Scythia, by the denomination of Indo-Scythia, was 
comprehended under that title, but the appellation was extended 
to countries still more remote and unconnected ; even to Ethiopia 
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proper, and the distant nations of the torrid zone. This circum- 
stance will appear less surprising, when it is considered, that, in 
the early ages, the Red Sea itself was frequently included under 
the general title of the Indian Sea, to which itis so neara 
neighbour, as well as the Persian Gulf to be a branch; that all 
those countries, extending on each side of the Red Sea, were 
called indifferently India or Ethiopia; that even at this day the 
Asiatics in general understand the term /ndia with considerable 
license of meaning, and that the Persians in particular give the 
name of Siah Hindu to an Abyssinian or a modern Ethiopian. 

In fact so little did the ancients know of their limits and 
divisions, that both India and Ethiopia were used as general 
terms to signify any remote uncivilized country : and in this 
sense Virgil is to be understood in the sixth Æneid І. 794, 
where Æneas, in the shades is informed of the future glory of 
Agustus as also in the eighth Eclogue l. 44. where a similar 
notion is expressed. Many other passages might be adduced if 
necessary from various authors to prove that obscure and 
erroneous conceptions prev.iled among the ancients concerning 
India and its inhabitants. 

It was not until the expedition of Alexander, described 
with such accuracy by Arian, and with such elegance by the 
more ornamental pen of Quintus Curtius, that this remote 
region became more particulary known to the Greeks. Of how 
little genuine information upon this point even they were previ- 
ously in possession, is evident from the gross mistake into 
which that prince, who was by no means an inattentive observer 
of nature, nor unaccompinied, we must suppose, by men of 
science in his Indian incursion, unaccountably fell, in imagining, 
on his arrival at the Indus, that he had discovered the sources 
of the Nile. That mignty river, he supposed, after rolling 
through immense unexplored deserts, poured by some unknown 
tract, its rapid stream into Ethiopia, where it lost the name of 
Indus, and assumed the appellation of the Egyptian river. He 
was confirmed in this strange conjecture, by the appearance, 
says Arian, of crocodiles in the Indus and of beans growing on 
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its banks, similar to those which grew on the shores of the Nile, 
as well as by the recollection that Homer had called the Nile 
4Egyptus, on its entering Egypt ; a circumstance which seemed 
to prove that it acquired, in its progress, the name of the vari- 
ous countries through which it passed. Experience, deligently 
sought and finally obtained, after a long series of peril and 
difficulty, taught the Macedonian invader, as far at least as his 
army penetrated, a traer notion of the geography of India. 

The natural and ardent avidity of mankind, after whatever 
delights by its novelty or astonishes by its singularity, 
induced, however many of those who fought for glory in an 
Indian campaign, in some instances to listen with too ready an 
ear to the exaggerated tales which national bigotry reported ; 
while the desire of human distinction urged them to multiply 
those fictions, in order to excite more forcibly the attention and 
secure more pérmanently the admiration of their countrymen. 
Strabo, who was a writer equally learned and judicious, severe- 
ly censures Magasthenes, an officer of high repute for Liter- 
ature, and of exalted station in the army of Alaxander, for the 
absurd and incredible stories he propogated concerning the 
Indian country and the Indian people. At the same time, he 
gives us himself, in the fifteenth book of his invaluable treatise 
of Ancient Geography, the most authentic and faithful accounts 
at that time known of the divisions and sub-divisions of India, 
interspersed with many sublime moral reflections and entertain- 
ing historical relations, which mark him not only as a man of 
taste and erudition, but also as a profound philosopher. Indeed, 
nobody could possibly write on that subject with a better grace 
or more indubitable information than himself, as he had added 
practice to theory, and had travelled over half the countries 
which his instructive volumes describe. After this particular 
mention of Strabo, it would be unjust not to take any notice of 
Ptolemy, the greatest mathematician and astronomer of his age, 
whose geographical history at. tables must ever continue to 
be of the most important use to those who tread that barren 
path of antiquity. Bora iu the neighbouring. kingdoin of Egypt, 
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he had every opportunity of exploring, he is therefore entitled 
to every credit in elucidating, the subject of which we now 
treat ; and accordingly both Ptolemy and Strabo are constantly 
consulted as the most certain guides in illustrating the geo- 
graphy of ancient countries. 

The rich and extensive region of India according to these ар! 
other respectable geographers of antiquity, was divided by the 
river Ganges into two grand portions, which they denominated. 
India intra Gangem and India extra Gangem ; a mode of divi- 
sion that still very generally prevails. Of India intra Gangem, 
the principal theatre of the events recorded in these pages, 
Nature herself seems to have fixed the eternal boundaries ; for, 
on the west, it is terminated by the most rapid riyer Indus ; on 
the north and northwest, by that stupendous chain of mouhtains 
to which the ancients gave the general name of Caucasus ; on 
the east, by the sacred waters of the Ganges; and, on the 
south, it is embraced by the Indian Ocean. It must however 
be observed, that the accurate Ptolemy does not absolutely 
assert the Indus to be the boundary of India Proper on the 
west ; for he assigns, as its confines on that side, it had Afganis- 
tan, then known as the province of Arachosia. The reason and 
propriety of Ptolemy's fixing this province rather than the 
Indus as its western termination will be more clearly evinced, 
when we come to consider India according to дће divisions of 
the Orientals themselves, This province seems to be considered 
by Pliny rather as a part of the Indian than the Persian 
Empire. 

M. S. 
(То be continued) 


THE LIGHT OF DIVINE WORSHIP. 
(Devopasana Dipika.) 


PART I. 
THEISTIC BELIEF. 


As the letter A stands as the first of afl letters 
So the ancient God is the First Cause of the World. 
—The Sacred Kural. 

Just as we infer the presence of fire from the presence of 
smoke, so we see in this world the different kinds of food which 
men either do not understand or are not capable of understand- 
ing and which they cannot distinguish or are not capable of 
distinguishing, the different kinds of organs which swallow 
these foods, the different organs which digest the foods, convert 
them into juices and feed the different constituents of the 
blood and give strength to mind and other senses and thus 
enable men to derive enjoyment, the way these things and 
organs are constituted, and how these and their different parts 
are necessary to each other and co-operate harmoniously with 
each other and calculated to produce certain results, and infer 
accordingly the existence cf an Entity that possesses ornnis- 
cience enabling it to understand these rare operations and 
omnipotence to carry them out. This First Cause so inferred is 
God. 

This is the Supreme God who is all-powerful, áll-wise, 
eternally free, intelligent, pure Chit, omnipresent and all-contai 
ner, the Supreme Treasure of grace which grants the wishes of 
His devotees, the repository of al! greatness and all names, 
the One Lord who is worshipped and fit to be worshipped by 
all, who is the same to all without distinction, and who is 
claimed devoutly by each religionist as his cwn. This Being 
(according to St. Tayumanar) has neither caste nor clan neither 
birth nor death, neither bondage nor release, neither Rüpa nor 
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Ariipa nor name and is the Light that shines standing insepar- 
ably in all, and according to the following text from Tiruvachaka 
“He has no names, no forms, nothing; to Him, let us sing 
Thousand names and beat Tellanam", People ascribe all sorts of 
names, according to their conception of the Deity. 


perder кет цепїгөүө+ i 
TAWA ee: N (Kurma Purana. ) 
* He is called Hara as He destroys all ; 
He is called Vishnu as He fills all ; 
He is called Sarvajiia as He knows all; 
He is called Om as He protects all.” 


If we are to state this truth in plainer words, just as we 
infer the existence of a jiva, from the various bodily functions, 
so we infer the existence of God from our witnessing the won- 
derful works of creation in this world. 

NATURE OF GOD. 

As God is Sarva Vyàpaka, from the entities contained in 
Him, He gets two Forms, Ripa or Mürta, Агара or Amürta. 

& чч mm ЄЧ 9а wd 9 \ (Brihadaranyaka Up. IV. 3. I.) 

“ Brahman has two forms Ripa and Arūpa.” 

To these, should be added ‘ Atita’ from God’s own nature, 
and Rüparüpa from God's Dhyana Form. 

„Ап illustration: The soul is omnipresent in the body. As 
this soul can alone be perceived by persons who specially attain 
to Samadhi, the ordinary people call it Atita ; as it is united 
to the Sakshma body and is intelligent, it is called Агара; as 
the Sacred books speak of it as of the form of light, as it is 
perceived by the eye of wisdom in Samadhi and not perceived 
by the mortal eye, it is called Rüparüpa ; as the jiva spreading 
over the whole body fancies it to be the body itself, and without 
distinguishing it from itself says *I became fat, I beat him ', 
as even the on-lookers speak of a person's soul, as He is wise, 
He is unwiee, in reference to his body, as also. when they speak 
of him * he is short, he is tall’, this soul is called Rapa in refer- 
ence to the body it dwells in. 
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The inference : So too as the Brahman cannot be under- 
stood by our mind, speech and bodily organs, and can alone be 
perceived when we become one with That after losing self- 
consciousness (Tat Bodha), It is called Atita; as It is said to 
be of the form-of intelligence, Bliss, Nada, and subtle Bhütas, It 
is said to be Arüpa ; as the forms for inner Meditation, in Daharo- 
раѕапа, namely, Jyotis, Hiranmaya Purusha dwelling in the 
Sun, and forms of meditation like Virupaksha, which are of 
Jnanasakti are such as cannot be perceived by the human eye 
and could alone be inferentially known by means of these 
upásanas, It is said to be Rüparüpa ; and as the five elements 
and sun and moon and 4tma (soul) are the Eight bodies of God, 
and these with the exception air, Akas and soul are Ripa, 
Brahman is said to be Rüpa also. 


Proofs: » ATITAM." 
ето ARE MAA | (Brihad. Up. IIL. 8. 8.) 
“Without impurity, without action, peaceful.” 
ffir ux: | Sveta. Up. (11. 4. 4.) 
“Rudra is Superior to the Universe.’ 
LELES EE ER UE 
WENA IASA FÅ ачса N (Katha. Up. L. б. 12.) 
^ He cannot be reached by speech, by mind or by the eye. 
How сап it be apprehended except by him who says * He is.’ ” 
їчтї 44 | (Tejobindhu Upanishat.) 
‘It is beyond all things. It is in the heart.’ 
" $$ sapis @snonFCr_Rwew sme s," 
н f$ star 50и feGuQus p." ( Tiruvachaka.) 
“ Behold He is the far which the mind cannot reach ” 
“ Glory to Sivam who is indiscernible by the mind.” 
* pe Car sesi arahan 
Oui uer S)exefi né ser iaa ex 5567 
DachapacradG pop Aisn Ors. (Vagisa's Devaram) 
* Unless He be perceived witb the Eye of His Grace 
'Of this nature, of this colour and. of this form, 
Our Lord is, it will not be easy to picture.’ 
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Qs Bases oed без pO sri Qsteswajo 

Huande organ Сит о 

Qus P38? warQwer GaréxjansQs." (Vagisa's Devaram.) 
‘His symbols and marks and Temples, 

His ways, and the Nature of His Being, 

Even though ye recite Thousand Veda's 

Ye Senseless Fools, why don't These enter your heart." 
' e. e ps anemuorsesss! (Jaana Sambanda's Devaram.) 
‘ The Being who is beyond the world." 


ARUPA. 


wenn | (Kathopanishat, I. 3. 15.) 
"That which is without sound, without touch, without 
Forin.” 
AEMT | (Svelasvatara Upanishat, 111. то.) 
That which is beyond the world is without form and 
without suffering.” 
* HGD... pDA’ (Tirnvdchaka) 
* Glory to Him, who is Arüpa.' 
RUPARUPa~. 
ATE Wat mi aT AAAS | (Karvalyopa nishat.) 
" He is Uma-Sahaya, Paramesvara, 
Lord, Three Eyed, Blue Throated.” 
айт ROTA | (Tasttiriya Upanishat, IV. б. 22.) 
“ Bow to Him with shoulder of Golden Hue.” 
“ursou sp (m6 enu G um mil " 
& ФО тейшт@ш Ba ssrQur ps. (Tiruvachaka) 
“ Glory to Him whose Half is woman” 
“Glory to The Dancer who is the spreading Light. 


AGAMIC BUREAU NOTES. 


However what is attempted to be done by Mr. Srinivasa Iyengar, 
M.A. in the case of Tirumalisai Alvar and Siva- 


Discussion of “ Braims-— vakkiaris so gross and unjust that it cannot 
vadin’s Vaishnavisin be passed over in eilence. The guru parampara 
continued. story is that lirumalisai Alvar was Siva 


vakkiar himself before he was converted into 
Vaishnavism ; and his age was the Dvapára Yuga. And yet the writer 
says he must have lived in the early part of the Seventh Century and 
must have been a contemporary of the Saiva Saint Jiianasambantha and 
Vagisa. And yet he lived halfa century before Tirumangai Alvar and 
the latter was also a contemporary of Saint Jfianasambhanda whose 
earthly span of life was barely sixteen. We would not however expose 
the hollowness of this chronology any further but proceed to the 
*Odourous' comparison. ‘Ihe writer says that the guru parampara 
story about The Alvar being Sivavakkiar belonging as he did to the 
siddhar school lived 7 or 8 century after the alvar (who fixed this age 
he does not say) and because though there is close resemblance between 
the poetry of the two, nay itis so close that one or other must be 
convicted of literary forgery so as to deserve a criminal prosecution 
(these are the writer's ideas) yet while that style of ‘our Saint’ is sublime 
and philosophic that of Sivavakkiar (Sivavakkiar) is insipid and at 
times vulgar. The writer's clear verdict is that Sivavakkiar was a 
literary thief and deserved condign punishment. But he never contem- 
plated that the tables could be turned in no time and what the fate of 


tour Saint’ would then have been. 
* 


жж 

For one thing, it must be stated however that the Poems of Siva- 
vakkiar are not canonical among saivites, and no respe:table editor has 
come forward to edit his works either, and we are credibly «informed that 
some one in Madras added largely to these poems especially those in 
which Rama and Vishnu are introduced. And in one of the bazaar 
editions of the poem, we see the editor actually takes the Vaishnava 
story and makes Sivavakkiar a convert from Vaishnavism, There can 
be no doubt all such stories are false, The name of Siva-vakkiar is an 
honoured one however, being praised by no less an autbority than Saint 
Tayumanavar Himself, The only tradition we are sure of in connection 
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with him isthat he uttered the name ‘Siva Siva’ as he was born. This 
makes it impossible that he was of one persuasion first and of another 
faith afterwards. To the fact we have mentioned in the beginning of this 
note, we must add that poems in this metre are very easily imitated as 
may be seen in the flooding of the bookstalls in the guzili bazaar and 
these facts must make one pause before ascribing plagiarism to Siva- 
7ükkiar. In the verses chosen for comparison by Mr. Srinivasa Iyengar 
the verses containing the enumeration of numbers 1 to to, are the same. 
We for one think that these are not the verses of Sivavakkiar as they 
neither possess the flow nor the grace of his verses and tbe subject is also 
different. Regarding the first verse of Alvar“ ygeurue»s iguru, ” 
Sivavakkiars runs as “ }ӘЎє тю аре sumo", and any unprejudiced 
Tamil Pandit will declare that <“ шә әли and not вел”! is the 
Original form and the last verse of both are totally different in sentiment; 
Sivavakkiar's line meaning “naught is there Save Thou. Who will 
understand?* echoing naturally as it does the favourite verse in Tiravacha- 
kam and the whole verse itself finding place in the agaval of St. Manicka 
váchaka. The Alvar's last line means, “ Тһе nature of Thy Immanence 
who can know". lf Sivavakkiar was such ар unblushing plagiarist, and 
had swallowed whole all the other verses, this one verse need not have 
stuck at his throat, but reading the two verses as they stand, it won't be 
diffi. ult to answer which should have been the original. 
„^+ 

More than this, the name Téruchanda Virutiam is not known to any 
Tamil Grammar. Viruttam is no doubt mentioned but not Tiruchanda 
Viruttam; and this would point to the age of the Alvar's poems also; and 
mot to the 6th and 7th century as Mr. lyengar supposes. And we put 
it to him, if as he rightly supposes, the Vaishna version of the story is 
unreliable aad interpolated, when was this interpolation made, and who 
were parties to this interpolation. Where is the original story itself. and 
what is its date and who is the author thereof. More than all this, if Siva- 


* Siva-vakkiyar: 
Lav eum a ena $ apic f Len e) es eir m mma (Sym 
fuss u) par mum fes Eral шї Ёш ти) 
Gador Qara ду co Germ Gam. SDD 
fuamow Sor mma» wma anc aves, 
Tiru-malisai Alvar : 
ghawn «ое sont yerelovbles m mme (Бус ТИ) 
Fiery (рай gy.cmü Ф тъ 5 sta пет шаш 
Siaonw б) тейт попи CanGag seaxenowm) 
fiery osmen Jmn doe & 3 66:60020. 
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vakkiyar was such an insignificant person and writer of vulgar poety, why 
did these wise-acres think of inventing such a story connecting him and 
the Alvar. And then, would not tbe inventor have blushed to connect 
‘our Alvar’ with one who lived 7 or 8 centuries after the Alvar. And 
with all these facts before him, and believing in the utter unreliableness 
of Guru-farampara-prabhavam, Mr. Aiyangar would still have faith in 
the story connecting Tirumangai Alvar with Saint Tirujiianasamban- 
dha, and would express dissent from the saner view expressed by Mr. 
S. Krishnaswami lyengar (vide The January No., of the Brahmavadin), 
If so, we would fain ask him some questions. Did he notice any simila- 
rities between the Devara Hymus of Saint Appar and Sambanthar and 
those of the Alvar? Did the Nayanars compose their hymns before or 
after they heard of the Alvar? Did they become famous after or before 
the Alvar met and vanguished Saint Sambantha? We have avoided 
discussing such topics during the last 13 years or more, and we would 
advise our Vaishna friends to avoid such topics, and it wil! not often be 
that the tale will be in their favour. For want of space we reser« с some 
of the more general views expressed in the Vaishnava number for discus- 
sion in our next. a*s 
This religious body is coming into greater prominence day after day, 
and is owning a number of journals and newspapers, 
The Arya Sameaj. both official and non-official like the Ved с Магазин, 
The Arvafatrila, &c. 
The creed of the Arya Ѕатајіѕіѕ is set forth in the last number of the 
Vedic Magazine as follows: 
PRINCIPLES oF THE Arya Samay (Мерс Сниксн). 
1. The Primordial Root—the Eternal Unseen Susteiner—of all true 
God, His knowledge, and of objects made known by true 
characteristic. knowledge—aye of all these—is the Supreme God. 
I God isthe personification of True Existence, Intelligence and 
Bliss. Не is Formless, Almighty, Just, Benevolent, 
His attributes and Unborn, Endless and Infinite, Beginningless, Incom- 
Lordship, parable, Support of All, Lord of All, All-pervading, 
Omniscient and Controller from within of All. 
Undecaying, Imperishable, Fearless, Eternal, Holy and Maker of the 
Whole Creation. To Him alone is worship due. 
ПІ. The Veda is the Scripture of true knowledge. It is the paramount 
Duty of the Aryas to study, to teach, to listen and to 
Hie Word, the Veda. preach the Veda. 
JV. We should ever be ready to accept Truth and to renounce 
Truth. untruth. 
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У. All-acts should be done in accordance with Dharma, that is after 

Righteousness. deliberating what is Right and Wrong. 
VI. The prime object of the Arya Samaj—Vedic Church—is to do 
Upkar to the world, that is, to promote Physical, 

Benevolence. Spiritual and Social good. 

VII. Our conduct towards all should be actuated by Love, Righteous- 
Love and Justice. ness and Justice. 

VIII. We should dispel avid va—Nescience—and promote vidya—Science 

Nosciouce and Science. Spiritual and Physical, 
1X. Every one should not be content with promoting his own good 
Individuvlism and Only; on the contrary, he should look for his own 

Altruism. in promoting the good of all. 
X. All men should subordinate themselves to the laws of society 
calculated to promote general well-being ; they 
Subordination and sheuld be free in regard to laws for promoting 
liberty. individual well-being. 
e" e 

There is nothing in the creed so far as it goes to which any Hindu 
could object and one sees in it nothing against idolatry; and none 
but the most prejudiced and ignorant could fail to detect the good and 
the philosophic in symbolic worship. We quote one or two sentences 
even from European sages and divines about the importance of symbolism 

“lt is in and through symbols that man consciously or unconsciously 
lives, works, and has his being: Those ages however are accounted the 
noblest which can best recognise symbolical worth and prize it highest. 

"In a symbol, there is concealment and yet revelation: hence, 
therefore, by silence and speech acting together comes a double signific- 
ance "—Carlyle. 

“A symbol is a sign included in the idea which it represents, an actual 
part taken to represent the whole or a lower form or species used as the 
representative of a higher of the same kind."-—Coleridge 

"A symbol is an external means of expressing truth. The teaching 
conveyed through the eye is more forcible than that conveyed through 
the ear."—Bishop Weldon. 

a*s 

Then the Arya Samajists have a penchant for the Vedas not as they 
really stand but as interpreted by their Guruswami, But whether the 
respe-tive interpretation be true or not, anything objectionable in the 
Vedas in respect of doctrine or practice had been long ago given up and 
the Saiva Agamas had stepped in to give a spiritual interpretation to all 
the practices. And though its value and validity in many respects is 
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practically ignoréd by the Orthodox Hindn, yet he professes an unbounded 
veneration for it, though he never touches it. Whatever was good in them 
had been incorporated in the respective vernaculars and Lad become a 
living faith with the people. If there are still anything bad in orthodox 
Hinduism, no one can say it should not be removed and the sacred 
Religion purged of its excrescences. A change of coat does not meana 
change of the man himself, and ary one reading the peges of the Arya 
Samaj Journals, would not fail to note the party spirit and jealousy and 
egoism and differences of doctrine and practice that go to divide a people 
and mar the good that is being done. 


There is however one thing good “that is being done by the Samaj, its 
attempt to level down all caste distinction and to raise and uplift the 
depressed classes and to admit converts to their fold; not that all these 
were not done before in the name of orthodoxy itself, as for instance by 
the Virasaiva movement; and it is likely erelong, Hindu orthodoxy, 
itself will be forced to move in this direction; and anyone who had 
attended the Saiva Samaja Conferences all over the country and heard 
the vehement speeches made therein would not have failed to note the 
tendencies. The opinions of the Pandarasannadhis and Swami’s are being 
actively canvassed on the subject. And we hope our brother Samajists 
would however carry on their good without exciting any ra.ial or religi- 
ous animosity, and with perlect love to man and God. 

a 

Those of our readers who perused the excellent papers on St. Appar 
published in this journal (Vol. ПІ.) and republished will be glad to 
know that he has undertaken the summary of the whole of Periapurana 
or Sivabhakta Vilása, and he is contributing the same to the pages of the 
Ind а» Patr ot, Madras. As һе pointed out in his ‘St. Appar’ quoting 
J. A. Froude, Religious History has to be interpreted in a different way 
and the truth imbedded in the shell has to be looked for and not the 
outward garb of the story. ]t is more important and truer in fact than 
ordinary history as it records the spiritual history of man, and the 
growth of bis soul. The summary so far as it is published includes the 
first sarga and the last together with the histories of 'Evar/os' and 
Kalarrarivar comprising the whole of the episodes connected with Saint 
Sundara. In ex»laining the Purana, be has given the spiritua? interpre- 
tation of almost every episode in St. Sundara's lite and has marked out 
the stages of the Pilgrim's Progress step by step. We hope our readers 
will eagerly wait for the appearance of the further instalments of the 
Purana. 
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in this number we commence two serial articles; one on “India: a 

peep into its past," the result of immense research 

Two ferial from tbe pen of Mr. M. Satchidanandam Pillai, and 

Publications. another, a translation of Svami Virudai Sivajiana 

Yogigal's brochure entitled Devopasana Dipika whi. b 

goes fully into the rationale of Indian Symbolic Worship, supported by 

close reasoning and all the ancient authorities on the subject, which we 
bope our readers will appreciate highly. 


We just chanced on a long review in the Christian College Magazine 

of last October, by Mr. Anavaratavinàyskam Pillai 

Studies and the Christ- M.A., covering over nine pages and we extract this 
tan College Magazine. from one of his concluding paragraphs. 

“ As we have already remarked, Mr. Nallasvàmi Pillai has a standing 
among the modern teachers of religion and he has a claim to be listened 
to. He has been devoting his time and energies to the study of the Saiva 
religion for the last many years with much personal sacrifice. He has 
not confined himself to the study of the Tamil sacred books alone; his 
range, it may be easily seen from the quotations, has been much wider; 
he has been studying Sanskrit literature and the sacred books of many 
other religions with a view to compare tbe Saiva religion with them. 
Mr. Nallasvami Pillai's powers of exposition are great ; one may literally 
say of his writings ‘he who runs may read them.’ In such a simple and 
homely style are they written ; his analogies which illumine mystic points 
and repetitions often pushed to the lenzth of disgust, tend greatly to clear 
up difficulties ordinarily attendant on such subjects. 

sa 
We regret we have no room this month for publishing the interesting 
proceedings of the Meeting held under the auspices 
The Tamil Lexion. of the Palamcottah Samayabhivritti Sabha in regard. 
to the Tamil lexicon. The generosity of Govern- 
ment in the projecting and subsidising of this publication is gratefully 
acknowledged on all hands and anxiety is felt that this work should be 
done well and by competent hands. And from what has come out as to 
tha constitution and personnel of the committee, grave doubts seem to be 
entertained as to the success of this undertaking, which if well done 
would bea monumental work of the greatest magnitude useful for all 
time to come, and not only for Tamil but the cognate languages of the 
Tamilian group. The government would do well to take the public into 
their confidence and supply it with full particulars as regards the consti- 
tution and personnel of the committee and as totheir qualifications and 
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the plan and programme of work to be followed &c., and it is a matter 
in which a lot of people could come forward to assist witb their views on 
the matter. Otherwise the public agitation is likely to spread; and another 
influential meeting is advertised to take place in Tanjore, and more such 
meetings are likely to follow. 


SAIVA SIDDHANTA MOVEMENTS. 


We regret that in our report of tho last conference of the Saiva 
Siddhanta Samdja no mention was made of the lectures delivered by 
Messrs. K. Kuppusami Mudaliar avargal and Karur Appavu Pillai. 
The first read a short paper on ‘рети’ which is usually translated as Fate 
or Karma. The lecturer however identified it with one of the Higher 
tatvas postulated by the Siddhanta namely Nvatt, which means the order 
and harmony which guides the whole course and progress of the Chetana 
and Achetana Prapaiicha, and as such it stands on a much higher footing 
than Karma. The lecturer supported his position by reference to the 
authorities. Mr. Appavu Pillai read a most interesting paper on Mantra, 
and the treatment was also new. 


— 


Prof. V. Mutukumaia Swami Mudaliyar's lecture tour in South India 
early this year.—He visited Vellore, Jollarpett, Salem, Erode, Srirangam. 
Trichi, Madura, Sivaganga and Devakota. He delivered six lectures in 
all in Salem, and his English address on the “Brotherhood of Man” was 
delivered to an unusually big audience under the presidency of H. O. D. 
Harding Esq., 1.c.s., District and Sessions Judge of Salem. Не was the 
guest of Sriman Srinivasa Mudaliar Avl., B.A., B... Chairman, Erode 
Municipal Council at Erode and his two lectures were attended by the 
elite of the place. At Trichi, he had the engagements in the S. P. G. 
College and spoke to hundreds of his countrymen who drank in his views 
on Religion and Social Reform with avidity. Our friend left an indelible 
impression in Devakota by his spiriting work there in the midst of the 
Chetti community, His exposition of the Saiva Siddhànta in all its 
aspects and beauty and tolerance has been welcomed on all hands in the 
South as something extremely unique by one and all who had the 
privilege of hearing him on tbe subject. 


A public meeting attended by hundreds of people was held at the 
Iswara Temple Mandir at Salem at 5-30 p.m. on Friday January 17, 19:3, 
under the presidency of H.O.D. Harding Esq., 1.c.s. District and Sessions 
Judge of Salem District, who kindly came to the Mandir in response to 
the invitation of the Saiva Sabah accompanied by Mrs. Harding and was 
received by the audience with thundering applause. 
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Prof. V. Muthukumira Swami Mudaliyar. в a. of the Saiva Siddtanta 
Maha Ѕатајат, Madras, who is making a short stay here enroute to 
Ootacamund, delivered a spirited and thrilling address for a full hour and 
a half on the subject of “ The Biotherhood of Man” irom the stand-point 
of the Saiva Siddhanta School, and kept his audience spell-bound during 
the whole time. For want of local reporters, to take down his brilliant 
and unique speech, we have arranged to send a full report of it to the 
Madras papers later on. Our Professor Mudaliar has proved himself to 
be a rare and splendid acquisition to the Saiva Siddhanta movement at 
the present day. 

Mr. Harding rose in the midst of deafening and continued applause 
again and spoke, to start with, in high appreciative terms of the Profes- 
sor's most excellent and instructive address on a subject of so much 
absorbing interest to all humanity and exhorted the audience to carry 
bome with them what they had been told by the taiented lecturer. The 
President in his concluding speech emphasised the importance of the 
Law of Karma as affording a great deal of consolation to members of 
the human race in their voyage on the sea of life. The President, 
Mrs. Harding and the Professor were then garlanded and after the 
proposal of a hearty vote of thanks by Mr. Hara Shanmukha Mudaliar, 
Pleader, to the chairman, the lecturer and the public, the meeting came 
toa close. To day the 18th Instant Professor Swami delivers a Lecture 
in the Town on “my reminiscences of Japan and America. (From a 
correspondent). 


Resolutions passed at General meeting of the Saiva Siddhanta Maha 
Samaja held at Conjeeveram on 25th and 29th December 1912— 

1. Resolved that the report of the Standing Committee for 1512 be 
adopted. 

2. Resolved that the subscription of the members be realised by 
sending V. P. P. the monthly journal “ Siddhantam-” within 3 months of 
the beginning of the year and the names of those who refused the У. P.'s 
will be removed after notice and they shall not be re-admitted unless all 
arrears are paid. 

3. Resólved that the accounts of each year be closed by зо 
November. 

4. Resolved that the accounts of each year be audited by some 
one other than a member of the Standing Committee and that the 
auditor be elected by the General meeting for the ensuing year. 

5. Resolved that the number of Direciors be raised to thirty. 

6. Resolved that Mr. K. Kuppuswami Modaliar of Madras be ap- 
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pointed as General Secretary for 1913 and I. Adimulam Mudaliar as 
Treasurer and that Mr. А. Somasundaram Pillai be appointed as the 
Hon. auditor of the Samaja for :913. 

7. Resolved that the offer of the following gentlemen be to work 
as Hon. Lecturers of the Samaja be accepted with thanks:—(1) Mr. 
Somasundara Gurukkal, (2) Mr. Venkatramier of Conjeeveram. (3) Mr. 
P. Muttia Pillai of Tuticorin, (4) Mr. T.S. Tiagaraja Jnaniar of Tiruvarür 
(5) Mr. M. К. Kumaraswami Pillai of Tirukovalur, (6) Mr. K. U. Ponnu- 
swami Mudaliar of Uttiramerur, (7) Mr. P. C. Murugesa Mudaliar of 
Conjeeveram, (8) Mr.. T. V. Kalyanasundara Mudaliar of Royapetta, (9) 
Mr. S. R. Srinivasa Pillai of Madras, (то) Prof. V. Muttukumaraswami 
Mudaliar of Madras, (11) Mr. Virudai Sivajüána Yogigal of Koilpatti. 

8. Resoived that the thanks of the Samaja be offered to the Hon, 
Lecturers for the work done by them for the Samaja during 1912. 

9. Reselved that on the invitation of Mr. P. Кајауеіц Mudaliar, B.A. 
of Vellore, the next Conference be held in Vellore in 1913. 

10. Resolved that the suggestions of Mr. Meykanda Pillai of Nega- 
patam that Members be requested to give donation on occasions of 
marriage &c. towards the funds of the Samaja be adopted. 

11. Resolved that the suggestion of Prof. V. Muttukumaraswami 
Mudaliar that religious Societies existing not only in India but in Ceyion 
and Burmah and other places affiliated to the Maba Samaja be adopted. 

12. Resoived that the following members shall form the Standing 
Committee for the next year. 

Mr. T. Ponnambalam Pillai Avl., w.&.4.s. President. Messrs. J. М. 
Nallaswami Pillai Avl., B.&, B.L. and Ekambara Chettiar Avl, Vice 
Presidents. Messrs. K. Kuppuswami Mudaliyar Avl., and Appadurai 
Mudaliyar Avl., Secretaries. Mr. I. Adimula Mudaliar Avl., Treasurer. 
Mr. Somasundaram Pillai Avl., Accountant. 

Directors :—Messrs. S. Ganapathi Pillai, S. Palvanra Mudaliar, 
V. Sivajüàna Yogigal, Swaminada Pillai, S. Sivagurunatha Chettiyar, 
B.A., B.L. Siddhanta Sarabam Ashtavadanam Fuvai Kalyanasundara 
Mudaliar, C. Ekambara Mudaliar, M. Munisami Mudaliar, P.V. Kalyana- 
sundara Mudaliar, P. Muttiah Pillai, W. T. Govindaraja Mudaliar, 
Hara Shanmuga Mudaliar, К. M. Subbaraya Mudaliar, Б. J. Basava- 
lingappa, Kalyanasundara Battar, Venkatrama lyer, Velusami Devar, 
M. Swaminadam Pillay, M. R. N. Ramanatham Chettiyar, T. S. Tyaga- 
raja Jüaniyar, M. lirunavukkarasu Mudaliar, К. Nagalinga Mudaliar, 
S. Meykanda Pillay, K. U. Ponnusami Mudaliar, l'eriyasami Pillai, 
S. Sachchidanandam Pillai, 5.4. P. Rajavelu Mudaliar. M.R. Китагазаті 
Tillai, C. Ekambara Mudaliar ot Chingleput. 
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ARUMUGA NAVALAR. 


In the course of an address delivered by Mr. T. Ponnam- 
balam Pillay, м.к.л.ѕ., the Retired Excise Commissioner of 
Travancore, at Chidambaram, on “Tamil learning" on. the 
evening of the oth January, before the Saiva Prakasa Vidya 
Salai, on his way back from Conjeevaram, after presiding over 
the Saiva Маһаѕатајат, he is reported to have given the 
following sketch of the life of the late Mr. Arumuga Navalar, 
the Famous Tami] Scholar, Philosopher, Saiva Theologian, 
preacher and founder of the above-said institution, and we 
have great pleasure in publishing the same for the benefit of 
the followers of the Saiva Siddhànta Religion. 

Arumugu Navalar was born of respectable and wealthy 
parents, about eighty years ago in the Parish of Nallür 
in Jaffna. "Everything in the world was in his favour, and 
his parents were therefore in a position to give him the best 
possible education, available at the time. As was usual, he was 
first inducted into Tamil, and Sanskrit was added to the 
curricula of his studies. Owing to the enterprise 3f Christian 
missionaries— particularly the American—English education 
had made rapid strides at the time in Ceylon, and it was sought 
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even by people from the adjacent continent. As his educa- 
tion could not be completed without it, Navalar was given 
the benefit of it. At the time he completed his education 
missionary influence was dominant all over the Island. His 
guardians naturally turned to them in order to secure for their 
mcst promising ward, advancement in the world. ‘The Missio- 
naries on their part, were prepared to enlist him into their 
services, as his erudition and intelligence had already forced 
themselves on their attention. This kind of association with 
the missionaries was a good school for him for further study, 
which was in short, a kind of Post.gradvate education. For 
during the short period he was connected with them, he had 
not only learnt their ways and the tenets of the Christian 
Religion in all its details, but also closely observed with great 
sorrow the harm :hey were inflicting cn his own religion. 
Arumuga Navalar found that a large number of his countrymen 
were embracing Christianity, not on conviction, but owing to 
certain. undesirable influences brought to bear on them. After 
a conncction of some years with the missionaties, he thought 
that it was time for him to dissociate himself from them and 
work for tbe amelioration of his countrymen. His country was 
not the little island of Jaffna. It was the land where the Tamil 
language and the Tamil Religion—the Saiva Siddhanta were 
prevailing. It therefore lay between Pt. De Galle at the 
Southern extremity of Ceylon and the famous Venkadam—the 
modern і irupathi, which is generally considered as the northern 
limit of the land of Tamil. 

During the time he was employed under the missionaries 
our Nàvalar found time to improve his knowledge of his mother 
tongue, and that of his ancestral religion. He found capable 
teachers to help him, particularly in the latter. He ravenously 
devoured all that he was аЬ!е to get hold of in that department, 
At the time he bid farewell to the missionaries, he was wel] 
versed in the Saiva Siddhanta including the Agamas. In 
those days, printed books were rare and owners of Manuscripts 
which were mostly engrossed on the 1eaves of the palmyra palm, 


ARUMUGA NAVALAR 391 


were not willing to part with them even as a temporary 
measure. Notwithstanding these difficulties, young Návalar 
did his best, but they were minimised owing to the respectable 
condition of the family library. Fully equipped as ne was for 
his self-imposed task, he set his heart on preventing реоріё 
from becoming converts to Christianity on insufficient knows 
ledge. For he had no objection for any one of his co religionists 
to embrace that faith on concientious conviction. Aware oi 
what he was about, the Christian missionaries— particularly 
those with whom he worked, treated him with the highest 
respect, and one of them even went to the length of wtiting a 
short account of his career. To attain the object he had in 
view, Navalar began with preaching the Saiva Siddhànta. 
Accustomed as he was to listen to the trained eloquence of thé 
missionaries, in course oí time, he became a perfect master 
in the art of public -specking, and his lectures were efléctive 
particularly whenever he teuched on the shortcomings of the 
Bible. One of his duties when he was employed under the 
missionaries was to translate their Sacred books into Tamif, and 
this opportunity gave him every: facility to study every: por- 
tion of it carefully, compare notes with his own religious‘ teneti 
and jot down wnatever he considered to be defective im that 
great system. Those preachings brought’ round him d-large 
number of followers, and there was every sign of the révival of 
the Saiva Siddhanta within a short time, Respeetable and 
wealthy people both in Ceylon and Southern India, co-operated 
with hin and the late Ponnusamy Thevar, father of the late 
Pandi Thuraisami Thevar, and elder brother and Chief Ministet 
the then Sethupathy of Ramnad was the foremost amengst 
them. This enabled Navalar to print and publish all tHe 
leading Tamil works on Religión and morality that had not 
seen the light of the day, and thus save them frorh destruction. 
The printed books that existed then, with the exception of 
those that were brought dut under the auspices of the defunct 
“old college" were full of grammatical and typographival 
mistakes....Navalar did also a great ‘service’ in bringing 
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out correct editions of most of the important ones of these. 1 
shall rfot trouble you with a list of the works published by him 
as they are known to you. His original works were in the 
direction of Prose- writing, as he wanted to be practical and be 
of real service to the public. The prose was all his own and 
the style inimitable. Excepting the late l'handavaraya Muda- 
liar—author of Panchatanthra in Tamil, Arumuga Navalar 
was the first to popularise Tamil prose. If we eliminate some 
of the great commentators who have written very terse and 
obscure Tamil Prose, it may fairly be said that he was the 
father of Tamil prose. His graduated Series of Readers for 
Schools, his catechisms of the Saiva Religion, and his prose 
renderings of the Periapuránam and Tiruvilayádal Puranam are 
excellent Text books. The University of Madras has compli- 
mental] him by adopting the last mentioned books as texts for 
the B.a. and other examinations. It is generally supposed that 
he was not a poet. But, asl have already stated, the object 
of his whole life was to prove useful to the public, and he did 
not therefore want to waste his time in building high rhymes 
which he was able to do as is evident from some of the pieces 
that are extant. 

In Jaffna he established a model School under the desig- 
pation of “Saiva Prakáasa Vidya Salai" the first of the kind 
where secular and religious education was imparted to Hindu 
boys. The first batch of students of this institution were 
afterwords some of the greatest scholars of the day. When the 
students had passed out of the highest class, he had arranged 
for à system of post-graduate study, and whenever possible, 
he himselí took up some of the subjects in that advanced class. 
The Saiva Prakasa Vidhya Salai did not stand atone. Similar 
institutions were founded by public-spirited men in other 
places on its model, and at the present moment they are spread 
al) over the Province. The present Hindu College of Jaffna, 
though net directly founded by him, its existence is due to the 
influence of bis teachings. 

After making the necessary arrangements for carrying on 
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the work of the School at Jaffna, and for periodical preachmg 
of the Saiva Siddhünta, Arumuga Navalar left: for Sowthers 
India where his fame had already preceded him, that hemma 
work amongst the people there: Though it is thirty years 
since he met with his. premature death, his name cortinues to: 
be a household word both there and in Ceylon. Не « аба 
his Head Quarters at Madras and founded a press to meet tipy 
increasing demands due to his activity. It may not beget 
of place to mention here that every farthing that was deriw^4 
from the sale of books, was devoted to the institutions founded 
by him and other public beneficence. From Madras, he toured 
through the Southern districts, preaching the Saiva Siddhanta, 
and the regeneration of Tamil. He also advocated refermes 
in the management of Saiva temples and charitable institutione 
such as the monasteries of Tiruvaduthurai and Dharmapurani. 
There is no doubt that people appreciated his labours, and this 
fact is evident from the formation of several societies to tarry 
out the objects of his mission. But all of them died ә natwral 
death with the Oozing out of their enthusiasm on the part of 
the people, and our Navalar had to carry on his work single- 
handed. As a result of his teachings, the temple priests who 
were grovelling in ignorance, awoke to the situation and began 
to educate their sons and iearn the Agamas. It was in this Sancti- 
fied place, (Chidambaram) that he worked harder than anywhere 
else, and it is refresbing to notethat everything connected with 
the shrine here, is carried on, on authorised lines, that the 
Dtkshathars (the priests of this particular temple) are educated 
and that they adopt every means in their power to spread 
education amongst that community. The recital of the Theva- 
ram and other sacred hymns which was in a state of desuetude, 
was resuscitated and brought into every day practice, 1t is 
with pleasure 1 note that two Boarding Schools: have been 
established in this city for the teachings of these hymns—om 
under the auspices of the Hon; Dewan Bahadur Ramasamy 
Chettiar and the other under the Mudaliars of the place. Under 
the scathing invective of. Arumuga Navalar, the heads of the 
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several Mutts which were dens of iniquity, were trembling 
in their shoes and were doing their best to reform themselves. 
In.this city, he established this school on the model of the Saiva 
Prakasa Vidhya Sālai at Jaffna. It is very gratifying to me 
to note that its records have been as satisfactory as the parent 
institution, and the present management speaks volumes in 
favour of those concerned, particularly as the school is conducted 
on the lines chalked out by its founder—the great Arumuga 
Navalar. 

In, doing his work, he met with considerable opposition, 
but he was able to carry everything before him. In the early 
days of his preaching, the title of Navalar was conferred on him 
by the leamed in Southern India headed by that great Scholar 
and Philanthropist Ponnusamy Thevar, having been struck 
by his fervid eloquence, unparalelled as it was in those days. 
Though. he had made Madras his head quarters, he visited 
Jaffoa now and then, and towards his latter days, he spent his 
time there in introducing reforms amongst the Hindu Commu- 
nity and supervising his pet School. As in the case of all 
reformers, his life was short-lived. Не died in jaffna in the 
fifty-fourth year of his life before he was able to complete the 
work he had set to himself. 

The late Arumuga Navalar was one of those rare 
spirits that lived for the sake of others extinguishing Self 
altogether. The object of his whole life was to place his mother 
tongue in its pristine purity, and restore the Saiva Siddhanta 
to its place as one of the oldest religions of the world. The 
spirit he has infused has not died out, and I am sure that it will 
live till the Tamil language and Saiva Siddhanta lives. In 
Ceylon his memory is held green and every man and woman 
quote him as their authority for everything in their daily 
concerns. It may be safely said without exaggeration that but 
for him, no vestige of the Siddhanta would have been left in 
that island, and everybody would have embraced Christianity. 

While ministering to the requirements of the Souls, Mr: 
Navalar did not neglect the material advancement of his people 


IRUP A-IRU-PAHTU 397 


He was always ready to further it and when occasion required 
he never hesitated to remedy any disabilities or political wrongs 
under which his countrymen were labouring, by heading’ any 
movement. 

——— TY A 


IRUPA-IRU-PAHTU 
OF 
St. ARUNANDI SIVACHARYAR, 
(Continued from page 575, of Vol. XIII, No. 8.) 


Io. When І attained Karmasámya, Thou didst 

Remove my Mala and enter my heart 

Through grace. If so, Oh Desika, who didst 

Remove my Triple darkness, 1 should gain 

ihe High estate of becoming one with Thee 

Without being ever separated from Thee. 

It stated, Thou wert not in me ere this 

Through presence of Triple Mala, then Lord, 

Freedom from evil, Thy lotus-foot not gained 

I become rooted still in its strong-hold. 

If one endures a^cording to Prarabdha 

And Акатіуа will not rise, if stated so, 

Then Triple Mala won't cease till body lasts. 

Then further gain and gain of Maya form. 

Without balance in works, one can't gain Thee, 

This ancient Dharma will hold good no more. 

Thou didst stand in my heart or Thou didst not 

This Mala perished or this happened not 

What shall I say ? Say which of them is true 

Oh Lord of Vernai rich with watered fields 

Oh Meykandàn, who assumed form with hands 

And feet to root out of me my misdeeds 

Who 's free from sin, whose throat with poison's dark 

Who is my faultless Guru. 

NOTES. 

God's touch is necessary to finally emancipate the soul. He is ever 
present in the soul, as ghee in milk, or the sun before a blindman. After 
the Guru's touch, Akamiya will not rise and the body will perish as dark- 
ness before light. 
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11. My intelligence in Thee, why then 

It is by mala bound Oh Vennai’s Truth. 

If in Thee, 1 wont merge in this; To both 

Cant hold ; How am I then both Oh my Lord. 

NOTES. 

‘The question is that though the soul's intelligence, will etc., cannot 
find play except in the Presence of God, and as such is ertirely dependent 
on Him, how does the mala affect the soul atall? ‘The answer is that the 
soul becomes one with whatever it is united to, and the Lord is ever in 
Advaita union with soul and its bhanda, and actuates them both and so 
that the soul can perform Karma and gain experience and gradually 
attain Karmasamya ; when the soul's impurity and connection thereto 
is thus removed, by its undying love and God's grace, then will it rest 
eternally in Bliss (Siva). The eye though in tbe presence of the sun 
cannot see, when covered by cataract, and the cataract itselr has to 
mature before it can be removed by the surgeon's lancet. 

12. Oh Thou Meykandadeva! That didst rise 

In the world and grant me wisdom old and make 

My heart of lotus bloom and quarters eight 

Enshine, by lifting sure the darkness's shroud 

Oh Flawless ambrosia Oh Rock of Good. 

How's it Thou dwell'st in me at times and leav'st 

“| dwell in you when you think of Me, not 

When you dont. This My nature is" Thou say’st. 

'Then servant at my call Thou dost become 

Thy omnipresent nature Thou dost lose. 

If said Thou with Thy shoulders eight, three eyed, 

Art present everywhere and yet Supreme 

And 1 do unite with Thee and.return, 

Then it is as good as those from heat foot-sore 

Who do leave after rest again again 

Under the ornate shade of trees which have 

No like nor hate (for those same travellers). 

Thou dost shine when I think (though inseparate) ? 

If in that state pitying my lowly self, 

Thou didst appear to me and veiled become 

This 'gainst Thy gracious Nature, Lord, will go. 

More, word will pass they that gained Thee have births, 

Ard few will be the Janis in this world. 
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So if Thou think’st my questions fit and wouldst 

My doübts remove, then grace such answers which 

Will satisfy me, Oh That passeth speech. 

NOTES. 

Our mind ís mostly in an objective condition ; but can rise to a pure 
subjective condition, So же can sink ourselves in God, and yet after а 
time return to ourselves. And God is one with us and different from us 
as mind and body (e «Js €... guis), and eun and eye, and soul and soul's 
sense, And yet heis far away from those who do notlove Him and 
yet at hand to his bbaktas. In allthese three ways, which is in fact 
One, as the commentators point out, is the soul standing in union and 
apart from God: 

The fcilowing Hymn from Devaram is quoted by the com- 
mentator which is too fine to be lost, and which we could not 
trace ir 1: existing collections. 

Lem eter Дур os li guider e eoa 

ыт бу.» Cues а Oa sed (у 

PST но Шуй фу Лу pay wai р 

Ww Lew sya sem f, S5 seu mesa LW, 
The Touch of song speech the taste of Fruit He is 
And gushes into me and gladness gives. 
jf thought He comes in me, if not, He leaves 
‘Lhis is the nature of God as in me. 

The iast two lines are what our author evidently quotes, 
and the first iwo are thus expanded by St. Meykandan to 
illustrate (:aG’s omnipresence and Advaita nature. 

Liner Comey Cuma: рше 

сєз cock geneity uim Сет (гур — 2600 em (1р 
л ga pucr Seo ejus овет Єрєйт ex @ 

FS pes Gc ne» ntum, 

Like that cf tune n sony and taste in fruit 

lt is everywhere Our gracious Lord, His Foot 
This Advaita, the rare Vedas, do say 

Is not one but Advaita it is alone. 


J. M. N. 


THE LIGHT OF DIVINE WORSHIP. 


(Devopasana Dipika.) 


PART I. 
(Continued from page 58r of No. S, Vol. ХИ.) 


RUPA. 
aenaran Up simam a» (Svetas. Up. [17 го) 
“The whole world is filled with what are His иеге,” 
aa wien на | (Chandogya Up. JI. ry. 1) 
‘All this is Brahman.’ 
eq єч таеп qus 1 (Brihad. Up. IT. 5. 19.) 
“ He became like unto every Form" 
tagin; аз WEROD a зат | (Chandogyal ғ) 
“In It all that exists has its self, 
It is the True. lt is Atma.” 
Ёрдктд 3; AR: 1 (Zacttiriva Up. [1 6. r. 
* Bow to Him who is all forms." 
“асоту ap sc sai SHI # mes emer s. 
“Behold, He spread Himself cut as all these spreading 

worlds." 


E E тыл Bd (scan) LIS Coa si rts, (Tiruvachaha). 


, 


Behold He became the un-moving and tlie moving.” 
oO 5.6.0 Фан шті yiusisr gg, (l'ayisa's Hamni. 
“ Him the Dancer in the chitikasa who is all forms. 
All these ideas are summed up in Kaivalya Up. 8. 
WTAE ІЯ arangi aan animara Pn 
[JARRE Яа 1 
Unthinkable, unmanifest, of endless forms, Siva, Peaceful, 
Lamertal, Origin of Brahma, without beginning middle or end, 
The One, Omnipresent, Intelligence and Bliss, Forniless and 
Advaita. 
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Queens (1р s ое ari QusQo Quis 
SHary mam umayman s 
sembrar es ғ 5 Озат дидї uere 
Чат yemi С) тез рилет] Оо. 
“The first cause wished, It would multiply; multiplying, 
It became all forms and no forms, and form-and-no-form ; 
Guru, and Sakti aud the Lord, all the souls, and became one 
with them all and yet was different." 
{рет $,5&$ grat Daonra anrs i eyyar e тет 
enw s жетет Gui umb gnm Т 
@етё е5 дп eflevuwef seers Ger Ceara (un) 
€ pem L.S Soto Өй (#854) Qourp Qen@urar 
67 & 56 5 stor 5 пк) тетер то Gumi уг” етте 
Ост аж ет ате Съ moi esc wm (зыш) 
an DA рать тай („лу maxi) 
Фаг 2555575 (e aw) shan ws еттп 
amerg um era/acrem som ewean., (munud) 
* He is in the mind, in the Head and in speecb, 
In the hearts of his servants who sing of His feet with 
love, 
In the Heads of Devas (Rüparüpam) 
He is beyond the seven worlds (Atita) 
And here He, Gold-like, is in water 
And in the fragrant cassia buds, 
He is in the Rocks, and in fire and air (Arüpa) 
He is in Gold ,or clouds) and in the Top of Kailas 
He is the Lord of Kàlabasti, who is the inside of my 
eye." 
STHULOPASANA PREP „RES THE WAY FOR SUKSHMOPASANA. 
The Atita, Arüpa and Rūpārūpa are such as can be fancied 
of man's soul and known by inference and not by actual physi- 
cal experience. Actual sight of the soul, showing respe:t to 
it are all in reference to its dwelling place, the body. This is 
the easy way to all. So to», in accordance with the four 
aspects'in which God is conceived of as above, His worship 
divides itself into two, Sa&bshmopasana, in which our Bhavana 
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is inferential, and S/Aizlopasana in which our worship is physi- 
cal. Atitam, Arüpam, Rūpārūpam are comprised in Sükshma, 
апі Кара in Sth#la. As man's karma and intelligence differ 
in different individuals, so they are not capable of following 
the first forms of worship and can alone follow Ripa worship 
with usefulness. That is to say, after one had steadied his 
mind by following regularly the Aa upasana, he can then 
take up Aripopadsana and after perfecting himself therein 
At:topasana. lf іп any of these upasanas, one perfects himself 
by losing self and reaches the highest experience, he becomes 
fit to receive the Grace of Paramešvara, and receives the 
reward. In Sthiilopasana, one fixes his attention on an object 
before him, and without his mind wandering anywhere he 
worships God alone with all his heart. Zn si#kshmopdsana, one 
sits in a solitary place, controls his senses, closes his eyes, fixes 
his mind on something, performs Yoga and Dhyana. Therefore 
this should be practised only after a man had gain perfection 
in Sthūlopāsana. And the Szkshmopdsana could only be under- 
taken by Yogis who had conquered their senses and had 
thoroughly rerounced life, and not by men who are ever engaged 
in the affairs of this world. But none in the world could afford 
to do without worship of God. No doubt Sākshmopāsana is 
superior but those who cannot afford to practise it, should at 
least practise SiAulopásana. 


If it be asked, why this is necessary when it is sufficient 
to think of God in one's mind, we will reply that 


PRACTICE IS NECESSARY FOR WORSHIP. 


Young children first begin to count by their fingers and 
after a time they practise mental arithmetic. After learning 
each letter separately and its sound, tuey read rapidly without 
any effort at all, and without having to pause over each 
letter. So too, one who has controiled his senses by fixing his 
thoughts on God by practice in 5/лй/ораѕана will alone be 
able to prevent his senses from wandering and be able to fix 
is thoughts on God in 5725/0 тордѕана. 
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A THING AND ITS REMEMBRANCE. 

An object can only be remembered in reference to the 
object, its quality or action. No memory can be formed with- 
out reference to any of these. The absence of the object may 
cause remembrance also, but we must have known it before. 

Fie Nayyayikas give Dravya, Guna, Action, Samanya 
(Genus) Vishesha (species) Samavaya (coinherence) Abhava 
(non-existence) as the seven constituents of an object. For 
example, when we say ‘a white bull came ’, its feet, horns, body 
and other organs we remember when we call it a cow, from its 
white colour, we remember it as a white bull, from its locoma- 
tion from one place to another, we say ‘it came’. These terms 
are used in reference to these things. 

It is certain therefore that no memory can be formed 
without something to hold on, and it is clear this can arise only 
from the particular quality or action of the object. Even when 
we do not see the object its quality and action, we remember 
it by such notions as we possess of each object. Mental pheno- 
mena is also understood by the mind through the five senses 
touch &c. 

This feeling is of two kinds, the direct perception of them 
by means of the sensations and the remembrance of the same; 
following the previous experience. These forms they hold for 
memory. 

lmages are of two kinds, physical (Sthüla Vigraha) per- 
ceived by the eye, mental (Мапаѕа Vigraha) perceived by the 
mind. 

It follows therefore we cannot think of God except by some 
particular attribute of His. We think of the mind as what 
perceives, of Intellect as what thinks, of air as what moves and 
is felt by touch, of Akas as what is more subtle than air and 
is present everywhere ; of electricity as an Arüpa Sakti. So 
we think of God as omnipresent, omnipotent, the author of 
creation sustentation and resolution, Jüanamayap, Peaceful, 
Gracious; He is neither Rüpa nor Arüpa, neither short nor 
tall; He knows all and yet without senses. He is Sat, Chit, 
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Ananda, Jyoti, Nada seated on the Throne of Heaven, the 
spirit moving on the waters; He appeared in the form of 
Light, and as man, and His Form is the whole world. Except 
in all these different ways, no religionist thinks of God. 

Generally when people speak of an object which is Arüpa, 
it happens they speak differently as each understands it. Let 
us consider the nature of Electricity. It is a kind of force ; it 
fills all bodies and objects and all places ; its real nature cannct 
be easily understood; but it is not a non-existent thing. Its 
nature may be said to be Atita. 115 positive nnd negative 
aspects are also understood. As it is powerful and not per- 
ceived by the eye, it may be called Arüpa. When in contact 
with Platinum or other metals it appears as light. In contact 
with iron &c., its form does not appear, and it becomes of the 
form of the object it is in contact with. Hence it may be 
called Rüparüpa. A piece of iron electrified is called a magnet. 
It has form and so it may be called Rüpa. But the force is 
only one but it becomes four just as we conceive of it differently. 
A beginner understands it only as magnets, i.e., in form. When 
he advances further, he understands it as sparks when two 
objects are brought together, and light when it contacts platinum 
wire. Then he knows its positive and negative poles. (Кара- 
rüpam) When he is sufficiently advanced in its study he 
knows its nature sould not be known but it is present every- 
where (Atita) and when brought into.action, it appears as Force 
(Arüpa) What is understood in all these four aspects is only 
one thing, electricity. To understand its subtle (Atita) nature, 
the gross magnet is the first means and an easy one. So too, 
to understand God's subtle Nature, and worship Him, the 
worship of Him in gross forms is the easy means. 


(To be continued) 


<=, 
Un 
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INDIA—A PEEP INTO HER PAST.* 
(Continue i from pase 577 of Vol. NIT, No. 8) 


Of the cities lying on the western confines of India Proper 
che most eminent was Taxila, situated on the eastern bank of 
Indus, on the site, as it is supposed, where the castle and city of 
Attock now stands. This was the flourishing capital of 
laxiles, an Indian prince or Љаузй, who on the approach of 
Alaxander, convinced perhaps that all opposition to so form- 
idable a power would bc in vain, went forth with considerable 
presents to appease and join the invader. Taxila is describea 
by Strabo as the metropolis of a kingdom situated between the 
Indus and Hydaspes, in extent as large as Egypt, well planted, 
and exceedingly íruitfui. The city itself was not less distin- 
guished by the elegance of its structure than by the wisdom of 
those just political institutions by which it was governed. 
'Taxiles, like Porus, seems to have been rather а name common 
to a race of kings, than the peculiar appellation of one sovereign. 
The reigning prince of that name was the determined enemy of 
Porus; and it was into India, and because, he adds, in the 
words of Fraser, “ Attock is the only place where, from the 
stream being less rapid, an army can conveniently pass ; "— 
from that celebrated capital, where he refreshed himself and his 
army for some days, the Масейспіап conqueror advanced to 
the bank of the Hydaspes, the most westerly of the five rivers, 
called in modern language the Je/zm, but in the Aynee Akbery 
distinguished by a name somewhat similar in sound to its 
classical appellation, the Bedusta. It is rather remarkable, that 
Ptolemy's mode of writing the word comes still nearer to that 
of the Aynee Akbery. The Hydaspes is represented as a noble 
river, which, taking its rise in the Indian Caucasus, mingles 
its waters with those of the Cheenaub, and at length, together 
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appellation of China, being a word of Tartar extraction, and in 
use, as may be proved from Curtius and Strabo among the 
Asiatic Scythians in the time of Alaxander, has afforded oppor- 
tunity of conjecture that the Tartars had even at the time of 
this expedition extended their frontiers on that side as far as the 
Sutlej, in whose neighbourhood the ancients have fixed the 
residence of the Kathaiot, and thus had already in some degree 
Jaid the basis of their future grandeur in Northern India. This 
early connection between the Northern Indians and their Tartar 
neighbours is reudered probable, by the consideration that in 
some instances the langua ges of the two nations are not dissi- 
milar, since many words occur in them which have a kindred 
orthography and signification. 

'The Oxydrakai seem to have been situated at the confluence 
of the Rauvee and the Cheenaub and little is known of them. Of 
the Mallai and their situation, we are able to speak with greater 
certainty ; for they inhabited a region still more to the south- 
west, near the shores of the main stream of the Indus and their 
capital was doubtless Multan, It may be proper however in 
this place to note, that the Dutch traveller, Nieuhoff, mentions 
a hardy and warlike nation Ma//eaus, whose residence is on the 
tops of the high mountains of Malabar, and whom he supposes 
to be the same people as the Malloi. He describes them as 
differing from the Nairs of Malabar in their complexion, religion 
and manners, and superior to them in bravery, ingenuity and 
honesty. Their principal amusement is hunting amidst the 
thick forests where they reside, and where they catch in pits 
the elephant and tiger ; they are governed by laws peculiar 
to themselves, are scattered through several districts in bodies 
of about five or six hundred people, and each district has its 
seperate judge or captain. 

Having taken Sangaía Alaxander returned, and pursuing 
his progress towards the Ganges, arrived at the fifth branch of 
the Indus, called by Ptolemy the Zaradrus which alone bears 
any resemblance to its modern name, the Sutlej. In the Aynee 
Akber y it ts said azc'ently to ha. . been called S/ie/ooder. On 


INDIA—A PEEP INTO HER PAST 409 


the eastern bank of that river the adventurous Macedonian 
paused, not from any latent conviction of tne impracticability 
of his ambitious project, but in constrained obedience to the 
voice of his army, who refused to follow him over that dreary 
desert of twelve days' journey which still lay between tbem 
and the Ganges, and to engage in unequal contest with the 
innumerable armies, which, they were informed, the powerful 
and warlike nations that dwelt on its banks were able to pour 
into the field. 

The magnificent Delhi of today was, at the time of this 
invasion, a place of Jittle importance, having been but newly 
founded, according to Ferishta, by Delu the usurper of the 
throne of Hindustan, and uncle of Porus, who opposed the forces 
of Alaxander. The vast city of Kanouj wasat that time, and 
had been for many successive centuries, the imperial residence 
of its monarchs ; and hardly any fact seems to admit of strong- 
er evidence, that the famous Pataliputra of the ancients is not 
Halabas or Allahabad as D' Anville and almost all modern geo- 
graphers have agreed, but this very ancient capital of Kanouj. 

With respect to the nations that inhabited the inland regions 
of the peninsula, nothing decisive can be ascertained concern- 
ing them írom the accounts of authors commonly called 
classical ; for, as the Greeks had very imperfect and inadequate 
idea of the parts of India which they themselves did traverse, 
it is not to be supposed they could arrive at any very authentic 
information concerning the parts which they did not explore. 
To this dearth of geographical knowledge, their total ignorance 
of the Indian language has contributed nota little; and their 
fondness for moulding foreign names toa Grecian form has 
added much to the confusion in which both the history and 
geography of India are involved. This custom was so prevalent 
among them that there is hardly a single Asiatic word, besides 
Porus, which they hive not corrupted. Who, indeed, could 
have imagined, that of out of Ucha *, the name of an Indian 


* Авай: Researches, Vol. i. p. 2. 
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nation, Oxy'draka?, a compound Greek word, signifying sharp 
sighted, should have been formed and applied in their history to 
that people ; that Gogra should be converted into Agorais ; 
and Renas into dorius ? Ву mdulging their fancy in this 
romantic manner, they have thrown difficulties, almost insup- 
erable, in the way of the geographer and tbe historian; and 
they have nearly defeated the end which their vanity had im 
view, by obscuring their brightest exploits, and giving their 
victories almost the air of fiction. 
(To be continued) 
M. 5. 


—— 


KARMA AND RE-INCARNATION.* 


-—— 


Mn. PRESIDENT, LADIES AND GENTLEMEN, 

I have undertaken to deal with the law of causation and the 
Јасіѕ of reincarnation in the brief space of half an hour on this 
sacred platform to-night. I count upon the inspiration I shall 
draw from this assembly to make up for my own defects and to 
accomplish an almost impossible intellectual feat. 1 have 
an immense faith in the noble cause advocated by this maha- 
ѕатајат, which owes its mception and growth to truly noble 
men whose life-work would do ample credit to any civilized 
nation on Earth in the East or the West. We owe it al} to our 
national or at all events racial Karma, | suppose. Great souls 
having a tremendous faith I take it m God, in truth, in Divine 
Law, Heaven's purpose, and in the potentialities for all eternity 
that lie buried in their innermost selves, have evidently reincar- 
nated again and again, from time to time, in this so-called tron 
ave of man to bring back Saivaism,—the religion par excellence 
of love, —to its pristine glory. 


+ A resume m the speech delivered by Prof. V. Muthukuniaraswami 
Miodaliar, B. л. at thé Seventh Conference of the Saiva SidJHianta Maha 
Sanvjam, Conjiveram, Des. 1912. 
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Saivaism in a nutshell! What is it? And what does it 
teach? ‘God 5 Love’ is its Swartpa (essence) and 'Ahimisā 
Paramo Dharmaha' is its highest teaching. Love alone could 
Jead one to God, and to love God is, to love His creation. Know- 
ledge and Wisdom must always go hand in hand wi.h love, the 
one force that keeps the universe intact. 

The All, is working for all and all is in the All. Al is 
working for the Good. Thc Good is the only rational God that 
rational man recognized in ‘primeval India, The Good is ail 
life, everlasting life and in it, in //s eternal bosom, death is 
пої : the mirage of death could find no room to stand. All is 
working for the Blessed consummation now, as in Eternity, as 
‘now itself is the soul of eternity. Zhe AY lives beyond time 
limits, though all live within the limitations of time at both 
ends. The Golden age is just ahead of us, as we are always 
going abead, in search of this and in search of that, now this 
way, and now the other. But God-men there are, who appar- 
ently live in time and yet are not of it, who live in the world 
untouched by its glamour, unaffected by its тауа and thorough- 
ly indifferent to its joys and pains, hopes and fears and life 
and death. But, are we quite sure of the ground we are 
treading on? Oh! Yes! I dare say we are! We are no 
doubt a/ready in the throes of a new spiritual birth. "Things 
are readjusting themselves in a qaite unlooked-for manner. 
We have already had many a surprise in so imany fields of 
knowledge, Science, Philosophy, Metaphysics, Occultism and so 
on. Zhe old is making room for the ncio, gradually though 
imperceptibly, and they say that everything happens for the 
best, as it must, if it is all cosmos and not chaos. 

We havc got now to dive deep into the. bottomless depths 
of matter and Scale up the giddy heights of apparently unsca- 
lable Spirit, And suppose we could rise equal to the occasion, 
what then? Why? we shall /Лел barely glimpse the Infinite, 
E:ernal Nameless, Formless Omnipotent Omnipresent Siva, 
who enfolding all, is yet beyond all, who i$ incomparable to 
.anything under the sun or above’ him even. 
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How and Where did evolution start its gruesome game ? 
Whence all this so-cal'ed creation? And whither is this 
phenomenal universe of man bound? Where did Karina begin 
its work and how did we all start iato life and being ? Rather 
hard nuts to crack! 

The beginning of things is impossible to conceive for the 
cultured intellect, as there was actually no beginning anywheie 
in the beginningless-Nature. No progress ina straight line! 
In the very nature of thought, it is impossible to conceive such 
an incongruous idea. Progresss always goes on, in cycles 
in Prakriti, and an evolution always suggests an involution 
that preceded it, somewhere, somehow, somewhen, So that, it 
would be easily seen that we are chiefly concerned with our own 
manvantara in which we are all sailing Godward on the vast 
ocean of life. The Law of Evolution had been clearly seen in 
our Punya Bhümi since the morning time of the Saiva cult. I 
will refer you to the very first verse of Tiruvachakam, the 
Tamil Veda. You need not even look up the Manudharma 
Sdstra in which the Prajapati has very clearly brought out 
the idea, which many of us thought for a long time we owed to 
the West, pernaps to Darwin the naturalist, in particular. Why! 
the Deveram bristles with it, and other and later Tamil works 
have followed suit. Of course, we English-educated Tamils 
knew nothing about it, till it came dressed in a new and west- 
ern garb and we began to hug it to our bosom. 

One thing should be particularly noticed however. The 
why and the wherefore of evolution as such, may not quite fall 
within the limits of short-sighted human ken: but the how and 
the whither seem more or less to fall into line with the scope of 
of our present enquiry. 

How then? What shall be the line of our procedure? 
We postulate,——we have to, we cannot help doing so,—the 
existence of /he Supreme almost intuitively. Dogged skepticism 
ja that direction is but crass ignorance. That sort of opium- 
eng would not hold water-:or long. Do you at all believe in 
wourself is the question. lf so, you -must also believe in the 
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Selj of yourself. It is the necessity of thought. The '/ am' von- 
sciousness in man is but the fecble reflection of the ‘/ am’ consci- 
ousness in tne macrocosom. Let me quote an Upanishad here. 

“ Yato visvam samud bhütam 

Yena jatanja thishtathi, 

Yasmin sarvāņi leeyante 

Jňeyam tad Brahma Lakshanyhi.” 

Thrt from which the whole of the known Universe has 
come, that in which everything lives now, and that to or towards 
which everything tends for final absorption, that is Brahma or 
God Almighty. 

So that, we see our starting-point is the Supreme Siva, 
mysterious Love. We live in Him all along, as there is nothing 
outside Him. 

“ Ekamevadvitt yam Brahma,” 
Eka eva Rudro nadvittyayam" 
Eko Rudraha Ekamevadvitlyam." 

And in the long run we flow to Him also. We must gravi- 
tate towards Him, not as poor and feeble as when we shooted 
forth from His bosom, but with the harvest of a full manvan- 
taric experience which culminated in love, wisdom and power. 
In other words, from the Kevala we started, says the Sivaga- 
mas, in the Sakala, we find ourselves to-day by the Will of Siva, 
and in the fulness of time, we will march on, under the sweet 
banner of Truth, 

“ Satyameva jayate' 

‘ Satyat Маз: Paro Dharma ' 
and armed with the knowledge of God before us, God behind 
us, God above us, God below us, God without and God within 

‹ Deho Devalaya proktassajivassivaha,' 
to our sweet home, the inviting goal, our haven of peace, rest 
and joy, the Kaivalya or the Siva Sayujy., the positive pole of 
Para Nirvana, in all glory, in all ecstacy, and in all blessedness. 

Let us listen just here, to the inspired words of a noble 
poet hailing in sympathetic spirit from the cultured West. 
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“Our birth is but a sleep and a forgetting ; 
The soul that rises with us, our life 's star 
Has had elsewhere its setting, 

And cometh from afar; 

Not in entire forgetfulness, 

And not in utter nakedness, 

But trailing clouds of glory do we come 
From God, who is our * home." —IVzrasworth. 


We are not bodies but imrnortal Spirits. 
“awp gnp ЪП глуей өй @ аю) гугу Фет "' 
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Let the progressive thought of the civilized West speak out 
also and bear its valuable testimony to the indigenous growth 
in experience gaue of the Spirit-secking East :— 

The great English poet of Nature quoted above, would 
appear to have constantiy had the mystic temperament of India 
to receive conscious intimation of immortality. Probably, he 
wis himself a true Indian for the time being clothed in an 
English body, though he made no claims himself to that rather 
unique honour. 


“ Mcreover, somcthing is,,or seems, 

That touches me with mystic gleams, 

Like glimpses of forgotten dreams— 

Of something felt, like something here; 
Of something done, | know not where ; 
Such as no language may declare." 

(To be continued) 
V. M. S. 


CAMEOS FROM TAMIL LITERATURE. 


AINGURU NURU: 
MARUTHAM : VETKAIPATTU. 


[We extract the following sonnets from the ancient classical 
work, from the beautiful edition of Mahamahopadhyaya V- 
Svaminatha Ay yar Avergal. It gives a rare pleasure to handle 
his volumes, and the amount of thought and labour and critical 
research bestowed by him in preparing these editions is beyond 
all praise; all his editions contain préfaces and introductions 
containing notes on the author or authors, and other interesting 
particulars, together with carefully prepared indexes containing 
glossary and references to other works where these verses are 
quoted. We only regret that tue appreciation of him by the 
public and by Government is in no way adequate. Fancya 
Scholar like him slaving in Government service on a paltry pay 
of so or бо Rs. This canno. but reflect the lowest estimate of 
our Mother Tamilin the eyes of her debased sons and of our 
Paternal Government.] 

Ainguru Niru is a collection on the same model as that 
of Kalitogas from which we had frequently given translations 
under this heading, and consists of 500 short sonnets arranged 
under the буе Tinai. And the collections under each 777a: is 
by a difterent Poet, Our Famous Poet Kabilar of Aurtichi- 
аи, (See Vol. I, p. 16 of this Journal) is the author of the 
centum under Aurinchi in this collection. The following invoca- 
tory Verse of Perunthevanar is added to the collection. 

Ew Coh e.meda»ip urs g 
Osrga йт enfe P h 
ey aeos yxs 0р рд зет (рер oGu. 
Whose Half is the maid with blue body and shining 
jewels 
The One, under His Twin: Feet's shade 
Did, in order, rise the Triple Worlds. 


4 
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From a note at the foot of the manuscripts, it is ascertained 
that this collection was made by the Poet Pulatturai Murriya 
Küdalürkilar under the orders of Yanaikkatcheimantharanjü 
cheral Irumporayar, who became afterwards the King of the 
Chera Country and was a contemporary of Pandyan Nedun- 
cheliyan of Talaialankanam fame. 

We note also the editor gives at p. 145, the sonnet which 
we gave at p. 109 Vol. XIII of this Journal which he found ap- 
pended in a cadjan Manuscript of Tenkasi Subbiah Pillai, ana 
portions of which are also found quoted in the commentary on 
Tolkappyam. We select for translation the first decad of verses 
from the Marutham of Orampogiar, which is remarkable in 
many ways. The first line of each of the sonnets wishes long life 
to.the King, showing how deeply rooted is the loyalty of the 
Indian. The next line shows what ideal of felicity, material, social 
and political, the Indian possessed. The whole Райи is said to 
be a reply by the maid to the lover who after leading a bad life 
away from his wife, became reunited to her, and to his question 
as to how his wife felt during his absence. The first part of 
the verse gives the sentiments of the loyal wife, who though 
long-suffering would never think ill of her lord, and the latter 
part expresses the sentiment of the maid and her companions , 
and it contains at the same time an inner meaning called eer 
emp Rew, expressing disapprobation of his couduct.] 

І. ету штет emu wales? 
Qs mue» Gurds Quae Qui e fe ss 
Qurawa CunGer штФш шт 
pmu Amps Flarw Eps ar 
ШП 97 Съ пет «Ty s 
utes gy enis GaexGec Gr GC. 
1. Long Live Athan,* Long live Avini * 
Let Paddycrops and Gold increase." 
So dwelt our lady's thoughts. And we, 
“ То Him of this town where Kaiji blooms 
And fishes breed fast, and his friend 
Hail, all Hail " did wish. 
^. * Athan and Avini are names of the Chera King who patronised 
our Poet. 
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Note. 

The first requisite of a happy country is that it should 
possess a long line of kings. Its second requisite is that its 
agricultural and mineral resources should be safe-guarded by 
the King. 

They feared ‘injury to the master and his friend Panan 
who misled him, on account of their evil ways, and so they 
wished long life. The tree’s bloom and breeding fishes contain 
veiled reference to the hero’s mixing with improper women, 
when his own chaste wife was alive. 

2, ету unger ети waver 
Stes awe aims Sry 
Qiao Qv Фо wunQu ито 
uevells p £e. or8 Osis hearse 
жоя De» ura» Csa mn 
afags Pois Owaa CLs, 
2. “ Long live Athan, long live Avini ! 
Let fields yield plenty. Welcome be to the Poor” 
So dwelt our lady's thoughts. And we 
The lord of this town where the nymphzas white 
Vie with blue ones in the cool pools, 
Let his love more and more increase," did wish. 
NOTE 

The hospitality shown to the poor is one of the national 
virtues. His friendship was wished for, as he had bestowed 
his love elsewhere. The vieing of the lotuses of the inferior 
kind with the superior ones refers to his love for low women. 

3. ету unser ету шеўећ 
шави) MBps usua Amis 
QaerCar ©: пФыг wrCw шт2ш 
«95 £u: apart Greer Guumo 
146465 gu zer exuta 
eripáe»s ©шытвўв QaerCa Qc Qu. 
3. “ Long live Athan, long live Avini! 
Let cows yield copious milk and herds increase ” 
So dwelt our lady's thoughts. And we 
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“ He of the town of flowery groves where men 

Seed Paddy having stored, with inferior ones repair 

Let his home life shine ", so did wish. 

ang wr sex en if waver 

umsatye wits unr um Csr p3 

Qawra CurGar шт@ш uno 

14,5 55095 amis Ganado 

Span уте oniy 

Uyeron 696 Qawwa Gu Ог. 

Long live Athan, long live Avini! 

Let his foes lie low, and Brahmins chant ! " 

So dwelt our lady's thoughts. And we 

“ He of this town, where in the fields, sugar canes 

Do flower and ri-e-crops ripen, 

Let not his chest become the Village Common,” 
did wish. 


Nore. 


The sugar canes though flowering are useless, like the 
common women. The village common refers to them also, 


5. 


ang wiser ету шеўећ 

9196 eres cesis ef age 

QaarCa. Ф: тет waCw и'т2 
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sex Ba» user (2770 

pasm 5s QuaerQa ©: Gu. 

" Long live Athan, long live Avini! 

Let hunger not stare, disease far depart "'! 

So dwelt our lady's thoughts. And we 

“Не of the town in whose cool pools, the fish 

With alligators do live: Let his car 

Stand in front of our door," did wish. 
NOTE. 


Though the alligators live with the fishes, yet the latter 
become the prey of the former, who are compared to the 


harlots. 
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б. еті ursa anf udal 
Cas gues sedis ure Que sige 
Qawra С: лФег urQu © 
wed as Gurus (mses proa б 
seu Qe» шлет aeo s 
Qese sz GsrQss Qware. Qu Qu, 
6. “Long live Athan, long live Avini ! 
Let the King's hate subside and his years increase. 
So dwelt our lady's thoughts. And we 
* He of this town, in whose cool pools do bloom 
The Lotuses, Let him embrace his wife 
And beget children”, so did wish. 
7, ва} unser anf шеўећ 
upsa nes nang OsOs 
Qeer Qa. О, sGer ww uro 
ater, wm S < iier 8 (эту fu 
semen штет rer ors 
Qacexr wa Geos QeerQac. Qc Qo. 
7. “ Long live Athan, long live Avini! 
Let virtue more increase and vice decrease ” 
So dwelt our lady's thoughts. And we 
" He of the town by whose cool pools, the cranes 
Do rest on flowery Marutha Trees. Let him 
Toward His town his steps retrace," did wish. 
8. anf unacr ams wolef 
wuf«Qpeop Ges sada orgs 
GaerGaw. GunrGa wrGw wno 
went (85 Фет nS Som oud еў 850 
4565 grex Galawa 
emu sre Quala 1 Сш. 
g. "Long live George, long live His Queen 
Let his rule flourish, and all thieving cease," 
So dwelt our lady's thoughts. And we 
“ He of this town, in whose flowery groves, do rest 
The fine peacocks on swinging boughs. Let him 
His words prove true, even here,” did wish. 
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9. ет. unsa ат] uso 
sex gpaufig: Amis е aras 
Сает Qa. Qu sQar urQu ит 
swwni anes Cusie > Grigi 
sa Qe» p yoar Cee aw 
wouenr 694 QwaGa Qu О. 

9. " Long live Athan, long live Avini 
Let Good increase and all ills cease” 
So dwelt our lady's thoughts. And we 
* He of this town, full of cool pools near which 
The fishy cranes on paddy heaps do rest. 
Let not his love bccome a byeword sure," did wish. 

10. вт} wiser emi) шеўећ 

cof anus em sc Fines 
QeexGau Curo шаш wro 
HSS NHS HY yong, Fy Sar 
nex Ферт uyrex mes Q2 
Qaran exer Qses QaarGar. Qu Qs. 

то. “ Long Live the King, Long live His Queen 
Let fall the rains and wealth increase." 
So dwelt our lady's thoughts. And we 
“Не of this town, in whose cool pools, do swim 
The smelling fish, and bloom the Mango Trees 
Let him carry her along with him," did wish. 

J. M. N. 


What is Spiritualism and What does it stand for ? 


Probably there is no word in the English language more 
misunderstood or misrepresented, than the word, Spiritualism. 

Negatively, it is not spiritism, nor agnosticism, nor 
materialism ; but, affirmatively, it is the direct opposite of 
materialism, whatever matter may mean. This misunderstanding 
of the word is largely due to the ecclesiastical priesthocd and 
the public press, which oftener is a reflector, than a righteous 
educator. It is our heartfelt prayer that both may soon repent 
and reform. 

The root-meaning of this great word, Spiritualim, is clearly 
traced to God, who is pure, essentialimmanent, and immuta- 
ble spirit. ‘God is Spirit " said Jesus Christ ; therefore, God 
being spirit, spiritualism, the direct antithesis of materialism, 
centering in and originating from God, becomes a most inspiring, 
a most sacred and holy word, the moral scale running thus: 
Spirit, spiritual, spirituality, spiritual-mindedness, Spiritualism 
—the I ''SM, referring and relating to its main doctrines, The 
Father- Mother-hood of God, the brother-sister-hood of all races, 
the innate divinity of man, the immutabilit y of law, the present- 
day ministry of spirits, the necessity of prayer, the beauty of 
faith the sweetness of charity, the grace of religion and an 
unbounded trust in God, the absolute erabodiment of love, 
wisdom and will, over and in all. 

The practical result of spiritualism, is clearly beautifully 
expressed by the apostle, “ The fruit of the spirit is love, joy, 
peace, long-suffering, gentleness, goodness, faith, meekness and 
temperance. 

Spiritualism in God's great word; and Spiritualists are 
the only religionists who have the promised gifts of the Christ 
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and by which gifts they demonstrate a future conscious and 
progressive existence, 

Neither priest nor press should touch this holy word of 
Spiritualism, only with clean hands and pure hearts; and 
Spiritualists themselves should honor their gospel of immort- 
ality by such righteous lives, as to induce the multitude to 
say, '' Behold the lives of those people, who see the etherealized 
forms of spiritual beings, who hear heavenly voices and who 
walk and talk with the angels. ln this throbbing, selfish, warr- 
ing world, there are but few real spiritualists; for as of old, 
“ Narrow is the way and few there be that find it " 

The philosophy of Spiritualism is in perfect consonance 
with the Hindu philosophy, the religion ofthe oriental adepts, 
the Christianity of the Christ, meeting and satisfying humai. ity's 
holiest and heartfelt desires and aspirations. 

When genuine Spiritualism, that is, Christ's Christianity 
prevails, when nomiral Christians become Christ-like; and 
nominal Spiritualists become more spiritual—actualising the 
Christ spirit of toieration, love and charity in their lives, then 
the long prophesied millenium in all its transcendant radiance, 
will have dawned upon our waiting world. 

1. М.Р. 


POETRY OF ST. APPAR. 
(Continued from page 317 of No. 7, Vol. XII). 


Part III. 


Even in our language, the exact definition of the term 
* poet ', and the scope of poetry were ever subject to contro- 
versy. * The critics have either evaded the task or failed in 
the attempt. Even a logical division of the different kinds of 
poets or poetry is even nov unknown though divisions were 
made by grammarians and critics as they suited tbeir immediate 
purpose. The divisions in Tamil poetry as 45и (.&s), Maduram 
(шёл), Chittiram (©4800) and Vistharam (Sq@erss) are not 
quite separate and unconnected spheres, and to borrow the 
language of geometry they are like circles that intersect one 
another.  Ihese divisions are in no way better than the English 
classifications of poetry as the Dramatic, the Epic, the Lyric, 
the Didactic, the Satiric and so forth. As a modern student of 
Tamil is conversant with English, it shall not be unprofitable 
to view St. Appar's Devaram from both the English and the 
Ta-ilian standpoints. 

According to the English division of poetry, St. Appar's 
Devaram is apparently a lyric. It may even be said to belong 
to the sub-class made by Dr. Baint, the sacred song or hymn. 


* (9,5 £O sn Sorter on єўтр-и› exfl iig ov tev 

Gy uererá ata» s & Hmi eO в тейт. 
eu. ug oux glug DG n ale eju ео 

uy төй GL mem ipu. gs Sex тт в) @ыт:” @ 
Qac Ds ar 69 ит mé xs soho 

Sern nru веў alama asi gure S 
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"Qa s Quo& вш YoaC garg Sif uem 2ш —LYy $amscuoar, 
tVide pp. 254 273, Bain and Jdam's English Composition and 

Rhetoric. 
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For it contains all the essential elements of this sub-class viz., 
awe, revernce, love, thankfulness, confidence, supplication, 
intercession, self-abasement etc., which occupy more than sixty 
per cent of the subject matter of the three Zirumurais of 
St. Appar. With these are intermingled other elements which 
strictly speaking, belong to the other species of poetry and 
other sub-classes of the lyric. Such an intermixture avoids 
monotony in Devdram, and fecilitates the reader in easily 
passing through difficult and terse chapters. 

Some chapters of St. Appar's Devaram perform the func- 
tions of an Epic.* The peculiarity of the poetic interest of the 
stories narrated by St. Appar either from the Puranas, Ithihadsas 
or the then current traditions relating to the lives of the ancient 
Tamil Saints who were subsequently incorporated in the 
Aruvcatlimüvar or the sixty-three of Peria Puranam, lies in his 
pithy and laconic expressions which rouse in our minds vivid 
pictures of men, and places in which they lived in ancient days, 
their customs and characters. "Though we find evidence to call 
most of his compositions as * Ausu' or poetry sung off hand, 
yet all poems exhibit some kind of artistic plan underneath them 
which was carried out іп ап admirable way asit suited the 
purpose and the object of the poem. It would be problematical 
and beyond the scope of this discourse if it should be stated 
that St. Appar who was a very able artistic narrator of facts 
would have proved a better epic poet than any in our literature 
had he cared to undertake that kind of work. Yet it will not be 
out of point to say that the matter of his episodes aud the 
manner of his expressions were copied with advantage in some 
places by the authors of Kanda Puranam, Chüiimani, and even 
by Kamban f himself. 


$ Vide the chapters on seysrewu, Qalmsyoremic etc, 
t Compare the popular Kamba Soostram with the following stanzas: 
(1) вте 5605 CWOSELEF HUME WED 65 Quia р 
Хаа 5205 sg 6750 Gays Sayfa Cunt # pù 
uns s feros ве Qswuns Basten Men (еп ex mare 
Tes 7 Rig FNS LL E 500579 05. 
Vicio —3 225i SmGsfies Stanza 2. 
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The Epic colouring in St. Appar's Оеуёгат is intensified 
by its unique form of hero-worship. Siva the embodiment of 
Sachidanandam is the hero of St. Appar whose qualities he is 
never tired of relating in innumerable poetic forms. Like the 
hero of any Epic, Siva is depicted as one unrivalled by any in 
might, intelligence, wisdom or good nature. Almost every 
tenth stanza of the various chapters of St. Appar's Devaram 
describe the method by which the pride of Ravana was curbed 
at Mount Kailas. Siva destroyed the three invincible forts by 
merely laughing at them; he kicked the god of death and put 
an end to his irresistible career for the sake of the devotee 
Markandeya; and he put to shame the Devas who participated 
the offerings of Daksha in his irreligious feast; he removed one 
of the heads of Brahma, the creator, as a punishment for his 
vicious thought; he presented to Visbnu a disc which closed 
Jalandra's life; and in conclusion he is the eternal and immortal 
One who played upon his veena by the side of the corpses of 
Brahma* and Vishnu during the time of universal deluges. 
Such is the immeasurable prowess of St. Appar's lion-like 


(ii) & 6 suns ume sex feos Cup s 
&. s scm varterGunt cS evaxren uj ns 
Sits étésev. asso Swm Goiasa 
St S ster stes Osi_wananGs, 
— Ж(у& Js. warmi, ier -sn ® 5090, Stanza, 8. 
e(i) ду gp Gamp. 97.08 a esi е) 
за: p Garg. sn3nuem siis Фет 
Quis me»s wor Qed od f пт 
жеж 5 566$ «Ge» eGer., 
— 5 9отеж & т 54250 5пеоз, Stanza 3. 
(ii) Qugg&sc e qp c теа om Qsrex ® S торут 
19 568:.60 руш pig A pisada rq 
66050 ecemersGer ылара вей® sUscer sm) 
agis e) :Ўегдея (0) pidan sad tem anhs Cw, 
—s ahi SIGS 50, Stanza 7. 
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hero.* In this hero, are shown combined with infinite power, 
the eminence of mercy, love, forgiveness, insight into the mental 
states of all beings, readiness to help the good, nearness to 
genuine prayers, distance to hypocrisy t etc. The hero is so 
absorbing in interest that if any one should get even the 
faintest view of him, his pastlife together with its affections 
and evil vasana fades away likea phantom, апа he is drawn 
nearer and nearer to the Almighty like a needle before a power- 
ful magnet. The bliss enjoyed by our sage before his Hero was 
so magnificent that though he called Him by several pet names 
such as waxing moon, precious stone, sun, the untiring karpaga 
tree, pearl, coral, fruit, honey, thelight of life and so forth, 
words were too poor to describe his state of feeling as was 
summed up by him in the first stanza of the last chapter of his 
Devaram {. 

Besides the presence of a hero, there are many other Epic 
Elements in St. Appar's Devaram. Though there is in it no 
continuous narration of the life of the hero which is.the central 
element ofall the epics, the narrative element, owing to the 


* cf. efanfons Ais Sans аў п т2ш# п SQ suu Ово nep. 
—unaisms 5 AGU sso, Stanza у. 1. г. 
also Paso щететц &2в Qu @в О rea 
цоцееяї Codu ceret шат. 
Agiysont 85 пет 50, Stanza 2. 1. 3. 
T ogee umi + 05 tb ey S amis, Gaumen 
—Ags iul upto 055 sre а Stanza 4, l. 3. 
t ee ems QorcrQenaeld Quem emGaQ e» 
QavQucore гр esu) Que aliarcvevr m 
seme wb Gurt ar acuti oaar 
aipevig Cui ena тас. snaar een 
Qarsa awor Ош merui gp anD G am 
Qurssac_s@uCur gem gum Qc ex 
цебя euluGer ujen ex 505 Сот от C mer 


Hoyri Craw yara (ат. 
— Aag qsm Amsa в, Stanza, 1. 


POETRY OF ST. APPAR 427 


nature of the hero who has no birth, growth or death, is found 
diffused in the work and if all the facts narrated b our sage 
be collected together they would form one continuo is chain of 
Siva's Tiruwvilayadal. Most of the other Epic elements mention- 
ed in Dandiyasiriyar's definitiou* ..rc also present in many of its 
chapters. But the peculiarity of those elements consist in the 
fact that they are all focussed t upon the personality of the hero, 
and they are not separately described ¢ as they would be in any 
secular work. When they thus appear they tend to take lyric 
shapes standing as part and parcel of the tropic scenery. 


(To be continued.) 
E. N.T. 


* If the phrase "5910200: й " were removed from the defini- 


tion of “ Qus iS wb " all other principal elements of the “Great 
Epic " can be pointed out in St. Appar's Devaram. 
t cf, Феде еу Quran zsweve» se» Gur 
гой D ZB ex т Оғоенощы Gs. 
—©в Оет gp Quran -Liexs -Sutagar sms, Stanza т, l. 1. 
1 Note how the images of “ я: Gsrppe" are suggested 
in describing the person of Siva :— 
site 5 s ieu Gel smse)5 5р5 sse d 
uo ?epaS eir .o fuer Gets oG_SSi wa итерш 
420049 bur uo тв aon exdl 5 9". ip umi 8 ә душ 
Cataargsi d'iudiptevujer eei жерО. 
— [ass A Ayw f Os flens, Stanza 2. 


' ' NAMMALVAR'S TIRUVIRUTTAM. 
(Continued from page 369, of No. 8, Vol. XUL) 


Verse 33, (Aruf-ar-Thiru). 
Heading.—The Bride's pain—by the Bridegroom's absence 
caused, growing 

Unbearable, her Female Friend the Bridegroom chides. 

Text.—Lord—who art pleased on Thy own Model Liege to lear! 

Using Time-wheel's Regent— Thy Discus-Merciful, 

O'er th' wide expanse of heav'n and earth, Thou sceptered 
sway'st, 

Suppressing evil deeds that, darxness-like, oppress! 

(While thus protecting all,) Thou spoiled this girl's bloom! 

Think ’st Thou 'Tis not here worth Thy while to save a girl, 

And thence contemn'st Thou her? or else, dost Thou 
suppose 

That she 's one who,—beyond Thy jurisdiction, 'bides? 
We, in this matter, surely, can't divine the truth! 
Explanation.—Struck with the ripeness of our Seer's love, his 
Friends 

Thus remonstrate with th’ Lord—the Giver of this grief:— 

“Using Time-wheel's Regent—Thy Discus-Merciful 

O'er th’ wide expanse of heav'n and earth, Thou, sceptered 
sway 'at...... Ж 

Time-wheel being naught but Thy indefeas'ble will, (Vide 
the sayings – (:) “ Chetas chakrati,"" &c., being the prices, 
by Varadarya Junior, or the Astra-bhushanadhyaya or 
Bk. I, Ch. 22, v. 126ff, of the Vishnu-Purana ; (2) Jyotis 
vande Sudarsanam, Yenavyahata-sankalpam Vastu 
Lakshmi-dharam viduh.”—Opening of the Sruta-Praka- 
sika. (3) Vide also the Ahirbudhmya-Samhita of the 
Pancha-Ratra ; (4) Vedantaryas Shodasayudha Stuti; 
Sudarsana Sataka of the Holy Sage Kuranarz yana-Muni 
у. 100; &c. 

Thou thence (1) ensur'st eternal sight to Heav'n's Inmates, 
(Vide the Vedic text :— Tad Vishnoh Paramam Padam, 
sada pasyanti Surayah ”—“ Heav’n’s Inmates ever see 
Th’ All-present's Highest State.” 

And (2) kindly teachest souls on earth to shun ev’! deeds, 
(Vide Psalm 25. Decade 19, v. 3. =“ Sey-y-el ti vinai’ &c.) 
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The latter of these worlds contains our Seer too; 
He can't, wouldn't, save himself, on 7 hee alone depends 
Slight'st Thou him on This ground ? or him 
Tak'st Thou as be'ng 'yond both these worlds? 
(1) That our Seer cant, wouldn't, save himself, 
(2) That he leans on Thyself alone, 
(3) That he 's unmatched in doth Thy worlds, 
Him for (1) acceptance fits, not (2) slight! 
Thou'rt ‘pleased on Thy own Modes Liege to lean’ in Heav'n; 
That Grace, to lovers іп fhis sphere too, please vouchsafe! 
* Delay is dangerous '; imperial not that trait 
Of our Seer wherein his unpar'lelled glory lies! (Cp. the 
Text—"Narinam ut-tama..."—Ramayana. 
‘Her bloom 's passing away !', —Thyself criedst, Rama- 
shaped! (= Vayo 'syath) by atwartate?"—Ramayana. 
[Ch. Compare the follow'ng query of Sage Yamuna :— 
“Exception am I sole to Thy All-saving Vow?” (—Hymn 
of Hymns, v. 46. =“ Mad-eka-varjam-kim idam vratam Te?")] 
Verse 34, ( Sithai-& kinr'-a-th'-ali.) 
Heading.—The Bride draws omen-circle and is pained; 
Of this, her Female Friend, the Bridegroom warns. 
Text.—The omen-circle she had drawn, 
Answer inauspicious returned. 
On finding this, the Bride, grown wrath, 
Doth kick it with her little foot ! 
Thus spir'ted she 's! Almighty Lord! 
I know not what I ought to do 
To heal the pain this girl suffers, 
From her heart be'ng set solely on 
Wearing Thy cool—fine— Tul'si that, 
With flow'rs unfading, 's plenteous mixt! 
Explanation —Our Seer now tries whether self-efforts would avail. 
The eftort failing, He trusts God still more than erst, 
To join Him hastes, grieved 's by delay, whence his Friends 
cry :— 
а ена with self-effort !’ our Seer cries, ‘’Tis of no use! [Cp 
Ramayana, 1. $6, 23, when the King Visvamitra exclaims 
—“ Dhig balm”, &c., i.e.: “Down with King-pow'r! 
Saint-pow'r 's the only pow'r! "'] 
Saivation-means for souls, I'm sure, isn't in their hands!’ 
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Lord! th' courage of conviction thus enables him 

To spurn all means but Thee; going back to them 's cut off 

‘Almighty Lord!’ our Seer calls Thee, remembering 

Both sets of Thy High Attributes, whence Thee 

Thou mak'st souls (1) while here know, (2) enjoy on reaching 
Heav'n! [Vide the saying :—“ (1) Vatsalya, (2) Svamya, 
(3) Samsilya, (4) Saulabhyad arhasi-sritim ; (5) Dhi, (6) 
Sakti, (7) Prapti Te, srita karya-kara (5) gunah."] 

(1) Indulgent view of faults, (2) Lordship. Supreme o'er all, 

(3) Glad-Stooping to the meanest subject in Thy Realm, 

(4) Be'ng ev'ry where vis'b/e and worshippable thence, 

These constitute Thy Attributes’ set Number One. 

(5) Ommiscience and (6) Almightiness. (7) Kinship Unique, 

(Whence,'thout shame, all may draw on Thee for ben’fits all,) 

(8) Perfection which show'rs ben'fits, yet needs no return, 

These constitute Thy Attributes' Set Number Two. 

‹ (a) Place, (b) Time and (c) Object, being fit, 

(d) What from a sense of duty 's giv'n, 

No favour be'ng (e) sought or (f) repaid ; 

That gift, “ pure gift ” is held to be’ (Gita, 17, 20) 

Thyself hast thus defined the gift, 

Which, doth resemble most Thy own! 

Thy Beauteous Form makes our Seer haste 

To join Thee фу Thy Grace alone— 

Which, 'thout delay, can all bars clear. 

Delay in such a case, breeds pain. 

Howe’er much pained, our Seer, like wedded wite, on Thee 

Alone doth lean ; dependent state, sel(-striving bars. 

‘Rama's command | haven't received ; 

My state dependent, I must keep ; 

Hence I to ashes don't thee turn, 

Though, with a thought, I thee can burn, 

And thou, wretch! dost deserve be'ng burnt !' (="A 
sandesat tu Ramasya," &c. —Ramayana, ) 

Our Model Lady thus told Ravan erst, 

And wouldn't by Her own act, suppress her foe. 

Our Model Seer, by the same rule abides. 

In such a case, tbe very thought 

Of self-effort is "yond our pow'r !” "T" 


A LETTER. 
To 
Tue EDITOR оғ THE Sippndnta Divika, MADRAS. 
Dear Sir, 

As to * impure-fancy ' of Mr. Horton about Tke Siva-Lingam 1 would 
Say with all logical precision that some writers carry ‘Liberty of the 
Press ' too much to deserve any excuse from us, The Supreme meaning 
and ideas imbedded in the Holy Murti * Lingam' as heading the 25 Murtis 
of the Supreme Har has not been revealed even to the most of the Saiva- 
Siddhantis of India untii now. So how can you expect an Aryan student 
ог his borrower (both strangers to Tamil Agama) to describe tbe *Lingam' 
asitrealiy is and is uaderstood by us? The word ‘Lingam’ is derived 
from two roots 3 at c+ sz. e$ (lim) means ‘layam’ (Zoa) ‘destruction’ 
and es (kam) means @ganpo i£. vi-ibleness or created state. The 
word naturally means ‘ Destruction or disappearance and creation or 
appearance. The Hara's beneficent Fun-tion is to destroy all forms into 
invisibly minute atoms or elements, to keep than in rest and give them 
rest (matter requires rest), and to cause them alter sufficient rest was 
procured to them to ‘condense’ and become visible universes for souls to 
be embodied and developed in evolution or Karma. 

From its invisible primordial state to bring matter, say eafth-tatva, 
to visible evolved forms, the first process of the Hara is to ml? them 
(invisible elements of earth) to become findas for souls to grow into 
created beings. This pinda-formation (mute cells as it were) willed by 
the Нага is the basic material cause of all forms of souls, elements 
Farth, &c. 

In all kingdoms of created souls aer al, aquatic, terrestrial, or else, 
the first formation at creationis av -b pinda (oval shape). But for 
this started by the Hara's will, no evoiution can be possible and frobable, 
Hence the Hara’s graciousness in writing f$uda form is excellent and 
most Beneficient оі all His Functions. Kather the basic cause of His 
Panchakritya. Hence we assume the Pinda form (Lingam) as invoking 
our gratitude and irredeemable indebtedness to the Hara and worship it 
(Pinda form) as the Hara Himself represented by it as the Lord of crea- 
tion of all forms. 

The word Lingam also impiies as already explained by me * Qevwu ' 
(destruction) for giving matter due rest. So*Lingam' means ‘ The Нага 
that destroys and creates' ie. Tbe Hara of the Two Main Functions 
Destruct.on and Creation. The other 3 functions are included in the said 
main two. functions, which I need not detail so soon to my Western 
brethren like Mr. оттоп. 

Sa'em, HARS SHANMUR:IA MUDALIAR, 
£—3—13. Seira Sachet. 


* AGAMIC BUREAU NOTES." 

Mr- N. Subbarow Pantulugaru, Ex-member of the Imperial Legis- 
lative Council in writing about the Andhra movement thus refers to the 
Tamils.— “The Tamils had a good start in the race of life and claim 
superiority by reason of their enterprise and intellectuality. They like 
other communities are proud of their past and the predominant position 
they occupy at present in almost all walks of life. Treating of Ceylon 
Bishop Caldwell writes “wherever money is to be made, wherever a 
more apathetic or a more aristocratic,people is waiting to be pushed aside, 
thither swarm the Tamilians, the Greeks or the Scotch of the East, the 
least superstitions and.the most enterprising and persevering race of 
Hindus.” The Tamil country can point to three cities with a popula- 
tion of more than a lakh aud seven cities with a population of more than 
half а lakh, whereas all'the eleven Telugu Districts put together had not 
a single city at the Census of 1901 and have been ableat the recent 
census to enter one city just over half a lakh. The architectural edifices 
on the banks of the Canvery, the Vaigai and the Tambraparni attract 
visitors from foreign shores, not to speak of thousands from different 
parts of India. The Tamils claim that they have produced an indigen- 
ous literature, second only in importance and antiquity to Sanskrit in the 
literatures of India. They are proud that theirs *is the only Vernacular 
Literature in India which has not been content with imitating Sanskrit 
but has honorably attempted to emulate and outshine it." The Tamil 
country has produced the great Катапија and a galaxy of Alwars of 
varied castes who have found an honored place in the temples of 
Southern India. The Tamils bava developed a religion and philosophy 
on their own lines known as Saiva Siddasita, which Dr. Pope regards as 
the “ most influential and undoubtedly the most intrinsically valuable of 
religions of India " and whose orthodox Vellala followers have adopted a 
strictly vegetarian diet, eschewing all liquor and claim to rank as high as 
the Brahmins in their intellectuality and purity of life. The Tamils are 
proud of their distinguished statesmen, administrators, Judges, Jurists, 
lawyers and educationists &c. who adorn the modern annals of Southern 
India. A mercantile section of the Tamil community has established 
business centres ir Rangoon Singapore, Siam and far off Shanghai, and 
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are beginning to open branches even іп Enzland and their enterprise 
organization and charities are the envy of their neighbours." 
m" 

This must be tickling exceedingly to the vantty ef the Tamils, but so 
far as we can see these are heritages of a long long past and the modern 
Tamil could not boast of having done much and they are even much less 
united than the Andkras. Even in the matter of commercial enterprise, 
the ancient Tamils carried on a vaster trade by sea and in their own ships 
with foreign countries (vide No. 1, Tamilian Antiquary)* They were 
wealthier, more patriotic and less castebound, stronger and more- warlike 
than now. The whole of the Andhra country and Kalinga and Mysore 
and all Malabar and Ceylon was within their sway. All the arts and 
sciences were flourishing there. But now they have become more or less 
hewers of wood and drawers of water. They have no ambition and no 
high aims. Even in the modern slight revival, the Tamils cannot claim 
all the glory for themselves, as the country is fully overspread by all sorts 
of races and nationalities, and the Andhras also could be found from one 
end of the country to the other. The only superiority they may possess 
is in the matter of European education, and this was the result of English 
Schools and Colleges having been established in the Tamil Districts 
much earlier and in a larger number than in the Telugu Districts, and 
this supplies the real motive for the cry of Andhra for Andhras. 

e". 

Among the objects of this new movement enumerated in the same 
article, the last object put forward is *securing the advancement of the 
claims of the Telugus in Public service." This is purposely put down as 
the last but this is what supplies the whole motive power, and is founded 
on the envy and jealousy of Tamil officials and Tamil Vakils even. No 
movement based upon such sordid motives could ever prosper. And 
especially when the Telugus are so very cliquy and disunited among 
themselves: We are not aware if any proportion of the large class of 
non-Brahmin Telugus sympathise with this movement, and all the persons 
that we have read of as promoting this are Brahmins. And we should 
like to know if among these gentlemen they have healed up the differences 
between -Niyogies and Vaidikes. What chances has a Niyogi now of 


*This number has just been reprinted and is available for sale at this 
Office. 
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preferment or promotion when an officer or the chief ministerial officer 
happens to bè a Vaidiki and vice versa. We know how bitter the feeling 
at present is among these sections. Needless to say what the treatment 
of the poor helpless non-Brahmin Telugu will be at the hands of both 
these. Mr. N. Subba Row Pantulu garu knows well all these circum- 


stances and we do not wonder he has more or less given the cold shoulder. 


"PT 


This is the only journal devoted to spiritualism in Southern India 
and is of long standing aríd its learned editor is 
Self.Culture. Dr. K. T. Ramasvami, D. Sc., Ph. D.. and the articles 
are from the pen of eminent writers like Dr. J. M. 
Peebles &с. and are always interesting. The January number contains 
among others the following articies. 
: What is spiritualism and what does it stand for’ by Dr. Peebles. 
*Phrenology and an evenly shaped head ' by Mr. J. M. Severn, 
* Health and efficiency ' by Dr. O. S. Marden. 
* Source of Joy’ by Mr. A. Perianayagam. в.а. 
We extend our cordial new year's greetings to our learned contemporary. 
s*a 
Mr. A. Muttutambi Pillai of Jaffna discusses this question in the last 
number of Sen Tamil (Vol. XI. 1.) just to hand. 
Age of Manu-Niti- He finds that the Mahāvaniso gives the history of 
kanda Chola. Elela in almost the same terms as in Periaf urána 
and he is said to have reigned before Bc. 205—161. 
The story of Manunitikanda Chola 15 also referred to in Siiappadikáram, 
in the following lines. 
4% and psw cent! sn m/s 
asda swuh Et Gs osse E 5169 D 
ev (5.0 m5 yuswa Sr wun f E om Sana." 
and in Kalingattuparan in tbe following sentences, 
де су& sm шз) opo Rhi 
sfusr se. штаўст Ф son gris ger 
Q rà» аё s(yo Susup m sus ершщ. 
A nd be enquires if the two are identical and if not who was prior in date, 
He then refers to a stone inscription in Trincomali which records tbe 
restoration.of tbe Temple in 512. Kali era by Kulakkottan grandson of 
Manu Niti Chola, and he comcludes that the Chola king must bave been 
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prior and lived about 4500 years ago. Mr. Parnatalla of Kandy informed 
us that the tradition connected with a certain Temple in Ceylon was that 
.Manu Мий Crola himself went over to Ceylon and founded a Temple in 
expiation of tbe sin of killing the calf. We do not know if this tradition 
is the one connected with the Trincomali Temple or not. But whatever it 
is, we believe that the tradition re.orded in Mahavamso whose accuracy is 
not beyond question was merely copied (тот the older tradition about the 
famous Chola of Tiruvarür. 

‘lhis Balasubramania Bakhta Jana Sabha was founded by the late 
talented Jaffna Pandit N. Kadiraiver Pillai and 
its 8th anniv ersary was celebrated on Sunday last. 
There was pujain Sri Balasubramaniaswami's 
temple in the morning and a public meeting was held ia the afternoon in 
Padaja Ponniamman's tempie, the place being chosen to admit all 
classes and castes to this fucution. Mr. J. M. Nallasvmi Pillai B.A.B.L 
occupied the chair and aíter the report was read, Messrs K. Kuppu- 
swami Mudaliar and Siddhanta Sarabham Ashtavadanam P. Kalyanasun- 
dra Mudaliar were called on to adress the audience. The first spoke about 
the greatness of the Saiva Saints and this was supplemented by a speech 
from Mr. Adimula Mudaliar. Mr. Kalyanasundara Müdaliar then dwelt 
at length on the real import of the Bhagavat Gita and explained in 
detail the Vibbuti Yoga. Other speakers also explained the object of 
the Saiva Siddhanta Samaja. 

The Chairman in his speech stated tbat it was a matter for satisfac- 
tion that the society had completed the 8th year of its existence and it 
Was a wise step on their part that the Sabha had become affiliated to the 
Saiva Siddanta Maha Samaja. There was considerable work to be done 
by local Sabhas everywhere uniting themselves for purposes of selfstudy 
and for teaching others and by cooperating with the work of the parent 
Sabha which could look to the publication of journals, books and tracts 
and the engaging of lecturers &c. He commended the work of the Sabha in 
as much as they wanted to be students first before they became teachers 
and as such studied every week systematically the Kural and other sacred 
books. Their work among the depressed classes was also praiseworthy ang 
also their study of the sacred Hymns which as he once wrote in his intro- 
duction to Sivajiianabotha served not merely as an introductory course in 
religion but served also as a final course after studyding all the systems 
and philosophies, in as much as they embodied the actual spiritua expe- 
‘rience of our sages. Turning to the subject matter of the two addresses, 


B. B. Jana Sabha's 
Anniversary. 
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the chairman observed that it was pointed out in a recent paper in the 
Hibbert Journal by the Hon‘ ble Bertrand Russell that the essence of 
all religions consisted in worship, acquiescence or self-surrender and 
Love, and the stories of the Siva Bhaktas illustrated to us every possible 
phase of this worship, salf-surrender and Love, and he illustrated this 
by mentioning the specific instances. And when this Love became 
universal, there could be no distinction of race or caste; these stories 
exhibited how these dictinctions count for nothing before God and how 
even Malas were stated to have become one with God. There are only 
two Castes, as stated by Mother Avvai, the Higher and the Lower. As 
long as we were possessed of 172/2 (impurity) we were all Malas (Pariahs) 
and the moment this was removed all became Anthanars, Brahmans, just 
as Ti:unálaipovar, became Nandan (God, the blissful). Regarding the 
Gita, he said there was some prejudice against it among Saivas, in as 
much as Ekatmavadins and Vaishnavas made too much of it each as 
proving their own dogmas. But the unprejudiced opinion of European 
scholars like Monier Williams, Professors Mac Donnell and Garbe was 
that it set forth eclectic system of philosophy which was neither Dvaita 
nor Advaita neither Sankhya nor Yoga and with this they coupled the 
Svetasvatara Upanishad. The last was admitted to be a Saivite Upa- 
nishad and the claim of Saivites all along has been that their philosophy 
was Siddhauta, Sārs and Samarasa meaning eclectic. It therefore 
followed that the Gita was a Saivite compilation. He showed how the 
interpretation of certain Gita passages by the Saiva Bashyakar who lived 
before Sri Sankara, was exactly hit upon by Mr. Sitanath Tatva 
Bhushan of Calcutta in his recent discourses on the Gita. 

Mr. S. Sachidanandam Pillai B А., ће president of the Society 
explained what difficulties were encountered by them in their work 
especially in reference to the depressed :classes ànd solicited the support 
of all those assembled and thanked the lecturers and the Chairman for 
their kind and admirable addresses. 


» 
* * 


Planetary Daily Guide for allis a book well worth study as ar 
open sesame to a peculiarly fascinating subject-Astrology. It presents a 
very simple method whereby anyone may ascertain, at a glance, which 
plane: they are in sympathy with, showing also the dates of good and 
adverse influences from your ruling planet, thus presenting an opportunity 
to improve certair. day for important-matters, and to take advantage of 
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others for advancement in all your affairs by thus consciously utilizing 
the forces in our solar system and deriving the greatest possible benefit 
exerted by them through our methodical, practical, and well-designed 
effort on the particular dates as shown in the " Planetary Daily Guide 
for all." 

This book is worth while whether or not one believes in or has had 
any previous knowledge in Astrology. No symbols to learn, no calcula- 
tions to make ; the book is complete in itself—can be understood immedi- 
ately-—and i$ recommended by all practical students of the science. 
The book is Edited by Llewellyn George of the Llewellyn College of 
Astrology, P. O. Box 638, Portland. Oreyon. 8th annual edition now 
ready, price Re. 1-10-0. If ordered through. our office, post free, ie 


а saving of 6 annas. 


"^ 


The Triplicane Sivanadiyar Tirukkuttam celebrated its third 
Anniversary on 26th January last- There was pujah 
Another Anniversary in the morning at Tiruvettesvara's Temple followed 
Celebration. by a grand procession of our Four Acaryas which 
was accompanied by a number of Devara Sabhas, 
singing the Sacred Hymns. ‘There was also feeding of the poor and 
the Bhaktas. In the evening under the Presidency of Srimath Yogi 
Murugadasa Swamigal called usually as Pamban Swamiyar the general 
meeting was held. The report was presented in a neat little beok which 
was a regular tract and calendar combined. It disclosed a record of good 
work done by the Sabha and a prosperous year. There are regular 
weekly meetings when the Periapurana (Sivabhakta Vilasa) is explained 
by its President Stiman T. V. Kalyanasundara Mudaliar. Pujahs are 
performed on the days sacred to our Nayanmars and pilgrimages to sacred 
places are also undertaken. Mr. J. M. Nallasvami Pillai, explained the 
Nature of the .4dvaita Philosophy without the introduction of a single 
technical word or quotations and he used only one simile to. illustrate the 
whole subject and the word Advatia was only brought out at the very last 
to explain that it was the only word which had been used by our ancient 
Acharyas to describe the nature of the relation of the soul and the world 
and God and chetana achetana Prapapcha on the other hand. 
Mr. S? Satchidánantham Pillai then delivered a learned discourse on 
Love which was well received. Siddhanta Sarabham, Ashtavathanam, 
P. kalyanasundara Mudaliar then spoke on Bhagavat Gita aad its 
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teachings and showed how it was nothing else than pure Siddbanta, He 
dealtat some length on the Saiva Siddhánta Samaja and its objects. 
The President who is known to be a great Tamil and Sans:rit Scholar 
and a great controversialist supplemented tbe le-tures by his illuminating 
remarks and apt quotations from the upanishats. He quoted a text from 
Mattreya upanishat where God is said to be one and different from the 
world. Regarding Sri Krishna's Visvarüpa he explained, that whatever 
he uttered while in that Yoga Samadhi was uttered really by Mahesvara 
just as a man possessed is repeating only those words of the spirit that 
possessed him and the words are not his own and he may not remember 
anything about them after he awakened from that trance. In regard to 
Sehom or Sivoham ‘1 am that’ or 1 am Siva’, he said it did not emphasize 
the unity so much as the complete surrender of the ‘Jiva, ‘1’ to God, 
This means ‹1 ат nothing myself. 1 ат not the agent and actor and I 
have no will of my own. God alone is Sat He is the sole actor’. In this 
self surrender it was, when by repeated practice, the *1' is lost, (sar 
©в1' ®), the soul does really become one with God. Mr. T. V. Kalyana- 
sundara Mudaliar offered thanks to the President and the lecturers and 
spoke on the importance of such Sabhas and the Samaja and hoped that 
before next year they would have a big hall, instead of the Temple 
Mantapam where they could celebrate their anniversary, and where all 
classes of people could be admitted without objection. The singing of 
the Devara Hymns contributed not a little to the success of the meeting, 
and a number of young boys trained by Mr. Masilamani Mudaliar 
enlivened the o-casion by their dialcgues &c, 
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IRUPA-IRU-PAHTU 
(Continued from page 399, of Vol. XIII, No. 9.) 
13. Though Thou art past all knowing by my sense 
Thou wert pleased to grant me these organs all, 
True God! The body born along with me, 
As real and otherwise Thou didst me show 
This is like tree cut down by the cowherd. 
NOTES. 

The body and senses were given to the Soul for it to work 
out its Karma, as the lamp-light in darkness. When Our Lord 
appeared as Guru in our own guise, to redeem us, by showing 
that we are not this body and senses and these latter are 
unreal as a phantasm, then this lamp-light and darkness all 
vanished into nothingness before this Jfana Sürya. This 
unreality is on account of its transitoriness, and its vanishing 
is its losing its power to affect us without the entity itself 
being destroyed, and our author uses the expression elsewhere 
‘omens вате 550 rus s. 

Cf. “ scm S os. SO pra 39 hap + fuyQuer n d$ © вт(п&аав) 
vaig 1205 О шей gs arwatwen Gy aeoa Uer ." 

* For an instant it appears and lasts and dies the next 

instant. 
Knowing this, worship ye Hara with oneness of heart. 
He wil make you the worshipped of the Gods." 
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THE LIGHT OF TRUTH 


‘exrpanag erud фу шеб суа A a amu ' 

* This life is a delusion. This (body) will be reduced 

earth for sure." 

! (eir pCa e n?eruS ev C over 
єтє Qa uiae ©срех SG Corr,’ 

* [ am here to-day and nct tomorrow 
Oh why was I born at all." 
Removed were my bonds! Lo, I rcached Thy Foot. 
Oh Lord so sweet who dwell’st in Heaven of Grace. 
And who didst teach I was Thyself, Self gained, 
Me who thought I was different from Thce! 
By the twin karma what am I to know ? 
If good and bad resulting from those acts 
Of mind and body and speech they are deemed, 
These acts die instant and arcn't worth a grain. 
Non-conscient is cause and effect the samc, 
How then do they affect me so at all ? 
If due to me, the actions wont follow, 
And I wont act to merit Yama's wraih. 
And Thy own doing, there will nothing be. 
If Thou dost make me cat and storc 
For future use, then for Yama nc usc. 
If You both act, one is enough for me, 
No two are needed so; Thy Lordship's gone. 
But Thine is Grace past measurement by specch, 
What's aught will never cease, ror aught 
Come out of naught ; whatever is will be. 
As this is true, one's stock enjoycd, there wont 
Be further need ; while eating, seed arisc 
Then will my thought alone induce Thy Grace! 
There isn't need for rule that we must give alms. 
How then do Karma and Karma bhanda 
That distress me so bad arise at all ? 
Do please unfoid to mc Ор Siva Гога! 


to 
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NOTES. 
The text which we have translated as 
“ Who didst teach I was Myself, self-gained 
Me who thought I was different from Thee " is 
Ca fear Hass ж Оаа tuna Qum 
Ca Jer avsem. Ocusem:Cgse,”’ 

This riddle which is at the foundation of the Siddhanta, 
very few are able tocomprchend. In verse 18, the statement 
is made gaogs фтєруопш) ех Зәхайейн тр, cx Uem uj aon Dena] 
PIE 

“ His grace and Self shining alone 

And my low self, fully destroyed, 
And granting knowledge of me and self. 

And in verse 20, 

фай pia eir mais d ?svu9 àv 

Peary sm, Rowe пето) 

ot giá aas д әт m smpev 
sera s Juge» gra sn on apo 
eram cor Hua Guievevr uou) E & 
жетт шоя igs а manam килеш Muyo 
е ся Pan aj Quer & G s mo d." 

(See lines 8 to 12 of the translation). 

St. Meykandan states the puzzle in two verses. 

аёдат s m'a as eir eut! a cou) panhete grax 

(ava aPex Са (© оодо шее " 

&5 5 o & TX 5 gyyerror BAS ошт) ета р 
6959.005 ©) әт оре Б) cv tov — mr gue 
viular 5 e 01:9 gpraru toms 4 Cromer 
EMNE cos Far (pov. 

The stat» of the union of the soul in Mukti is called 
Oneness; but this oneness has to be distinguished from the 
Oneness of Ekatmavadins. While the two unite, if the indi- 
viduality of the one persists there can be no real union. lf 
one perishes altogether, the union is meaningless. If all is God, 
there is по one to attain mukti. If anything other than God 
is postulated, His supremacy will suffer. How is tbe difficulty 
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to be got over? The soul has to die, and yet to live to partake 
of the eternal bliss. The death here is of the soul's individu- 
ality, Karmic Ego, Ahankara, Anava, his objective knowledge 
and consciousness, which must perish or be merged completely, 
and the soul's personality will subsist free and unencumbered 
and feel the bliss or Svanubhava or Sivanubhava. 

“ gsutwberG © Wer wip era car gram gc) 

Cursurugsier Væri aom 59 eser —a eim 
© eror ет scaeneper.”’ 

This is true Oneness, even in the language of gramma- 
rians as we have pointed out elsewhere. This is what saves 
our True Vedic and Agamic Philosophy from degenerating 
into pure Pantheism. As Mr. Armstrong observes, we shrink 
from Pantheism, not from dread of losing the Physical Uni- 
verse in God but from dread of losing ourselves in God, as 
Pantheism only becomes deadly to vigorous religion and 
morality when it makes man's soul, man's self, a portion of 
God. We can understand our author's repeated statements, 
earlan Sar s@, and eex?aruj855 t myself destroyed,’ * myself 
gained’. This gaining of our true self, this preservation of 
our personality is what is implied in the statement “ (y 4 949 су 
aig s gre ®'', and does not mean the preservation of Tripudi 
Jnana or the conscious perception of seer and seen, the 
knowledge of Jiiatha, Jüeya and ]nana. Гог how is such а 
consciousness possible when self is destroyed, and Tatbodha 
is lost. 

Even the monism according to Western Idealists or Psycho- 
logists is not the absolute monism as understood by Indian 
Idealists. What they call one is the merging together of the 
subject and object, and they assert this can never be separated. 
This is the Siddhanti’s Advaita or Ananya. In an article in the 
Monitst (Jan. 1913), on Fichte’s conception of God, the writer 
sets forth some of his conceptions. [he all-embracing ideal is 
the ideal of unity, and all humin effort can be regarded as а 
striving for unity and that all intellectual endeavour is an 
effort to bring about a harmony o subject and object, that when 
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you seek to know anything, you try to make yourself one 
with it. 


"Really to know the nature of something other than 
yourself means to bring yourself into such intimate relations 
with it that you may almost be said /o have become one with 
it. Furthermore, Fichte says, you try to effect this harmony 
by subordinating yourself, as it were, to the object. If you 
would know an object, you must submit yourself to it, must 
follow its leadings, must sink yourself іп it. In putting the 
matter thus, Fichte is not doing justice to that more active 
aspect of the knowing process in which we prescribe conditions 
for nature, in our experiments, and ask leading questions of 
her. But even here our activity is preliminary to the more 
submissive attitude that Fichte is describing. In experiment 
we arrange, indeed, the conditions under which we are to 
observe; but in the observing itself we must lay outside our 
preconceived notions of what we are to see, must become for 
the time a sere seeing, must—in a highly significant sense— 
lose ourselves în the object. 


* Thus in at least two senses we may say that the search 
for kzowledge is a search for unity. But the quest of unity 
is characteristic of other aspects of life besides that of intellec- 
tual endeavour. All that we ordinarily call the practical life 
of man, as Fichte also points out, is dominated by the effort 
to bring about a harmony of subject and object. Ia this case, 
however, he tells us, we achieve the harmony by compelling 
the object to conform to the snbject. Whenever you attempt 
to secure any practical results in the outside world, what you 
are really trying to do is to compel that which is not yourself 
—some external object, some force of nature, the will of another 
individual—to conform to your will, to become a medium for 
the realization of your purpose. Now, the purpose that you 
wish to see accomplished is, for the time being, yourself; and 
when you try to realize it through any external means wbat- 
soever, you are trying to bring a not-yourself into agreemert 
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with yourself, to effect the harmony of subject and object by 
making the object conform itself to the subject. 

* Yet again, when we look at the esthetic side of life, we 
see the same striving to realize the ideal of unity. And this is 
true both of the creation and of the appreciation of works of 
art. The artist seeks to mould his objective material— words, 
tone, color, whatever it may be—into the form which shall 
express his purpose, seeks, that is, to make the object con- 
form to the subject. On the other hand, the ideal of the 
appreciation of art, as distinguished from its creation, is the 
losing of the subject in the object. The sense of me and 
not-me disappears ; the soul becomes one with the beautiful 
objeet."' 

Our favourite illustration has all along been a person 
whose whole soul is absorbed in listening to music. (We have 
used the simile of the cool-bath in Sivajüanabotham p. 107). 
The sense of me and mine or consciousness is lost but feeling 
is present, and the latter will become more and more intense, 
as consciousness is lowered more and more. All pleasure 
will be lost when one begins to think that the music is good or 
bad, as consciousness is introduced. See also ‘ the paper 
on ' Advaita’ in my ‘Studies’. 

The arguments against the doctrine of karma could not 
be put more forcibly than in this verse. 

The acts of the min: body and speech are what result in 
Рарат and Punyam, and though they may appear to be 
evanescent, they induce other acts and results, and desire and 
Vasana are strengthened and these bind us more and more 
(Karma bhanda) though these acts may be said to be non- 
intelligent; and the Karmic Law is under the guidance and 
control of the supreme Law of Siva. Of course, man always 
attempts to choose and chooses the good in preference to the 
bad, and would avoid the unpleasant and evil if possible, but 
unfortunately his judgment clouded by Anava is always 
wrong. So, manis enjoined not to eat tne fruit himself but 
obey God's Law and dedicate all his acts and thoughts to 
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God, when this karma and karma-bhanda cease altogether, and 
Karma Samya (Э 9% ©штоц) is attained. 
15. Oh King with lotus hands which hold the deer, 
Who dwellest in High-Walled Vennai Nallur 
Will past karma attach themselves to me 
Or I go out to unite with karma? 
And Thou doth not join me and karma both 
What need is there for Thy Pure Grace, Oh Lord. 
NOTES. 

As St. Meykandan points out, man and his karma act and 
react, attracted to each other as a piece of iron is by a magnet. 
But both would be life-less but for the Supreme Power of 
God acting on them both. 

16. I speak no sense being confused in mind, 
The duty of the great is to remain 
Unruffled in explaining one’s sore doubts. 
If it is myself that unites with Thy Self 
Thy Nature rare transcends man’s speech and thought. 
The body with seven Dhkatus and nine holes 
Inside which pcuring nie and keeping bound 
Without escape, and freeing me of it, 
Induc'st Thou my Will and Jnan and act 
This Thy skill is a wonder great indeed. 
The good and bad that follow as result 
Of my own thoughts and words and acts, knows't 

Thou; 

And yet without transgression of law’s bounds 
Without excess or shortness and fitting 
The place and time, Thou makest me eat 
Impartially, and hence Just art Thou named. 
The acts of the wise men are not confused 
The acts of the unwise are sure confused. 
The Karmic acts which fill through all Adhwas 
And do flow over, Thou didst remove and cleanse. 
What was it then that was removed when I 
In evil and good balanced did become ? 
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The acts done here whom then do they affect ? 

If me, they can have no true power over sure. 

If not, is not protecting virtue greatness Thine? 

Oh apple of my eye, my soul's true soul! 

The king of Vennai, Meykandadeva! 

Do favour me that Grace whereby, in this 

Distressful frame, karma I might endure. 
NOTES. 

The soul is éver in union with God, though it cannot 
comprehend Him in his bound condition, he becomes one with 
God as a salt crystal in a tumbler of water. 

The seven Dhatus are nerves, bones, brain, muscle, skin, 
blood and semen; the nine holes are the two ears, two eyes 
and two nostrils with the organs of excretion and mouth. 

The adhvas meaning literally paths comprise mantra, 
Varna, Pada, Bhuvana, lattva and Kala, which are higher 
evolutes of subtle matter, through which the soul has to ascend, 
after eating the fruits of karma, through all these ascents. 

By means of the Dikshas, the Guru purifies these adhvas 
by adhva and kala Chodana and cleanses the soul. And the 
pupil asks if Mala Vimochana is effected by the Guru, what 
is the necessity for attaining karma-samya. The answer is 
that though he attains karmasamya, the cleansing cannot be 
perfected without the guru's touch. The further question is 
asked as to what remains to be eaten even after the Guru’s 
touch. It is Prarabdha that remains til the body lasts. 
But to the Jivan mukta who has dedicated all his acts &c., 
to God, this Bhoga becomes God's Bhoga itself. Compare 
the verse in Unmetnerivilakkam. “urgssaser Озше, &c." 
The pupil would insinuate that if he bad yet to ёпјоу Prá- 
rabdha even after the Guru's touch, God's justice would be 
affected. 

17. To make them serve, to some Thou show'st the way ; 
The rest are in Thy toils. Those dead to self ` 
By Thy Eye's Flash, to them Thou givest Thy self 
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To others art concealed why Oh My Lord 
Full crowned with Honeyed cassia of Vennai. 
NOTES. 

All are God’s children, and yet some receive His favours 
and others are wallowing in death and birth, This inequality 
is the subject of discussion in this stanza. This is apparently 
so. His grace is acting on all; but each individual's karma 
and desert does not fit him to receive the grace of God in full. 
It is those matured souls that can deserve His Final grace. 
It is by our own self will, we shut out God, Who is ever with 
us and in us. 

18. My birth's real reason not perceived, 
The earth's great Lord J thought I was. 
Untruth for truth I did mistake ; 

The earth's vain things I sought, not Him ; 
In me He was concealed yet moved 
With me. And what concealed myself 
And Him, the sense of [ and mine, 

He did perceive and follow me 

In bodies, births and in worlds all, 
Entering when I did and leaving when I left 
And endless fruit to me did cause 
According to law and without 

His leaving me, He did become 

My own servant and see the play 

Of my births and returns and stand 
One with myself my Father Lo! 

Filled with o'er-flowing Love He did 

In the Town of Grace appear and show 
How His Great Joy can be deserved 
And can destroy all world's untruth. 
He bore the name Meykandanath 

So that all seagirt world may know 
And soared over me in Him Concealed. 
His Grace and Self shining alone 

And my low self fully cestroycd 


2 
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And granting knowledge of me and self 

His actionlessness and my own 

Want of all Power, He showed, my Lord 

What Wonder This in me does raise! 
NOTES. 

This shows how God is ever with us, in sakala and suddha, 
ever working for our good as suits our condition. He follows 
us so close everywhere and anticipates and answers our wants 
and wishes that the author calls him a servant. 

And St. Sundara called God his friend who was with him 
even in his mischiefs. And yet how God soars high above 
all, transcendent, covering us fully in Him, merging us in His 
Glory and Bliss. The destruction fully of man's low individu- 
ality, though his personality is fully safeguarded has to be 
particularly noted. This the author points out in several places. 
There is complete subordination even in mukti; and the soul is 
alone capable of enjoying the unspeakable Bliss and is not 
entitled to any other powers of the Lord. God is actionless, as 
there is nothing objective to him and He has no attachment ; 
and man can neither know пог act unless actuated by a higher 
power, as a consonant by a vowel. lt is when the soul 
recognizes fully his powerlessness and submits his will to 
God and surrenders, his egoity will be destroyed. 

19. Me who am sinking іп Dharm and Adharm 
The Lord whose throat did swallow poison dark 
From the black sea, Svetavana of Vennai 
In my own Form He came and saved with Grace. 
NOTES. 

The self that is surrendered by the soul, The Tat Bhoda 
or Ahankara or Anava is the best offering of food (Naivethyam) 
(sung sa uL. 556055 ® ') to God, and this is the food 
which inducing both Papam (Adharma) and Punyam (Dharma) 
acts as a poison. This poison therefore when we transfer it 
to the Golden orb of the Sun (as in the Rig Veda Hymn), 
Hiranmaya Siva-surya, Bhargas, this showers ambrosia on us 
(ucro зш 1897р 20и), while this poison has no effect on 


IRUPA-IRU-PAHTU 449 


God Himself as He is 'Qacemr3sc Сейт: палое ' (having 
no likes nor dislikes). 

20. Who is the One with them who did give up 
Relations, parents, wife, and everything else 
Who is far from them who are not like them, 
Who bas no end nor any beginning, 

He did appear and my evil mind control 
Fixed firm, and held, my darkness and light lost ; 
Without His entering me nor my leaving Pas 
By entering Him. In that state of being One, 
Which is not one, not dual nor neither, 
When though He did not give His greatness all, 
I did gain all the greatness which I could; 
And He gave me not himself but me too, 
And end-less joy out of His sea of Bliss; 
And filled me in and out ever inseparate 
And showed me such rare magnanimity 
And granted me the lotus of His Foot 
He is The Lord who is my King and Chief 
Of Vennai girt by Peni..r of great Floods, 
And Meykandadeva, Protector sure, 
Whose Temple is His Grace. He is the One 
Eye of all souls in this world that destroyed 
All my mala, when I Him did approach. 
NOTES. 

It is only when we renounce all, family, wife, friends and 
glittering things of this vain world, which are, as if it were 
mere delusion so transitory and so elusive, that God gives 
Himself wholly to us; and St. Manickavachaka asks who is 
the better for the bargain. 

“ 6$ 5 5168 sort Osram: С) әш pax дот 
seser amt aamQoom y gi, ' 
“Thou gavest Thyself to me, and took me unto Thyself, 
Oh Sankara, who is the cleverer of the two”. 

As we are always in God, there is no question of His 

coming to us or our going to Him. The advaita which is 
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described as the state of Oneness, as the oneness of vowel and 
consonants, is further defined by his famous Phrase "ear 
(760106, gsiu onse eer pA пыш GU эў 55.5c» '', neither one, nor 
two nor neither. 

The released soul is alone entitled to eternal Bliss and not 
to God's Powers of creation &c, as we have already pointed out. 
This is clearly enunciated in the concluding Sutras of Bàda- 
tayana. (е.«9# 76у 2 Петар 2evQ ones P ey áQ su fisQ s" (Siddhiyar) 
t a serteió ger. His Grace or Sakti is the Temple wherein 
He dwells. This is the Parama Vyoma, Parama Akas, Chit- 
akas, Paramalaya of the upanishats, identical with the Supreme 
Jňāna Sakti who is said to be Siva's Sarira also. He dwells in 
Her, and She dwells in Him ; and the soul dwells in them Bott, 
and Both dwell.in the soul. This is the mystery of mysteries. 

*€ &. qo. шут @п eir тет 60S s mu 
Lew usar saa $495 0 
Cue sGejefime то 
gaous." 
The mistress dwells in midmost of Thyself 
Within the mistress centred dwellest Thou 
Midst of Thy servant if Ye Both do dwell.—(Dr. Pope.) 

The Tamil commentary is by one Namasivaya Thambiran 

of Tiruvavaduturai Mutt and it is a most illuminating one. 
THE END. 
Had to our Saint Arunandi Siva. 


J. M. N. 


SIVA LINGA.* 


Siva Linga is a sacred object of worship among the 200 
millions of Hindus who occupy the vast continent of India and 
the spicy isle of Ceylon. They represent a seventh part of the 
population of the whole world and they enjoy an unrivalled 
reputation for their ancient civilization. Their religion is 
admittedly the oldest of the existing religions: and it is an 
undeniable fact that it has created an exceptionally high degree 
of spiritual fervour in the hearts of its adherents. The effect 
of the religion on its adherents could be easily gauged from 
the standard of morality maintained by them, and Iam sure 
that a crime statistics of the different countries of the world 
would show the “Mild Hindu" to great advantage. The 
object of worship of such a people should not be attacked at 
random, and the feelings of the 200 millions offended for no 
mistake committed by them. Ido not think that the propaga- 
tion of any religion involves the necessity of offending the 
feelings of believers in other religions ; but on the contrary, it 
is, 1 thing, the duty of every believer in God that he does not 
in any way hurt the feelings of others who likewise believe in 
God, but in a different form. 1 am very sorry to find that this 
important duty of man is lost sight of by so.ne of our Christian 
friends who would not scruple to call Siva Lihga, our sacred 
object of worship, a Phallic emblem. If this is what is known 
as Christian principle, I will speak no more of it, Let it speak 
for itself. 

But Iam glad that this uncalled for and unpardonable 
attack on the part of a Christian writer has given the Hindus 
an opportunity to explain the true significance of Siva Linga, 
and I therefore consider it my duty, as a Hindu, to lay before 
the public the little that I know of the subject. 


* A lecture delivered by S. Sabaratna Mucaliyar at the Jaffna 
Hindu College Hall on the 21st February 1913 
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Before entering into an explanation of Siva Linga, I have 
to say a few words on the meaning of the word Linga. Linga 
is derived from the Sanskrit root Lika which means to sculpture 
ог to paint, and Lihga means one that sculptures or paints. 
God being the Sculptor of the Universe, He is known as Linga, 
and this word has become ultimately to mean any form or 
symbol that represents Him. It has become in a later stage to 
mean any sign or symbol, in a general sense, апа it is in this 
sense the word is used now. Refer to any Dictionary—Sans- 
crit or Tamil—and you will find the meaning of the word as a 
symbol or a mark—a &exexe, a œp. The words is used in this 
sense by Lexicographers, Grammarians and Logicians ; and it 
may even be found as a technical term used in this sense in 
Hindu Logic. Lingapattiam is the name of a commentary on 
the meanings of Sanskrit words, and one could clearly see in 
what sense the word is used as the title of that Book. But of 
course, in course of time, the word happened to convey other 
meanings as well, and among them that of the generative organ, 
by the common law of degeneration of words which is not 
peculiar to Tamil or Sanskrit alone, Even then, this degenera- 
ted import of the word is not its chief meaning, but it is only a 
secondary one of very rare use. How the word happened to 
be used in this sense could itself be easily traced. "There is an 
Etymological rule in Tamil in known as @és9--ése which 
is a form of decorum used in giving expression to objects 
which would not admit of open mention. The genital organ 
came to be referred to according to this rule as ево or GM, 
and the use of these words in this sense has become a fashion 
in course of time. Not only the word Lingam but the word 
Kuri itself is used in this sense ; but no one who has any idea 
of Tamil will contend that every Kuri is a genital organ. 
The word Киғғ means a punctuation, a brandmark &c., &c., and 
Ilam sure that no punctuation, will ever be said to represent 
a genital organ. 

Another derivation, of the word Lingam is Lig, which 
means involution, and Gam, which means evolution. So that 
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Lingam is the priciple of involution and evolution combined 
together, and such a combination can only be traced to God, 
the primordial cause of the whole Jagat. 

It could thus be clearly seen that the radical meaning of 
the word Ziñgam does not in the least convey any sense appli- 
cable to the generative organ, but, on the contrary, the real 
meaning of the word may be found so sublime and so deep that 
it will immensely benefit one to scrutinise the word and learn 
its meaning analytically. 

So far for the word Lingam. I will now proceed to 
explain, as briefly as I сап, the meaning of Siva Lihgam; but 
I must say at the outset that this object has a large stock of 
mysticism about it which can only be explained by an adept 
for whose qualifications I have the least pretence. Siva 
Lingam is explained at great length by Siva Agamas and 
several Puranas ; and the Vedas themselves could be found to 
have their own explanation of Siva Lingam. 

It is the main principle of Hindu Philosophy—and I am 
sure that principle is admitted by all religions—that every 
particle of this great Jagat is moved by God. There cannot 
be any movement without God, and the existence of the uni- 
verse would be altogether impossible without Divine energy. 
The principle of creation has been very minutely and systema- 
tically described in our Sástras according to which Siva 
Litga is the embodiment of the cosmic creation. There was 
the Nirguna Brahm; and there was the primordial cosmic 
element called Maya. What was the course taken by the 
Divine Energy in producing the cosmic world out of Maya? 
Maya is an extremely subtle matter without any form or shape, 
and it is of two kinds—Saddha Maya and Asudda Maya—or 
the lower and upper Maya. This Mayaisin the presence of 
Sivam or Nirgusa Brahm and that of its Sakti or Divine 
Energy. This Sakti having energised Suddha Maya, the 
Mundane egg of the universe was formed. This was Nddha 
or the principle of sound. This was what is known as Nama 
or name—the first expression of limitation. From this Nada 
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or Nama came out Bhindu or Rupa i. e. the form—the second 
stage of limitation. This пате and form—Nāma and Riipa— 
is what is known as Omkara Pranava; and this is the seed 
and seat of all matter and force. The Мааа is represented by 
a line and the Bhindu by a disc. It is this /Vada or vibration 
that is known as Linea, and Bindu is what is known as its 
Pila. This Litgam with its Pitam or the principle of Name 
and Form is still beyond comprehension, and the form that 
could be comprehended a litter better came out of the Bindhu 
above referred to in the order of evclution. This is what is 
known as Sidakkiam or Sadasivam, This is Ripa-Ripam or 
with shape and without shape. From this Sad/iasiva came out 
Mahesvara, with fully developed form, from him Zéudra, in the 
reign of Asudda Maya, from him Vishnu, and from him, 
Brahma. These nine different phases or Navapetam are the 
different stages of evolution which the great God—or properly 
speaking — His Sa&ti—assumed in manifesting Itself to the souls 
—or in fact to excite their intelligence, and evolve this Jagat or 
universe out of Maya. The different actions in the region of 
Suddha Maya are performed by Sadhdstva and Maheswara, 
while those inthe lower Asuddha Maya by Rudra, Vishnu 
and Brahma—the Hindu Traid. It could thus be seen what 
poistion the Nada and Bhindu hold іп the order of cosmic 
evolution. These two principles as I have already said, are 
known as Pranava—Nada representing Nama, and Bindu 
representing Rupa—and it is this Pranava that is represented 
by Siva Lingam. Natham or the principle of vibration, or the 
first stage of cosmic energy—the inundane egg—is represent- 
ed by a line and Bindu, the next stage, by a disc. The line 
is the Linga and the disc is the Pita. We know that the prin- 
ciple of all writings іп апу language is embodied in this line 
and disc. Can we with any sense of correct knowledge call 
this Linga an emblem of generative organ? [am sorry that 
our critics are unable to form an idea of the creative principle 
except through tke genital organ! You willsee that in the 
order of evolution above out-lined, no fully developed form is 
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manifested untill the stage of Mahesvara is reached. Is it 
possible then to call Nàda and Bhindu which are far above the 
developed form of Mahesvara as one of his organs ? 

Siva Linga again is said to be of three kinds—Vyaktam 
Avyaktam and Vyaktavyaktam or Sa&ajam, Nishkalam, and 
Sakafanishkajam. The pure form of Sat, Chit and Anandam 
of Sivam is known as Avyaktam or Nishkala Lingam. The 
form to which name and form are particularly traceable is 
called Vyakiavyaktom or Sakafantshkafa Liigam. It is this 
that is generally known as Saédakkiam or Siva Lingam. The 
form in which name and form are fully developed is called 
Vyaktam or Sakala Lingam. Under this class of Vyakte- 
dingams fall the 25 forms of Малсѕоаға, such as Chandrsegara, 
Uma Mahesa &c., &c. These forms are fully developed and 
are said to embody the varions limbs ofa perfect form, such 
as kead, face, hands, legs &c. It is the embodiment of all 
these limbs that is called Mahesvara Linga, and can we then 
say that the figure embodying all these limbs represents only 
one of such limbs—the phallus ? and can we call the Avyakta 
and Vyaktavyakta Lingas which have no body or shape 
whatever, a phallus—a fully developed form ? 

This Sadakkiam or Siva Liùgam is again explained in the 
Агата» in five other forms ; namely Siva Sdaakkiam, Amurti 
Sadakkiam, Marti Sdadakkiam, Kartiru Sddakkiam and 
Karma Sadakkiam. Of these five, the Marti Sathakkia-Linga 
and Aartiru-Sadakkia-linga exhibit in their forms fully deve- 
loped faces, and they are called Muka-Linga-Murti or Linga 
with face. Мау | ask our critics whether a phallus has a face ? 

The Siva Linga that is generally scen in many of our 
temples is the form of Karmasadakkiam which embodies in it 
the Jñana-lingam of Nadam and the Pita Lingam of Bhindu. 
This is what is known as Sadakkiam or the form of God in 
His capacity as the Agent cf the five actions of Srishti; Stiti, 
Sankharam, Thirobhavam and Anugraham. In other words, 
Siva in His capacity as the Agent of Pajichakrityam is known 
as Linga, meaning thereby the Sculptor of the universe, as 
already explained, and as the primordial germ of the cosmic 
appearance. The Agamas explain at length that this Linga 
embodies in it the various differemtiations of the Jagat known 
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as He, She and It; and in fact they allot different portions of 
this Linga for the different differentiations. "This form, again, 
emdodies in it the Hindu Triad of Brakma, Vishnu, and Rudra 
as well as the Vyashti forms of Pranava which is the germ of 
the 96 elementary principles of the Jagat known as 7afvas 
We may be able to Jearn a good deal of the cosmic principles, 
and of their modes and methods of involution and evolution if 
we study under a competent preceptor the true meaning of 
Siva Linga. 1 would refer you to a series of very valuable 
and interesting articles contributed to the Madras Siddkanta 
Dipika in 1906 and 1907 by Mr. Rangaswamy Aiyar under 
the heading “ The inner meaning of Siva Lingam”. The 
sublime meaning of Siva Linga may be found expounded in 
Tirumantram, Linga Puranam, Siva Puranam, Vayusamhita, 
Sutasamhita and several other Tamil works of great reputa- 
lion, and the Agamas devote volumes to the excellence of Siva 
Linga. If one could havea glimpse of the meanings, of the 
several rites and ceremonies performed at a Linga-Stapana, he 
would be able to havea correct meaning of the sacred Siva 
Lingam. 

The Agamas again speak of seven kinds of Linga, viz :— 
Gopuram, Sikaram, Dvaram, Prakéram, Balipitam, Archalin- 
vam and Mulalingam. The Tower, the dome, the gateway, 
the court yard round the temple, are all called Lingzs as they 
represent Siva-Sa@kts one way or the other, and are therefore 
entitled to our veneration and worship. Are these all to be 
called phallic symbols, I ask? lt is again one of the 
important doctrines of the Hindu religion that we have 
to perform our worship on Guru, Jangamam, and Lingam. 
The-Lingam herein referred to is aterm which includes the 
various images of Siva which we worship in our temples. 
Can we say that all these images are phallic symbols ? Surely 
it does not require much research into the Hindu Sastras to 
have a general idea of the meaning of Siva Lingam, and it is 
not possible to conceive how the critics came to make this 
unfounded and blasphemous allegation against our sacred 
object of worship which is replete with sound and solemn 
significance. It may be that a phallic emblem was considered 
sacred by ancient Romans or Greeks. But Hindus are neither 
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Romans nor Greeks ; and it is quite unreasonable aad vnchari- 
table to charge the Hindus with an idea to which they were in 
no way responsible. Evidently the ancient Romans or Greeks 
borrowed the Linga worship from the Hindus, and in their 
debased ignorance put a wrong construction on it, having 
misunderstood the language used by the Hindus in describing 
it. Are the Hindus to be taken to task on account of an idiotic 
mistake committed by foreign nations ? 

If we refer to the Puranas, we will find Siva Linga being 
further explained. When Brahma and Vishnu, in their arro- 
gance, fought with each other for supremacy, the Lord Para- 
mesvara appeared in their midst in the form of a flame whose 
beginning or end they were unable to discover. This flume of 
immeasurable efculgence is called Linga. This Linga is said 
to represent the sacred fire of the Vedic Yajnas, while the 
temples stand for the sacrificial grounds. These temples again 
represent our hearts or Hridaya, and our Lord is said to 
abide in our hearts in the form of a Linga ora glow of efful- 
gence, as the soul of our souls. Surely none of these signifi- 
cance of Siva Linga has any reference to phallic emblem, and [I 
challenge our critics to quote a single verse in any of our 
Ѕаѕігаѕ in support of their unfounded allegation. 

I think I have said enough to convince you that the charge 
laid againt our sacred object of worship is as unfounded as it 
is blasphemous If you have a desire to be more fully informed 
ot Siva Linga you will do well to make a study of it under a 
coinpetent Guru, and you will then be able to see how the 
incomprehensible and indescribable Sivam assumed this Linga 
form in order to make Himself known to us, and how this 
Linga form comprises in itself, ina very subtle manner, the 
most primordial germ of the whole Jagat—in short bow the 
unlimited Sivam started a limitation to benefit the innumerable 
souls. I hope, and I pray that you will all be benefitted: by 
this “aha Linga Siva Rīpamn. 

S.S 


POETRY OF ST. APPAR. 
( Continued from page 427 of No 8, Vol. ХЕ? J: 

In some chapters of St. Appar's Devaram the narration 
of certain heroic events gets a dramatic strain. This is promi- 
nent in the chapters entitled " £(ra»,»ésr9 SmOsfe»s" and, 
*! ий езветшо SG ses" of his first Tirumurai. They both 
treat about Ravana at Mt. Kailas. Though this theme is 
harped upon in the last stanzas of almost all his chapters, the 
manner of narration in them differs from that of the said two 
chapters. Inthe former, the stanzas are mere hymns uttered 
with Bhakti in St. Appar's style of concluding his songs, 
whereas in the latter their lyric function is practically very 
little, and the person who repeats them is expected to act to 
some extent the double part of Ravana and Siva. No doubt 
to one who is acquainted with the modern stage, it will be 
almost impossible to find any dramatic vein in them, and one 
would be surprised if it should be stated that the said two 
chapters should be considered as highly evolved dramatic 
specimens for St. Appar's age. For, it should be remembered 
that the Tamil drama during the time of St. Appar was no 
stage representation, and the stage par excellence was then only 
a portion*of a public street well sweeped for the purpose and 
lighted with torches. The action was confined to the exhibi- 
tion of the exploits of any hero of the religious history or 
mythology. The actors who were generally very few in 
number had also to perform the function of the chorus. The 
sleepy spectators appreciated the action in proportion to the 
bombast and the noise of the actors. We do not possess any 
accidental parallel for the purpese of illustration, excepting in 
a way the old English farce and the strolling players. A 
reminiscence of this kind of ient drama can even now be 
seen in many of the villages in the Madras Presidency away 
from the District and Talug headquarters. 
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St. Appar was far in advance of his age even in his con- 
ception of the Drama as in the case of any other subject. 
Like any good ancient dramatist, he.succeeds in rousing the 
imagination of the spectators, and supplying thereby all the 
illusions that can be created by screens and other mechanical 
contrivances ofthe stage. The said two chapters may be 
styled as ‘Ravana at Mount Kailas’. If one should slowly 
"ead the stanzas word by word and in the end should try to 
recaptulate what were read. a kind of bioscopic movement of 
pictures, nay, something more than the bioscopic movement, 
a movement of solid speaking figures is presented in one's 
mental vision. A grand view of the Mount Kailas, the aereal 
car of Ravana, and his careless attempt to lift with his twenty 
hands the mountain itself which obstructed his passage succeed 
one after another. How he was madea jam Ёр the attempt 
and how by his strong will, he made a veena with his bones 
and nerves and sang the hymns of Sama Veda, and was there- 
fore rewarded by Siva with an invisible sword are the other 
scenes in the action. 

To appreciate this kind of crude drama we must, as was 
observed, become a rustic or a contemporary of St. Appar. 
If not, it will almost be impossible to understand the purpose 
of the peculiar dramatic recitation of the stanzas in the chapter 
“Pamano Astr”, In spirit the whole chapter isa 
single Acerthanam. The special burden of the song “ етет, 
err wis 4Osasdiatevuecx 2 т'' and the emphatic repetition of the 
phrase * «ew*&355;" (Ràvana's reddening of eyes) and the 
alliteration of the hard letter *s' were perhaps intended for the 
purpose of stirrirg up the drowsy crowd who surround the 
actors, and for exhibiting the heroism of Ravana by the high 
sounding words, ‘The first and the iast stanzas whercin there 
is a slight change in the artifice and a weakening of the lofty 
tone present in the other stanzas, give but a melodious begin- 
ning and a beautiful termination. 

Even within the limited space of the said two chapters, 
there are elements which are worthy of any mcdel drama. 
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We find in them all the three unities of Aristotle, the unity of 
place, time and action. There is alsoin them an excellent 
attempt to delineate the characters. In so doing, St. Appar 
does not say anything for or against any of the characters, but 
leaves us to draw our own inferences about them by under- 
standing their nature frum the action. We are pleased with 
the timidity of Parvathi when Mount Kailas was lifted, for this 
is consistent with the innocent aud lovely quality of a maiden 
Contrasted with that, we have Ravana the type of manly 
pride. He has superhuman strength but lacks in discretion. 
He has no forethought and so knows no hesitation. Therefore 
he is dogmatic and would not listen to good advice. Hence he 
wants to meddle with things of which he knows little and is 
thus brought to trouble. 

Besides the epic and the dramatic elements we find some 
poems in St. Appar's Deváàram which may be styled as the 
Didactic and the satiric. The chapter Sq@ésa@iys fms arem 
ts is clearly a didactic piece of composition. Though St. 
Appar was ever too modest to give out precepts to the public, 
and wanted toconfine therein to the description of Siva bhaktas 
only, he unconsciously over-reached the bounds of descriptive 
poetry, and made a poetic sermon in the said chapter. Perhaps 
the town of Tirukangapoor was one of the strongholds of 
Saivam during the age of St. Appar. The inhabitants therein 
seem to have been model Saiva citizens whose daily programme 
is shown in stanzas 2, 4*; and it is very probable that our sage 
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enjoyed their company and hospitality for some period. 
Though. we note occasionally certain preceptive character in 
some of his poems* which do or do not belong to anv particular 
shrine, the treatment of his subject on the duties of Saivites in 
this chapter is unparalleled by any other poem.t In it he 
presented to the readers and his disciples a perfect and a 
tolerably easy ideal which a Saivite may pursue in worldly 
life in a practical and quite rational way. 
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The Plan of the Tamil Lexicon Committee. 

IN preparing this Lexicon we are dealing with all words 
used in the Tamil ianguage, their spelling, derivation, various 
meanings, and uses as illustrated by quotations. Treatises, 
or extended explanations, belong to Encyclopadias, and are 
not included in the scope of a Lexicon. It is our purpose :— 

(a) To scrutinise existing materials and utilise them ; 

(6) Add words found in MSS. not formerly available ; 

(c) Explain meanings from the classics hitherto over- 
looked ; and 

(d) Introduce any new words that are in the living speech 
of the Tamil people. 

In doing this we bespeak the friendly co-operation of all 
Tamil scholars and of organisations that have been established 
for the development of the Tamil language, and literature. 

We specially invite the Tamil Sangams in Madura, 
Tanjore, Chidambaram, Madras and Jaffna, and the Saiva 
Sabah of Palamcottah to collect and forward to us accurate 
information in regard to their respective localities showing the 
Tamil terms used for :— 

(i) Castes and sub-castes, with words expressing the 
peculiarities of each ; 

(ii) Social customs and practices peculiar to each locality ; 

(iii) Occupations, tools, utensils, etc. ; 
(iv) Medical practices, herbs, etc. ; 

(v) Retigious ceremonies and beliefs ; 

(vi) MSS. records and other materials useful for the pre- 
paration of a Lexicon. 

We are also inviting a numder of specially qualified Tamil 
scholars to accept the position of Honorary Literary Associates, 
to whom we can refer from time to time for expert advice. 

In this way we hope that all will have a share in continu- 
ing and commemorating the great work already done by 
Winslow, Rottler, Pope, Kathiravelu Pillai anb other scholars. 

J. S. CHANDLER, 
Chairman. 


THE UNIVERSITY AND INDIAN LANGUAGES. 
1. 
SANSKRIT VERSUS VERNACULARS. 


The question of restoring the Indian languages to its old 
place in the University was fought over on the floor of the 
Senate House pretty warmly and, as a consequence of the 
unsatisfactory result arrived at, meetings are being held over 
different parts of the Presidency prayirg Government and 
the University for making the Vernaculars and other langu- 
ages compulsory. The supporters of the Hon'ble Mr. T. V. 
Seshagiri lyer's proposals had the best of the arguments, and 
the camp opposed to him was a heterogenous class consisting 
of social reformers, language reformers, red-tapists, faddists 
&c. &c., and their arguments sounded most hollow. In that 
camp were those who thought that oriental learning would 
lead to old ways of thinking and would retard social and 
political reform ; there were those who thought that there was 
not much of value in the Vernaculars, and that Pundit learn- 
ing and Pundit teaching, were no good ; there were even those 
who thought that the reintroduction would disturb the time- 
table already established. There were those who thought that 
they should only encourage the study of the Vernaculars 
for their own sake, but among the majority were those who 
really loved the Vernaculars. What struck us as remarkable, 
at the time we read the proceedings, was the fact that nearly 
all the Brahmins were ranged on one side and all the Eurc- 
peans, and majority of non-Brahmins were ranged against 
them, including those whose attitude towards Vernaculars was 
well-known, and especially in the face of the strong evidence 
collected by the committee, that the study of the Indian 
language had declined hopelessly under the new curricula. 
We had our own suspicion on the matter which we expressed 
to our friends, knowing as we did the whole history of the 
introduction of the new curricula. But this is no more a 
secret, and the cat has been let out of the bag by a remark- 
able letter communicated to the Jfadras Май by Rev. E. M. 
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Macphail of the Christian College and appearing in its issue 
of 14th March 1913, and which really explains the situation. 
In replying to the observations contained in the editorial 
appearing on 10th March, which by far was the ablest resume 
of the question, and strongly favoured the pro-Vernacular 
movement, the Rev. gentleman pointed out that there was no 
proposal before the Senate for the reintroduction of the com- 
pulsory study of the Vernaculars. The letter continues :— 

The writer of your aricle has identified himself so completely? 
with the minority that apparently he considers that all “Indian langu- 
ages" are Vernaculars. During the last quarter of a century the study 
of Vernaculars was compulsory only for a short time, after the intro- 
duction of the new Regulation in the end of 1906. As soon as it was 
found that the compulsory Ver»acular composition in the Intermediate 
Examinatiou was leading to the Vernaculars being studied in the schools, 
instead of Sanskrit, an agitation was commenced. It was proposad and 
finally carried in the Senate that the Vernacular composition test 
inserted by Government shou'd be struck out. When Govcrnment 
refused to sanction this change it was proposed, as the next best thing 
to introduce translation from Sanskrit as an option to Vernacular 
composition, This was carried; vernacular ceased to be a compulsory 
subject and our new enthusiasts for the Vernaculars have yet shown no 
signs of proposing tp go back upon their action, I do not mean, 
of course, to imply that these gentleman are oppossd to the Vernacular. 
Their attitude towards it is “I could not love thee, dear, so much, 
loved I not Sanskrit more" but the recollection of their action in the 
pest deprives. eloquent appeals for the study of the motber tongue of a 
good deal of their force. It is noteworthy, though your article does not 
mention it, that the large majority on Saturday included almost all the 
non-Brahmin Indian members of the Senate, and most of the men who 
have really done something for Vernacular literature. 

Anybody who knew anything connected with the intro- 
duction of the new curricula in 1905, knew at the time that 
the Vernaculars were sought to be sacrificed in the interest of 
Sanskrit. But the dream of the Sanscritists was upset by 
the action of the Government who interfered at the last moment 
by imposing for the intermediate examination compulsory 
Vernacular composition as a result of the orotests that were 
sent up by the Madura Tamil Sangam, Salem Tamil Sangam, 
Saiva Siddhanta Maha Samajam &c. The result of this was 
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that even those Brahmin students who were studying Sanskrit 
from the lower fbrms had to give up its study in favour of 
the Vernacular; and the further moves of the sanscritists are 
set forth in the letter quoted above. Mr. K. B. Ramanathan 
observed that he had to raise his solitary voice against going 
headlong in the matter, ever since the time these reforms were 
effectuated. We do not know if he was ia the Senate at the 
time, but we received a long letter from the late lamented 
Dewan Bahadur V. Krishnamachariar, in which he bitterly 
complained how he stood alone in his advocacy of the claims 
of the Vernaculars. 

This little historical perspective should be clearly per- 
ceived and the particular isssues placed before us fully under- 
stood, before any real solution of the difficulty can be reached, 
and the uncompromising attitude of the opposition as tbe 
Madras Маи calls it, сап be removed. 

From the resolutions passed at various meetings and 
reported in the papers the pcints at issue seem to be mixed up 
or are not clearly known. Most of the public bodies in the 
Tamil districts would seem to insist on the introduction of the 
compulsory study of the Vernaculars; but this was not the 
proposal before the Senate as is pointed out above. Under 
the old curriculam, even a non-Brahmin can take up Sanscrit 
or Latin or Arabic and the study of the Vernacular even in 
the lowest forms was not compulsory. The questions before 
us would then be “are we to go back to the old curricula as 
it stood before 1906 ", or * are we to introduce the compulsory 
study of the Vernaculars." We should like the public bodies 
and Sangams and Academies to have these questions before 
them clearly and pronounce in no unmistakable terms about 
them. We should like to ask the opposing sections in the 
Senate of our Alma Mater if they would unite, if the sole 
question before them was the introductiou of the compulsory 
study of the Vernaculars. We will go into the facts and the 
arguments advanced by both sides more fully in auother 


paper. 
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Il. 
THE STRUGGLE OF THE VERNACULARS. 

History repeats itself ; and it will be pathetic to read of the 
hard struggle for existence which the vernaculars bad to keep 
up during the past hundred years. In the early decades of the 
last century when the educational policy of the Government 
of India had to be settled, the fight was between English and 
the Vernaculars; and a fierce controversy ensued in which 
such eminent men as Macaulay, Hodgson and others took part, 
and there were many friends among the Europeans of that 
day who strongly advocated a vernacular education. The 
advocates of English however gained the day, though due 
provision was made for the study of the Vernaculars which 
was practically compulsory as in most of the High Schools and 
Colleges, there was no provision made for teaching Sanscrit. 
And the old U. C. S. examinations had two divisions one purely 
vernacular and the other anglo-vernacular; among those who 
had passed the purely vernacular U. C. S. examination, were 
some of the ablest men in the public service including Deputy 
Collectors, Sub-Judges, and even one District Judge. Then 
we had Col. G. Macdonald as director of public instruction who 
advocated the aboiition of the Vernaculars, but the glamour in 
favour of Sanscrit had not arisen then at all,and the motion 
before the Senate was defeated. But the Director did the next 
best thing he could himself and the fate of the vernacular 
U. C. S. Examination was sealed. Sanscrit teaching was 
introduced in most Schools, and the Brahmin Students were 
making the best use of the facilities and the glamour in favour 
ef it slowly rose, and the Senate became more and more 
Brahminised and they had for their spokesman another Director 
of Public Instruction, The Hon'ble Mr. G. H. Stuart; and he 
had evidently created a following among the Europeans also. 
The European kditor of the Madras Educational Review 
advocated the abolition of the Vernaculars but he was aware 
that the Senate as constituted then would not favour his 
Scheme, and waited for the day when the Senate would be 
reconstructed according to the new Scheme of the Universities’ 
Commission, as there would then be a larger number of 
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aggressively inclined European Fellows; and we may say 
a larger number of the younger blood who became steeped 
in their veneration for Sanskrit. Then came the Commission 
itself, and as we learn there were none in it who knew 
anything about the merits of the South Indian Vernaculars 
except the Revered Dr. Miller, who did press on the Commis- 
sion the importance of the Vernaculars. But his voice was a 
voice in the wilderness. This was strongly discussed in the 
papers, Madras Mail, The Madras Times, The Hindu, The 
Siddhünta: Dipika, The Educational Review, &c. Rev. Mr. 
J. Lazarus, G. Padfield, Rev. J. A. Sharrock, Mr. A. Madaviah, 
Pandit S. M. Natesa Sastri, V. Srinivasa Sastri, (the Gentleman 
who now adorns the legislative council) and ourselves and others 
joined in the discussion. At the last meeting of the Senate, 
Mr: K. V. Rangasami Iyengar deprecated the introduction of 
racial questions in the consideration of languages, but the 
discussion in the papers even then took more or less a racial 
turn, especially when we noticed the warmth with which the 
Samskritists treated the matter. The ‘Commission decided 
against the vernaculars, being chiefly guided thereto by the 
conditions which. prevailed in Northern India, and the violent 
clamour raised by the younger bloods among Madrasees. The 
Senate as constitued under the new act decided against the 
Vernaculars and when almost it was too late, the Government 
of Madras intervened and imposed Compulsory Vernacular 
Composition. Two other episodes we will mention and then 
close this paper. About 1897, on the initiative of Sir S. Subra- 
mania lyer and Dr. D. Duncan, a proposal was put forward 
before the Senate for the introduction of an oriental side to 
the University. This was opposed mostly by Young Indians, 
and in 1910, the very gentlemen who opposed this proposal 
then, carried the establishment of. an Examination for a Title 
in Oriental Learning before the Senate. During this vast 
period, one will be surprised to find how the same untruths 
or half-truths were repeated time after time by the opponents 
of the Vernaculars. And we shall go into some of these 
questions in our next. 
—— J. M. N. 


YATINDR A-MATA-DIPIKA ву SRINIVASA. 
Translated into Euglish with notes by 


Brahmasri A. Goviudacharya Svamin, C.E., M.R.a.S., ETC. 


We welcome this the latest production from the pen of 
Svami A. Govindacharya. The author Srinivasa is said to be 
the disciple of Doddairya or Mahacharya, a friend and con- 
temporary of tne great Appaya Dikshita, who is said to have 
lived between 1552-1624 and this gives an opportunity to our 
translator to introduce an apocryphal story about him tending 
to show the supremacy of the Vaishnava faith. It would have 
been well if such stories are omitted in such standard treatises 
which are to go before a larger public than the small sect for 
which the book was originally intended. For there are also 
stories which are incurrency which show how this bosom 
friend of the Dikshata dealt by him апа which we do not care 
to repeat here. We will request our friends not to relate such 
stories which savours of the miraculous in establishing the 
superiority of one religion over another. These are not the 
times when we will be guided by such stories but appcal 
should be made solely to human reasoning and the authority 
of admittedly old texts, in judging of the respective merits of 
these systems. We are sorry to note that the learned trans- 
lator has more than once pointed out in foot notes (also once in 
his Artha-paDchaka) that the aiva system is condemned іп the 
Vedanta Sütras under II. 2-35, by Sankara, Rāmānuja and 
Madhava (see p. $81 & 116). This is certainly no reason against 
the soundness of the Saiva system, as it will in no way go 
against the Paiichardtra system if we point out that it is con- 
demned by Sankara, Nilakantha, Srikara, Mahomedans and 
Christians and Buddhists etc. But it shows an amount of 
obtuseness on the part of the writer when he forgets that the 
Sütrakàra condemns the Pàücharátra system in the very next 
Adhikarana number 9 (II, ii. 39 to 42). But there is this much 
of difference in the two arguments in the dpplicalility thereof. 
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Whereas there is no difference of opinion as to what the 
latter adhikarana: denotes, Ramanuja and Sankara would 
seem to think that 8th adhikarana is directed against the 
Nakulisa or Lakuti3a Pa&upata system, and not against 
Saivism itself; and of course one has to learn that there are 
several systems which though recognizing Siva as the 
Deity yet are considered as heterodox by strict Agam- 
anta Saivism. And Srikantha Sivacharya himself says the 
argument is directed against Hiranyagarbhagama theory. 
And in the foot-note also, our Acharyasvami notes that Vallabha 
in his Anubhàshya accuses Sivacharyas of Plagiarism from 
Raminuja. We dont see the reason for the repetition of this 
and he could have heaped up here everything and anything 
which the enemies of Saivism had said ; and as regards the 
statement of Appaya Dikshita in his Sivárkamani Dipikà, when 
the Svami was asked for the reference he was good enough to 
refer to Mr. Halisyanitha Sastri's edition of which we were 
perfectly aware, and when he was asked for the particular 
reference, he has remained silent, and we presume that there 
is no such passage as he refers to in that work. And then 
why does he refer to the question of Ramanuja having borrowed 
from Srikantha at all? So far as we know no modern writer 
has done this, nor any ancient writer of any note. But it 
might be due to our writcr’s own awakened consciousness 
which could not but think when he reads Srikantha’s and 
Ràmanuja's Bhashyams * together. We have gone into these 
little things at length, as though we have been ourselves anxi- 
ous that the treasures of the Vaishnava literature should be 
placed before the Jarger public and we had induced our Acharya 
Svàmin himself to devote himself to the Tamil Literature, on 


* What brazen impudence characterised the author of the Life of 
Ràmanuja in detailing the story of Goddess Sarasvati herself, (The 
consoet of the lying God lour-faced:'rahma) granting a certificate of 
merit for his commenting on Kafvasa will be evident when we note that 
the same interpretation was given of the text by Srikantha several 
centuries before. Vide У Каша bhashya uncer L i. 2:. 
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the subject we notice a tendency onthe part of Vaishnava 
writers as in the Brahmavadin to rake upesectarian contro- 
versies. Our Ѕуаті'ѕ raking up of the лайда Pratipataham 
controversy is also an instance of this sort. We remember read- 
ing a lot about this controversy in our youth in Tamil Journals 
and books and we then learnt that there was a learned treatise 
on the subject proving that the letter (л) did not stand in the 
way of interpreting the word Narayana as Siva. But we have. 
certainly outgrown these times, we care the least for the 
learning that ‘vould turn and twist words and sentences all 
out of their proper meaning and sense and to mean just 
even the opposite, We do not care in the least to know whether 
the word Narayana denotes Siva or not, but we are quite 
certain that the thing connoted by these two words are quite 
distinct as we will presently show, though in the respective 
Sahasranama of these deities, the names of the one are applied 
to the other. Now as we go into the subject matter of the 
book we can promise the reader that it contains more than 
what we fancy Vaishnavism to be. 

The first part of the book (advent Ito III comprising 61 
pages out of a total of 175) is devoted to the discussion of the 
Ргатапаѕ (Pratyaksha, Anumana and Sabda) or logical found- 
ations of the system, and it will not interest the general reader 
and we however note that the Paiicharatra Ágamas and Vai- 
kanasa Agamas are as authoritative as the Vedas, though 
all the Smritis, Itihasas and Puranas are only of secondary 
importance. After the treatment of Pramana, the Prameya is 
treated and this is divisible into the following. 

Dravya or substance or А-гаууа or non-substance. 

The first into the following: 


Prakriti or Matter 1 
Kala or Time 2 \ Jada. 


Suddha-satva or Pure matter 3 3 
Dbharma-bhüta-]üàra or Attributive | 
consciousness 4 > Aj2da. 


Jiva or Soul 5 | 
and God 6 J 
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The A-dravya is divided Satva, Rajas, Tamas, Sound, Touch, 
Colour, Savour, Odour, Samyoga (conjunction) and Force 
(Sakti). 

And these are the different subjects treated of in the body 
of the work. In this, certain additions to the classification of 
Tatvatrayas would be at once perceived and Nos. 2 3 and 4 
are quite new. Time though classed as Jada is not Prakriti 
‘or Aprákrata) and this is an important Tatva,* which is 
usually omitted in the ordinary schools. But what are these 
Suddha-tatva and Dharma-bhüta Јёапа. The last we never 
seem to have across іп our Upanishats or Puranas or Itihasas. 
It is translated as attributive consciousness and interpreted as 
conscious substance and as Ajada and self-luminous. In advent 
VII, it is further described as non-sentient which must mean 
non-intelligent or Jada and it is Vibhu and Dravya and Guna, 
though soul itself is Anu; and it is illuminant of objects, 
though non-sentient, and it is intellect or Intelligence (Buddhi), 
etc., and this is further said to be the eternal attribute of God 
and Soul. If the identification of it with Ваајы etc. is true, 
we then seem to spot it easily enough. It is the old old 
Bucdhi, the product of Prakriti, and the distinction drawn bet- 
ween this von-sentient Ajada and the Jada-Prakriti is onc 
without a Gifference, and the classification becomes certainly 
logical lt is then pure Achit or Achaitanyam or Asat. 
8 Like water issuing out of the hole a leather bag, conscious- 
ness strcams through the one-ness of the senses, and contacts 
objects," And this is the same consciousness (Buddhi) which 
is eternal to both Jiva and to God, only in the case of the 
former it is obstructed, it does not flow out freely... But there 
is no difference at all in the substance of the intellect of God 
and the Soul. There are various terms synonymous with it, 
such as Mati, Гғајйа, Samvit, Dhishana, Dhih, Manisha, 
Semushi,, Aedha, Buddhi. 1015 this when affected by envi- 
ronment assumes the forms of Joy, grief, hate desire and will, 
and such things as Perception, Inferenye, Word, Memory, 

* See its plate among the V idya-talvas ii | (he Salva cusmnolugy. —— 

5 
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Doubt, Conclusion, Difference, Fancy, Discernment, Endeávour, 
Temptation, Attachment, Hostility, Pride, "Envy, Carving, 
Ustentation, Cupidity, Anger, Dignity, Stupor, Deceipt, Parti- 
ality, Sorrow etc, and Wisdom, Folly; Love, Contentment, 
Discontent, Greatness, Fatigue, Fame, Renunciation, Enjoy- 
ment, Friendship, Compassion, Aspiration of Release (mumuk- 
sha), Bashfulness, Patience, Discrimination, Wish to Conquer, 
Softness, Forgival, Wish to do, Disgust, Imagination, Hypo- 
cricy, Jealousy, Wish to kill, Cupidity, Vanity, Predilection, 
Prejudice, Dispute, (God-) Love (bhakti), Surrender (to God = 
prapatti Lordship (or Power = Bhüti) etc., are but states of 
this Jiiana or Consciousness; as also the attributes of God 
himself such.as: Knowledge, Power, Strength, Glory, Might 
and Light, Freedom, Lave, Gentleness, Rectitude, Friendliness, 
Impartiality, Compassion, Sweetness, Dignity, Magnanimity, 
Tactfulness, Patience, Courage, Valour, Bravery etc. 

We have noted the fact that this consciousness is the) same 
ip both God and man, and after the enumeration of the differ- 
ent varieties as above, the conclusion is certainly warranted 
that God is but man idealised, shorn of his upadhis and bad 
qualities, and all the good qualities, his power and knowledge, 
and will and love increased, and this is but a species of glori- 
ous anthropomorphism, ‘That this is a conclusion we have not 
come to with a light heart will be evident as we proceed. in 
this chapter is discussed the different kinds Bhakti, and Karma 
and Yoga and the condemnation of ]üana margas including 
Saiva system is attempted. We will now proceed to enquire 
what this Suddha Satva is. Our learned translator calls it 
pure matter and Prakriti is matter and he attempts a distinc- 
tion between the two by calling them. respectively subjective 
matter and objective matter. What he means by this is not 
self-evident ? Сар it be it means subtle-matter as opposed to 
gross matter. The author distinguishes it from the Trigunat- 
maka Dravya (which our translator explains as meaning the 
Prakriti with the three gunas) but how it is not evident, except 
that Avidya is absent in the region of this Suddha Satva and 
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it is this Suddha Satva that constitutes the Heaven, Bliss 
(Ananda) and objects, instruments, and places to both the Soul 
and God, such as fortune, etc. Perfumes, flowers, robes, 
compassions, ornaments, weapons, Terraces, Ramparts, Pavili- 
ons, Vimanams (air-cars) Parks and lotus decked ponds and 
the bodies of God and of the Nitya and Mukta souls. And it 
is heresy to declare (p. 94) that they have no such bodies 
formed of Suddha Satva, that is to say that you cannot 
conceive of God or the Freed souls except as embodied in 
this Suddha Satva or Pure matter and living and breathing 
in the region of Pure matter, and taking their pleasures 
(Ananda) from this Pure matter. We find this Suddha Satva 
though classed as Ajada described as non-conscient (p. 91) just 
as we found Dharma-bhüta }йапа call non-sentient before., And 
after all it is ?ure-matter, and we cannot avoid the conviction 
that it is the same as the Satva of the three gunas classed 
A-dravya, only it is not now mixed with the other two gunas 
Tamas and Rajas but it is all the same, matter, ASuddha 
maya or mala or PaSa as Saivites call it and tte God and the 
Freed soui are clothed with it. And all these four are said to 
Svayamprakasa or self-luminous, this matter and its product 
Buddhi and this God and this soul without a distinction, and as 
was well-observed elsewhere, we have to seek fora new 
definition of Svayam prakàia. 

But here there is not even the distinction between light 
and darkness, as the darkness (Pure Satva-Pure matter) is 
itself called light! 

And do we not here see the real reason why the Paiicha- 
ratris have a penchant for the word Saguna and why they 
call God Saguna, and all God's good qualities are compounded 
of this Pure matter. God is Saguna and Freed man is Saguna 
and where is the distinction between the two, except that one 
was already free, and one became freed, though both are lodged 
in the same region cf Pure matter. 

Now we go to the statements about Soul and God. Soul 
is self-luminous, It possesses chefanatva, which is to be ike seat 
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of consciousness, аѓтаѓга (translated as spiritness) which is to 
be the antithesis of matter, and Kartritva (agency) which is to 
bs seat of consciousness of the form of Will (Sankalpa) and lo 
these are the very characteristics of God also without a shade 
of difference (p. 117). And the special characterists of the soul 
are Atomic ewm  cognoscitive, liegent ci cognoscitive, sus- 
tained, contingent, agent by delegation, which in its English (?) 
garb we confess we cannot make out at all. The souls are 
three-fold, Baddha, Mukta and Nitya, The Baddha include 
Brahma, Rudra to the worm, and Brahma sprang out of the 
navei-lotus of Sriman Nàràyana. We find the Divine Sita 
included in this class of Bhadda souls, though she was Ayonija 
like Draupadi, Drishtadhyumna ete. The various sub-divisions 
of this class the curious can discover in these pages. Fhen 
the nature of the Mukta he can also read here, and the way they 
are conducted to the heavenly presence “A hundred damsels 
with garlands in hand etc., and is beautified by Brahma per- 
fume etc., etc.” The Nitya are such beings as Ananta, (God's 
couch) Garudha (God's vahana) and Viivaksena and others, 
In this passage, (p. 1 34) we find the sentence: “ Who is install- 
ed there with His (Queens) Sri, Bha, and Nila" which we 
note for future reference. Advent IX deals with God (Isvara). 
Vhe characteristists of God are stated to be in what our Svami 
says is epigrammatic style, All-lordship, All-mastership, All- 
worshipfulness by work, All-fruit-givership, All-support, All- 
energising, All-word-indicated, All-knowledge-goal, All-bodied- 
ness excepting His own body and consciousness. God is the 
efficient cause as He is the Willer; instrumental cause by 
Virtue of His immanence in lime etc. And here we expect 
Low He is material cause but we meet the self-evident state- 
ment (p. 128) that material cause is that whicl: results as 
EFFECT by undergoing modification! And Bhagavan 
Narayana js all these. And in p. 146, we meet with this para 
which probably is an explanat " Brahman as constituted of 
the subtle, conscient (t hit) and the non-eonscient (Асһ) alone 
is the cause of the cosmos; and as constituted of tbe gross 
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conscient -and ren-conscicnt, alone is the Effect. Thus the 
creed. of the Visishfadvaita Vedantins is that no cause is differ- 
ent from its Effect." And in foot note, we have this 
luminous explanation of the Translator. 

“This 15 the law of Correlation. Every Effect has its own antece- 
dent Cause to which it is correlated as gross to subtle. This is also 
the great doctrine of Evolution (ferinduia-vids) which Ramanuja formu- 
lates and emphasizes. What is tbe evolute but its evolvent itself 
manifested in a different mode. No teak tree can be a product of a banyan 
seed. The Vedantic evolution its triform, i.e. of the whole Complex 
Entity: the Visishta-Brahman, i.e. God-Soul-Matter, vide pp. 49 ff of 
my Vade Mecnm of Vedanta. 

That is to say God-soul-matter in a subtle condition is 
Cause; and God-soul-matter in gross condition is the Effect. We 
remember meeting with proposition in Doctor Bain's works that 
mind-body is the cause of mind-body. That is to say one is 
not derived from the other but one cannot be thought of and 
cannot exist independent of the other. If this is the sort of 
Parinamavada that the Light of Катапија'ѕ School postulates 
we cannot cavil. But from the superior attitude assumed 
towards to pure Nimitta-karana-vàdins, we were led to expect 
otherwise. God of the compound God-soul-matter is not the 
cause material of Soul-matter. If God of this God-soul-matter 
compound is either Bhagavan Sriman Narayana or not. If He 
is, then the Bhagavan Š; їпап Nārāyaņa is not the cause of 
Soul-matter, in which case, the refuter has to shake hands with 
the refuted. This involves the conclusion as we already sug- 
gested by our comparison of mind-body that the Blessed 
Bhagavan Sriman Narayana cannot subsist apart from-soul- 
matter. And this is the right conclusion is evident from His 
living and breathing and enjoying solely in the regions of Pure 
matter. 

Then we have to deal next with the five-fold aspect of 
God namely (1) Para, (2) Vyüha, (3) Vibhava, (4) Antaryami, 
and (5) Archa. We have descriptions of these and especially 
of Para or Parabrahma or Vasudeva, with four hands seated 
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on a throne in Vaikuntha with all the attendants and orna- 
ments and jewels, and supported by Sri, Bhii, and Nila etc. 
The Vyüha is divided into Vasudeva, Sankarshana, Prad- 
yumna, and Aniruddha, and though their powers,* ornaments, 
weapons etc., are given a proper attempt is not made to define 
them; and for this we have to look elsewhere. We refer to the 
learned Editorial in the September number of the Brahmavadin 
(1912). Supreme Brahman is Narayana; He has four manifestz- 
tions including Archa. Vasudeva is possessed of six qualities 
as Knowledge, Power, Strength, Heroism, Sovereignty and 
Splendour. Power is the condition of becoming Material Cause 
of Universe, out of this Vasudevà comes out the manifestation 
of Sankarshana who has the Form of an individual Soul. Out 
of Him also come out Pradyumna of the form of thc internal 
(Buddhi) organ of the mind, and Aniruddha or the principle of 
Egoity or self-assertion (Ahankàra) This is according to 
Pàüncharátragama. According to the Vaikhanasa school, Sup- 
reme Brahman ard individual Soul are one in reality, amd 
Supreme Brahman is devoid of all charactcrising attributes, 
and attributes are ascribed to Him, only as steps to reach Him, 
and He is the Lord of Goddess Lakshmi (Sri), and Rudra and 
Brahma are chicf of individual Souls and form part of Brahman 
Himself. And souls are mere distinctions in the Supreme 
Brahman and arise out of certain limiting conditions. Thc editor 
adds that the views of Vaikanasas are akin to those of certain 
non-dualists and therefore do not find much favour with Sri 

Vaishnavas. But what after all is the conclusion of the 
Paficharatris who declare matter and Buddhi and Ahankéra 
as manifestations of God. The Tantric School of the Saktas 
is essentially Mayavada or idealistic, and we cannot avoid the 
conclusion that the Paficharatra and Vaikhanasa Tantric Schools 
are alsothe same. The highest principle postulated by all these 
and other Hindu idealists is the Onc-Atma covered by Pure or 
Impure Matter and Avidyà which results in manifestation and 
Samsara, and the One Atma, limited, bound is the Jivatma and 
there is no such separate thing as a Soul. The Idealists try to 
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get over the absurdity of the Supreme Brahman becoming 
bound, as an illusión and a myth, but the Vaishnavas admit the 
reality of the limiting condition and try to avoid the necessary 
conclusion by rising to a region of Pure Matter wh-re Avidya 
does not enter, though curiously enough this Avid: à is nothing 
else but Prakriti (matter) of which this Pure Matter is the 
essence, 

Those who wish to appreciate the dialecties of this school 
had better оо though pp. 141 to 144, in which all the texts 
which speak of Siva or Rudra as the Supreme Cause are 
whittled away. If, beyond all these texts, there is a text which 
relating to the Dahara Vidya, speaks of Rudra as the Antar- 
yami dwelling in AkaSa which AkaSa’ is identified with Nara- 
yana, even here the indwelling Spirit, Siva, simply means the 
auspicious graces or perfections inhering in Narayana! 

One more subject we will touch upon before we conclude 
this review. We have noted two passages where Sri, Bhü and 
Nila are spoken of as the supporters of Narayana. Who these 
are, their origin, nature or characteristics are no where set forth. 
It does not appear whether these are identical or different 
On our Ѕуаті ‘being referred to, he referred us to this and 
that and to his Arthapafichaka. Even in the last, the 
author does not discuss it at all and our Svami discusses it in 
a note (Appendix УШ), Šrī іѕ charis Grace, universal media- 
trix, reconciler, peacemaker and mother. Не points out 
further that there are not wanting those who equate or identify 
it with inert or inanimate (Jada) Prakriti or Nature; and 
observes that they forget that Sri-tatva is sentient or intelli- 
gent (Ajada) and he says It is the Goddess of nature itself and 
al the Ѕаѕігаѕ from Rig-Veda downwards bear it out, but 
he only quotes one passage from Skanda Purana, which is 
Anathema marantha to all Vaishnavites. But there it is 
spoken of only as Para Prakriti and he identifies it with the 
Daiva-Prakriti of Gita. But what is the authority to explain 
what Para-Prakriti itself is and it is not subtle matter. Saivas 
take it as such and not as the Supreme Intelligence or Adisakti 
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or Jüanasakti of the Lord. Vide a table giving all its 
synonymns, meaning merely Maya, at p. 58 of Sri Kasivisi 
Sentinathier's Vaidika Suddhadvaita Saiva Siddhanta Таа 
Table Catechism where he gives the authorities bearing on the 
subject also. And we find Professor M. Raügacharya, m.a. of 
the Presidency College, Madras, ranging himself on the side of 
those who speak of Sri as Prakriti. (Vide Brahmavadin, Oct. 
Nov. 1912, p. 562). But even from all these references we fail 
to get any idea of who Bhi and Миа are and we will be thankful 
to any one including our Svamiji for throwing light on the 
subject. We are unable to trace the word Nila in any of the 
existing Tamil or Sanskrit Dictionaries and she cannot be 
Narptnnai as this literally means the good after born, namely 
Lakshmi, as distinguished from her elder-sister /yeshiha or 
epos), born at the churning of the milky ocean. One thing 
more. After all the bcast made about Ramanuja having thrown 
open the door of religion to all people irrespective of Caste, 
we find the author of the Light of the School of Sri Ramanuja 
denying even the path of Love (Bhakti) to Sudras! See рага 
at the head of p. 128. 

No one would deny that there are clements of great beauty 
in the Vaishnava system, but students of Comparative Religion 
cannot be satisfied with thesc alone; and every system must 
be judged as a whole on its sole merits in the bar of public 
reason. And we must confess this is the first time we had a 
glimpse of what Vaishnavism really was, and when we just 
take a peep behind its glorious veil, we find it hardly distin- 
guishable from some of the schools of Indian idealism. However, 
there are very few workers, as our Achárya Svamin, who have 
done such Yeomaü's service in bringing to the front this Light 
of Vaishnava Philosophy, and his disinterested and devoted 
labours are deserving of the eternal gratitude of the Indian 
Public. The book has been printed at our own Press and 
it will speak for itself. 
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Ran end 


We are glad that the Chairman of the Tamil Lexicon Committee 

has come forward, in response to the general wish 

The Tamil Lexicon of the pubiic, and communicated to the Press 

Committee. the plan of the committee and he has entreated 

all public bodies and scholars to assist the commit- 

tee with their help and suggestions; and we hope this call will be 

responded to heartily. Our readers will also be glad to know that 

Mr. J. M. Nallaswami Pillai has been invited by the Committee to 

become an Honorary Literary Associate and he has accepted the 
invitation. 


I" 


We have received the following communication from Mr. S. Siva- 
pádasundaram n.a. of Jaffna. 
Some querios. * [n Dr. Peebles' article on Christmas " in the 
Junuary number of your journal you say ‘To us 
He (jesus) was a Yogi and Jivan-mukta.’ I shall be very much obliged 
if you will kindly answer the following questions concerning it :— 

(1) What are the attributes of a Jivan тика? 

(2) Quote authorities (exact chapter and verse) to show that Jesus 
possessed ali those attributes. 

(3) What are your authorities as to the authenticity of the autho- 
rities you quote." 

We do not wish to enter into any controversy with our friend, and 
the opinions we express are our own and we do not want to force it on 
any body, whether they are Saivites ог Non-Saivites. Wae however 
give the following replies to the queries given above. 

. А Jivan-mukta is one, who, while retaining the body in this 
Ше, is full of God's love, and ever dwells in God, having lost all the 
three kinds of mala. Vide Sutra XII, Sivajüánabotham, and for тоге 
detailed explanation Verses 3 :, 33, Sivajiana Siddhiyar, Sutra VIII and 
verse 35 speaks of them as having become God. That their acts should 
not be judged like those of mortals will be evident from the famous 
verse “ur жа ® вәт 2) ш 94 пур &.,” in Unmaiueri vilakkam. 

sand 3. Verse 13, XV, St. John contains a statement of Jesus 
that he made his disciples his friends; and then he imparted them 
certain secret teaching which he did not do before. This Saha-marmya 

6 
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is the Soham-marza or Yoga тагда. The several miracles he per- 
formed afford further proof Jesus being a Yogi, 


His resurrection from the dead is the best proof of his being a 
Jivan-mukta. We are quite aware of all the controversies that have 
raged round the truth of the Gospels and especially of that of St. John, 
and as we said we do not want to enter into a controversy of the kind 
in our pages, and we do not want our friend to accept the truth of the 
Gospeis, or of the incidents narrated therein, if he is not inclined to 
believe in them. 


* 
* * 


This anniversary was celebrated a few doors off our oifice Premises 
from 20th to 23rd March. "The meetings were from 
Anandasraina Sadhu- morn to dewy eve and late into the night, and there 
Man, fungens were practically double speakers on every subject 
Fourth Anniversary. ’ 
there being a separate chairman for each lecture, and 
the persons who proposed votes of thanks added something in their own 
turn. The subject comprised a vast variety of themes, but each was 
coloured by the particular cult of the Sangamites, namely, the Ekatma- 
vada, even such subjects as Bhakti, worship, Peace. &c. The speaker 
on Bhakti for instance divided it into Para Bhakti and Apara Bhakti, 
Parabhakti was Dhyana of Para-Brahman; and Apara Bhakti was 
itself of two kinds, the love of Karana Brahman such as Siva, Narayana 
&c., and another of a still lower kind, namely Bhakti devoted to 
Avatàrs like Rama, Krishna &c., and the speaker wore a Vaishnava 
Caste Mark. The speaker on ‘Santam’ spoke vehemently on the 
evilof Desire and Hate and how they should be killed &c., and he 
laid down that like the monkey which holds to another branch before 
giving up ome branch, man must hold on to something else if he 
must give up Kàma and Krodha and attain to Peace. The illustration 
was not correct as the monkey can jump from one branch to another, 
though the principle itself was correct and it is illustrated in our 
Siddbanta works by what we have called the Upanishad caterpillar. 
Though the speaker laid down the principle he did not proceed to lay 
down by holding to what, man can give up his Kama and Krodha. 
Evidently he felt non-plussed by his Ekatmavada principle which could 
not give room for another Principle other than man's soul. Of course 
they are entitled to hold tbeir principles and we have no space here 
for entering into a dis-ussion of their merits. 


„*„ 
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However, there was one subject which was handled by one Vadi- 
-velu Chettiyar who seems to be the leader among 
Difference nnd the Sangamites. He promised that he did not 
Similarity of Vedanta propose to treat the subject from a controversial 
and Siddhanta. point but would state simply the points of difference 
and similarity between the systems. He broke 
the rule however and our representative had to remind the chairman of 
the breach. He gave а brief statement of the Siddhanta position but 
enlarged largely on his own doctrine containing the pros and cons, but 
he however was good enough to desist after the reminder. According to 
him, the school whi-h he represented was Vedenta, though all other 
Indian Schools and ancient books are agreed in calling it Ekatmavada 
or Mayaváda, aud he spoke of Siddhanta as the school of one section of 
Saivites. Не said that the word Siddhanta meant no doubt accordng to 
graminarians and Logicians, a thing proved conclusively and the word 
was appropriated Бу a certain section of Saivites, which he evidently 
did not relish, though all the Ayamas use the word as synonymous with 
Agamanta, along with such words as Samavasa and Sara. We said the 
Agamas themselves, about 10 of them proclaimed his cult, and we 
would like to ask if he ever reads them and would like to call himself 
an Aganuantin and Siddhantin. And this is a peculiar featute which we 
noticed in this speaker and others. They freely quoted from Tiru- 
vachakam, Devaram (The Sangam by the way had Devara Pürayanam 
also) Tirumantran, and St. l'ayumanavar's Путпѕ, and we could not 
understand if they took these ancient works as their authorities, and if 
they considered themselves as the followers of these Saints, or they 
only quoted it in the ancient proverbial fashion to serve their own 
purpose. If they did not consider themselves as followers, then it was 
certainly objectionable and misleading ; and as misleading as their 
wearing of Vibhuti and Rudraksha. 


ы" 

Now to go into the po.nts of contact and difference as set forth 
by him. He said that both 50015 accepted that the Tripadaitha, 
Jagat Jiva Param or Раши, Pasu, Pasa were Ай or without beginning. 
And yet he said his cuit stated that the ddd: was Pravuha Anad: (like 
the Buddhists) aud this Дш had an end, That this seeming resem- 
blance is not of very great consequence will be evident from the fact 
that they do not admit the reality of the two out of the three, He 
said that both schools admitted the existence of máyá, and his school 
divided it into two, Avarana and Vikshepa, and Siddbantis divided it into 
3 or five like maya, Karma, Avava dc. That the speaker was abso- 
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lutely incorrect in the latter statement any student of Siddhànta knows. 
It is not maya that is divided into 3 ar 4, but the thiee or 5 are grouped 
under the generic term mala or Pasa, (Impurity or bonds) He said 
the world, the phenomenal one was liable to destruction and its cause 
was not, and the First Cause was Parabrahman itself; according to his 
cult Parabrahman was not only Efficient but First or material Cause, 
and Siddhanta did not accept that God was the First Cause. He 
introduced the simile of spider and its web, and he evidently remembered 
the Siddhànti's Criticisms and he turned a somersault. It was not 
Akanda Brahman that was the efficient Cause; but the Karana Brahma, 
who was a compound of Brahman and Мауд &c., Who was the 
cause of the world of Chetana and Achetana, which jugglery as we 
have seen has been performed by the Vaishnavas. Our soeaker was 
willing to take into partnership our Vaishnavas, and yet he could not 
stomach them for God according to the speaker was only Karp.ta 
(illusory) Material Cause and not real Material Cause as according to 
the Vishishtadvaitis, And here he introduced a nice distinction. 
Brahman was Sivam (in the neuter) and the Karana Brahman was Siva 
(in the masculine). He said that the Siddhantis laid claim to postulating 
36 tattvas, but their own 28 tattvas compressed all the 36, and we should 
have like to know what these 28 tattvas were, and what their authorities 
and how they been comprised in the 36. 

He quoted various verses from Siddhanta works to show that they 
held the world was false but we expe-ted better than this, from him who 
proved as a great authority. Even a trio knows in what sense this is 
understood by Siddhantis. Going into the subject of means or Sàdana 
he said there was absolutely no distinction between those postulated 
by his cult, namely, Sadana Chatushtaya, and those of Siddàntin's, 
namely, Chariya, Kriya, Yoga and Jüàna and yet he has to learn that no 
one can be even a chariyavan unless he bad become perfected in the 
Sidana Chatustayam which is just a preliminary frame of mind fitting 
the aspirant to take up chariya &c. Не then took up the subject of 
advaita and except by stating that the difference consisted in taking the 
negative prefix as meaning Abhdva or Sádarsya, he did not go into details, 

He said that there was difference in the mukti postulated by both 
Schools, as in the one, there was no difference between Soul and God, 
and in the other there was difference, and there. was Tiripudi knowledge. 
He was corrected in the last statement bhy our. representative, and what 
-seems to have led him to make this statement is the postulate that even 
in mukti there are three Padarthas. This is quite different from the 
staiement that the soul is cemecious of the difference of knower and 
known-&c. 


AGAMIC BUREAU NOTES 483 


The absurdity of the position stated by the speaker would be 
easily perceived when as he bimse'f stated that the Siddhantias did 
postulate s#Gurs Quya, the destiuction of Tatbodha or self-know- 
ledge or consciousness, the feeling of I and mine. The soul has no cons- 
consciousness but its personality does subsist and it does feel the Bliss 
of the Lord. The gentleman who presided over the lecture was inclined 
to be more conciliatory than the lecturer and he observed that even 
in mukti there was not after all much difference, and that every 
religion, if it is true, must contain the five postulates of God, soul, 
matter, Bhanda and Moksha. Probably if they only practise what 
they profess, of their unbounded love and toleration of all doctrines, 
and study Siudhanta works with as much avidity as they do books of 
their own School, which in Tamil language are insignificant in 
number and more or less of a recent date, they would approach the 
Siddhantin's position muzh nearer and would be геа! Siddhantins them- 
selves. 


* 
* ok 


On the evening of the last day, Sister Avabhamia delivered a lecture 

on Universal Brotherhood under the presidency 

Sister Avabhami&. of Dr. Nanjundu Row. She explained that this 

brotherhood involved Love, Unity and toleration 

and then she explained her mission to found a central college to train 

up male and female Sanyasins to carry our precious teachings to the 

homes of the poor and destitule. And we received that very morning 

her belated Magazine ‘Vedanta Universal. Messenger’ containing in one 

Volume all the numbers from May to Dec. 1912; and it is pathetic to 

read how all this delay was caused. The Volume contains Svami 

Vivekananda's famous Chicago lecture and various extracts from his 

works and letters and is exceedingly interesting. We hope to take up 
the number for a few more observations in our next. 

s" s 

The name of this Samaj is a misnomer and according tó our 

contemporary of the Arvapatrika it.is an imposture 

Deva Samaj. or fraud. It is an atheistical creed with no Deve 

at all, and yet curiously it dabbles at spiritualism. 

The leader has also a curious name, Pandit Shivanarayana AgniLotri. 

We first heard of the movement and met its representative at the first 

convention of Religions at Calcutta, and was puzzled that it should be 

classed under the denomination of a religion ;:we however thought its 

ethical teachin:s innocuous and its educational work among the poor 

govi Ba. iassa] of diag мәх qutiy, it 52515 to be getting on the 
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warpath, and criticising, in not a commendable way, the belief in God, 
for a sample of which we refer the reader to the ajticle appearing in 
the last issue of the Makabodhi Journal, just to hand (Jan 1013), and 
which is to be continued also. The Arya-Patrtka of 22nd March deals 
with the subject matter in its ‘notes’ very ably, and we cull these two 


short paragraphs. 


s". 


* We have been led into making these remarks by reading a well- 
written article, іп the local “ Brahma-pracharak " 

Deva Samajists of roth current, on Deva Samajists of Lahore 
as Spiritualists. cracking jokes with theists. It is remarkable that 
these people, while teaching and preaching to the 

world that there is v o God, are spiritualists in the bad sense of the 
word. Pandit Shivanarayan Agnihotri, the head of these people wrote 
the life of one of his wives, a Bengali lady who died some years ago, in 
which after describing her earthly career, there was given what pretend- 
ed to be an account of the life after death ot the deceased lady ; how 
she met her boy who had preceded lier and several other Deva Sama- 
jists. Although, it was stated in the book, others had gone further up 
in heavens, she, the poor soul, was detained in a lower region because 


she was a theist! " 


* 
* © 


“Such is the imposture of these Deva Samajists, and as if to add 
insult to injury, they call their propaganda “ reli- 

Imposture. gion based on Science.” Where is that Science 
which denies the existence of God and teaches 

spiritualism in its worse form? But every good thing in this world can 
be turned into an engine of deception when once in the hands of men 
who have intelligence but no conscience, and science is evidently no 
exception to the rule. The writer in the * Brahma Pracharak" retorts 
and says that if we theists cannot obtain information from our God 
about the person who threw the bomb at the Viceroy, why cannot 
Agnihotri summon his spirit to his help? The reward of a lakh of 
rupees will meet the requirements of his Jubilee Mahotsav Fund whicb 


he has;started.” 


* 
* © 


We extract the following Review from the Vedanta Universal 
Messenger ; 
Studies. “ The above is an enthusiastic work on the 
in Saiva Siddhanta. study of the Saiva Siddhanta School of Hindu 
Philosophy, and gives valuable information of life 
in its variety in accordance with the beliefs of this school. 
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" We believe that all is one and the same religion, no matter what 
view. each of us take of the external and internal phenomena of the 
universe. We have read part of this work and though we might see 
life from different view points at the same time, we find much of real 
help to ourself individually. If the word Veda—and Anta—means аз 
we are informed, “the goal of all wisdom,” then this school as well as 
every other on the face of the earth belong together, and there might 
be a difference in the letter, there is no difference in spirit. 

* The book is carefully bound, and the text is both in the Tamil, and 
English, and written in such fluent and light way, and yet the power 
of each line is there in all its convincing and captivating way. 

“ Every unprejudiced mind will find help and light in this book even 
if other ideas upon the philosophy of life is.paramount. 

" We hope it will meet with the demand it dese: ves." 

e*s 
We have to thank the editor fora copy of this valuable work, 
| which is now brought out in a bulky Volume 
P debeo with footnotes, introduction and indexes &c. There 
is a rooted prejudice aniong orthodox Saivites 
to write any commentary on the Sacred Tirwmura$, and the rule was 
first broken by a non-saivite by writing a commentary cn the Famous 
Tiruvachaka Hymns and its was found paying. We do not commend 
this spirit, however well intentioned, when we know that even the most 
Sacred Vedas and Upanishads were commented on by Vidyaranya 
and Sankara respectively. Modern Times when Tamil Scholarship 
and study has fallen so low also require such help, if we do not wish 
such study to be given up altogether, all the religious lore and know- 
ledge has been conserved to us in such books, and unless we are able to 
unlock its treasures, there will be absolutely no redemption for our 
people. And none of these works offer such difficulty as the one before 
us. One of the ablest Pandits who was helping the translator of this 
work gave up the task in utter despair. The book condenses all the 
teachings of the Agamanta, that its great importance to the study of 
Siddhanta cannot be easily estimated. And it is so important that 
even non-siddantis quote it in season and out of season. We owe there- 
fore a deep debt of graditude to the editor and publisher for bringing 
out the work with all necessary helps for its proper study. It contains 


* Published by Mavai V. Visvanatha Pillai Avergal with an intro- 
duction by Dr. V. V. Ramanan, PH. о. &c., &c. Price Rs. 3-8-0. 
Madras Ripon Press, 
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foot-notes, and an index, and a valuable introduction by Doctor V. V. 
Ramanan, in which he discusses the date of the author, sources of his 
life, wherefrom the system was derived, and the authorities thereof, the 
subject matter of the nine tantras &c. e discusses at some length the 
question whether all the verses contained in the collection were St. 
Tirumula*s own or not, in as much as the number exceeds the tradi- 
tional 3000, and' which are specifically mentioned by the saint himself. 
The orthodox may look askance at such discussions, but still the dis- 
cussion cannot but be of considerable value to students, and some of 
his criticisms are of great force besides. The publisher promises a 
fuller commentary to be brought out under the editorship of Dr. 
Ramanan and the book will be eagerly waited by the рпЫіс.. 


o*s 


SAIVA SIDDHANTA MOVEMENT. 


We are glad to leatn that two Saiva Sabhas have been established 
in Chittoor Town, and in its suburb of Santapet 

Two New Subhas witb the following objects. 
formed in Chittur 1. To meet on every monday evening and 
(North Arcot). recite the Sacred Hymns of the Tirumurai, and 


hear the Periapurana (Sivabhakta Vilasa) ex- 
plained. 


2. To conduct lessons in Saiva Siddhanta Sastras and Agamas. 
3. To undertake pilgrimages to Siva shrines. 
4. To establish a library. 


Sriman V. D. Arunachala Mudaliar Avergal, в.д. (District Court 
leader) is the President of the Сиг Sabha, and Sriman T. Thiaga- 
raja Mudaliar Avergal, Head Clerk Sub-court is the secretary, Tamil 
Pandit Rangasami Pillai is the Puranikar and Sriman Siddesa Mudaliar 
Avergal is the Devara Hymner. Апа ever since its establishment 
in October last, the meetings are being held regularly. Mr. C. T. 
Parthasaradhi Mudaliar Avergal B.4., L.T. Headmaster of the Board High 
School, who is conducting special lectures on the Skanda Mahapurana 
is rendering his valuable help to both the associations. On 24 March 
last, be delivered a most impressive and illuminative discourse on The 
Tapas of Goddess Uma at the Santapet Tirunavukkarasu Sabha and 
delighted the audience, We pray to our Lord Siva that He will speed 
their work, 


THE 
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CHAPTER XXIV. 
TEMPERANCE. 


sa £35 usud o sos sn gris Crone 
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Qu 65$ Race per Fares gs О ж nO. (1) 

The cows won't drink іп many pools if Aalunir is got ; 

Thirsting after Aatunir their bodies shrink ; 

They who drink toddy, They had left the path; 

The ambrosia of Siva's Sivananda is the water of life. 
Notre. 

Katunir is the water in which rice is washed, and which is safely 
collected every day by the housewife, for feeding cow and cattle and is 
very fattening. When kept long, it turns .into sour toddy or Vinegar. 
Cattle once accustomed to this drink, will not touch even the freshest 
water. The author compares the drink-crave to this. The only satis- 
fying drink is the drink of Siva's Bliss. 

Ess ymiai Pares ғшт ш) 
ospi Farmis Conanrs © ж mes 
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2. Senses controlled, with Sivain Samadi becoming at-one, 
In that pure state, one drinks the eternal nectar of 
Sivananda, 
Then this Sivananda will not leave him— 
It is in the Lower state (Sakalavasta, he lies down and 


sits. 
Nore. 


All acts, all karma, good and bad occur in the lower plane, but 
there is eternal peace and rest and Sivanubhava in the pure condition 
of the soul and from which there is no return. 

The contrast is to the oblivion of the world attained by the 
sanctified and the physical and mental oblivion like death sought by 
drugs and spirituous liquor. See verses 5 and 6, Ch. xciii Kura]. 

snopi seres 5005: Gouge 
WILDE (PEF шё Фет wis sy дш 
Сото wie yaa Aa ан. 
Curnow enero 55 Gs paiak. 
3. Women and wine are for wretches fit, 
Filled by Anava and deluded by heterodox sects 
Thus are they ruined. To the Twin Feet of The Pure, 
Attached, one enjoys the nectar of Ananda. 
Note. 

Note how the author attacks in this and following verses the 
perverted teachings and practices of the Vama-margis. There can be 
no comparison between the goals of this school and the truth. 

There is no comparison between the pleasures of the one, and the 
Bliss of the Siddhánta. If ever any comparison was intended at all, 
it was in the method to be used in both practices. One has to lose 
oneself to secure the highestiphysical pleasure, and he has to turn his 
heart towards God and /oss himself there to achieve the Goal. 

ansant sp ogee’ unaruad 
emos GO 818 sno amea aec (Ses 
goan mamni arGer ujeu ie acr 
niar 1610р Ww ama. 

4. The Vami drinks wine anv ,oses himself ; 

The lustful lust after lust and aré confused ‘ 
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The Yogi perceives the Light within the Inner Light ; 
The chanters of the Vedas did the same that day 
approach. 


- 


Note. 


We have translated gus@ynié, literally those who perform the 
Homa, as Yogis, and sro4Q,: as Vedic Rishis, as the reference is 
Clearly to their esoteric practices and experiences. ‘The author seems 
to suggest, that the eating of meat and drinking of wine sanctioned in 
the vedic rituals are only symbolical and should not be quoted as 
autkority for all perverted practices. The Pasu killed at the sacrifice is 
our own fassfve, animality, egoity and not a real wild animal, and when 
this is slaughtered, one partakes of the heavenly nectar. Our egoity 
hides the Light which is ever shining inside, our own heart; and we 
reach it when we become at-one with it by practising Tatvamasi or 
Sivohambávana. 


е агєуеїтєеоо Gurzn yeu gnt uscita 

wrr ът & єтођећећет er pai 

© seres exre»u e5nex 4 RaCurse; Cria 

screen sm onigi sms unG. 

s. The inner secret They know not. They know not the 

nature of Pasu and Pasa ; 

They know not to dwell in the Love of our gracious - 
Lord ; 

They reach not the clear Light of Sivajfiana-Yoga ; 

These palm-wine drinkers know not the object of their 
life. 


104 GE DP ONUD ay (pui 
wwárs vpada gm отер Ossi 
и›& (5 ду traow ctor «Ф 
uw &É b © рећадєт us. wer. 

6. The fools that dwell in impure religious that delude 
They drink the wine that cloud and gained no clearness. 
(One thinks) to gain mahamaya over тауа is release. 
Even the clearness gained after stupefaction is delusion 

still. 
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Note, 

The sense of the last two lines it is cifficult to gather. The 
reference is to the vamamargi who thinks he is trying to transcend the 
world (maya) by adoring Маһатауа (Goddess Kali) but his practices 
only lower him still. It 15 not by such practices one сап really get 
clear of his sense control. 

шше Huagaser ema ws (so 
Que oani suero Сои ш 
Gouge sus aramc. Grasp aps smi 
Quag Фао шу armis ©, 
7. Wine deludes and bewilders one, and destroys his 
truth ; 
The swaying maidens, their sole pleasure gained, 
They joyed ; not possessed of such silly knowledge, 
They gained the Bliss that knows no bar. 
Qrius ofp ыў. 5 Cad Gig 
шртѕ& р anarà s S Cope omar 
Qyrroóu ssx ele» pog. Sars 
Sous rasa: аўпейтцы_ 5 QaQer, 
$. Dwelling where there is neither night пог day, 
Dwelling in the Blessful Feet of the Lord who knows 
neither night nor day, 
I drank the nectar of Bliss without other thought. 
I who dwelt in the day and night of Maya. 
Nore. 

The Lord is beyond all limitations of Time and space. He is the 
partless and magnitudeless point whose centre is everywhere. The 
soul is however fixed to the centre of the wheel of Samsira and 
suffers in kevala avasta (night) and Sakala avasta (dáy). 

es leu Gaemp.é couse snd si ezu 
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9. Praying to the Sakti, The Vàmis drank palm-wine ; 
The Sakji died, as they forgot themselves. 
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The True worship of Sakti is, attaining Sivajfiána 
And merging in Satchit Anand:.. 

F565 ers fh +50 cene ses 
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10. When Siva shows Grace, His sakti will also show ; 
When Sakti grants grace, Siva will also do the same 
When Sakti and Siva, both he places in his heart 
He attains real power and the eight siddhis. 

Nore. 

Compare Verse 1, of Koyinmūtta Tiruppadizam of Tiruvachaka 
for the mystical union of God and sakti and soul. 

* The mistress dwells in midmost of Thyself ; 

Within the Mistress centred dwellest Thou ; 
Midst of Thy servant lip Ye both do dwell, 

To me Thy servant ever give the grace." 

(Dr. Pope's Translation). 

spa £52 оове?аю5 sre» 
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11. Freedom from Tattvas, and delusion, and gain of self, 
Removal of false Tapas, and gain of True Bhoga, 
The swallowing of this apparent world and the gain of 

Рагапапаа, 
All these secures The nectar of Sivananda. 
Nores. 

Tattvas are 36 in number and are evolutes of Maya. wer tran- 
slated as delusion is the Ánavamala or Avidya as defined by St. 
Tiruvalluvar, Chap. 36, verse 1. When one dies to the World and its 
apparent pleasures, one gains bis real self and the vision Pure. The 
swaliowing-of the world is the same act that is symbolised by God 
swallowing the poison; which at ouce showered ambrosia. See my 
Siva Bbakta Vilas, Chap. lI, for fuller treatment, (Indian Patriot, April 
11, 3913). 


492 THE LIGHT OF TRUTH 


Cur@ser srw Qura ok wreaks 
Gurs agpe»so Qura g se; Qran 5 @ 
Qur&us seen apriri Gurs Gp h 
mp шв вт ceu fes ars, 

12; The Yogis, breath controlled, the Bright moon’s Bliss, 
The ambrosia] Food they gained with Eight-siddhis ; 
The lustful drank wine and lusting, became fools, 
And lost their senses wallowing in the six alien sects. 
eei ex* 7 боз Pyp %5 рё 
Qaem oxfi Gra chiterug stoms 
sadi «шт Su) eng. өйїптєлєз& 
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13. Dring ye the nectar opening the spring of Life ; 
Reach ye the Twin lotus Feet of The Teacher of clear 

sense ; 
Rest in samadhi, following Kundali's Sakti 
And with breath duly controlled. 


(End of First Tantra.) 
J. M. N. 


NAMMALVAR'S TIRUVIRUTTAM. 
(Continued from page 430, fo No. 9, Vol. ХІ.) 


Verse 35. (Pal-vay f-pirai.) 
Heading.—O'er and above the pain which Nightfall brought 
A further pain—caused by the Breeze doth come 
And make the Bride her lamentation raise! (Cp. v. 77.) 
Text.—Bearing on her left waist her child— 
The milk-mouthed crescent Moon, the West 
A Fair-one, parted from her Lord the Sun 
Owing to Nightfall having come, 
Her Jamentation hath begun ; 
What, to lovers of the World-Strider's Tul'si- Wreath, 
E'en this Nightfall hath left, (to wit, existence bare,) 
E'en that residuum to wholly, rob me of, 
Behold ! here comes a Breeze of strongest power! 
My very vitals, ah ! it blows a way! 
Explanation.—Denied enjoyment thcugh enjoyment-time is 
come, 
Our Seer, from eagerness to reach the Goal,'s aggrieved. 
Him, moving —outward—things, as reminders pain, 
And, to his pain, he thus expression giving, cries :— 
* Where'er enjoy'ng-time 's near, ееп souls who're by 
sense of 
Dependence ripe, as th’ West-sun .'thout bile stirring 
shines, 
Lose al] sense of the vast external world ard are 
Left but a knowledge of themselves and their own wants, 
The consequence be'ng that their pain unbear'ble grows. 
Of souls—charmed by the beauty of the Lord of all, 
When, by the presence of reminding outward things, 
The pain of parting from the Lord augmented is, 
E'en their existence seems about to grow extinct ! 
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Verse 36.( Tuzha '-nedum-juzh iru].) 
Heading.—The Bride's Friend doth describe the Bridegroom's 
cruelty. 
Text. —E'en at this time when, shaped 

As groping—-endless—whelming Night, 

Whole cosmic Ages long, 

Erst never known, have come about, 

The Lord, see'ng this girl 's mutt'ring e'er His Name 
and 's whelmed 

With parting's ceaseless pain, doth not in mercy соте! 

How awful 's, O, the cruelty of th' Lord 

Who threw down Lanka's palace-series long ! 

Explanation.—Our Seer's Friends, see'ng how intense his 
grief became 

From stunning inability to brook delay 

In see'ng the Lord although enjoyment-time is come, 

Suspect the Lord of cruelty, and, vexed, exclaim :— 

“ The Lord doesn't mercy show ; He knows, grief-crushed 
's our Seer, — 

(1) Dwelling in this gloom spreading world of vast 

extent ' ; (Psalm 24, Decad 95, v. т.) 

(2) By his sense of dependence, from self striving barred ; 

(3) Yet kept out of enjoyment at enjoyment-time, 

(4) And, through impatience, made to think short-times 

prolonged 

(s) And, gloom-whelmed, cry'ng—'th' Lord who me 

charmed, now hides Himself!’ 

Mercy as He was unto Mercy-Goddess’ self (Psalm 11, 
Decad 67, v. 1, line 1; Bliattàrya's Hymn to the Bliss- 
Goddess, v. 9.) 

And Saviour unto Her when She came Sita-shaped, 

In our unhappy Seer's case hath proved otherwise ! 

E'en Sita, ere She was relieved, was driv'n to cry :— 

‘Raghav—famed as He is for Be'ng (1) All know'ng, 
(2) Grateful, 

(3) And Merciful, (4) of Righteous Walk in ev'zy way, 
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Unmerciful 's grown through my ill-luck, I suspect!’ (— 
Ramayana, v. 26. 13. -' (1) Khyatah, Prajiiah ! &c.) " 
Verse" 37 (Kodu-m-gar-chilai-y-ar.) 

Heading.—The Bride 's Mother grieves, picturing 

The direful path—whereby the Bride, 

To reach her absent Bridegroom strove. 
Text. —Filled with the roar of drums—struck by 

Young vet'rans who wield dire-bent-bows, 

Habitual robbers of cows’ herds, 

Living be'ngs' cruel slaughterers 

Who, with fleet legs, chase and escape, 

Is that wide wild, walking through which 

That she might reach her absent Lord, 

( deer ) 


Went the 1 as } -eyed young girl—(1)whose waist 


| fawn J 
So thin and tender is, that it 
Would break, e’en if 'tis gently touched, 
(2) And whom, sinner inexpiable as І am, 
I brought forth as the fruit of praising long, Krishàa 's 
Blest Feet which, like th’ expanded—blooming —lotus, 
shine! 
Explaenation.—QOur Seer, in his distress, view'ng calmly his 
new-born 
Spirit of love-for-God, in manner follaw'ng grieves :— 
“ With this spirit, to pass the wild—' Stray’ng’ called, 
Is hard indeed! Still young ’s my love, I long to serve. 
Me—weaned from all else, th’ least ungodly, touch un- 
nerves ! 
When, through (1) Penance, (2) Study and (3) Thought 
in many a birth, 
Souls grow sin-free, they, love for Кгіѕһда do attain,’ 
{ = *Jamàntara-sahasreshu, tapo - jüána-samadhibhib, 
Naranam Kshina-papanam, Krishge bhaktih pra- 
jayate.. ) 
2 
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This precious gift to me 's vouchsafed in Strayers' midst, 

And many obstacles on all sides me surround, 

Hanümàn saw our Model Lady in this plight :— 

* Not her Dear-one, but /ioss of fiendesses, She sees, 
Like a hind—torn from her kind, and 'mid hound-packs 
pent!’ (Ramayana, v. 15. 23.‘ Priyam janam a-pas- 
yantim ", &c.) 

Senses, with violence me t'wards sense objects drag, 

And make me miss my way and into pitfalls fall ! 

They, other function haven't; ne'er are filled; e'cr arc 
young 

And vigorous, op'rating with the utmost speed ! 

The Bharat, as by drum beat, this proclaims, saying :— 

' Strong is sense-organs' host ! e'en experts it o'erpow'rs '! 
( =“ Bala-vàn indriya-gramo, "; See also Psalm 24, 

“ Vidvàmsam арі karshati ! " Vide also the same words in 
Manu. 

Decad 61, and specially, v. 6 therein =“ Vin-n-ul-ar-Peru- 
mar k’-adimai Sey-var-ai-y-um jer'um ” &c.) 


Verse 38. (Kadam a-y-12-a-&al.) 


fleading.—Her absent Lord 's resemblance found, 


The Bride with ecstasy doth bound. (Cp. v. 32.) 


2 ext.—Blue lotuses '!—whose form is like that of the Lord 


Who, (1) Krishna-shaped, pot-throwing  playcd, and 
(2) strode the world 

And measured it—incarnate as Tri-vikrama, 

So as to make both gods and men shiver with fear ! 

Have you the glory of such likeness gained, because 

You, (1) deserts crossed, (2) in pure lakes plunged, and, 
(3) with leg-pow'r, 

Long firmly stood absorbed in pondering the Jord ? 


Expanation.— The thought—how hard ‘tis, 'mid strayers, to 


live for God, 
Being succeeded by the thought—how God, Lord and 
Accessible as He 's to all, makes His Dev'tecs 
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As perfect as Himself,* our Seer exults, saying :— 
“ | too rest on Him, hence hope to be made like Him! 


* God's Servant does God 's work, ошт his term of 
life.'t 


Leaner on God, 's leige or debtor to none: 

(1) No sire-debt he, by getting sons need clear, 

(2) Or god-debt by performing sacrifice, 

(3) Or Seer-debt by the study of the Veds. (Vide the 
— *: Deva-rshi-bhütapta-nrinàrn," &c.— 

Sri-Bhagvata, 11-5-41, as contrasted with the law appli- 
cable to leaners on their own works,; “ Riņāni trini " 
&c.—Manu.) 

namely—“ Tribhi rina-và jayate ", &c.— 

My leg-power 's in the firmness of my faith. 

Gazing on God 's Forms is th' lake-bath I take. 

* As travellers in summer 's heat in cool tanks bathe, 

1, scorched by sin's heat, plunge in th’ Water of God's 
Grace!’ (=" Esha Brahma pravishto 'smi," &c. Vide 
also Our Psalm 24, Decad 75, v. 1.) 

Both (1) Means and (2) End, in my case, coincide, 

For, God 's my (1) Saviour here and (2) Bliss in Heav'n! 

Tri vikrama and Krishna, | regard as one. 

In both these Forms, God was accessible to all. 

Souls—grown perfect as God, the flow'r are of their kind, 

And hence with flowers ever are compared by Saints. 

As one of ¢hese, I too by God 's Grace, hope to be!” 

A.G. 


— — 


— — 


* Cp our Psalm 11, Decad 13. v. 5; the saying of Christ :—" Be ye 


perfect even as your Father is perfect " [Matt 5. 48). Cp. too Luke 
б. 40; 13. 32; 1. б or 15. 10, H. Tim 3. 17; Heb. 2. 10; 5. 9. 7. 28; to. 14; 
11. 40, 12. 23, 13. 21, Jam, 1.4; 1 Pet. 5. то; I John 4. 17-18 &c, 


t Tai:t; Up =“ Yavad dbriyate sa diksha. 


INDIA—A PEEP INTO HER PAST.* 
(Continued from page зто of Vol. XIII, No. д.) 


H. 

Having surveyed in our last, the geographical divisions 
of Ancient India, we shall now come to the subject of the 
Indian Theology. We may consider the subject in two 
aspects, the physical and the symbolical, and in doing so, 
we shall] examine in what points the religion of Ancient India 
resembled those of Scythia, Persia, Egypt and Greece. 

Had it not been for the intercourse which the ancients 
maintained with, India, by means of the conquests of Alex- 
ander and the commerce afterwards carried on with the 
nations inhabiting the peninsula, we would have had none of 
the accounts now handed down to us in the writings of 
Herodotus, Diodorus, Siculus, Strabo and Pliny, that give 
us an insight into the theological institutions of our ancestors. 
Some of the outlines which these have drawn are indeed just 
and striking; but they were unable to see through the im- 
penetrable veil, which the craft of the Indian priest-hood had 
thrpwn over tbe solemn mysteries of the religion they professed. 
To add to this, we had an endless host of commentators and 
critics, both Indian and European, to torture our texts in their 
own peculiar ways. We have thus to investigate through 
a strata of obscure and abstracted topics and we may request 
the reader to impute the defécts, if there be any, to the 
extensiveness and complexity of the subject under examin- 
ation. 

"The gloomy cavern and the consecrated grove bore wit- 
mess to the earliest devotions of mankind. The deep shade, 
the solemn silence, and the profound solitude of such places, 
вртеа the contemplative soul with a kind of holy horror, 

* All rights reserved. 
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and cherished in it, the seeds of virtue and religion. The 
same circamstances were found equally favourable to the 
prepagation of science, and tended to impress upon the minds 
of the hearers the awful dictates of truth and wisdom. The 
Brahmins of Asia and the Druids of Europe were therefore 
constantly to be found in the recesses of the sacred grotto 
and in the bosom of the embowering forest. Here, undisturbed, 
they chanted forth their orisons to the Creator; here they 
practised the severities of bodily mortification; here they 
taught mankind the vanity of wealth, the folly of power, and 
the madness of ambition. All Asia cannot boast of such grand 
and admirable monuments of antiquity as the caverns of ELE- 
PHANTA and SarsETTE and the sculptures that adorn them; 
and from the deep obscurity of caverns and forests have issued 
in every age, the light of philosophy and the beams of religion. 
Zoroaster, the great Persian reformer composed his celebrated 
system, the Zend Avesta amidst the gloom of a cavern. The 
renowned philosophers, Epictetus, and Pythagoras, sought 
wisdom in the solitary cell. The Prophets of Messiah took up 
their abode in the solitudes of the desert; and Mohammed 
retired to a lonely cave, amidst the recess of Mount Hara. 
These groves, sacred to religion and science, were after- 
wards prostituted to purposes of the basest devotion. They 
were upbraided with burning incense and offering oblations. 
We find the most dreadful sanguinary rites observed by the 
Phoenicians, the Scythians, the Egyptians, the Druids and the 
Brahmins. We have ample evidence to prove that the very 
early inhabitants’ of India were neither so gentle in their 
manners nor so guiltless in their oblations as we the moderns 
are. They took immense delight in the effusion of sacrificial 
blood. In the Vedas, we have the provision, on certain occa- 
sions, for the sacrifice of a man, a cow, or a horse, under the 
respective names, Naramedha Yaga, Gomedha Yaga and 
Aswamedha Yaga. Meritorious kinds of suicide are said to 
be five in number, in the Ayni Akbari. They are (1) Starving, 
(2) Covering oneself with cow-dung; setting it on fire, and 
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consuming oneself therein, (3) Burying oneself with snow, 
(This practice must have been peculiar to the northern regions.) 
(4) At the extremity of Bengal, where the Ganges discharges 
itself into the sea through a thousand channels, the victim 
goes into the water, enumerates his sins, and prays till the 
alligators come and dovour him, and (5) Cutting the throat 
at Allahabad, at the confluences of the Ganges and the 
Jumna." These collective considerations incontestably prove 
‘how much accustomed the Indians formerly were to the rites 
of human sacrifices, either constrained in regard to others, or 
voluntary in respect to themselves. 

These barbarous customs must have had their origin, 
in part, from some early but forgotten connection which the 
Indians had with their neighbouring ferocious and wartrained 
tribes of Scythia, There is also a probability of these sacri- 
fices having originated from the general belief which prevailed 
throughout the ancient world in the agency of demons, and 
in the frantic terrors inspired by superstition. In India, even 
to-day we see thousands of sheep offered in sacrifice at the 
temples of Кай. Human sacrifices, were seldom practised by 
the ancients, but in cases of National emergency; as war, 
famine, and pestilence, when the noblest possible victims were 
selected. Herodotus, the historian, describes the various modes 
of devoting to death, the miserable victim specified. In India, 
it was either by decapitation, inhumation, or burning. We 
find human sacrifices common at the funerals of the ancient 
sovereigns of SayTHia instances of which are found in the 
writings of Tavernier, and Orme. 

Again, we find a remarkable similitude subsisting in the 
leading principles of Zoroaster and Brahma, the two great 
Persian and Indian legislators. The Ancient Hindus and the 
Ancient Persians were one in their belief in one supreme 
presiding deity and there are parallels of Vishnu and Siva 
in the Persian Religion. Both Countries worshipped fire and 
water. We may trace the source of this to an admiration 
of the heavenly bodizs and to the respect paid by t!.e ancients 
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to their wise, powerful, and virtuous ancestors. It is the Sun, 
that vast body of fire, that, in the words of Milton, *' looks 
from-his sole detninion like the god of this new world,” it is 
that gloriqus planet that beams with unceasing splendour, all 
over the East, whose ray has kindled the devotions of mankind 
from age (о аре. The worship of the Sun has been prevalent 
among the most ancient nations of the world, the Phæœnicians, 
the Chaldzeans, the Egyptians, and we may add, the natives 
of Peru and Mexico, represented, of course, in a variety of 
ways and concealed under a multitude of fanciful names. 
Dr. Hyde who has made the Persian religion, the subject of 
his study refers to ап injunction in the religion of Persians 
forbidding them to spit into fire, or to throw water upon it. 
The Persians imagined the throne of God to be seated in the 
sun. The moon js also by no means without Ais tribe of 
adorers in the East. In India the moor is considered as 
a male divinity under the name of Cuanpra and in Egypt, 
as a female divinity under the name of “Isis.” In Greece, 
we have the parallel in the horned goddess "Io". It is said 
that there were 360 fountains consecrated to the Moon in 
Kashmere, a remarkable circumstance being the number of 
days of the ancient year. From a worship of the sun and the 
moon, there is an attempt to pay the same degree of vener- 
ation to the planetary train, and this may be adduced as one 
of the reasons for the general cultivation of the science of 
astronomy in the East. The Indians and the Phoenicians 
believed the stars to be animated intelligences. 

We can similarly trace a surprising similarity between 
the deities and symbols of Egypt and those of India. We 
have the Vrishaba Vahana of Siva and the bull is familiar 
among the Egyptians as the favourite of their OSIRIS. 
Serpents were considered sacred in both countries and the 
Eagle of Jove may be said to have its parallel in the Garuda 
of Vishnu. 

T. M. 5. 


(To be continued.) 


POETRY OF ST. APPAR. 
(Continued from page g61 of Vol. XIII, No. ro.) 


St. Appar's satires are not restricted to one kind of form 
or style. In some places he assailed vice with passionate 
indignation and invective scorn but in some places his humour 
and sarcasm are so mild that we can't find any satire at the 
outset. The former mode ofsatire was generally limited to 
his criticisms of Samanas and Buddhists, and the Jatter in 
condemning the evils prevalent among the Hindu religionists * 
who make a display of their religion without sincerity 
in action. Our sage seems to have perceived a certain lack of 
efficiency in the then accepted standards of morals and socio- 
logy f, and whenever he sneered at them he cautiously used 
the artifice of equivocation.] But like any great personality 

* (f. “Amais шірей pte урат ua 1. aye cur. 
aj flap.ou nomial (05,5 9 пе вея S amit 
айй ea». ad 7 sara sexti araturgugstsurelsar 
QsGI afloadoroiué Same sowar.” 
—f emet ues -P ros, Stanza 3. 
“gals Has stp. ensQ s mapwart ое) ater © eOQuer дезеште 
&efl$ d aus Фәя swi amr. s smaconouió 
GAS apii ® фтаўщ т Go _6 sm Do aman sui sepe uje s 
Q saflé(s$ £15,505 JS amem s buntar.” 
— 2 marmi- oen- 8 «mono. Stanza 6. 
f Even the following stanza can't be said to be free from satire. 
t “wusaraarne прал sam sex (рей ©) + evcv 
agsaCGawsG sre eue s.0&ensut Lex Q s 6)600 
Ост sur Lui nns Gama iyw tug 
«хә. ®ат те 1 5) Blan пех glace em,” 
— gemens i - fas am |a» т- S mon Es». Stanza 8. 

Note.—“ aero” 10 1. 2. be taken asa single word, it will mean 
' monkey-like' which the dancing girls in a procession rightly deseive 
for their gestures and actions in public. But when the word is split as 
“ana + 92 '°, then the term would be a customary poetic appellative. 
Again the word “ Qs ” in the end of tne second line may be taken 
as a gerund indicating the purpose of wearing the sacred ashes which 
wil not be incompatible with what we see commonly in religious 
processions. If the word be taken as a simple participle, we have no 
satire and the lines are merely co-ordinated by their simultaneity. 
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in the World’s history, he was conscious of his own imperfec- 
tions and so he ever sought the divine help in attaining 
perfection of his individual soul. 


The hymns of St. Appar contain many lyric elements 
which do not strictly belong to the realm of the Sacred Song. 
As for instance, certain elements of ode are in some of its 
chapters. Like ancient European odes, our Tamilian odes are 
capable of being sung to the accompaniment of music, The 
loftiest effusion of intense feeling in St. Appar is not devoid 
of harmony and melody. The odes of his Devàram such as 
those in the chapter entitled S@tupert-vew-ups-sésonso in 
his first Tirumurai are excellent specimens of musical compo- 
sitions. This chapter begins with an ode to the cuckoo. 
Each of its stanzas is a condensed type of an ode to a bird, 
wasp, plant or the southern Zephyr. This is not properly 
designated in the Tamil grammars excepting by way of such 
terms, as #2eracpeawS, that do not vivify the beauty of 
these poetic creations and artistic pictures.* The merit of 
St. Appar's art in this chapter consists in the series of queries 
to the objects he addressed and consummating them all in 
the last stanza by an harmonious eulogy of his host and 
disciple Appüdi Nayanar. 

The presence of some elegiac elements in St. Appar's 
philosophic poetry is one unavoidable. In this connection 
it may be observed that the Elegiac poetry had no systematic 
growth in our literature. The chief reason seems to be that 


* Vide :— 
€ QureGam sure at al 5 moo no ore» nO 5 (то 
QsésaeGareis OT INL ......................... НВИМ 
—B@iuper-¢é65rsu-Stanza 6 lines 1-2. 
and 
upm uns apum Gur paps sm oma," 

—AGiuperi-sésgnsa-]. І. Stanza 7. 
Nore.—These can never be uttered by one who had not closely 

observed the forms and habits of birds with the eyes of a painter. 
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corpses are generally burnt in our country, and not buried. 
Even in the rare burials the poetic epitaphs were seldom 
inscribed. So there was no necessity for the separation of 
a special department * of poetry which may be classed as 
'the Elegy' although we find such poems in ancient works 
like Purauanüru. During the middle ages the essences of the 
pastoral dirge and the elegiac which had some existence in 
strayed poems of our language were all absorbed in the 
religious poetry. In it amidst philosophic disquisitions con- 
cerning the frailty of the human body and the transitori- 
ness of the worldly pleasures, a sort of memento mori is 
roused in our minds sometimes by direct statements and 
sometimes оу indirect references ї. Our sage without indulging 
in abstract philosophy, often placed before us concrete accounts 
of the obsequies which will one day be done to us, In those 


* Тһе «zw sal’ of the nineteenth and tbe twentieth centuries is 
only an imitation of the Sanskrit or English models. Even the term 
“багата Kavi” itself is Sanskrit. And as most of the 5ағата Kavies 
are strictly speaking no postry worthy of the name and as such they 
do not form a part of our literature, we need take no notice of them. 
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accounts we find customs,* somewhat curious, in the ancient 
funerals which would be of some antiquarian interest to those 
who may be desirous of knowing their origin, and the probable 
causes of their having become obsolete f. But as they are 
irrelevent in the present discourse, they are left untouched. 
When St. Appar passed through shrines in which famous 
saints (of Periya Puranam etc.) once lived, he paid his tribute 
(to them) by making epitaph-like { references to them in his 
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poems—sueh poems that remind us of the famous verses in 
Gray, Shirley and Shakespeare. And we often find his echo in 
the philosophic poets who succeeded him, 

In. the field of lyrics, St. Appar has no superior. Our 
Anglo-Tamilian scholars who are contended with a superficial 
study of Tamil literature used. to find fault with our poets 
brioging a general accusation against them all that they 
indulge in hyperbolical exaggerations, gaudiness in descrip- 
tions and sacrifice of truth and reality, want of accurate 
observation or impartial discremination. These faults find 
absolutely no room in St. Appar's Devdram. Its chapters 
reached a perfection commensurate with their aim, and their 
finish is in due proportion to their brevity of expressions. 
We find in them passion, colour, originality side by side with 
‘clearness, unity and truth. The excellence of the work as a 
whole consists in the excellence of all its parts. Even the 
lyrical unity is steadily maintained in all its lyrical chapters ; 
and it is hardly necessary to state anything about St. Appar's 
mastery in expression or the sweetness of his utterances for 
which he was surnamed Jirunavukkarasu. 

Notwithstanding the fact that St. Appar’s Devaram ts the 
poetic embodiment of Saiva religion апа theology, we see no 
ground for presuming that our sage confined himself to the 
field of letters and that of Saiva Siddhanta philosophy. For 
he seems to have made an accurate survey of all facts, in the 
external world, and like all great poets he madea keen and 
vast observation of Nature. As the word ‘nature’ is generally 
misleading, it shalt not be out of place here to give out its 
full scope of denotation when it is applied with reference to 
the Tamilian poetry or St. Appar's Devaram. Herein the 
meaning of the term should be restricted to that revealed to one 
in Southern India. Soit is not the ‘nature’ of the temperate 
Zone, but that of the torrid. Here lies the vita) difference 
between the best kinds of lyrics of Tennyson, Wordsworth 
or Sbakespeare on the one hand and those of St. Appar and 
other Tamilian poets on the other. The difference in the 
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aspects of the Zones of the earth in which they lived and 
moved. Their feelings and sentiments are practicaly the 
same, but their objects of love vary. In the poetry of one. 
Zone we find a sort of dewy dimness even in the day Nght, 
whereas in'the other we are stunned sometimes by the glare 
of the scorching sun. Therefore in the former, the winter 
can't be welcome, and the summer sbould be a season of 
delight whereas in the latter the state of affairs is almost 
ihe reverse. The plants that are being dried up by the 
(Indian) summer sun, are ever thirsty of the celestial water for 
their growth and regeneration. The absence of the showers of 
winter invariably brings on famine and misery that are 
pathetically described by our poets. The approach of winter 
and rain is ever honoured by the dances of the merry peacock. 

Such marked differences in the environments of the 
English and the Tamilians mark the wide gulf between the 
English ‘and the Indian poetry. For instance the warmth of 
a European fireside can never be appreciated by a Tamilían, 
nor the pleasure of drinking ice cold water by a Europesn who 
never had the bitter experience of the Indian summer. So for 
understanding properly the lyrics of St. Appar one ought to 
lay aside all the prejudices one naturally has by a study of 
European poets, and should first become a Tamilian in every 
respect. lfa reader should go with the expectation of seeing 
the elements of the European scenery or even the European 
mode of descriptions, it is certain that he can find nothing 
attractive in our poet and will return disappointed. But if he 
should observe with his own eyes the appearances of several 
places and things in Southern India, and then study St. 
Appar's Devaram, he can realise the grandeur of St. Appar's 
art and although it may be an unconscious one as he may 
find it to be, it is unsurpassed by any with whom he is 
acquainted. 

During the age of St. Appar, the Tamil lyrical poetry 
passed through a terrible crisis. The coyentionalities in the 
poetic divisions of land were tending to make our lyric 
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mechanical. No doubt they might not have been artificial. 
at one-stage of our civilisation. Perhaps in ancient days each 
prominent city in Southern India had invarlably four natural 
protections, the sea, the mountain, the forest and a waste land, 
covered with thorns and useless shrubs, popularly designated 
as the desert. These including the city proper were the five 
aspects of the terrestial scenery sung about by the Sangam 
poets. Different sects of people with different kinds of occupa- 
tion are alleged to have resided in these poetic divisions 
of land. Perhaps when the population increased, these 
compartments were broken down; but they had their exis- 
tence’ afterwards only for poetical purposes as a tradition in 
style similar to the pastoral poetry when the counterpart in 
nature fade away like a phantom. St. Appar's poetry marks 
& revolutionary era in this state of affairs. He never cared 
*to draw facts as they ought to be, according to the traditions 
of our academies (Fsb), but drew them as they appeared 
before his eyes. He viewed the country as a whole, and the 
useful elements in the boundaries were not viewed by him 
apart from their relation to the governing centre. The lower 
‘animals and birds in-hills and dales mentioned in St. Appar's 
Devàram are no conventions but actualities, 

‘The secular part of St. Appar's lyrics is at its best in his 
poems on the sea coast shrines which he visited such as those 
on Tiruvalampuram (asus), Tiruvottiyür (oaas Iyi), 
Shiyali (@qs«apows), etc. Perhaps the roaring noise of the 
sea waked his lyre to the sweetest ecstacy. To him the beach 
was a great source of pleasure. The marine view of the 
horizon*, the ships steering their course towards itf, the 
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motion of the wet sands,* and of the tiny mollusca carried 
to them by the billows all equally attracted his eyes. The 
sea waves Which,.suddenly rise and wash the feet + of the 
bystanders in the beacb, the sea gulls that hover above tbeir 
head ' and the distant prospect of a busy * town, used to 
lead him to meditate upon the traditional history or puranic 
accounts *of the past. Even the unclean fisherwomen } who 
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run with frothy mouth smelling the oysters heaped up by 
their husbands in the sea-shore, did not fail to interest him. 
He portrayed them in quite natural colours,and they are not 
dissimilar to any in the beach near Patnava kuppams in the 
coromandel coast. He observed not only the beach but alsc 
the lands adjoining the seabord, their productions,* and their 
feathered visitors with equally keen poetic eyes. The move- 
ments of the nameless tiny birds? which breed thérein shared 
his love as much as the sea waves which enriched the shore 
by dashing on it large precious stones, coral, pearl etc. 
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(To be continued) 
E. N. T. 


THE UNIVERSITY AND INDIAN LANGUAGES. 
HI. 


Says Sir T. Moore :—" For as for that our tongue is called 
barbarous is but a fantasy ; for so is, as every man knoweth, 
every strange language to other, and if they would call it 
barren of words there is no doubt but it is plenteous enough 
to express our minds in anything whereof one man hath used 
to spoke with another.” 

This is the quaint quotation with which Mr. B. H. 
Hodgson, late of the Bengal Civil Service, an ecudite scholar, 
linguist and man of world wide sympathies prefaces his 
letters tothe Friend of Indian now the Statesman, when he 
took up the cudgels against the Anglicists. He points out in 
the first place how Lord William Bentick’s proposal was a 
reversal of all former acts of Parliament, and solemn pledges, 
which after all were but bare acts of justice, and proceeds to 
assign some reasons for the opinion that he entertained that 
the Indtan’s essential welfare, not less than rights, may be 
urged against the proposed scheme of Lord William Bentick. 
Granting that sound knowledge, the diffusion of which through- 
out India was the sole purpose, is to be found only in the 
European languages, he enquires what is the best instrument 
for the free and equal diffusion of that knowledge, whether 
English or the Vernaculars. The Anglicists assume that the 
English language is a perfect and singly sutlicient organ, 
whilst the native languages are equally objectionable from 
their plurality and their intrinsic feebleness. Не characterises 
these assumptions as somewhat hasty and unfounded. A 
large portion of the sound knowledge of Europe is not to be 
found in th» English language, but must be sought in those 
of France and Germany. Englishman daily pick up useful 
and important words from France and Germany. In regard 
to plurality of Indian languages he points to the vast range 
of territory and population claimed by each Vernacular, and 
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ihinks that itisa range of language large enough to satisfy 
the most ardent of reasonable reformers—a range rather 
above than below that of Europe. In regard to the alleged 
feebleness of the Indian tongues, he expects the language 
employed in the unmixed sciences and applied sciences which 
have a language of their own, for which words are not fur- 
nished by “ the well of pure English undefiled " and in which 
the English language is imperfect and unable to express such 
ideas but thinks that the Indian Vernaculars are sufficient in 
the field of the moral sciences : + For blended as these branches 
of knowledge are, from their very nature with the daily pur- 
suits and thoughts, and quickly responsive as they are to the 
strongest prejudices and passions of mankind ; appealing too, 
as they do for their ultimate evidence, to universal conscious- 
ness, or to almost universal experience, powerful intrinsical 
reasons may come in aid of the lingual considerations. Iam 
about to show against the direct the communication of our 
superior light to the Indians.” 

Mr. S. H. Hodgson of the Bengal Civil Service, thinks 
that the Vernacular possesses the necessary capacity to bear 
any weight of knowledge coming home to the ‘business 
and Боѕотѕ of mankind, that can be laid on them. The 
vernaculars possess good dictionaries and grammars, as well 
as works which exhibit a respectable share of precision and 
compass; whilst its connection with Sanskrit and the peculiar 
genius of the latter, afford extraordinary means of enrichment 
by new terms competent to express any imaginable modifica- 
tion of thought. He again proceeds to assert without fear 
of contradiction that tle ‘existing extreme inaccuracy ' of all 
European languages as insuuments of thought is * notorious ' 
and ‘undenied’, and that the objects are only sought to be 
removed by ample definition and much circumlocution. There 
is also such ‘a tling as the genius of the language ' of a rigid 
and commanding nature, accorcing to which the improvement 
can only procced fer witlin and not by direct grafting from 
a foreign language. After descanting on Sir T. Moore's words 


UNIVERSITY AND INDIAN LANGUAGES $13 


quoted in the beginning of this article the following remark- 
able sentence occurs: “The history, not only of our own 
language, but of every vulgar tongue in Europe, justifies the 
presumption that as soon as effort is directed towards their 
improvement, the Indian Vernaculars will almost immediately 
and spontaneously put forth the ordinary strength of language, 
and as for what may be called its extraordinary strength, even 
our language had not yet put it forth. The habit of language, 
of all habits ditficult of change, is the most obstinately 
adhesive; and the Indians of all nations are wedded to their 
habits most." He applies the very redsoning of Sir T. Moore 
when he contended against Latin and Greek as the sole organ 
of communication by pointing out that love of knowledge, 
itself most difficult, would be rendered hopeless if the aditus 
of the temple were rendered so steep and thorny as the neces- 
siry acquisition of a difficult foreign tongue must make it ; 
and that in all probability, the end would be defeated by the 
means employed to achieve it; to which loss ought to be 
added the entailing in perpetuity those worst of evils resulting 
from monopolised and mis-applied learning. 

Noble words are these which follow: “Our aim is the 
peoples increase in happiness through increase in knowledge. 
We seek to regenerate India ; and to lay the foundations of a 
social system which, with time and God's blessing on the 
labours of the founders, should mature, perhaps long after 
we are no longer forthcoming on the scene. Let then the 
foundations be broad and solid enough to support the vast 
superstructure. Let us begin in the right way or fifty years 
hence, we may have to retrace our steps and commence anew. 
Sound knowledge generally diffused is the greatest of all 
blessings, but the soundness of a language has ever depended 
and ever will on its due and equal and large communication. 
Partially diffused it is not only no good, but a bitter and 
lasting curse—the special curse which has blighted the fairest 
portions of Asia from time immemorial, and which for hundreds 
of years made even Christianity a poison to the people of 
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Europe!" The chance of the speech of this vast continent, 
if not impossible, is most difficult, or which our means are 
most enormously disproportionate to the end. Specialised 
knowledge should not be made the monopoly of a few ; if not, 
it will be abused. Leisure and ease are the parents of 
knowledge and how is it to be expected that the poor Indians 
with no inborn taste fer the English language will readily and 
willingly conquer the vast and odious obstacle, we thus place 
at the threshhold of the temple of knowledge, obscuring all 
the beauty therein, though the few can always be wen to 
pursue through i the path of profit and power. The mys- 
tification of knowledge and administration, separately evil, 
are dreadful when combined; and he holds in special horror 
the course of his double iniquity if allowed in India. Why 
did we immortalize our Edward, he asks pertinently enough 
* for Vernacularizing the language of the courts of law? 
Because it is of the last importance to the happiness of nations 
that the people— the many—should have the readiest possible 
means of.rights appreciating legal proceedings." He further 
contrasts the means and the ease and facility of Englishmen 
i India acquiring the Јодіап Vernaculars; and the means 
and difficulty and toil involved in the Indians acquiring a 
foreign language, and asks whether the change of policy. is 
not due to the wish on the part of the rulers to cast off even 
this slight burden. 

Here is a golden sentence. Add to these objections, also 
the following (1) It is apt to generate or confirm servile 
intellectual habits, especially when combined with the absence 
of political liberty. (2) It is not less apt to divorce speculation 
from experience, theory from practice, abstraction from life 
and in instancing the case of Rome, her vassals and her con- 
querors, he observes that those whom Rome subdued, became 
twice subject by their slavish acceptance of her languages; 
and her conquerors were only saved from vassalage to her 
learning by the free genius of their political institutions, and 
Ье follows out other examples, among the European nations, 
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as they came uuder such Roman influence or not iu their 
media of language. And he finishes his first letter with a 
very strong exhortation that what the Europeans seek to 
introduce into India is not to prove innutritive or poisonous 
but wholesome food, not a curse but a blessing, and that a 
Vernacular organ should be given. He also wrote that the 
study of vernaculars was indispensable in paving the way 
for any general effective and safe measures of education, 
.regeneration, and that sound knowledge may be accepted, 
tiught and studied for ages without awakening the strong 
man, without stirring of the deep waters of a nation's intellect, 
and that universal experience strongly indicates the entire 
dependence, in a national sense, of their verifying power of 
knowledge, upon the complete fusion of its precepts, with a 
nation's familiar experiences and wants, ** which neither hath 
been nor can be without a vernacular medium." He advocated 
the study of the vernaculars both by the rulers and the ruled 
as mostly conducing to the maintenance of the British Rule 
in India, and he concluded with a strong appeal in the fullow- 
ing words. “Let us find the many to ourselves by community 
of language. Let us Vernacularize ourselves for their and our 
common benefit.” 

In connection with the defects of character as likely to 
arise out of the neglect of one's Vernaculars as pointed out 
above, we do not know if the. learned Editor of The /ndtan 
Patriot remembers his communicating to us an opinion of the 
late Raja Sir T. Madhava Rao, namely, the want of clearness 
of thought and expression noticed in Indian graduates was due 
to the too early incülcation in a foreign language. Macaulay 
who took up the side of the Anglicists writes however as ‘follows. 
* We must at present do our best to form a class who may be 
interpreters between us and the millions we govern ; a class 
of persons Indians jn colour and blood but English in taste, in 
opinions, in morals and in intellect. To that class we may 
leave it to refine the Vernacular dialects of the country, to 
enrich those dialects with terms of science borrowed from, the 
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Western nomenclature, and to render them by degrees fit 
vehicles for conveying knowledge to the great mass of the 
population.” 


IV. 


Mr. Allen’s argument based on sound principles of com- 
merce need not detain us amoment. Mr. Azizudin Saib’s fear 
that compulsory study would prejadicially affect his class 
need not cause us much anxiety. The mother tongue of the 
majority of Moslems ia Southern India is the Indian vernacular, 
and there have been very good poets and prose writers 
and preachers in Tami] among them, and there is a very 
decent Moslem Literature also їп Tamil. And as one who 
advocates greater encouragement being given to Moslems in 
public service he ought to have known that moslem should 
qualify in some.one of the Indian vernaculars even for the 
highest officers place. And if there is a demand for instruction 
in Hindi or other language, it can certainly be met. And it 
need be, they may be accorded the special treatment given 
to Anlgo-Indiaus. As regards his taunt that Hindu parents 
should compel their sons to pay more attention to their mother 
tongues in their houses, the first idea that occurs to us is that 
if they could teach everything which their sons should learn, 
there is no need for schools and celleges at all. Another aspect 
of it however we hope to discuss later on. Mr. Yahub Husan's 
plea for the classical languages as essential for tbe profound 
knowledge of the Vernaculars has no force whatever so far 
as this presidency is concerned. How the coupling of Sanskrit 
with the vernaculars has affected the non-brahmin class of 
the School going populatoin and is a distinct hardship on them 
will be shown later on also.. Mr. Reddiar's argument that 
the people should become reiormers first before they could 
improve their vernaculars was novel to a degree, and that it 
was based on false premises was at once shown by Mr. 
Pranatartihara Iyer. Then there remain the arguments that 
the people should read the Vernaculars out of a genuine love and 
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interests for them, that making the study optional would serve this 
purpose ала the present curricula is the best. If the sole aim of 
university education be this ‘art fcr arts sake’ principle then, why 
should English be made compulsory at all even for the ordinary 
pass-courses ? Even ordinary matriculates have passed through 
the inns of courts, with distinction they have taken the highest 
medical and other professional degrees. And if the advocates of 
this doctrine believe that Indian students take up the study of 
English for its intrinsic. wealth of knowledge and education, they 
will be suffering from the grossest delusion. ІЕ is all very well 
for a few Indians who have waved rich to descant at length on 
public platforms on the glories of the English language and 
literature but to the ordinary graduate who begins life on rs Rs. 
and who could not afford even а little jaggery for his cup of 
coffee, this e'oquence does not appeal. He could not afford the 
luxury of following this ‘ art for art's sake’ principle. I wonder 
if the majority do buy any books at all after they leave sckool 
or could afford to buy, except a few cheap reprints of second 
and third rate novels. We have examined the libraries of some 
who could even afford this luxury and the examination was a 
sore disappointment. Our old Tamil Pandit used to call this as 
(On Padai) ‘food language’ and he was not fir wrong. We 
have heard our class mates calculate to a nicety as to what 
return the family lands if soid out and invested in AigAer educa- 
tion would yield. And how many families have not been 
reduced to the direct penury by the young hopeful turning out 
a failure, or what was the more frequ. nt case, dying a premature 
death. The struggle for existence is becoming keener every day 
among certain classes of our community who have no other 
resources to fall back upon, except education and the special 
lucrative inducements they offer is the sole motive for their 
exertion It is a common fact that sons of our floated ‘ official’ 
aristocrats are less industrious than pauper students, and very 
few of the sons of the rich among the landed and commercial 
classes really care for English education. And we hear of 
congratulatory meetings reputed in the papers even to day held 
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in honour of the “ first Reddi graduate, the first Chetty graduate" 
&c. And then we would respectfully ask our European friends 
as to how far this art for art’s sake principle has been acted aut 
in practice in Europe, in all the most ancient universities. Why 
is there so much necessity for endowments, and scholarships 
fellowships and prizes, and why are Rhodes and carangees so 
much sought after? While writing in the Siddhanta Dipika 
long ago in regard to affording the necessary eucouragement for 
the study of vernaculars, the ‘ Madras Mail’ took to our propo- 
sals on the ground that it did not favour of this ‘ art-for-art’s 
sake ' principie and we quoted a paragraph from the editorial 
jottings of the ** Pall Mall Magazine " we came across just then 
and we would like to reproduce it here as it enunciates the basic 
principles which underiie this question and which we hope to 
discuss at length later on. 

(Pall Mall Magazine June 1897) ‘‘ We see then that in the 
most brilliant age of Greece and Greek art and letters the civic 
spirit was the inspiring Spirit. But as the Greek cities sank one 
by one before the Macedonian power and forfeited their liberties 
his civic spirit died for lack of nourishment and exercise and 
a literary spirit took its place. In other words literature was 
driven to feed upon itself which is about the worst thing which 
could happen to it. . Whatever was invented by 
these inen had a purely literary origin and though their compo- 
sitions have a certain interest of their own, they no longer reflect 
the feelings and energies of {ree poiitical life." ‘ Again turn to 
Rome and you will find very nearly the same story. A civic 
spirit in education and literature accompanies her growth; a 
hterary ‘art for art’s sake’ spirit her decline." We will close 
this paper by calling attention to the fact that a single Victory 
gained by the British, a royal marriage or a royal demise announ- 
cing our British sovereigns have called forth Indian Poetry more 
in beauty and in volume than any other occasion or time. 


J. М. М. 
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THE SAYINGS OF AUVAI. 
MUTHURAI (араз). 
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To tiger striped he falls a prey 

Who drives its ailing pain away ; 
When dropped on rock a pot does break 
In the base lives not the love you stake. 
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Take not as “ fool” the modest wise, 
Nor venture high 'bove such to rise ; 
The heron sits alert and cool 

To catch the biggest in the pool. 
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Who fly, as birds from dried up lake, 

In times of want, their friends forsake, 
But, who, as lilies, cling there fast 
Make love and joy for ever last. 
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Tho' fallen low, the good are good ; 

The bad, tho' ruined, change not their mood ; 
A broken pot of gold is gold ; 

Of clay is but the clay of old. 
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Tho’ deep it plunges in the main 
One seer cannot four contain ; 

Tho' wedded rich the spouses be 
No pow'r can change their destiny. 
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As fatal ills with birth begin 

Count not your friends from kith and kin 
As mountain herbs your health restore 
Your friends might come from distant shore. 
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That home is truly blessed in all, 
Where wife obeys her Duty's call ; 
Bear garden 'tis where she gives vent, 
The shrew, to fury turbulent. 
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Oh foolish mind, thou art not free ; 

All things must go by heaven's decree. 
If * Karpakam ' should bitter turn 

Thy former birth thou hast to mourn. 
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The swans enjoy a lotus pool ; 

The wise admire a learned schoo! ; 

The ravens hov'r the dead around 

The bad with th' bad are always found. 
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The CoLra's hide, as fangs they bear, 
While water-snakes lie without fear ; 

The guilty lurk as sins they plan 

While free he moves the honest man. 
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With kings compare the learned wise, 
And mark who does the higher rise ; 

The king is king but in his land 

While honour wide the wise command. 
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The plantain dies when fruit it brings ; 
One's folly ends as wisdom springs ; 

Al! evils cease where love is true 

And peace departs from the home of the shrew. 
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Tho' grinding doth its fibres waste, 
The Sandal gives a fragrant paste ; 
The mighty kings have but one mind 
Tho' wealth they loose by fate unkind. 
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As cooling shade a tree bestows, 

Tho’ woodman gives it fatal blows, 
The wise will ev’r protect their foes, 
Tho’ these their work of love oppose. 
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Those spreading trees that fill а wood 
Do they give blocks of fibre good ? 
When blocks they are who cannot rise 
To read in an assembly wise. 


(To be continued) 


. R. 


КАКМА AND RE-INCARNATION. 
(Continued from page 414 of Vol. XIII, No. д.) 

To Tennyson, belief in pre-existence was not merely a 
matter of intuition ; it was also the logical outcome of belief in 
immortality. The fullest expression of this transcendental 
condition is to be found in ' The Ancient Sage.’ 

" For more than once when I 

Sat all alone revolving in myself 
The Word that was the symbol of myself 
The mortal limits of the Self was loosed, 
And passed into the Nameless as a cloud, 
Melts into Heaven. I touched my limbs, the limbs 

Were strange, not mine—and yet no shade of doubt, 
But utter clearness, and thro' loss of self, 

The gain of such large life as match'd with ours 
Were seen to spark—unshadowable in words, 
Themselves, but shadows of a shadow world." 


This, surely is the state of Cosmic Consciousness described 
in our own books. 

But the question that rises to one's lips at this stage of 
the enquiry is this:—Why all this inequailty, heart-ache, 
worry, anxiety, trouble and mischief that you behold on every 
side on Earth ? Under the merciful Providence of a most bene- 
ficent Deity, why is there so much of sorrow left unexplained ? 
Why should the apparently good and vicious villain. get on 
very well? In short, why are inconsistencies, incongruities 
and self-contradictions in Nature become possible? Why is 
Nature herself sometimes so red in tooth and claws? Why 
should one thing live upon another ? Why good come through 
evil in the long run? 

Let the advancing thought of the go-ahead West answer 
again if possible. 
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" [ held it truth, with him who sings, 
To one clear harp in divers tones, 
That men may rise on stepping-stones 
Of their dead selves to higher things." 

" As you sow, so you reap." If you sow the wind, you 
would reap the whirlwind surely, 

* gasat Sera ытай want 
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Nature's law has it that personal experience should be the 
best teacher of all living things, of all embodied souls, of all 
infant spirits. All growth is accompanied by more or less 
pain. Pleasure itself would become meaningless and ununder- 
standable but for the pain that always and necessarily 
precedes it. But God in His Unbounded Mercy calls you 
away off and on for a season from this land of trial and 
tribulation to rest you well and equip you properly for your 
future work, your future climb over fresh hill and dale that 
lies before you in all their infinite variety and beauty. This 
world, after all, mind you, is only a place of probation, a 
training ground for the young and growing jiva, a kinder- 
garten for God's children to pick up their first and elementary 
lessons in the Life Eternal. Human life is a drama. There 
are many characters upon the stage; all have their roles to 
play. There are lessons to be learned and others to be 
unlearned. 

But, in this connection let me draw your attention to this 
much for the present. Each human individual with his self- 
consciousness fully developed is a magnetic battery, which 
consciously or unconsciously affects those who come within 
its radius one way or the other. We have come away now 
a great way from where we started. Separate existence in the 
twilight of nascent manifestation after uudergoing millions 
and trillions of incarnations in all kinds of bodies from the 
moneron to man. 
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Our duties and responsibilities are accordingly all the 
greater none we should always remember ; unless we choose 
to hide our own folly and spiritual poverty in the society of 
men whose only God is Gold—the shrine at which they 
perpetually bow and worship. I have no patience with the 
agnostic, no sympathy with the materialist and 1 ask you to 
spend no time with the Atheist. He is a postponed possibility. 
His top-head will gradually grow perhaps. It is useless to 
talk of and solve Euclid's problems to a child. The mature 
and the erudite exclaim with the inspired prophet :— 

* The heavens declare the glory of God and the firmament 
shows his handiwork." Blind materialism knows not that 
of course. What docs it say then ? 

The Universe is not governed at all by a Power from 
behind it, but wriggles, rambles, and madly rushes along 
helter-skelter, by chance—reckless chance, with no order and 
no purpose, towards what ?—blackest chance! Now, as against 
this pessimistic vicw of the Great mystery confronting us on 
all sides, let us for a moment consider what we can learn from 
the theory of Karma that the Hindu has had all along dinned 
into the ears of the world at large. 

You throw a stone small or big into a pond or sheet of 
water and what do you think occurs then? Vibrations are 
set up all round. the spot where the stone fell and after a time 
they sutside into apparent calm. But, in truth, physical 
science tells you that the vibrations created, only apparently 
cease. They reach the very bottom of the pond and all its 
four corners in a very subtle manner and affect the atomic 
particles of solid matter which in their turn affect layer after 
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layer of matter imbedded in the very bowels of the Earth. 
And again, these self-same vibrations affect also the atmo- 
sphere hovering over the pond in the hypothétic case we are 
dealing with and that very mysteriously communicates similar 
vibrations to the Ether above it in a very partieular and 
tangible maner, not by any means, for any short period of 
time as we sometimes imagine but for all time to come they 
Say. 

You cannot undo what you have done in this case, and 
just in the same manner, our thoughts, feelings, words, im- 
pulses and actions generate vibrations in the surrounding ether 
of all degrees or Akasa of various densities, for everlasting 
time which affect our own immediate surroundings first and 
through them the world of men next and then probably the 
universe outside even our So/ar system itself for aeons and 
aeons of immeasurable time. We thus act and react on each 
other always in life and it rests with ourselves for the most 
part whether we shall prove angels or friends to humanity 
and friends or foes to ourselves even. “ What shall it profit 
a man if he gain the whole world and lose his own soul ? or 
what shall a man give in exchange for his soul ?” 

The West does not generally understand our conception 
of a continued life with its quiet enduring of present wrong 
as the outcome of past ill-doing ; with its patient striving to 
plant seeds of qualities which in the future would flower and 
bear fruit; wich its gentle disregard of the fate of a single 
life which bulked but small in the face of a life everlasting, 
stretching through a long vista of births and deaths. For in 
true men and women, the sense of love, compassion and 
sympathy—of service in а word— stretches over earth, through 
death, and back to earth again, aud just in proportion as we 
have evolved this quality, in far-reaching benevolence are we 
truly man. 

As this truth becomes generally recognized, all who 
suffer will have an indefeasible claim on all who are able to 
help, by the mere fact of their suffering ; instead of running 
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away from the sight of suffering, and trying to forget it, as so 
many do to-day, we shall allow the suffering to bring our 
hearts until we have removed it from another. And it is 
written in an occult treatise. ‘‘To live to benefit mankind is 
the first sicp,” 

As thts ideal begins to rule, the sense of true Solidarity 
will arise, and Society will be built in full recognition of the 
law that social health depends upon the health of every 
individual in Society that it is not enough that some should be 
successful, but that all must have their share of happy life. 
Without this, Society perishes. The law of the common life, 
the expression of which is Brotherhood, is woven into the very 
substance of the human race. None can suffer inthe body 
politic without the happiness of all being tainted ; success 
and failure are common for the whole of us; while to ignore 
the law may for a brief time bring success, in the long run, 
it inevitably brings destruction. Until the people are happy, 
we have no right to talk of * Society’; there is only a weltering 
chaos of social units, with no social organisation. Let ns aim 
at the realisation of the splendid phrase. “From each accord- 
ing to his capacity ; /o each according to his needs" With 
the true ‘Saivaite, it will then be a question of giving not of 
taking, of voluntary help not of compelled drudgery. The 
Bhaktas.of the Periapurana, by their wonderful devotion and 
love to God so far outdistance the type of a modern intel- 
lectual man, that only the psychology of the future may be 
able to understand them fully and to define their superhuman 
qualities. History tells us, that now and again there have 
already appeared human beings gifted with powers unknown 
to mankind. They rose t» heights where only eagles ameng 
men may soar, and those who could not rise with them saw 
only the Just of their soles. 

Even now like Svàmi Ramalinga Maharishi there are 
many souls in advance of their age who have come in upon 
the crest of the advancing wave of thought. Too little are 
they listened to, too little can they make thcir voices heard 
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above the fever and the dim of the work-a-day world. Men 
may look back toa golden age in the dimpast or forward to 
it in the dim future, but always for the seeing eye the golden 
age is now and the Kingdom of Heaven is within. 

There is no use mincing matters then. The chains we 
had forged for ourselves, we shall have to break asunder 
ourselves. We could do it if we only will to do it. 

“ QémeWaaanat Quos ane ms 5." 

The human will is almost omnipotent. What could it not 
accomplisn? Use it for your glory then and for goodness’ 
sake, let there be no backsliding whatever. 

Progression or Retrogression is the rule, and if you won't 
go forward, go upward, go Godward. You will have to go 
backward and that means athovathi, to die out of existence 
altogether. 

We all feed and adorn the body every moment of our 
life: but how few care to fced and adorn the sou! every day 
with noble thoughts and noble deeds ? Those few are however 
the salt of the Earth. 


Every word we utter, every look we give, every thought 
we project, every act we perform is mentally photographed 
upon others, visibly or invisibly, modifying, moulding, and to 
some cxtent recasting and shaping their destiny in a cut and 
dried manner. And could we have any correct idea of the 
Karma we have all along been doing on one side of Eternity ? 
A stupendous ‘Wo’ is the only answer we could afford to give 
to this query. 

“ „уг tan Quis star Ow g етше дәл Qua "' с. 

But some of my friends may say, we do not know all 
about this karma with which we are dealing just now. It is 
not given to us to understand the countless complexities of the 
problem of reincarnation. They only push the difficulty one 
step further back and there they leave us again in utter 
darkness. How then could they console us and help us in 
our future evolution." 
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I answer that in the fulness of time, all things shall be 
made plain and straight. Just now, many things are locked 
up in the bosom of the Eternal and let us not break our heads 
over them for yet ambile. If we cannot be the sun, let us at 
least try to be a humble planet revolving round it. There is а 
little light that has been vouchafed unto us and let us suffer 
it to guide over path, for the nonce. If we cannot afford to go 
in for luxuries, let us not doaway with the bare necessaries 
of life too, on that account. That is no wisdom. Earth-life 
is for a days eternity of spitit is for infinite experience, 
achievement and enjoyment to the conscious, self-poised entity, 
over soul. 

But what is the goal? Do we know it already ? are there 
any land marks left on the sands of Time by those who have 
gone towards it before us in bygone times ? 

Let me quote the Hridayasloka of ases and pray 
its divine author to solve this problem for us. 

€ Ёшлт т A фу uo; Nam se gu 
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But again some one will say: all that is true. It is 
howevr more casily said than done. Quite so: You want а 
dogged perseverance to accomplish it. 

“а шибер &Sum @гт ел esirun suo." 

Let us take counsel from the great soul who taught as 
follows :— 

" Quas soon gni UF Consent sem R epo тї 
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Pray make sure of the ground you how stand on firstt 
Sink al! petty differences over which children alcne ough 
to quarrel once for all and «ise as one man to stand for the 
truth through thick and thin in joy and sorrow, in bad times 
as well as good ones. Make your circumstance, do not let 
circumstances make you, something cannot be evolved from 
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nothing ; and the converse is also essentially true, that some- 
thing cannot become nothing. Do not fight shy of this 
glorious truth, Over all and through all sweeps the mighty 
law of Cause and Effect. Causation being the fundamental 
verity of the universe. Salvation isa coming into harmony 
with Divine Law. All grow to be angels by degrees. The 
child is father of the man. Death, the most unsubstantial 
mirage we know of cannot change the inner man. The change 
of clothing or change of place merely does not change charac- 
ter. Laying all personalities aside, love, wisdom and wise 
constitute the holy trinity that is to save the world. 

“ єтї ља ter Sus pen su9 syararar 
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This celebration took place on 24th instant with the Hon'ble Mr. 
К. V. Ramiengar Avergal in the chair. The 
The Madura ‘Tamil Report was read by the Secretary in which he 


Sangam.. The detailed the work of the Sangam during the past 
Twelth Anniversury опе year, and the various appendices to the report 
Celebration. contained the list of candidates who passed in 


the various examinations conducted by the 
Sangam and the various financial statements, The Secretary 
reported also the termination of the suit brought by the Rajah of 
Ramnad against the Sangam by its withdrawal and expressed the 
necessity for friends for commencing the Sangam buildings on the 
ground acquired long ago for the Sangam. Srimath Seshadri Iyengar, 
the grand old man of Madura, made a few remarks and blessed the 
Sangam. Rao Bahadur Arumugam Pillai, Dewan of Rāmnād Samas- 
tanam said that it was imperative that the Sangam should bestir itself 
and secure proper funds for the building and for the better carrying on 
of the work of the Sangam; and as the suit against the Sangam had 
terminated the managing Board had no excuse for its inactivity. After 
One or two more speeches the chairman delivered а. long speech in 
which he dwelt chiefly with the question of the University and the 
Indian languages. He pointed out that under the Indian Magna cha;ta 
granted by Victoria the Good, the education of the masses beginning 
with their town vernaculars was imperative, and this declartion has 
been confirmed by our present Gracious Sovereign in his memorable 
Durbar speech by the grant of 50 lakhs every year for primary educa- 
tion; and unless therefore candidates qualifying for the higher exa- 
minations were equipped with the Vernaculars they will not be able to 
benefit the masses by educating them ; and it will be idle to dream of 
the whole mass of the people becoming educated in English, as the 
whole literate class in the Presidency was less than 12 p. c., and of this, 
less than 1/6 alone were educated in English. He commended the 
work of the Sangam and bestowed fitting praise on the late Рапаі- 
thuraisami Thevar, the founder; and the present President Mr. P. S. 
Subramania Iyer and his co-workers and appealed to the public for 
funds for Felping the Sangam. The meeting terminated with a speech 
from the President of the Sangam thanking the chairman and the 
audience. 
25TH May 1913. 
There was a business meeting of the Sangam at 9 a. m. and under 
the Presidency of Mr. J. M. Nallaswami Pillai, followed by a public 
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meeting. The burning question of the day was discussed and was 

adjourned to the next day for fuller discussion. Mr. Narayanasami 
Iyer, High Court Vakil, then read a paper on Tail and the Sanskrit 
influence and discussed various questions which, as the Chairman 
remarked, had been dealt with mournfully during the past 15 years in 
Siddhaita Dipika, Tamilian Artiquary and Sentan:il, and the chairman 
also corrected him in regard to the various dates assigned by him. The 
lecturer tried to derive Tams? from Dravida and Dramida and the chair- 
man remarked that before the Aryans called the Tamils Dravidas, they 
must have had a name of their own and the Tamils would not have 
called themselves Dravidas originally and if they had, the word would 
not have been lost to the Tamils and it was just as likely that the word 
* Tamil' was corrupted into Dramila and Dravida by the Aryans as it 
always happens when foreigners pronounce and adopt such words. 


In the afternoon sitting, also the same gentleman presided, and a 
paper on 'Tolkappiam-Porujadhikaram' was read by Mr. Muthusami 
Iyer, M.A., L.T., of the Madanapalli High School and he pointed out how 
this branch of grammar, dealing with the subject matter of all poetry 
was peculiar to the Tamil and then dealt with the various divisions of 
the subject, like Алат and Рита the divisions into Tinai and unwedded 
and Wedded Love stc., and war, and heroism of the Tamils and then 
various social conditions and practices. The chairman pointed out 
that these rules were not artificial but pointed to a condition of Society 
in very remote times and embodied relics of customs and manner's 
long anterior to the period of * Tolkappiar' and a thorough research into 
its contents would be of the highest value to the antiquarian and 
historian. The other parts of Tolkappiyam were on Etymology and 
orthography were equally important and were deserving of close atten- 
tion. He pointed out how the materials contained on this monumental 
book should be worked up on modern lines to be of interest. 


Pundit Gopalachariar of the Christian College then delivered 
a most interesting discourse on loyalty, and the meeting for the day 
closed witb a lecture on Sound Waves by Mr. Abhiramier, M.A., L.T. 


On Maran Alankaram, a work on rhetoric published for the first 
time on 'Sentamil' was read by Pandit A. M. Sadagopa Ramanuja- 
chariar and he dealt with the subject matter of the treatise, the 
author's life and age etc. 


26TH May 1913. 
The morning sitting was presided over by Mr. Purnalingam Pillai, 
B.A4 L.T., and Mr. Muthusàmi lyer read portions of his Tamil translation 
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of Mr. T. Ramakrishna Pillai's English novel Padmini, and this was 
commended by many of the Pandits present, as answering to a model 
novel and good “ramil prose version, and a few of them and the 
chairman ventured to point out one or two defects noticeable in the 
book. Mr. Abhiramier enlightened the audience with a lecture on ‘ Light 
Waves, and accompanied by a few simple experiments. In the after- 
noon, the President of the Sangam took the chair &nd on the motion of 
Mr. Nallaswami Pillai it was resolved to memorialise Government and 
the University to make the Vernaculars compulsory in all the Forms 
of the High School Department and to make the study of any one of 
the Indian language compulsory in the Intermediate and B. A. Pass 
course, 

Mr. Kanmdasami Pillai of Kattupattur then delivered a learned 
discourse on a chapter of the Sacred Knral entitled the son-wttering of 
vain words. Me pointed ou; how one could benefit himself and his 
friends by being sparing in words, and using only such as are necessary 
to convey his thoughts, and how it was necessary to conserve his time, 
and how the uttering of useless words involved waste of thought and 
waste of action. 

Pandit Gopalachariar again addressed the audience on his favourite 
Topic of Kamban’s Катауапа, and highly interested the audience and 
every one felt tbat the time allowed him was only too short. The 
meeting dispersed after a speech from the President with appropriate 
praise of the two speakers, and offering thanks to the various members 
who had attended from different parts of the presidency. 

s". 

The Alandur Sivanadiyar Tirukkutta Tevara Sabha: The 
third anniversary of the above Sabha is to be grandly celebrated from the 
6th to 15th June both days inclusive, Messrs. T. V. Kalyanasundara 
Mudaliar, Venkatramier, К. Kuppusami Mudaliar, and other eminent 
men are to deliver lectures on various subjects on those days. A full 
report of the proceedings will appear next month. 

* 


20 
The Sacred day of Sri Sekkilar the author and compiler of 
Periyapurapam is to be celebrated on the 8th June '13 by a small and of 
enthusiastic youngmen at his birth place Kunrattur 34 miles from tbe 
Railway station Pallavaram. There will be lectures and abishekams to 

the Svamin and procession &c. More of this next month. 

o*e 
The Literary Union, Madras, N.C. has availed itself of the 
opportunity of a short visit of Maraitiryvan Virudai Sivajüana Yogigal to 
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Madras to deliver an interesting lecture on* The Existence of God" on 
the 31st May 1913. More of this next month. 
„*+ 
. We аге glad to note that Svami Vedachalam is delivering success- 
fal lectures in Calcutta, Bcnares and other places on Saiva Siddhanta 
Philosophy. A fnll report will appear next month. 


REVIEW. 
Sri Venkatesa Kalyanam or The Tirufati Mahatusivan; bv T. S. 
So:asundaram Pillai—a Tamil Drama in five acts. Crown Octo 181 fag:s. 
Price Апаз Ten, Meykandan Press, Madras N.C. 


This is an original classical story dramatised with the view of 
popularising the true history of the Deity presiding at Tirupati to 
which place innumerable pilgrims resort during the whole year. The 
history is given according to the orthodox Vaishnava form without any 
prejudice to other sections of the Hindu Philosophy. This tolerance is 
& special feature which is most welcome at the present day. 

The style and diction are chaste and simple and every one either 
old or young of both sexes can easily run through the book and be 
benefitted. The dialogues are all full of moral teachings calculated to 
improve the mental and moral tenor of the people. The conversation 
between the heroine Padmavati and her maid is full of sound philosophy 
and we wish that every giri should be educated to the standard which 
our heroine has attained in secular and philosophical education. True 
and sane philosophy is more important for women than for men, since 
women are the makers of men and the nation. She cleverly discusses 
the question whether our girls' sentiments ought to be consulted when 
giving them in marriage. What is often done now-a days is that a 
young girl who have attained the age of discretion is never consulted 
when she is married. Often she is mated to one advanced in age 
and she spends a life of waste and repentance. Sometimes she is 
mated to an illiterate and poor fellow and her lot is worse than 
miserable. What our heroine suggests is that our girls ought to be 
consulted before they are permanently mated to a husband and the 
parents ougnt to look for the welfare of the girl first rather than for other 
considerations which the parents may have in view. 

The Reader's attention is drawn to Act V. Scene ii, ‘the most 
interesting portion of the book where the past history of the 
heroine Padmavathi is related by Maha Lakshmi who co:nmends her 
marriage with Maha Vishnu. it will no doubt surprise many that the 
lady whom Kavana snatched away and kept imprisoned in Asokavanam 
was not Sita, the ideal wife of Ramachandra but the heroine of this 
drama who, in that Yuga had a different birth and a different name. 

In the Third Act, second scene, we have the philosophical discus- 
sion between Maha Vishnu and the teacher of gods Brhaspati and the 
teuching of Siddhünta by Vishnu Himself 15 very admirable. Hence every 
jover ot 5aiva-Siddbànta should possess a copy. Apply to— Meykancan 
l'ress, Madras, N.C. 
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SIVA RUPA. 


God is a spiritual Being without any form or shape. This 
is a truth accepted bv all religions; but I cannot say if this 
truth i5 explained by them all. 

Name and form pertain to tbe plane of limitation, and the 
unlimited God who transcends that plane cannot therefore be 
said to have any name or form. Form does not mean only a 
visible body. Electricity cannot be said to have any visible 
bod y, still it cannot be said that it is without any form. Forms 
may be said to be of two kinds—sensible and insensible forms. 
Sensible forms are those that can be comprehended by our 
senses and insensible forins are those that cannot bc so comprc- 
hended. Anyhow both are forms, апа : су are known in 
Tamil as ср? 50, Whether sensible or insensible, every form 
is a feature of limitation, and this cannot be predicited of God. 
Not only name and form, but thought and action are themselves 
features of limitation which belong to tne Mayiivie plane, and 
cannot therefore be attributed to God. In fact no thought or 
action is possible without form, and every thought or action 
implies a form. God is beyond the Mayavic plane in His 
transcendent nature and He cannot therefore be said to have 
any name or form, or thought or action. 
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But the Jagat or the universe shews ample signs of 
Divine energy and design without which it is altogether fm- 
possible to postulate the existence of the Jagat. So that, here 
are two facts opposed to each other. On the one hand we have 
it that God cannot think or act, and on tle other hand we have 
it that without His will and action the existence of the Jagat 
cannot be accounted for. It must also be noted in this connec- 
tion that if God is beyond the range of limitation without any 
name or form, or thought or action He can be of very little use 
to the conditioned Souls. What then is the solution of this 
di:licult problem ? 

According to the Siva Siddhanta, although God is beyond 
the limitation of thought and action, still the effects of His 
influence over Муй is such thit by that influence, the whole 
Jagat evolves out of Maya and moves іп His grand presence. 
This influence of God is referred to as His Sakti in order to 
discriminate His transcendent nature from the effect of that 
nature on Jagat. The transcendent nature of God is known 
as His Qsaezusvi sem à, while the effect of that nature on Jagat 
is known as His guggaésemxs. s\lthough God is transcendent 
and infinite, He is at the same time Gracious and Blissful, and 
the cffect of tliis Grace and Bliss must certainly be seen on the 
conditioned Souls according to their own capacity. It is this 
effect that is known as Siva-Rupa to the conditioned souls. 

It is highly essential that the effect of Divine Grace should 
be clearly seen or fully realized by the souls in order to be 
benefitted thereby. They may not of course be able to see 
the transcendent nature of God, or what we may call His 
©+тыго$ веш и, but they must necessarily see the influence of 
that transcendent nature on themselves. It is in order to 
enable the souls so to see the influence of the Divine Grace, 
that Grace manifests itself at the beginning of every cycle of 
creation, and it is this manifestation that is propounded by the 
scriptures as Siva-Rupam. 

When at the beginning of a cycle, the Gracious influence 
of the transcendent or Suddha Siva starts to manifest itself 
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in a very very subtle manner, it is called Sivam. When 
thts Sivam exhibits signs of activity, it is called Saéti—the 
second stage. When the influence of this Sakti reflects on the 
primordial elemert called Su4dha Maya, the sound principle 
called Nadam or vibration exhibits itself. This is the seed or 
germ of all name or Nama, that is otherwise known as Sab- 
dappirapancha. From this germ oí name evolved the germ 
of form or Rapa which is known as Bindhu. These four 
forms of Sivam, Sakti, Nadim and Bindhu are known as 
the Aripa forms or shapeless forms of Siva. Тһе fifth form 
called Sathakkia then manifested itself, combining in it the 
principles of both name and form, and this manifestation is 
said to be Riépariipam or quasi form and is known as Pranava 
or the seed of all material forms with name and form. From 
this quasi form of Pranava evolved the fully developed form 
of Mahesvara. from Him Rudra, from Him Vishnu, and from 
Him Brahma—each form being grosser than the preceeding 
one. The four fully developed forms of Brahma, Vishnu, 
Rudra and Mahesvara are called Rüpa manifestations of the 
Divine grace and are the agents of the four actions of creation, 
preservation, dissolution and obscuration, while the fifth action 
of bestqwal of grace belongs to the quasi form of Sad3Siva or 
Sathakkia. 

The influence of the transcendent nature of God, or in 
other words, the effect of His grace on the conditioned souls, 
shews itself out in nine different forms of varied stages and 
are called by the Siddhanta schgol as the Nava Bedam of the 
Divine manifestation. 

Siva Rüpam may again be found essential for the evolution 
of the Jagat. God is absolute and áll-in-all, and there cannot 
be any thing outside Him. Every atom exists in Him, and as 
such every thing must proceed from Him. In order to im- 
press this truth on the conditioned souls, Siva assumed a 
form, and issued the whole Jagat out of that form. The form 
so assumed by Him is the Siva Вара known as Siva Linga and 
this is the origin of all material world. 
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Siva Rüpa is again necessary for the salvation of souls in 
various ways, and every religion may be found to speak: of 
some Divine incarnation or other of the Great God in the 
interests of the souls under His care. 

Says the Saiva Siddhanta .— 
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Conditioned as we are, we certainly require a medium 
in the shape of a Divine manifestation to serve us as a 
Jadder to the unconditioned state, and such a manifestation 
may be found indispensable for the five actions of God per- 
formed in the intcrest of the conditioned souls. 

It must, however, be understood that the form assumed 
by God is not one of flesh and bones as ours are, nor is it 
subject to hunger and thirst, lust and passion. That form 
itself is beyond the Māyāvx plane and the three Gumas. 
of limitation known as Aaejas, Tamas and Satva cannot be 
heard of іп that form. That form is one of pure Grace, and 
every portion of that form is a transformation of eur Lords 
unlimited LOVE. | 
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RAMALINGAM SVAMIGAL.* 


I offer you no apology, for 1 have no apology о make. I 
plead no lack of time nor want of ability, for you know [ lack 
them both. Ido not charge the Secretary fcr the half-hour 
limit, for you know what may be expatiated over two hours 
can as well be said in a few minutes. I feel sorely [ have 
put it in English, but I know you love variety and will pardon 
me on that score. 

The subject of my brief review is a Swamigal, but none of 
the selfstyled Swamis of the day. Poverty was his badge 
and personal comfort or adomment was never his concern. No 
tonsorial artist ever waited on him; no tinsel /Za£am ever 
graced his forehead ; no goldsmith was т request for diamond 
ear-rings ог ruby finger-rings; and no sartor was called on to 
deck his person. He wanted no brougham for his locomotion, 
nor did he aspire to a higher social status with the help ef his 
ochre-dyed clothes. Cradled in poverty and reared in renunc- 
ation, he had as his watch word ‘Excelsior’ or Glorsa m excelsis. 

A sound criterion of the solid fame of a great poet is that 
the popular and the critical voices, the many-headed multitude 
and the nursery noodles, unite in praising him. It b a fact that 
no social function in South India is held complete that does not 
include a few hymns or airs from the ponderous tome of 
Ramalinga Swamigal, the inost famous singer in Tamil of the 
mid nineteenth century. When he was alive, the wind of 
controversy about the inspired charaeter of his writings blew 
hurricanes, and the murky sky became elear as days passed, 
and the sun of the Swamigal shone bright in mid heaven, His 
mellifluous verse is before the world, shining asa pole-star and 
serving asa touchstone or tuning fork to many an ambitious. 
but floundering composer and son of the muses. 

Ё *A paper read on Saturday the 14th June, 1913, at the Fourth Saiva 
Conference held at Tenkasi. 
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The life of the Swàmigal may be briefly told. He was the 
last of a brood of five children of the devout Ramiah Pillai and 
the pious Chinnammai, the sixth wife of ker husband. Не 
was born on the sth October 1825, at Maruthur near Chidam- 
Ъагат. In his chiidhood he had the misfortune to lose the 
breid-winner of the famous family of accountants, and the 
whole burden of the family fell upon tte shoulders of the eldest 
son Sabapathi Pillai. Hardly had six months passed after the 
punctilious performance of the last rites due to his father, 
when he removed the widowed mother and her fry to Chenna- 
patnam or Madras. In the city he sat at the feet ofthe 
celebrated Vidhvan Sabapathi Mudaliyar of Conjeeveram and 
gleaned the sapience that fell from his lips, which enabled him 
to hold the ferule and keep the wolf from the family door. In 
his fifth year master Ramalingam was initiated into the 
mysteries of the letters, and, “under the fostering care of his 
loving senior, mastered a deal of ancient lore and bade tair to 
be a profound man of letters. When Бе was seven summers, 
his guardian and brother turned out a paurànic preacher and 
his influence on this junior ripened and mellowed soon. He 
had his dhiksha in course of time and was a staunch devotee 
of God Subramanya. He took his brother as his exemplar, 
walked in his footsteps, quaffed the ocean of the saivite 
hagiology, and drenched the rapt audiences with the downpour 
of his sermons. He was in his teens when he did so, and the 
fatherly Sabapathi Pillai was taken unawares by the glowing 
report of his tender brother’s erudition and command of words, 
and his heart overflowed with joy. Success leads to success: 
The young Ramalingam grew in his kakti with his years, and 
devoured Puranas and l|thihásas. One might peruse with 
profit his Siva Nesa Venba for an illustration of it. Even 
when he was nine years old, his numbers came, and his first 
Werses were in. praise of the Lord of Tifutanikai. The fifth 
Tirumurai consists of poems sung in his praise. The sacred 
shrine of Tiruottiyur next magnetised him. Не went thither 
as often as he could, and on every occasion of his visit he 


RAMALINGAM SVAMIGAL $41 


poured out his heirt before the local deity. His fervent 
prayers comprise the second and third ‘Tirumurais. The 
place had so great an attraction that he felt the higher spiritual 
life there and took Thiagaperumaàn as his guru. Touched by 
his hearty effusions as tradition would have it, the Guru 
appeared to him at night when he was down with hunger and 
lassitude, and fed him with the manna of divine wisdom. This 
incideat finds reiterated mention in his poems. Jn Nenjars- 
vuruthal ory The Outpourings of the Heart’ occur the lines. 
Ч БОЈ &ewL.G gn Alum 
sek SoS Cen rofl Ss s Dogi inea.” 

At this holy place he came in contact with the Sthala Ottuvar 
Tirujüàna Sambanda Pillai, and mutual love and friendship 
sprang up, which bore fruit in the persistent cultivation of 
Siva-jDànam by this youngster whose lips had been touched 
by the coals from the altar. Nourished in this wise, the mind 
of the young sage ever dwelt upon his Guru and kankered 
after Divine Grace in order to attain muéti, The knowledge 
and wisdom gained by him were noised abroad, and he was 
approached by Pandàra Arumuga Aiya for lessons іп Vinā- 
yaka Риғапат The sagely younker tock to the role of a 
Spiritual teacher, and, as years rolled on, had about him a host 
of disciples, the n.ost prominent among them being the well- 
known Tamil Scholar Velayuda Mudaliyar of Tho]uvür, and 
the first classifier of his hymns into Tirumurais. 


At this stage the young Ramalingam had to be madea 
grahasta. His brothers, Sabapathi Pillai and Parasurama 
Pillai and his sisters, Sundrammal and Vunnamulaiammal were 
anxious that he should lead a wedded life. Though quite 
averse to it, he was prevailed on by their entreaties and 
suceumbed when his eldest brother cited the case of St. Jnana 
Sambandar and his implicit compliance with his parental 
wishes. His marriage with a niece was solemnised in due 
form ; and though matried, he lived single, ever bent on his 
discourses, disputations, and pilgrimages. At Thiruvüral he 
held a disputation with a Brahmo and proved the utility of 
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divine worship with idols or images. When at Karunguli, he 
overcame a learned swell of an accountant whd was a native 
of Devipattinam, and satistied a Brahmin Sanydasi with apt 
answers to his searching queries on Vedas and Vedic teachings. 
Further, he wrote an elaborate commentary on ‘waren e (5(5 
amus am acm sauta ’ in Olivilodukkam, indited a learned 
disquisition on Thondai mandalam, and also penned the popu- 
lar * Manumurai- kanda-Vàsakam ’. 

In the midst of his glorious career, he suffered the loss of 
his beloved mother and did his last duty by her. His second 
brother followed in her wake, and the last rites for him were 
properly gone through. When he finally settled in his own 
place, the sad news of his first brother's de: th flashed upon his 
mind, but he could not go to Mylapore for the funerals. 

At Parvathipuram he brought out his soul stirring and 
heart melting essay on the ways of Mercy or ' Jiva Karunya 
Olukkam ' and dedicated the rest of his life to the construction 
of temples. The famous aghaval y ж 90.5 2+1) saw the 
light at Mettu-kuppaw hard by Karunguli. In this locality 
he was practising yoga, and his greatest aspiration was the 
realisation in full of the power to awaken the dead. Foiled in 
his attempts to get it, he had self-immolation in his fifty-third 
year, saying 

"+4 тооп Quarts Sao Garipous ala 

Qs # #т› (ypu Que ©вош‹роа!@ а —® d saw 
Aoc OND ws spew ug шш 
Gai. Gugsea S Bw SCg,;’ 

“moian Gevipgiuoqk5 ДЮ —eax à 

© ват ys 49 вм uj ru (ту $ (5.0 (m6 y." 

Mis poems cover about 850 pages royal octavo. They 
are in varied metres and tunes. They are divided into six 
sections or /Airnumura:s. The first five were arranged and 
published by the devoted disciple of the Swamigal, Tholuvür 
Velayudha Mudaliar and the sixth was edited by the Sodasa 
Avathani aud Pandit of no mean fame, Subbaroya Chettiyar, a 
disciple of the celebrated poet Minakshisundram Pillai. They 
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chiefest virtue of the whole collection is the mellifluousness of 
the verse and its facility to be set to music. The Tirumurais 
vie with the hymns of the four great Saivacharyas and describe 
the littleness of man, the transcience of the world, and the 
greatness of God who is Light and Love and whose Grace 
ensures Salvation. In brief, the burden of the whole song is, 
Nothing pays but God, and the highest function of man is to 
adore him. 

All the hymns and Kirthanas, classified as mentioned 
above, go under the general name of Aruf-pa, This appellation 
roused quite a storm in the literary world, and there is a 
literature about it, full of perfumed talk or vituperative in its 
character, and composed of the mush, gush and lush of the time. 
The fountain-head of the dirty stream was the great beni- 
factor to the Tamil world, the editor of many an old popular 
classic *sunk five fathom deep' in mud huts or hovels and the 
writer in correct and idiomatic Tamil of many a prose work 
for the juvenile section, Sri-la-Sri Arumuga Navalar of Jaffna, 
and it was a pity that even a tithe of his most precious time 
was partly diverted and devoted to this sacking work, this 
scandalous affair. In short. his admiration and veneration for 
the Devara hymns outran his discretion in the matter of con- 
temporary depreciation. His greatest objection was that the 
hymns of the swamigal did not deserve the high-sounding 
title and that it was the height of presumption on his part 
to have called them by that name. He, therefore, dubbed them 
Мағи[-ра, and they were, in his opinion, neither inspired ty 
Divine Grace nor composed with a view to attain it. The 
controversy was bootless, to say the least of it, and the hymns 
of the swamigal have lived .down all mud-throwing and dirt- 
flinging. They are on the lips of every school boy and every 
school girl—not in the Macaulayan sense—of the Tamil speaking 
community and are as familiar as household words in tie 
Tamil districts. 

The first lines of a score of stanzas of such wide popula- 
rity are subjoined :— 
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In the words of Mr. Velayuda Mudaliar, they are sru ag 
e" Gorgias Qesrewwulpsrs ago us, ‘the great deluge of 
nectared words caused by pure Grace.’ The author's justifi- 
cation of his rhythmic plethora being styled 445a is lacomic. 
* Whatever is sung by those who have ‘known themselves’, 
is Arulpa." ; uad the poctic outbursts of the sage have amply 
< indicated bis Monorific alius Arulprakasa Vallal. The Drum 
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song that winds up the collection of his hymns gives in a 
nutshell the sage’s aspiration in life and its fuifilment. 
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That Ramalinga swamigal was an ardent student of 
Devara hymns, Kura], Oluvilodukkam, Регіаригапат, Tay u- 
manavar and other classics is amply borne out by the words, 
the thoughts, the lilt and the sententiousness of his poetic 
utterances. The single song of ‘Pillai-peru-Vinappam’ or 
‘The Child's Great Appeal’ is redolent of the various influ- 
ences on the bard of Arulpa; and is autobiographic to boot. 
Stanza 72 of the song refers to an episode in his life spiritual. 

Besides allusive references to the four Saivacharyas 
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атеш (@ Теў auo атол: вт xh 5 TG cC gy sib aaron er d s" 


шпет л блг als) wahis anset ari” 
and special poems composed in their honour, 
HDL uL S of Zor алт т тет ирт ®во, 
YO DUAF A Theor wit 06v, 
AD WIG ват „ду (mener оа Vv, 
ACF DLW .9/:9. SAT BH GOO о n Rev, 
gurarsuuss nests Tb 
there are echoes of their thoughts in lines like these : 
“Qurius аро Сота: ошто 
UEL «иет Ч spen n oum ear ev 
e Jue»av ju oF gem ano," 


eres Gar cro sni Canu@Qsers@e ess Qus" 
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“QoudarsCs әб әттә Capadla 55) бә 
Оше m$ олт" 
The great miracle of awakening the асай, wrought by 
St. Jriana Sambandar, is alluded to time out of number. Flere 
are a few of them 
себи ex) eyes Ф Alar 4 ш gt О) п ву) ашай ur ууц 
Ques ene Q suia 5 Quills en Q r—wem eas 
DFAavanregqia eus sHF me» nat) ® 
Qaa angan out Qati g.” 

“Qs 5 парт a puysan Simsra sers gs.” 

“Irás Qigpean ДӘ (пу®тет ®,& s 5 

FaQs Ошта т Оше s wA S sgp” 

What 15 Arul? It consists іп not-killing, not eating meat 
and not lying. These are external negative marks. Internally, 
it is the babe of Love. In its effect, it is a worker of miracles. 
These ideas form the warp and woof of many a song or 
pathigam. In Ziru-mullai-vayil decad, occurs the line “ © л? 
Warsat 5 27 Canela,’ and elsewhere are :— 

Kamya grew synch s ao 7 & вез &) ши т uj ex eux One wn oopwev 
єтєп GQueurm sms oS as sexex ," 
“pa Goxr өш &(0) = по Ситі I ejut Danwa 
© љт вш Фото ето vu 50 gar 
sen all cote un. S ma wives es 
5609 L anas 8) epu Lie» s SC ser 
райт exllexf!eu ёде? Б тези 9. Syr) ейл ecol 
amassi aem. Gum Os cveuti 
sax ahu Qasab OTAU 60450 
amsha Doar A що." 
“ms 9 е9 50:9 909605711 әг Gun pQacré samy rma Д2 
QsrmaQsIiamt susGgeiuwiCser amgen s paGserGer,”’ 
The beneficent influence of Divine Grace finds profuse 
illustration everywhere. The graceful song of Amaga ess 
eser 4s, forming one of the second Tiru-murai, may be cited 
as an apt embodiment of it. Mukti can be obtained only by 
Divine Grace. All the learning of all the arts and sciences is 
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of no avail to attain it. In #¢s¢a4 of the Sixth Tirumurai, 
he sings - 
"m$ 9 тъ (ат гу сот& &Ф@:‹рп 5 mera & т є\! a s әбт 4 
(2% 5 Asusu sni CsonGa - Qr g Asusa 
@ б, m.buisvaveir 9 тат Fr wea amur m 
e 552m4955Q5 wawi gp.” 
“жтт &5еу аў & 531,9 ж су 2. анейт & Ger gd 
Qarsms ът gents Cusa @(1р{_6й - emsms 
8 wud s О assa 9:0 жє! mar sp ex әш 
ib; evn д9 Сеет ico S e." 
This is the end and aim of all being. Nothing pays but 
God. In His Divine Presence, 
"s mu su Gur mus: Ss Pm ES... 
=005 Qar 505 &m75525 
&mn(gumus masa волт 505 ims sg.” 
the worldly wisdom vanished, and the way to salvation lay 
open. The Supreme Being is above all distinctions of caste 
and creed, and all religions point but to Him supernal. The 
decad entitled Sri Rama Tiruppathikam, which sings the 
praise of Sri Rama, the reputed incarnation of Sri Vishnu, the 
Lord Protector of the universe, shows how the swamigial had 
his 
u gy mui ap (355 5 (7,08 era» s (mai aa mar 
mms Оаа т.а етт Ош YID Fy 
0 тшшц && рО) «rip ещ аё (sex o 
(55 sc. yá srw és i5 teu eui 
штру Swims 7a amm был oem Coon 
ane <6 цә) з тайл1_ шәх! 2и. anions 
Ә) mong 8 (ер For were Cater 
Amuma wer Suo but (rue! 2er," 

Transcending all differences of worldly rank and station, 
rising tower-high above the crores of petty gods and goddesses 
in whose name is shed the blood of various cattle, 

* o8 sme su Gs ia cera» nGur sn: Gs ueXGuuteaac ig 
ue9ssas9osr SgsS. ism L ison (бё selneas 
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Qua Sa тв Фатех: Qursaj sse Qu. ca sms ger ®®&(ж О тей 
веб pF Aw QsuaQweCsnua aem..stevS Si ayo ишв 2 дей,'' 
and being ever guided by the pole star of Truth, for there is 
no religion higher than that, Ramalinga Swamigal lived a life 
of advaitism and samarasa sanmarkham and utter renunci- 
ation, sang song of unutterable piety and devotion, out- 
rivalling those of the great hymners in their variety of metrical 
structure and tune, and left the minority, merging into the 
trailing clouds of Divine Glory. Nothing pays but God. To 
quote once more the Drum Song and close this very imperfect 
review with it - 

"ymo Omana wN mQ Pm тилл турра 

Hoan (Qum т детал ma» DLINI s 

шау sm Sásu етет DY NWN Ie 


(UP NEP : ў 
wows gulf Sco A S TET 


INDIA—A PEEP INTO HER PAST.* 
(Continned from page sor, Vol. XIII, No. 11.) 


The Indian philosophers, have invariably carried their 
notions concerning the transmigration of the soul to a point 
of greater extravagance than the Pythagoreans and the 
Platonists of the Grecian school of philosophy and this may 
be traced as one of the several reasons that have contributed 
to the severer modes of expiation and penance obtaining in 
India. The Grecian philosopher believed that the soul was 
a degraded and fallen spirit, that life was a state of expiation 
and discipline, and that death was a more perfect and happy 
State, and it was this very belief that supported the soul 
of socrates in his dying moments, and that procured to Plato 
the envied title of divine. But the Indian philosopher traced 
by his powers of abstracted meditation, his spiritual genealog y 
through successive spheres and animals and knew exactly 
what particular punishment in one state unalterably attended 
the perpetration of crimes in another This is what is other- 
wise termed as the Law of Karma and it is this very 
fundamental law that makes the Indian roll back his eye upon 
the past periods of his existence with a view to find a cause 
for every attendant calamity in the present state. 

We have thus, in our Sàstras, a few of those causes 
which cannot fail to gratify curiosity in the minds of our 
readers. Epilepsy, for instance, is said to be a punishment 
for one who has, in a previons existence, poisoned another ; 
blindness and madness are punishments, the first for mur- 
dering your parents, the last for having been disobedient to 
and negligent of them ; dumbness for having killed a sister ; 
the stone for having committed incest; fevers, asthmas, in- 
digestion &c., have also their causes assigned to them, and 
the expiations are in some instances, as whimsical as in 


* All Rights Reserved. 


INDIA—A PEEP INTO HER PAST 551 


others they are.extremely severe. They consist for the most 
part, of vast sums of money, given away in charity tothe 
Brahmins. |n respect to women, upon whom these uncivil 
and avaricious Erahmins seem to be uncommonly severe, 
it is asserted that a woman who survives her husband was 
false to her husband in her previous birth or Janma. The 
expiation is that she must pass all her life in austerities. 
The woman, whose child dies, has, in a former state, ex- 
posed her child, which died in consequence of that ex- 
posure. The expiation is a cow of gold, with boofs of silver, 
bestowed in charity to a Vipra-Deva. A woman who has only 
daughters, was inflamed with pride in her former existence 
and was disrespectful to her husband. As an expiation for 
this, she is asked to feed fifty Brahmins. Absurd as these 
appear to us, they formed the creed of the pious in India 
They, however, give usa true picture of the slavish vener- 
ation and homage paid to that particular class of faras:es, the 
Brahmins, by the other orders of society. How conceited and 
partial should have been the law-giver who asserted that 
whosoever shall give to the Brahmins sufficient ground for a 
house to stand upon, shall enjoy ten generations in Svarga, 
the Hindu Paradise, before he returns again to the earth? And 
what meaning can there be for the sentence, “ He who bestows 
upon the Brahmins a thousand hzad of cattle, will have the 
grand reward of ten thousand years of bliss in Svarga before 
he revisits earth.” ? How different is this selfish maxim from 
the very enlarged and liberal sentiment in the Bhagavat Gita 
wherein Sri Krishna says:—They who serve even other goods 
with a firm belief, in doing so, involuntarily worship me; I am 
he who partaketh of all worship, and I am their reward." ? 

Side by side with these avaricions Brahmins and their 
self-elected and doctle devotees, there lived a few who cared 
the least for any of the earth’s possessions and who believed 
that the most suitable habitation for a philosopher was that 
which was the least encumbered with furniture. These were 
the yogtes whose delight it was to renounce all the world's 
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goods and to pant for the realisation of the great and glorious 
"hereafter." Many an English traveller and historian has 
had the Indian Yogi as liis subject of study and has more than 
once relegated him to the linbo of mysticism. These Western 
writers have unfortunately, in their craze of materialism, failed 
to appreciate the purest and sincerest sentiments of the Yogi. 
Among these are Magasthenes, Strabo, Porpyhry and Cicero. 
Porpyhry characterises them as a set of men voluntarily de- 
priving themselves of all worldly wealth and advantages, 
shaving their heads and beards, and resolutely quitting their 
wives and children for the desert. [le described them as living 
in the forest upon herbs and water alone, as reluctantly 
bearing the load of life, and, inflamed with the “foolish " hope of 
transmigrating into a better state, as if impatiently waiting 
for the hour of their departure. Cicero goes cne step further 
and commends their invincidie patience and undaunted forti- 
tude in these words:—* Tiiese men with equal firmness endure 
the severity of the snows of Caucasus while they live, as they 
brave, when life verges cn expiration, the fire that terminates 
their ire of torture. Arrian observes :—“ These pcople live 
naked. Jn winter they enjoy the benefit of tlic sun's rays in 
the open air; and in the summer, when the heat becomes 
excessive, they pass their time in moist and marshy places 
under targe trees.” lo add to these, there are a few other 
writers who were so licentious as to hurl invectivcs on the 
devoted head of the poor Yogi. One of them, Master Purchase* 
Judicrously enough calls the Yogi a sad rogue and gives the 
appellation of /о/у asscs to the Sanyasins. ‘That the ancient 
writers of Europe had very va gue ideas regarding the religious 
tenets, the habits and the virtues of the Indian people, is clear 
from the superficial and inconsistent findings that they have 
advanced in their writings from time to time. 

Before concluding this section of my treatise, 1 shall come 
to the subject of the Divine Trinity and shall trace the scurce 
ol t the general belief that prevailed in the schools of Asia from 
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time immemoriat. From India, if we direct our eyes north- 
ward to the great empires of Tibet, China and Siberia, we shall 
find traces of this general belief. In the history of Tibet, we 
have instances of medals having the figure of a triune deity 
stamped upon them, given to the people by the Dalai- Lama, 
to be suspended as a holy object around, their necks. The 
Chinese and the Tartars have a universal veneration for the 
sacred number 7/Arce and the people of Siberia adore in fact, 
only one indivisible God under three different denominations 
which may be translated as :—' the Creator of all things’; ‘the 
God of armies' and 'the spirit of heavenly love. The cele- 
brated Siberian medal now in the imperial cabinet at St. 
Petersburg published by Dr. Persons has a representation of 
а human figure distinguished by three heads seated croes- 
legged upon a low cuplike sofa, probably the lotus. An 
english rendering of the inscription on the other side of the 
medal runs thus:—'' The bright and sacred image of a Deity, 
conspicuous in three figures. Gather the holy purpose of God 
from them: Love Ilim.”* We have again, traces of the 
worship of a triple Deity in the northernmost regions of Scandi- 
navia and the names of Орех, Frea and Tuor of the Scandina- 
vian religion may be cited here with advantage.t The same 
belief in the Divine Trinity seems to have existed among a 
section of the Pythagorean Philosophers who make the second 
of the three sovercign Deities the son of the first and the third 
the grandson. Plato, Plotinus and Amelius held that, the 
‘Trinity consisted of * the One,’ the * Mind ' and the ‘Soul’. 

{п whatever regions this belief could have bad a place, 
there is no gainsaying the fact that it existed in India a 
thousand years before it flourished elsewhere. India could 
have attained a knowledge of this truth by means of traditional 
dogmas handed down to them from very high antiquity which 
tn the course of so many revolving ages has never Беси 
obliterated from the minds of her peuple. 


(To be continued) 
* Stalenburgh. 
+ Mallets’ лапаце. 


UNIVERSITY AND INDIAN VERNACULARS. 
V 

We turn to the opinions uttered in our own Senate of the 
University. The first opinion we choose is that of the late 
Professor Ranganàdham who occupied a unique place in the 
Alumni of our Alma Mater. like no one else who passed 
through the doors of our University, he possessed in himself 
all the equipments of the West mentioned by Macaulay and 
vet he was a devoted student-of Tamil. In the field of English 
Literature, in mathematics, in philosophy and in his English, 
tastes and intellect, he had no peer llis advice to the assem- 
bled graduates was: * You have to cultivate the study of your 
mother tongue and improve it to such on extent as to make it 
afitting medium for the communication of Western ideas in 
Scieuce and Philosophy." Mr. H. B. Grigg, sometime Director 
of Public Instruction and afterwards Resident in Travancore, 
said, “Noone can feel more strongly thau I do that, if the 
peoples of Іпат, with their numerous vernaculars, are ever to 
rise to a nobler life and greater wealth, the proportion of those 
who know English must be ten, nay twenty-fold of what it is, 
and he equally distributed among men and women, but no one 
strongly believes, that the great mass of the people can ever 
be regenerated until each Vernacular is made a fitting vehicle 
for carrying on that knowledge.” 

Capt. H. Hallect in his Convocation address exhorted the 
graduates, “to carry joy and gladness into a million houses 
and become a potent means in helptng on the regeneration of 
the country " and “ to carry that lamp of learning of which we 
spoke into the caves of superstition and ignorance, casting its 
beams in every cranny and crevice." And then that most 
intellectual and talented of Madras Governors, we mean, the 
Rt. Hon'ble Sir M. E. Grant Duff pointedly asked; * Are you 
satished with what you are doing for your own literature? 
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How many of you are seeking to obtain a large and scholarly 
knowledge of the vernaculars of South India " 

He more than once on the Viceregal Gadi spoke as follows 
in opening the Education Commission: * Primary education, 
by which I understood the teaching of the masses in the 
Vernacular opens a wider and a more contester field for 
those who think that Government has not fulfilled the duty 
in this respect. The education of the people in their own 
tongues has shrivelled and pined. This, | think, bas heen 
a mistake, and I say so for two principal reasons: in the 
first place, the vernaculars are living languages of this great 
continent ; English is a vehicle of learning and of advancement 
to a small minority, but for the vast bulk it is a foreign tongue, 
which they do not speak and rarely hear. If the vernaculars 
contained no literary models, no classics, I might not be so 
willing to recommend them ; but we all know that in them are 
enshrined famous treasures of literature and art, while even the 
secrets of modern knowledge are capable of being commun? 
cated thereby in idiom and in phrases, which wil be understood 
by millions of people to whom our English terms and ideas 
will never be anything but an unintelligible jargon. My 
second reason is even wider in its application. What is the 
greatest danger in India, what is the source of suspicion, 
superstition, outbreaks, crimes and also of much agrarian 
discontent and suffering among the masses? It is ignorance. 
And what is the only antidote to ignorance? Knowledge. In 
proportion as we teach the masses, so we shall make their lot. 
happier and in proportion as they are happier, so they will 
become more useful members of the body politic. The main 
obstacles which primary education has to contend with, spring 
from the people themselves. As they rise in the social scale, 
they wish their children to learn English. The Zamindars 
encourage this tendency, and the Boards and Municipalities do 
little to drag the pendulum back. Thus we find that in some 
provinces primary education is almost stationary while in 
others it is only making slow speed. The question is really in 
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the main, one of money. If the means were forthcoming, I do 
not doubt that local Governments would be ready to adopt a 
more generous policy.” 

On another occasion he said: “ Аѕ for vernaculars which 
must for long be the sole instrument for the diffusion of know- 
ledge among all except a small minority of the Indian people, 
we found them in danger of being neglected and degraded in 
the pursuit of English for the sake of its mercantile value. By 
all means let English be taught to those who are qualified to learn 
it but let it rest upon a solid foundation of indigenous langua- 
ges, for no people can use another tongue with advantage that 
cannot first use its own with ease." 

In quoting the above passage, the late Governor of Ceylon 
observed ‘If our children are taught to think, they must be 
taught to think in their own native language, and I do not 
believe in any education that takes a boy entirely out of 
the language in which all his wants and desires are spoken, 
when he is out of school, I don't think that any language 
which compels him to think in another language will really 
be an education for him or will even really be of practical 
instruction." Some of these opirions were set forth in the 
memorial to Government, forwarded by the Salem Tiruvalluvar 
Tamil Sangam, of which we happened to be the President, and 
we cull the following para from the G. O. passed by Govern- 
ment imposing compulsory vernacular composition.  *'The 
first remark to which those proposals give rise is that they 
totally exclude the classical and vernacular languages of the 
country as compulsory subjects. It appears to the Govern- 
ment that if those who have secured a university education 
are to do the best for the country with the education they have 
received, it is imperative that they should preserve а sound 
knowledge of the vernaculars. ‘This line deserves to be 
written in letters of gold and must ever prove the “Magna 
Charta" for those who are fighting the cause of the vernacula.;s. 
The university had betrayed its trust and the Government 
had to step in with their stop-gap arrangement. And this did 
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not satisfy the vernacularists, and the Sanscritists were also 
soon disillusioned. We make no apology for the Jong quota- 
tions we have given in this paper, for our memory is proverbi- 
ally short and some of the speakers at the last Senate Meeting 
went back to the old argument. We will glance at some of 
the less serious ones and then deal with the more serious ones 
advanced by a new school of men. 

VI. 

FAILURE OF OPTIONAL STUDY. 

Optional study was in force at any time, anywhere. The 
study of Greek and Latin, was made compulsory at a time 
when the Europeans had to draw almost all their mental 
pabuium from these two sources; and it continued down to 
our own times. And then the cry in favour of the native 
tongues rose and it was not till recently the study of English 
was given that prominence that they desired. Aud when one 
entered the university, it was not the particula- subject 
chosen for the student by the parents or the boy in consult- 
ation with his parents in view of the profession he was going 
to choose in a clerical life, a career in Parliament, a barrister, 
or medico or Engineer etc. Is this not being done by almost 
every Indian under-graduate ? Where is the option then in 
regard to optional subject ? What is the career open to a man 
who happens unfortunately to choose the Indian Languages ? 
A school master’s life for sure, and even here he fares worse 
than those of his fellows who chose mathematics or science ? 
Men who have passed their M.A. in Tamil or Sanscrit have 
rot risen to higher emoluments than Rs. 100 a month even at 
the fag end of their lives, unless they got. drafted into the 
Government educational Department. And for those who as 
pandits have devoted their whole life time to a study of the 
Indian languages what inducements are open. It will be 
scandalous if not true the way the best specimen of this class 
have been treated by our own Paternal Government. A title 
for sure, but this is neither the bread nor water of life which 
will assuage his wants суеп in the augustan age of Tamil 
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literature when the court language was Tamil; poet and pandits 
live on their honours alone. The seven va//a/s have been 
praised on account of their bounties to the Pandits. Each 
king had his own literary court and most of the pcets of 
Sangam all were attached to the king or that. The most 
fighting king had the best of them in his Court. And they 
sung of love and war and the poetry of the later ‘literary’ 
period is simply jejune, and they do not reproduce the 
nundredth part of the simplicity, vigour and beauty of these 
poets of the civic days. Even in the field of religion and 
philosophy, it was the conflict of Hinduism with heterodox 
sects like Buddhism and Jainism that brought out the best 
that exists to-day. The British Government, brought us 
peace indeed for which we are truly grateful but they brought 
with it our mental death. The only subject that bas been 
handled by Indians during the last 100 years is the subject 
of Religion and the product consists only of the most in any 
puranas and stala-mahatmyas. And if there is any in other 
productions of the period it is due to the spirit of controversy 
that had manifested itself among the different schools of 
Hinduism. However much we many deplore this spirit yet it 
must be acknowledged what fine and vigorous, poetry and 
prose this has given birth. The market is becoming flooded 
with Tamil novels but with all our love for Tamil we have 
not touched one of them for they are mostly translations or 
imitations, and except a very few cannot lay claim to any 
originality or dignity or serving a good purpose. They are 
all artificial ; they do not express the national activities nor 
the national aspirations, the struggles of the native mind 
nor the way out of them; no genuine passion. nor any 
real feeling. No war incites them, no love exalts them. 
There is no life in them, no play for their feelings. Their 
intellect is sapped by having to study a foreign language 
and so much, to win their bread. He is more dead then 
alive when a graduate emerges out of the Portals of our 
Alma Matter with his laure! Wreaths. Тһе further struggles 
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in store for him in life stare him in the face and daze 
him. When he“enters one of the Government departments, 
the roatine and hard work kills even the little love of 
learning he may perchance have acquired. His superiors 
do not appreciate his intelligence or his originality. He 
has no facilities for acquiring further knowledge or im- 
proving it by having access to good libraries or museums or 
daboratories, what is the good of specialising when he has no 
chances of improving this special study, and making it a 
matter of life-long happy. And then it is not the best brains 
that are drawn to the study of the medical languages. In 
the department of Education itself the best of them have felt 
they would have done better if they had entered some of the 
more Lucrative professions or departments of State, no 
amount of ordinary profits are of any avail. The Dravida 
Basha Sangam begun under the distinguished auspices of Sir 
S. Subramania lyer, Sir C. Sankaran Nair, Dewan Bahadur, 
P. Raja Ratna Mudaliar was still born. The Tamilian Archz- 
alogical Society which ina way took its place though alive 
is not doing much work. The Tamil Sangam, due to the 
indefatigable labours of a single noble and we mean the late 
lamented P. Pandi Turaisami Tevar Avergal, on whom the 
Government did not chocse to bestow a single mark of recog- 
nition or appreciation has done some work but its Sentamil- 
kalasalai with all the inducements offered is not much of 
success. The scheme for the grant of a title in oriental learn- 
ing is doomed to failure. The curricula and syllabus are tco 
hard for human flesh to bear. And the present writer’s 
attempt to establish a.college for their purpose in Madras was 
a failure, lot of canvassing having induced only 6 candidates 
to come forward. The failure of the present curricula to 
effect any improvement deserves a section of itself. And we 


will go into it in our next article. 
J. M. N. 


NAMMALVAR'S TIRUVIRUTTAM. 
Continued from page 497 of No. 11, Vol. XIII. 


Verse 39, (Nila'-t-tada'-varat.) 

Heading.— The Bride, in trance-brought vision, see'ng her Lord 
Informs her Female Friend of what she, thus tranced, saw. 

Text,—On ev'ry side of me appear, 

Shining like large red-lotus ponds 

On huge emerald mountains' tops, 

The beauties of the blessed eyes 

Of the (1) Lord of the sea-girt earth, 

Whois (2) Lord of Heav'n too,( 3) anc all other souls’ Lord, 

(4) The Lord— whose Form 's blue cloud-like, (5) who is 
Lord of me! 

Explanation.—Fruition—in the shape of his prep'ration ripe, 
Having been pondered thus, our Seer, ponders its cause— 
The Gracious Glance of God— with such intensity, 

As to reach waking-vision of God's Beauteous Eye, 
As in Tir'-vày-mozhi, Decade the Sixty Sev’nth. 
Verse go, (Kola-p-pakar-kaliru.) 
Heading.—The Bride, grieved at see'ng Night arrive, 
Informs ber Female Friend—how much 
She longs to reacus her exile’s term 
And union with her Lord regain. 
Text.—One peerless el'phant decked, to wit, tiie sun, 
Behind the setting-mountain having hid, 
All el'phants black—which form night, 'fore me now 
ln order stand arrayed, though erst’ dispersed en masse ! 
O well-decked friends ! when will my Mothers see my Lord 
Who 's Lord of Earth and Bliss, adorn my flowing hair 
In th’ most appropriate way with His fine Tul'si-wreath ? 

Explanation.—1. The waking vision being followed by the sense 
That ‘tis a vision only, so! fruition full, 

Our Seer 's again with gloom o'erwhelmed and grieves 
say'ng: 
"Үс Friends who ‘re by me while in this state, don't, alas! 
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Me render fit for God's Grace 2nd present to Him!” 
The Bhagavat,* a par'llel case exhibits thus:— 
* Pond'ring the World's Sire— whose essential trait it is 
At once (1) To Be A'i- great and (2) Make All others Great, 
(Vide the Definition ~ (1) Brihati, (2) brimhayati, tasmad 
uchyate Param Brahma. Cp. Atharva-siras, 4 “Brihad 
(1) brihaty (2) abrimhayati.’’) 
Another cowherd-girl, ceasing to breathe, was freed 
All temporal f rewards and punishments she had earned, 
Having, by her, respectively experienced been, 
By th’ simultaneous tasting, in intense degree, 
Of (1) Bliss and (2! griei, (1) the bliss be'ng sprung from 
thought on Him, 
While (2) th’ grief came from the sense of His not being 
reached.” 
2. The beauteous evening sun doth typify— 
Souls’ knowledge, ripened into love, of God. 
3. “ Befere me now in-order stand arrayed... 
Shows that gloom hath grown overwhelming now. 
4. “ Му Lord, who's Lord of Earth and Bliss," shows that 
ripe souls’ 
Relationship of love intense with God is as 
Unique as that of His Eternal Brides Themselves. Cp. (1) 
Heb. у. з. “...made like unto the Son of God abideth a 
priest continually.” 
s. “ Adorn my flowing hair” hints that 
God's Devotees His Grace deserve. 
6. By “my Mothers ”, th’ Eternal Angels Ven'rable 
Are meant, as being First in know'ng and loving-God. 
Vide the Text—" Yatra Rishayah Prathama-jah...... a 
Aud, hence, all other souls’ Conductors unto God. 
7 “When will my Mothers see my Lord ..adorn my...hair?" 
This shows that souis here can but long to reach the Goal; 
* Dk. то =“ Tack-chinta-vipulahlada " &c. 
f Ср. 2 bor. iv 18. “The things which are seen are temporal; but 
the things which are not seen are eternal.” 
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Fruitioa ’s from God and His Messengers alone 

[While * man proposes, God disposes ” says 

Thomas a Kempis too—a Christian Saint]. 

8. *O well-decked Friends! shows that our Seer invokes the 
aid 

Of souls—endowed with all soul-worthy attributes. 

(Vide the following text of Sage Apastamba ;—* Abhijana- 
vidya-sumudetam”’ &c., and the Vedic text :—"Srotriyam 
Brahma-nistitham...’’.Mund., г. 2. 12.) 

Verse 41, (Enr-um-bun vadai), 
Fleading.—Touched by the breeze, the Bride exclaims aggrieved 
4 ext. — Е 'ег- mischievous this breeze to be, 

By straight experience I have known. 

But that 'tis of such cruel nature as now 's found 

I never knew before or had the least hint of! * 

At this time, when the Lord who rides the Bird 

Winged with (1) Ved-Doctrine and (2) Ved- Discipline, 

So as to crush the wicked—howe'er strong. does not 

In mercy, come and save me, this strong breeze, 

Yo public scandal me exposing, stands, 

And my destruction works with steadfastness ! 

Explaszation.— Denied enjoyment while be'ng eager for the same 

Our Seer, loathing all things else, as follows cries 

“The greatness of souls’ grief, is eer proportioned to 

The greatness of the object they desiderate. 

The missing of God’s presence, therefore, brings our Seer, 

Far greater grief than all he erst missed ever gave. 

The depth of this pain worldlings cannot gauge, and hence 

Traduce the Saintly suff’rers and their suff'ring's cause 

By ev'ry Saint on earth they thus addressed have been :— 

*| hear a voice you cannot hear, 

Forbidding me to stay; ї 
* «The wind irifates me "says the lady Favounte in Victor 
Hugo's Галле. (See р. 137, Vol І, of Les Miserables in 5 Vols, 
London, George Routledge and Sons Ltd., Broadway, Ludgate Hill, 


3896.) 
ire. “stay with you.” 
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I see a hand yeu cannut see, 
Which beckons me away!’ 

Notes.—(1) “Such an inquiry ” (into the Hindus' incomparably 
admirable modes of seeking God pursued through “a 
hundred generations" with the utmost “intensity” of 
feeling, says Dr. Miller, Principal of the Madras Christian 
College, “can have no interest, and in fact no meaning, to 
those who acknowledge ro divine element (1) in the 
universe and (2) in the history of man—to those who 
regard all that men perceive and all that they are, as a 
thing meaningless and inert which has no soul to aniinate 
or ruler to direct it" Christian Colleye Magazine for 
April 1895. 

(2)Cp. the following passage of Ruskin's Lectures on Art 
(Clarendon Press, Oxford, 1870, p. 22):—“I think that 
general pubiic feeling is also tending to the admission 
that accomplished education must include, not only full 
command (1) of expression by language, but command (2) 
of true musical sound by voice, and (3) of true form by the 

hand.” 

Our “TVurya-trika " or ** Pleasure-Producers Three,” 
“Аге (1) Song and (2) Instruments and (3) Gestures, well 
combined.’ 

In p. 15 of his said work, Ruskin makes, also the following 
observations on the extraordinary power evolved, in suc- 
cessive generations, by the law of heredity: — “ Now, when 
powers of fancy, stimulated by this triumphant precision 
of manual dexterity, descend uninterruptedly from gene- 
ration to generation, you have at last what is not so much 
a trained artist, as a new species of animal, with whose 
instinctive gifts you have no chance of contending" 
(3) A remark, exactly similar to that contained at the close 
of the last extract, had Warren Hastings, long before 
been made as to the superior trustworthiness of modes of 
thought developed by Hindu devotees, through countless 
generations, in the way of pure and intense meditation ón 
God. (Intro. to Wilkins's English translation of the 
Bhagavad Gita). 

A. G. 


POETRY OF ST. APPAR. Я 
Concluded from page 510 of No. гг, Vol. XIIL 


In St. Appar’s Devaram, we find excelient descriptions of 
hills and mountains, but we can’t find in it anything ubout the 
snowy rocks, chalky cliffs or barren crags. For our hills are 
ever full of life and sometimes we find in them even the king 
of the beasts, * and so there needs no saying about tigers, 
leopards or jackals. Our sage seems to be aware of the urt 
of elephant-catching f, and to have spent a considerably long 
period in our mountainous districts. Whatever may be the 
cause that led him to the mountainous tracts, it cannot be 
doubted that he was in the habit of gazing with a child-like 
curiousity the sources of rivers, and thus he came to know 
by direct perception, how the streamlets that ran down from 
the top of hills blended $ together to forma roaring rivet 
which carries along with it various 1 mountain products 


* “gts awd sa dua wy ати Батий ә 
ahd еди Quem dew un sera pou Qs en." 
— 8 pace eua- Paws- Stanza 0, ll. 3 4 
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leaves,' mossy plants, sand ’ and clayish mud. These things 
trivial though they may be, are detailed in a very picturesque 
fashion in some of his chapters. 

In our country it is only the upper parts of mountains that 
can make us realise the full significance of the term ‘crystals 
water '-Кіуегѕ and tanks in the Tamilian land are seldom 
colourless. A current of clean, light and transparent water 
falling from the irregularly curved rocks of mountains before 
concave places of resort in the.upper part of hills is therefore a 
magnificent spectacle in full moon days. Such a site is des- 
cribed in stanza 5.* of the chapter entitled S@aenjss- Pee 
fies. Not far off from the foot of the hill is the merry beach. 
The city of Tiruvalampuram1 and the fields around are the 
chosen minions of nature. The saivaite devotees therein with 
flowers, full of honey in their hands sang hymns іп the temple 
of Valampuranathar, the site above referred to, pleased the 
Almighty-with their devotion, enjoying themselves the blessings 
of the natura] phenomena. | 

St. Appar's rivers which possess their own individual 
colours are typically Tamilian. The havoc of their floods $ 


' Cf" oi л 50p8 а туё Ours hung s Jer cer grew er a aiu 00 
— Fa Ge 01-0 тув © an e ay Sara $e gp 
2 64 sree л Stanza 31 3. 
Cf “епиљ Qamam 04У 5 nen рО эл ex Фест ёй: тей of 
egre Quire авт: no." 
— Do Stanza 5 13. 
э Су "eet. Оет dues 0) neus св (тай єтїї eo Phange Quant,” 
— 8 а? ipea - д aer so Stanza 9 T 3, 
* Cf “50060 prewar Coat ре ёте айа 6 Б 
«90567 723 07 pompis eim ©з piue ws ges 
er (565 M ср 9 7 огт о®аю&иЎау oe aQaré s 
06528240231: п? wards #8 u.sernQ s." 
—9 еши. su - as hme, 
t Vide тажно 54 7e. 52, a chapter in the third 
Tirumurai of St. Appar. 
t Cf “wauta j puani Gaya «21 
Qr iui £8 pé Gear БОС една a 
Qsriudm gpi Osr Bé rá(o4a7 
pute 60 a rapti ó anadi w." 
—fi4s:sséer-EyámáQatas Stanza 3. 
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in thelands along their course was not quite pleasant to the 
feslings of St. Appar. Perhaps he anxisusly watched at times 
the slow method with which the floods subsided, and the 
oozing.of water, in the sandbanks * created by them, under- 
going the automatic process of filteration. Such landscapes 
in the Devaram are never meagre but are rich in the hetero- 
genous f elements that adorn them. We have in them neat 
perspectives and sublime visions. We find a splendid art with 
apparently useless materials. Even the fishes that ran up and 
down the stream did not fail to ,attract the attention of those 
(like our Saint) who passed by the river. They ran in hosts 
through several branches te the ponds and other permanent 
reserviors? of the city. 

The critics of St. Appar may say that his pictures are 
sometimes gaudy. Іі were so, the gaudiness belongs only 
to the original for which the artist is not all responsible. His 
pictures are exact copies of their originals. Every visible 
portion of them had a distiuct moral tone and meaning which 
revealed themselves. according to the nature of the individual 
and in portion to his understanding of the’ mechanism of the 
universe. The devotees who bathe in the open air early in the 
morning can only take us to a temple of Siva§. Even the 
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bazaar women who did not hesitate to bathe in a river even 
when it is brimful did not fail to remind our sage of their 
gracious trade in cosily garlands* and aromatic pastes which 
are used in decorating the Sivalingam. Although we find no 
direct link to connect every secular action toa religious per- 
formance, an effect of association is produced by suggestions 
at least. 

Even the streets of a busy town are not excluded from the 
subject matter of St. Appar's lyrics. The chapter entitled 
fim ate? 0 ет as 9 ъи Дв is his description of an .Aru/Ard 
festival. lt does not lack behind the rejoicings that we celebe- 
rated оп the night of the Coronation Durbar Day! Toan 
enthusiastic Saivaite, is there a greater pleasure to the sight 
than the decorations in honour of a festival of.Siva, the music 
in the streets illumined by lights and reflectors of precious 
stones, the crowd of visitors comprised of the good and the bad, 
the healthy and those that pray for the cure of their diseases, 
the idval bhaktas and those tiat pray for attaining their wordly 
desires, all mingled together before the procession itself that is 
proceeding with comely damsels in the front who are followed 
by a batch of sham devotees who wear ashes and sing songs in 
praise of the Almighty more for the pleasure of accompanying 
the nymphs? In spite of the large number of objects that 
present themselves to an observer ina very clumsy fashion in 
the moving procession, which is likely to confourd the most 
skilful artist, our calm saint, like the extra rapid films of 
photography, has taken out a vivid detail of the scene making 
every element in it appear clear and distinct, not even one 
marring the beauty of another. 

The chapter “ @g@ane5i-vew-@se002"' which preceeds the 
said Beas Agen Bass Ben Sse, may logically succeed it. 


7 Cf OPETE T ac ania re rs Qe айел jen шті 
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For we feel in it the after effect of a festival, a calmer 
atmosphere, and a lessening of the people's agitation, Even 
the voice of our Saint shows that his physical frame was some- 
what exhausted and it demanded a temporary rest. Yet he 
looked with a true philosophic cortempt, at the pials crowded 
with several religionists who waste their time in their peculiar 
ways, The pomp of many-storied houses and lofty mansions 
on which pinions fly made but a passing impression on him. 
То him they were not more beautiful than the bounties of 
nature in their streets and adjacent fields.* They did not 
please him so well as the female crab f that waits on a ridge in 
the field anxiously awaiting the arrival of its mate or the lusty 
birds? that bask in the sun by the side of falling fruits (of 
mangoes and other fruit yielding trees) twisting themselves 
and coaxing their companions to the adjacent bowers, or the 
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water on which the glare of the summer sun produces an 
appearence sinfilar to à new sharp sword drawn from its sheath. 
For, our sage enjoyed the beauties of Vasantham season 
always Beyond the limits of a village Naththam. 
sis St. Appar is stated to belong to the agricultural com- 
munit y, his astronomical knowledge may: not be uncommon io 
his caste occupation. His perception of the celestial phenomena 
was as analytic as that he directed towards his lawns and the 
violets of the grass, to his paddy fields and the tender tropical 
flowers that bloom therein. He seems to be far in advance of 
his contemporaries in the беја of meteorology. Не had no faith 
in the puranic theory of clouds that they are independent and 
permanent. entities which drink salt water in the sea to urinate 
fresh one on the mountains. In one place in his Devaram he 
uses the word ‘ watery vapour '* to mean the dark clouds that 
screen the sun. Though he is prone to equivocate in matters 
that revolutionise t the current ideas for reasons best known to 
himself, ‘хе co not fail to notice that his head was very 
scientific which without any additional information may be 
considered as a miracle in itself for his century. His poems 
conclusively show that he spent his time during several rainy 
nights in winter observing patiently the motions of the electri- 
fied clouds t noting the connection between certain forms of 
lightning and rains with poetic curiosity. Even іп such dark 
nights he closely observed the change of colour in the black 
clouds when they were being converted into rain.$ Perhaps 
* Cf “Eondon Suum" 
— (яф ns on o- Cum DAS DG F тобі: Stanza 5, l. 5. 
t "enars E sa er? “ee” 
— a шт Фи m fms sresr а Stanza S, 1. r. 
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it is then that he came to know that certain species of field 
frogs with yellowish limbs make noise exactly like the country 
tom-tom * counterfeiting the warnings of village vefti in his 
midnight rounds. 

Having viewed St. Appar's Devaram in the light of the 
main classifications of English poetry, let us now briefly 
discuss under what headings of the Tamilian divisions it may 
safely be brought in. None can gainsay the fact that Sr. 
Appar was an Ausu Kavi or a poet who could sing a poem 
or any subject off-hand. Now-a-days we may be sceptical 
about it, though our forefathers in so late as the beginning of 
the last century considered it but an ordinary feat. From the 
Sangam period downwards to Kalamegam, we have myriads 
of such poets. It is but a kind of rhetorical training, a training 
to deliver speeches in poetry. This was the evil which retarded 
the growth of prose literatv; in Tamil. 

Even if we were to the verston of Sekkilar that 
St. Appar was capable of delivermg hymns without previous 
thought or intimation, we cannot refuse to give weight to 
the internal evidence in the Devaram itself which supports 
Sekkilar and the popular view. St. Appar seldom speaks 
about his own merits. But he speaks slightly about the art 
of singing or composing poems as one of special training and 
long practice.] He alludes in опе} of his stanzas sung at 
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Tiruvoymoor of his having been called upon to open the doors 
of the Siva's temple at Vedàranyam by his hymns in praise 
of the Almighty. The last* hymn reveals the momentary 
indignation of our sage at his request not being complied 
with till nine stanzas were uttered. So without furt! er dilation, 
we shall proceed to see whether St. Appar can be styled 
Chitra Kavi as well. 

Let us now see what is meant by the term ' Chittra Kavi’ 
(© #815509) before beginning to discuss whether St. Appar 
is entitled to be so designated. Every one of us know what 
it is and yet none of us can give an exact definition of it. 
Dandiyasariyar who may be expected by us to givea defini- 
tion carefully avoided this task. We have only one sitram 
in Dandi Alankdram (semigucosanso) wherein a dozen species 
of Chitra Kavies are stated to belong to the genus wt-s@ or 
the highly evolved puns. The vagueness of the Sütram lies 
in his not even hinting at the differentia. The ingenious com- 
mentator to our sad disappointment adds but a footnote to the 
efect that as there is the adverb ‘ew’ (which corresponds to 
the English ‘also’) in the sütram, he enlarges the list of the 
author by adding eight more to the number; but he does not 
care to do the most important duty to point out the necessary 
ingredients for the construction of a chitra kavi. When the 
matter is minutely looked into, we cannot but sympathise with 
the said grammarian and his annotator for their helplessness 
in the premises, Owing to the continuous progress of dyili- 
sation and new inventions in arts and science, no hard and 
fast line could safely be drawn by them restricting the scope 
of this mechanical poetry. Therefore it is that we hear of the 
specimens of Padma Bantham, Radha Bantham and other 
forms.not mentioned by Dendtyalankaram or its notes. To-day 
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none can object to the form either of a Sfeamer-Bandham,'or an 
Engine-Bandham ог a Tram-Car-Bandham, if they can Be 
artistically composed. 

St. Appar's conception of Chithra Kavi was never narrow. 
He knew full well how and when he ought to use this rare 
weapon. He dived deep into the meaning of the rules of 
our grammars and understood the purpose that underlies all 
.Aianbarams. Like all great poets, his object was never to 
make a show of his poetical capabilities and so he never liked 
to decorate his verses with gaudy ornaments. He did not 
desire to obstruct the free flow cf his metaphysical thoughts or 
to twist words or sentences according to the convenience of a 
form or mould. But in spite of the care'ess ease with which 
all his hymns were sung, many artistic shapes rise here and 
there (in his Devaram) of their own accord, and we are sur- 
prised with ornamental fretwork even in the common plane of 
his * poems. 


Canan ————MÓ— — 


* Note the peculiar arrangement of words in the lollowing stanza:— 
"Я ои гап арӣ сурайт (о)сиробт n Os moi am P moun ж 
Feu o Ter S aj $.5 (О) тоя eut 2e gts 
tu @ p fl 5 Б) аву 6 ston tan роет 
«9219 танта A A uptevuj adi s eO 7." 
— 9 aS ud ietes- f) mO s Stanza 4. 
Herein '* идет '! which means ‘ ever-moving ' or * not stationary’ 
has a synonym elsewhere ‘ liable to be destroyed.’ Hence it here exhibits 
a germ of dramatic irony by the pecu'iar arrangement of words in the 
first line. Again ‘бетт’ which means ‘ for the purpose of destroying ', 
may also be taken as ‘having come to one spot’ which may claim to 
be its synonym with equal propriety. Again ' Qssouflar np ' is the 
co ordination of three words which respectively mean Agni, Vislimis and 
Vayu. But the selection of the words is such that the phrase may be 
made out from the same permutation in which * @s@uu/#’ is a proper 
adjufitt of the word * атоо '. The pun on the word таш in Я%оцвт 
em iüjhsso' may be extended as ‘es Qara ataei ' for ex- 
(ета! appehtance. “The learned pundits may judge whether this kind of 
‘ wide ' was ever ccnceived by Dandiydsiriyar or other grammarians. 
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_ The chief difference between the ideas of the orthodax 
grammarians who expounded the rules for the beauties and 
arts of chiftram, and those of our saint which we may infer 
from the model compositions that can be selected from his 
Devaram, lies in the fact that tlie former limited the unit of 
chittram to a single stanza whereas the latter considered the 
chapter itself as a unit ora single figure. This is the reason 
why the pun or «cs іп the chapter entitled “ 85-3,34a»« Em 
Salnais SmOsflass " goes beyond the scope of 
the first five sütrams of the section on the Qarama S о 
Dagdiyalankáram. In the Devaram the stanzas in any chapter 
are not treated as isolated bits arranged in а гом, but they 
seein to have been considered by their author as members of 
an organic whole, having life and definite function in the 
chapter. 

St. Appar. in spite of the views of the orthodax gramma- 
rians. did not hesitate to repeat the same word with the same 
meaning for carrying out certain artistic desigus. For he 
knew even it the same word with the same meining be used 
in a proper way, it cannot jar the trained ear but on the other 
hand would be conducive to the melody of the рсе:п and the 
emphasis of its thought. His scope having been enlarged by 
him from the range of a stanza tothat of a chapter, he began 
to pun on words, phrases and sentences of one stanza by 
repeating them in artistic ways in the other stanzas of the 
chapter * ; and so his chittrams were drawn with new materials 
and in improved colours. Further he extended its sphere even 
to the serial order of the Tamilian alphabet f and the numbers 
of arithmetic. 

* Cf “Con тъга." which begins with thz line 
“Qs Gs eL. d бє» D Pi Sar B ovm a ai Vs 0) s edi of," 
also vide stanzas 9 and то where the same line is presented as 
different by a slight aiteration [" eim оролто 6889) afe oor 
Qa, 94,55 Qrara etc, and “ Gragyü MGS 5 5090 nel zo 
Ое, 6550 ser ed etc. | 
t Cf “ад д0 апав — 0 msn s nens." 
t Cf яє#40т&6л%02тәоѕ which begins with the line 
ELS PET- Jans soul suniGetacems etc. 
and also "a$/ 38:850, 8ze—cem-3*5ssc" sung Бе(оге 
the corpse of Appüdi's child. 
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These seem to be the broad basis for tl.e creation of the 
ornamental poetry of St. Appar- It should not be presumed 
that St. Appar wanted to overthrow the old models. In many 
places he adopted them and it is possible to find at least a 
single illustration for almost every specimen of Ояте 
and Әт жеті’ (artistic arrangement of thoughts) in his 
Tevaram. Апа in adopting them he never did any thing 
blindly but handled them so craftily that whenever he found 
a necessity, he mended, modified or imprcvcd them. Whether 
any sanskrit models of chittra kavi were imitated by him 
or not is one which should be settled by our pundits after 
minute serch and examination of the Tirumurais. 

The word * Madurakavi^" (2492529) literally means either 
a sweet poem ora sweet poet. Some of his poems are both 
short and sweet.* ‘Lhe apparent cause of this seems to be, 
partly the harmonious flow of his thoughts, and partly the 
peculiar arrangement of words and the (jer) classes of letters 
which produces a fine music. Even when he mixed harsh 
criticisms with ludicrous descriptions, the poem retains its 
sweetness.f һе secret of the charm in the stanzas of St. 
Appar’s Tevaram does not ie.merely in the permutation or 
combination of words or letters. i It is rot one even of any 
conscious arrangement of thoughts. For it is the enchanting 
personality of our sage that exhibits its feature in his poems. 
In them we see his heart, his gentle spirit, wit, humour etc. As 


* The second Tirumarai of St. Appar. 
t (Cs yaQquarsgatitjpia day 
Cargas сўлак? 2 maS ser WEE 
Qum el erus eir h aiar 
a Suer ғел 52 рът auus.” 
—,9%05 90658-9 (5р5 0 зтәоз Stanza 9. 
+ The metre of St. Appar's “ &aGer gyGusa»» " and Sambandar's 
“ ау дуУ2 жтый " are practically identical in Sandam. Yet the former is 
intensely sweet aad репе whereas the latter is very dignified and 
majestic. 
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the sweetness-pervades every molecule of an Indian cake, his 
personality penetrates through and through every pore of his 
Теуаггт, and tnereby vivifies all its literary and artistic 
bea uties. 


In conclusion the only question that remains to be 
answered is whether St Appar may be disignated as 
*Visthara Kavi’ (ejevsz5saeJ) This term like many in our 
languages possesses but a vague connotation. It roughly 
means in English ‘a voluminous poet’ whose composition has 
both quality and quantity. Yet what is the minimum number 
of verses which one ought to compose for claiming this title 
has not yet been marked out by our pundits. A poet writing 
less than a thousand stanzas will certainly hesitate to assumc 
this grand name; but one who composed more than ten 
thousand good verses need not so hesitate. The traditional 
accounts show that our sage sang nearly cighty-four thousand 
verses. This does not seem impropable, though we have now 
only four thousand and odd stanzas in his Tevaram. He 
never seems to have sung less than ten stanzas at a time. To 
compose ten stanzas every day would nave been nothing to 
poetic merit. The traditional version fixes only an average 
of about seven stanzas per diem from the beginning of his 
carcer as a Saiva Sanyàsi. Jt is an undoubted fact that what 
we possess ir St. Sambandar's is not more than a third of his 
composition' When this is so in spite of the large .retinue of 
the disciples who followed him almost from the beginning of 
his career to the end of his life, it may easily be imagined what 
ought *o have been the fate of the poems of one who was too 
humble to proceed with a number of disciples in a public place, 
manifesting pomp or greatness. Our sage never cared to 
point out to the public what would be the benefits that one 
would be deriving by reading or repeating his poems, but very 
fond of saying that he knew very little of Tamil or of the poetic 
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art.* Owing to these disadvantages many of hig poems were 
not taken down in writing, and many sank into oblivion through 
the havoc of the white ants in the cudjan leaves which preserved 

small proportion of his songs. His indefatigable spirit, in 
spite of his frail constitution * made him visit not less than one 
hundred and thirty two shrines actively spending some days at 
least in each shrine, spontaneously singing hymns and caring 
little to preserve them ; he must have left us a gigantic (poetic) 
work, had he been less modest and humble. Even now, Tamil 
scholars will not find fault with one, if one should call St. Appar 
a 175 аға Kavi without going behind the records of the 
three Tirumurais. 


E. N. T. 


* Cf чобе?ш Саъ iof Curr aa$ Guiana, Ge 
©) от wa eso B ies soll an m$ s a Teva er mu) 
sorters ser 90s 6 Aon PuS Carter 8 
For A mapu d«,$ Os Aus am ue. 
wiser Ўз amily og 5 бәя щитове ur 
"T" ONU ster gO) вп: 3@ garter (75 2) я rere 
О sax Ger y Dh yin aC wae и. Tas ө $ BD к 
Oey irr eer par «Qu EG тебет." 
— 0 n Ga giu t-I.mssrem. si Suanza 1. 
* Cf “Festal tan & ma Gio G оме 10 отет 2 oganCar 
vain el іре Ошу ду шт e om gg р gles C rer 
дугәй all sosir лус wens(Qevar gr густ game cm 
ax cf уш huen 2. ат Sansa gi Len s." 


— 8m 9 Sans Fs ri o тлу1-[# 2% Foe Stanza 9. 
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What thing is faith ? Ask thou the gleesomc boy 
Who for the first time breasts the buoyant wave ; 
"Tis faith that leads him with adventurous joy 
To follow where they plunge, his comrades brave. 
Ask thou the boor who eats and drinks and sleeps, 
And loves and hates and hopes, and fcars and prays, 
Fishes and fowls, and all that silence keeps. 
And, where life's sign-post points his path, obeys. 
(2) 
Or ask the sage, with subtle-scarching looks, 
Well trained all things in heaven and earth to scan ; 
Or ask the scholar primed with Vedic books ; 
All live by faith of what is’ best in man. 
Or him. sharp-eyed, with fine atomic science, 
The loves and hates of lively dust pursuing ; 
Who tortures Nature with all strange appliance 
To drag to light the secret of her doing. 
(3) 
Ask thou the captain who with guess sublime 
Mapped forth new worlds on his night-watching pillow, 
And saw in vision a fresh start of time, 
Big with grand hopes beyond the Antartic billow. 
Ask thou the soldier who on bristling lances. 
Rushes undaunted, breathing valorous breath, 
And where his leader cheers him on, advances. 
To glorious victory o’er huge heaps of death. 
(4) 
Or ask the patriot who, when foes were strong, 
And faithless friends had sold their rights for pelf, 
Waits till harsh need and shame rouse the base throng 
Into the high-souled echo of himself. 
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Ask thou the statesman, when the infuriate mob 
Brays senseless vetoes on his wisest plans ; 

Unmoved he stands, his bosom knows no throb ; 
His eye the calm evolving future scans. 


(5) 
Or ask the martyr, who, when tyrants tear 
His quivering flesh, with calm assurance dies ; 
Sweet life he loves, but scorns to breathe an air 
Drugged with the taint of soul-destroying lies. 
In such know faith, faith or in man or God, 
In thine own heart, or tried tradition's stream ; 
"Tis one same sun that paints the flowery sod, 
And shoots from pole to pole the quickening beam. 
(6) 
God is the power which shapes this pictured scene, 
Soul of all creatures, substance of а]! creeds ; 
Faith intuition quick and instinct keen 
To know His voice and follow where Fie leads. 


T M.S. 


Ј. N. FARQUHAR AND SAIVA SIDDHANTA, 


Extrat from the “International Review of Missions" 
Vol. IT, No. 7, рр. 586, 587 :— 

Of the many systems into which the Saivite stream of 
Vedanta teaching has spread out the Saiva Siddhanta poss- 
esses by far the richest literature, and holds the greatest 
place in the life of South India. The sect accepts the canon 
of the Vedanta as interpreted by Nilakantha, and looks back 
also to a series of Sanskrit works called Agamas, which 
regulate the worship and practice of Saivites, and to a group of 
poet-saints, whose Tamil hy:nns are sung in the temples. The 
teaching of the Siddhanta was systematized in fourteen theo- 
logical works written in Tamil in the thirteenth and following 
centuries. The Rev. H. W. Schemerus, who for some eleven 
years has been a missionary im South India, has. explored this 
Tamil dugmatic, and Der Saivà Siddhanta 15 а full exposition of 
the teaching contained init. Hitherto our information about 
the sect has been very fragmentary, and has had to be gathered 
from a number of books and innumerable articles. The present 
work will now obviate that necessity for all who read German. 
Mr. Schomerus is to be congratulated on the care and 
thoroughness which characterize his work throughout. He 
follows his authorities with the utmost faithfulness, and is а 
clear-sighted and most sympathetic expositor. His book is a 
most valuable addition to the literature of Hinduism, and will 
be heartily welcomed by all scholars. 

Mr. Nallasvàmi Pillai is a leading modern exponent and 
defender of the system. His Studies in Saiva Siddhanta, if 
taken along with Dr. Pope s 7truvasagam, form the best help 
available in English for uyderstanding the sect ; and they have 
the further interest of shewing us the sytem battling for hfe 
amid the storms raised by western thought. 

s*s 
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Lectures by Srimat Svami Vedachalam at Calcutta :— 

On the 13th April 1913, Swami delivered at the Madras Social. 
Club am able and interesting lecture on the Historicity of Saint 
Tirujnanasambandba. Mr. T. K. Acharya, B.a.,L.L.B., presided on the 
occasion and at the end of the lecture spoke in terms of high appreciation 
the value of the lecture and the interesting way in which it was delivered. 

On the 16th of April, 1913 the Swami delivered his second lecture 
on “The Relation of Sankhya and Saiva Siddhànta," in the Theoso- 
phical Hail at Calcutta, with Mr. Hirendra Nath Dutta, M.A., B.L. in the 
Chair. The time occupied by the lecture was nearly an hour anda 
half without break and during this period the large and enlightened 
audience remained spell-bound listening to the very able and impressive 
discourse with undivided attention. The Chairman closed the proceed- 
ings of the meeting by some pertinent remarks on the subject and 
thanked the Swami for the valuable instruction he gave of Saiva 
Siddhanta to the enlightened men of Calcutta. 

On the 27th of April, 1913, a third lecture on “ Bhaktiyoga” was 
delivered by the Swami in the Madras Social Club. The meeting was 
presided by Mr. T. K. Acharya B.A., L.L.B. The very fine and heart- 
melting discourse of the Swami moved the large audience to tears. The 
lecture occupied nearly two hours anda half although the audience 
knew it not till the end having their attention been completely absorbed 
in the subject all the while. The meeting was closed bv a short speech 
from the Chair. 

These three lectures of the Swami kindled the religious feelings 
of many a thoughtful gentleman of the City so much that they all felt 
the necessity of having a Religious Association to devote their leisure 
hours to the study of such reasonable and scientific systems of philo- 
sophy as Saiva Siddhànta and Vishishtadwaita. And as suggested by 
the Swami a private meeting was called at the premises 9-2, Агри 
Lane, and a religious society by the name of “ Samarasa Sanmargha 
Sabha” was formed accordingly. The Swami was requested by the 
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members to be the President-Fouader of their society. Мг. T. К, 
Acharya, B.«, LiB, and Mr. Ethirajalu Mudaliyar were elected as 
Vice-Presidents, Mr. V. Govindaraju, в. 4, as Secretary. Almost all the 
influential men have joined the Society, and the members chiefly 
consisted of Madrasis who settled in Calcutta. 

Then as proposed by the members of the above Sabha, an in- 
augural meeting of it was held at the premises of the Madras Social 
Club on the 4th of May 1913, when the Swami was requested to take 
the Chair. In response to tbe call from the chair, Mr. T. K, Acharya, 
Mr. Ethirajalu mudaliar and others spoke dwelling upon the aims and 
objects of the society and the admirable, disinterested and very benificial 
work the Swami was doing for the cause of “Saiva Siddhánta" and 
other Indien religions. Thereupon the Swami rose amidst cheers and 
delivered his fine inaugural address on “Saiva Siddhanta.” At the close 
of tbe lecture Mr. Acharya rose and spoke very bighly of the talents of 
the Swami and in behalf of the Samarasa Sanmargha Sabha thanked 
the Swami, garlanded him, and presented him a superior Silk cloth as a 
mark oí their esteem and respect. The Swami accepted the present 
with great pleasure assuring them that he would preserve it very care- 
fully as a token of their love and affectibn. Then the Swami bidding 
farewell to the members of the Society and friends at Calcutta in touch- 
ing terms dispersed the meeting with a prayer. 

The Swami next went to Benares on the 7th instant. 

„*» 

Saiva Siddhanta Samaja Lectures :— 

Mr. К. Kuppusami Mudaliar, Secretary of the Saiva Siddhanta 
Maha Samájam, delivered a lecture on “Non killing” at the newly 
e tablished Saiva Siddhanta Saba at Trichinopoly on Monday the 16th 
June 1913. 

On 23-5-13, Mr. Mani-Tirunavukkarasu Mudaliyar, опе of the 
Directors of the Samaja, delivered a lecture on “ Bhakti Yoga”; Mr. 
К. Kuppusami Mudaliar, Secretary of the Samaja, delivered a lecture on 
кает"! (Best Charity), The above lectures were delivered under the 
Presidency of Srilasri Anür Singaravelu Mudaliar at the Matalaya of 
Kumara Tevar of Mylapore. 

Mr. T. V. Kalyanasundra Mudaliar, one of the Directors and 
Honorary lecturer of the Samaja, delivered a lecture on “ Tayumanavar's 
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Principles " at Chintadripet оп 24-5-13 ; and another lecture (Pasme 
aps (5/7 е отог50: 690%) at the Vasantha Mantapam of Sri 
Arunacbelesvarar on 31-5-12. He delivered a lecture on 7,6.13 at the 
Siva-temple of Tiruvettisvaranpet on “ ssGormuns%er'' under the 
Presidency of Siddhanta Sarabham, Ashtavadapam P. Kalyanasundra 
Mudaliar. 

Alandur Sivanadiyar Tirukkuttam :— 1 ne third anniversary of this 
Sabha was performed from ist to 15th June 1913. On the last day the 
festival to Samayacharyas was celebrated with the recitation of Tamil 
Veda by several Sabhas, and in the afternoon, under the Presidency of 
Siddhanta-Sarabam Ashtavadanam P. Kalyanasundra Mudaliar, Mr. 
K. Kuppusami Mudaliar, the Secretary of the Saraja, delivered a 
lecture on “Hara Hara Mabádeva". Mr. Tirukovalur Kumárasami 
Pillai delivered a lecture on “ Samarasa Jnana”. Saiva Siddhanta Sara- 
bham Mr. Siva Arunagiri Mudaliar deliveréd a lecture on “ Jnana-pija.” 

Velanganni Saiva Siddhanta Sabha:—The Seventh anniversary 
ot this Sabah was celebrated on 23 May 19 3. Under the Presidency 
of Siddhanta Sarabam Asitavadanam P. Kalyanasundra Mudaliar. 
Several learned Lectures wese delivered successively for 3 days. The 
excellent and hard work of Mr. K Arunachela Tevar, Editor of Sentamil 
Selvi, for 7 years towards this Sabha, is to be praised by all. 


The Birth day of St. Sekkilar at Kunrattur was celebrate’ on 8th 
june 1913 with great eclat by enthusiastic youngmen. 


